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YOGA VASISHTHA: © 
BOOK III, 
UTPATTI KHANDA. 


CHAPTER LI. 
DEscRIPTION OF SinDHv’s DomINIONS. 


Nome said :—The loud cry that the king was killed 
in battle by the rival monarch, struck the people with 
awe, and filled the realm with dismay. 

2. Carts loaded with utensils and household articles, were 
driving through the streets} and women with their loud wailings, 
were running away amidst the impassable paths of the city. 

3. The weeping damsels that were flying for fear, were 
ravished on the way by their captors ; and the inhabitants were 
in danger of being plundered of their properties by one another. 

4, The joyous shouts of the soldiers in the enemy’s camp, 
resounded with the roarings of loose elephants and neighings 
of horses, trampling down the men to death on their way. 

5. The doors ef the royal treasury were broken open by 
the brave brigands, the valves flew off and the vaults re-echoed 
to the strokes. The warders were overpowered by numbers, 
and countless treasures were plundered and carried away. 

6. Bandits ripped off the bellies of the royal dames in the 
and the chanddla free-booters hunted about the royal 


palace, 


apartments. 
7. The hungry rabble robbed the provisions from the royal 


stores ; and the soldiers were snatching the jewels of the weeping 
children trodden down under their feet. 

8, Young and beautiful maidens were dragged by their 
hair from the seraglio, and the rich gems that fell from the 
hands of the robbers, glistened all along the way. 
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9. The chiets “assembled: ‘with ardour with their troops of 
Ha elepliarits “and ‘ware ehariots; and announced the installation 
Sig eee by :hig ministers: 


* “Chiet* “ep giieers “were Lidanédel Th “intaking the decora- 
Be; oe the city and its halls, and the balconies were filled by 
the royal party attending at the inauguration. 


11. It was then that the coronation of Sindhu’s son, took 
place amidst the loud acclamations of victory; and titles and 
dignities, were conferred upon the noblemen on the victor’s side. 

12. The royal party were flying for life into the villages, 
where they were pursued by the victorious soldiers ; and a gener- 
al pillage spread in every town and village throughout the 
realm. 

13. Gangs of robbers thronged about, and blocked the 
passages for ‘fallos and plunder ; and a thick mist darkened the 
light of the day for want of the magnanimous Vidtiratha. 

14. The loud lamentations of the friends of the dead, and 
the bitter cries of the dying, mixed with the clamour raised by 
the driving cars, elephants and horses, thickened in the air as 
a solid body of sound (pindagréhya), 

15. Loud trumpets proclaimed the victory of Sindhu in 
every city, and announced his sole sovereignty all over the earth. 

16. The high-shouldered Sindhu entered the capital as a 
second Manu (Noah), for re-peopling it after the all—devastating 
flood of war was over. 

17. Then the tribute of the country poured into the city 
of Sindhu from all sides; and these loaded on horses and ele- 
phants, resembled the veh cargoes borne by ships to the sea. 


18. The new king issued forthwith his circulars and royal 
edicts to all sides, struck coins in his own name, and placed 
his ministers as commissioners in all provinces. 


19. His iron-rod was felt in all districts and cities hike 
the inexorable rod of Yama, and it overawed the living with 
fear of instant death. 


20. All insurrections and tumults in the realm, soon sub- 
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sided to rest under his reign; as the flying dust of the earth 
and the falling leaves of trees, fall to the ground upon sub- 
sidence of a tempest. 

21. The whole country on all sides was pacified to rest, 
like the perturbed sea of milk after it had been churned by the 
Mandara mountain, 

22, Then there blew the gentle breeze of Malaya, un- 
furling the locks of the lotus-faced damsels of Sindhu’s realm, 
and wafting the liquid fragrance of their bodies around, and 
driving away the unwholesome air (of the carnage). 


CHAPTER LII. 


STATE OF MAN AFTFR DEATH. 


ASISHTHA said :—In the meanwhile, O R4ma! Lila see- 
ing her husband lying insensible before her and about 

to breathe his last, thus spoke to Sarasvati. 
2. Behold, O mother! my husband is about to shuffle his 


mortal coil in this perilous war, which has laid waste his whole 
kingdom. 


38, Sarasvati replied :—This combat that you saw to be 
fought with such fury, and lasting so long in the field, was 
neither fought in thy kingdom nor in any part of this earth. 

4, It occurred nowhere except in the vacant space of the 
shrine, containing the dead body of the Br4hman; and where it 
appeared as the phantom of a dream only (in your imagination). 

5, This land which appeared as the realm of thy living 
lord Vidtratha, was situated with all its territories in the inner 
apartment of Padma. (The incidents of Vidtiratha’s life, being 
but a vision appearing to the departed spirit of Padma). 


6. Again it was the sepulchral tomb of the Bréhman Vasish- 
tha, situated in the hilly village of Vindy4, that exhibited these 
varying scenes of the mortal world within itself. (¢.e. Asa 
panorama shows many sights to the eye, and one man playing 
many parts in the stage). 

7. As the departed soul views the vision of the past world 
within its narrow tomb; so is the appearance of all worldly acci- 
dents unreal in their nature. Gloss:—The apparitions appear- 
ing before the souls of the dead lying in their tombs, are as 
false as the appearances presenting themselves before the living 
souls in their tomb of this world. The souls of the living and 
the dead are both alike in their nature, and both susceptible of 
the like dreams and visions. 


8. These objects that we see here as realities, including 
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these bodies of mine and thine and this Lil4’s, together with 
this earth and these waters, are just the same as the phantoms 
rising in the tomb of the deceased Bréhman of the hilly region. 

9. Itis the soul which presents the images of things, and 
nothing external which is wholly unreal can cast its reflexion 
on the soul. Therefore know thy soul as the true essence which 
is increate and immortal, and the source of all its creations 
within itself. Note:—The subjective is the cause of the objec- 
tive and not this of that. 

10. The soul reflects on its inborn images without changing 
itself in any state, and thus it was the nature of the Braéhman’s 
soul, that displayed these images in itself within the sphere of 
his tomb. 

11. But the illusion of the world with all its commotion, 
was viewed in the vacant space of the souls of the Brébman and 
Padma, and not displayed in the empty space of their tombs, 
where there was no such erroneous reflexion of the world. 

12. There is no error or illusion anywhere, except in the 
misconception of the observer; therefore the removal of the fallacy 
from the mind of the viewer, leads him to the perception of the 
light of truth. 

13. Error consists in taking the unreal for the real, and in 
thinking the viewer and the view or the subjective and objec- 
tive as different from each other. It is the removal of the dis- 
tinction of the subjective and objective, that leads us to the 
knowledge of unity (the ov or one or om). 

14. Know the Supreme soul to be free from the acts of 
production and destruction, and it is his light that displays 
all things of which He is the source; and learn the whole outer 
nature 2s having no existence nor change in itself. 

15. But the souls of other beings, exhibit their own natures 
in themselves; as those,in the sepulchral vault of the Brahman, 
displayed the various dispositions to which they were accus- 
tomed. (Thus the one unvaried soul appears as many, according 
to its particular wont and tendency in different persons). 

16, The soul has no notion of the outer world or any 
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created thing in it; its consciousness of itself as an increate 
vacuity, comprehends its knowledge of the world in itself. (7. é. 
the subjective consciousness of the Ego, includes the knowledge 
of the objective world). 


17. The knowledge of the mountain chains of Meru and 
others, is included under the knowledge in the vacuity of the 
soul; there is no substance or solidity in them as in a great 
city seen in a dream. 


18. The soul views hundreds of mountainous ranges and 
thousands of solid worlds, drawn in the small compass of the 
mind, as in its state of dreaming. 


19. Multitudes of worlds, are contained in a grain of the 
brain of the mind; as the long leaves of the plaintain tree, are 
contained in one of its minute seeds. 


20. All the three worlds are contained in an atom as the 
intellect, in the same manner as event cities are seen in a dream ; 
and all the particles of intellect within the mind, have each the 
representation of a world in it. 


21. Now this Lilé thy step-dame, has already gone to the 
world which contains the sepulchre of Padma, before the spirit 
of Viduratha could join the same. 


22. The moment when Lilé fell in a swoon in thy presence, 
know her spirit to be immediately conveyed to him and placed 
by his side. 

23. Lil& asked:—Tell me, O goddess! how was this lady 
endowed here with my form before, and how is she translated 
to and placed as my step-dame beside my deceased husband ? 


24. Tell me in short, in what form she is now viewed by the 
people in Padma’s house, and the manner in which they are 
talking to her at present. 

25. The goddess replied :—Hear Lil4, what I will relate to 
thee in brief in answer to thy question, regarding the life and 
death of this Lil4 as an image of thyself. 


26. It is thy husband Padma, that beholds these illusions of 
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the world spread before him in the same sepulchre in the person 
of Vidtratha. 

27. He fought this battle as thou didst see in his reverie, 
and this Lil4 resembling thyself was likewise a delusion, These 
his men and enemies were but illusions, and his ultimate death, 
was as illusory as a phantom of the imagination, like all other 
things in this world. 

28. It was his self delusion, that showed him this Lilé 
as his wife, and it is the same deceit of a dream, which deludes 
thee to believe thyself as his consort, 

29. As it is a mere dream that makes you both to think 
yourselves as his wives, so he deems himself as your husband, 
and so do I rely on my existence (also in a like state of dream), 

30. The world with all its beauty, is said to be the spectre 
of a vision; wherefore knowing it a mere visionary scene, we 
must refrain from relying any faith in this visible phantas- 
magoria. 

31. Thus this Lilé, yourself and this king Vidtiratha, are 
but phantoms of your fancy ; and so am I also, unless I believe 
to exist in the self-existent spirit. 

82. The belief of the existence of this king and his people, 
and of ourselves as united in this place, proceeds from the ful-- 
ness of that intellect, which fills the whole plenitude. 

33. So this queen Lild also situated in this place with her 
youthful beauty, and smiling so charmingly with her blooming 
face, is but an image of divine beauty. 

34, See how gentle and graceful are her manners, and how 
very sweet is her speech; her voice is as dulceate as the notes of 
the Kokila, and her motions as slow as those of a lovelorn maiden. 

35. Behold her eyelids like the leaves of the blue lotus, and her 
swollen breests rounded as a pair of snow-balls; her form isas bright 
as liquid gold, and her lips as red as a brace of ripe Vimba fruits. 

86. This is but a form of thee as thou didst desire to be to 
please thy husband, and it is the very figure of thy ownself, that 
thou now beholdest with wonder. 
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37, After the death of thy husband, his soul caught the same 
reflexion of thy image, as thou didst desire to be hereafter; and 
which thou now seest in the person of the young Lilé before thee. 

88. Whenever the mind has a notion or sensation or fancy 
of some material object, the abstract idea of its image is surely 
imprinted in the intellect. 

39. As the mind comes to perceive the unreality of mate- 
rial objects, it thenceforth begins to entertain the ideas of their 
abstract entities within itself. (Hence the abstract ideas of 
things are said to accompany the intellectual spirit after its 
separation from the body). 


40. It was the thought of his sure death, and the erroneous 
conception of the transmigration of his soul in the body of Vidt- 
ratha, that represented to Padma thy desired form of the youth- 
ful Lilé, which was the idol of his soul. (This passage confutes 
the doctrine of metempsychosis, and maintains the verity of 
eternal ideas). 

41. It was thus that thou wast seen by him and he was 
beheld by thee according to your desires ; and thus both of you 
though possest of the same unvaried soul which pervades all 
space, are made to behold one another in your own ways (agree- 
ably to your desires). 

42, As the spirit of Brahma is all pervasive, and manifests 
itself in various ways in all places; it is beheld in different 
lights, according to the varying fancies (vikshepa sakti) ; or ten- 
dencies (vdsan& sakti) of men, like the ever-changeful scenes 
appearing to us in our visions and dreams, 

43. The omnipotent spirit displays its various powers in all 
places, and these powers exert themselves everywhere, according 
to the strong force and capability it has infused in them (in 
their material or immaterial forms). 

44, When this pair remained in their state of death-like 
insensibility, they beheld all these phantoms in their inner 
souls, by virtue of their reminiscence and desires (which are in- 
herent in the soul). 
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45. That such and such person were their fathers and such 
their mothers before, that they lived in such places, had such 
properties of theirs, and died such acts erewhile; (are reminis- 
cences of the soul). 

46. That they were joined together in marriage, and the 
riultitude which they saw in their minds, appeared to them as 
realities for the time in their imagination ; (as it was in a magidé 
show). 

47. This is an instance that shows our sensible perceptions, 
to be no better than our dreams ; and it was in this deluded state 
of Lildé’s mind, that I was worshipped and prayed byiher:— 

48. Inorder to confer upon her the boon that she might 
not become a widow; and it was by virtue of this blessing of 
mine, that this girl had died before her husband’s death (to 
escape the curse of widowhood). 

49. Iam the progeny of Brahma, and the totality of that 
intelligence of which all beings participate : it 1s for this reason 
that I was adored by her as the Kula Devi or tutelar divinity 
of all living beings. 

zQ. It was at last that her soul left her body, and fled with 
her mind in the form of her vital breath, through the orifice 
of her mouth. 

51. Then after the insensibility attendant upon her death 
was over, she understood in her intellect her living soul to be 
placed in the same empty space with the departed spirit of 
Padma. 

52. Her reminiscence pictured her in her youthful form, 
and she beheld herself as in a dream, to be situated in the same 
tomb. She was as a blooming lotus with her beautiful counten- 
ance, and her face was as bright as the orb of the moon ; her 
eyes were as large as those of an antelope, and she was attended. 
by her graceful blandishments for the gratification of her 


husband. 


CHAPTER LIII. 
REPRESENTATIONS OF REMINISCENCE. 


Argument. Description of Lild’s passage in the air,and her union with 
her husband’s spirit. Relation of the depravity of those that are un- 
aequainted with and unpractised in Yoga. 


Wee said :—Lfl4 having obtained the blessing of 
the goddess, proceeded with her fancied body to meet her 
royal spouse in heaven beyond the skies. 


2. Having assumed her spiritual form which was as light 
as air, she fled merrily as a bird; and was wafted aloft by the 
fond desire of joining with her beloved lord. 


8. She met before her a damsel sent by the goddess of 
wisdom, and as issuing out of the best model of her heart’s 
desire. 

4. The damsel said:—I am the daughter of thy friend 
Sarasvati, and welcome thee, O beautious lady in this place, I 
have been waiting here on thy way through the sky in expecta- 
tion of thee. 

5. ‘Lil& said:—Lead me, O lotus-eyed maid to the side 
of my husband, as the visit of the good and great never goes for 
nothing. 

6. Vasishtha said:—The damsel replied, come let us go 
there ; and so saying, she stood before her Jooking forward on 
her way. 

7. Then proceeding onward both together, they came to 
the door-way of heaven, which was as broad as the open palm 
of the hand, and marked with lines as those in palmistry. (?). 


8. They passed the region of the clouds, and overstepped 
the tracks of the winds; then passing beyond the orbit of the 
sun, they reached the stations of the constellations. 


9. Thence they passed through the regions of air and 
water (Indraloka), to the abodes of the gods and saints (Siddhas) ; 
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whence they went across the seats of Brahm4, Vishnu and Siva 
to the great belt—of the universe. 

10. Their spiritual bodies pierced through its orifice, as 
the humidity of ice water passes out of the pores of a tight 
water-jar. 

11, The body of Lil& was of the form of her mind, which 
was of the nature of its own bent and tenor, and conceived 
these wanderings within itself. (¢.¢., the perigrinations of 
Lila were purely the workings of her own mind and inclination). 

12. Having traversed the spheres of Brahmé, Vishnu and 
Siva, and crossed the limit of the mundane sphere, and the 
environs of atmospheric water and air :— 

13. They found an empty space as spacious as the scope 
ef the great intellect, and impassable by the swift Garuda 
(the eagle of Jupiter) even in millions of Kalpa ages. (d. e., the 
unlimited space of the mind and vacuity). 

14, There they beheld an infinity of shapeless and name- 
less worlds, scattered about as the countless fruits in a great 
forest. (The Nebulae of unformed worlds), 

15. They pierced through the ambit of one of these orbs 
before them, and passed inside the same as a worm creeps in a 
fruit which it has perforated. 

16. This brought them back by the same spheres of 
Brahma, Indra and others, to the orb of the globe below the 
starry frame. 

17. Here they saw the same country, the same city and. 
the same tomb as before; and after entering the same, they sat 
themselves beside the corpse of Padma covered under the heap 
of flowers. 

18. At this time Lilé lost the sight of the heavenly damsel, 
who had been her companion erewhile, and who had now dis- 
appeared from her sight like a phantom of her illusion. 

19. She then looked at the face of her husband, lying there 
ag a dead body in his bed; and recognized him as such by her 


right discretion. 
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20. This must be my husband, said she, aymy very husband, 
who fell fighting with Sindhu; and has now attained this 
seat of the departed heroes, where he rests in peace. 


21. I have by the grace of the goddess arrived here in 
person, and reckon myself truly blest to find my husband 
also as such: (7. e., resting here in his own figure). 

22.. She then took up a beautiful chawri flapper in her 
hand, and began to wave it over his body as the moon moves 
in the sky over the earth. 

23. The waking Lil& asked :—Tell me, O goddess! in 
what manner the did king and his servants and hand-maids 
accost this lady, and what they thought her to be. 


24. The goddess replied :—It was by our gift of wisdom 
to them, that this lady, that king and those servants, found 
themselves to partake of the one and same intellectual soul, 
in which they all subsisted. i 


25. Every soul is a reflection of the divine intellect, Sa 
is destined by his fixed decree to represent the individual souls 
to one another as refractions of the same, or as shadows in a 
magic show (bhojakddrishta). 

26. Thus the king received his wife as his companion and 
queen, and his servants as cognate with himself. (¢. e. partaking 
of the same-sou! with his own), 

27. He beheld the unity of his soul with her’s and their’s, 
and no distinction subsisting between any one of them. He was 
astonished to find that there was nothing distinct in them 
from what ke had in himself. 


28. The waking Lil& said :—Why did not that Lil& meet 
her husband in her own person, according to her request and 
the boon that was granted to her ? 


29. The goddess replied :—It is not possible for unenlight- 
ened souls (as that of the young L{l&), to approach in person 
to holy spirits (or their persons or places), which are visible and 
accessible only to the meritorious, and unapproachable by gross 
bodies as the sun light is inaccessible by a shadow. 
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30. So itis the established law from the beginning of crea- 
tion, that intelligent souls can never join with dull beings and 
gross matter, as truth can never be mixed up with falseltecd® 

31. And so is that as long as a boy is prepossessed with 
kis notion of a ghost, it is in vain to convince him of the false- 
hood of goblins as mere chimeras of his imagination. 

3%. And as long as the feverish heat of ignorance rages 
within the soul, it is impossible for the coolness of the moon 
of intelligence to spread over it. 


33. So long also as one believes himself to be composed 
of a corporeal body, and incapable to mount in the higher at- 
mosphere, it is no way possible to make him believe otherwise ; 
(that he has an incorporeal nature in his soul and mind). 


34, But it is by virtue of one’s knowledge and discrimina- 
tion, and by his own merit and divine blessing, that he acquires 
a saintly form (nature) ; wherewith he ascends to the higher 
region, as you have done with this body of yours. 

35. As dry leaves of trees are burnt in no time by the 
burning fire, so this corporeal body is quickly lost by one’s 
assumption of his spiritual frame. 

36. The effect of a blessing or curse, on any one is no 
other than his obtaining the state he desired or feared to have. 
(Hence the boon of Lil& has secured to her what she wished 
to get). 

37. As the false appearance of a snake in a rope, is attended 
with no motion or action of the serpent in it ; so the unreal 
views of Lilé&s husband and others, were but the motionless 
imageries of her own imagination. 

38. Whoever views the false apparitions of the dead as 
present before the vision of his mind, he must know them 
as reflections of his past and constant remembrance of them. 


39. So our notions of all these worlds are mere products 
of our reminiscence, and no creation of Brahma or any other 
cause ; but simple productions of our desire, (which presents these 
figures to the imagination), 
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40. So they who are ignorant of the knowable spirit of 
God, have only the notions of the outer world in them; as 
they view the distant orb of the moon within themselves (in 
their minds). 


CHAPTER LIV. 
REFLECTIONS oN Dnatn. 


Argument. The lot of living beings and the cause of their death 
The duration of human life as determined by their acts and enjoyments, 
and the merit of their conduct in life time. 


HE goddess continued :—Those therefore who know the 

knowable God, and rely in virtue, can go to the spiritual 

worlds and not others. (Kowable means what ought to be and 
not what is or can be known). 

2, All material bodies which are but false and erroneous 
conceptions of the mind, can have no place in Truth (the true 
spirit) ; as no shadow can have any room in sunshine. (So 
gross matter has no room in the subtile spirit). 

3. Lil& being ignorant of the knewable (God), and unac- 
quainted-with the highest virtue (the practice of Yoga), could go 
no further than the city of her lord which she had at heart. 

4. The waking Lil& said :—Let her be where she is (I 
inquire no more about her) ; but will ask you of other things. 
You see here my husband is about to die, so tell me what 
must I do at present. 

5. Tell me the law of the being and not being of beings, and 
what is that destiny which destines the living beings to death. 

6. What is it that determined the natures of things and 
gave existence to the categories of objects, What is it that 
has caused the warmth of the fire and sun, and gave stability 
to the earth ? 

7. Why is coldness confined to the frost and the like, and 
what forms the essence of time and space ; what are the causes 
of the different states of things and their various changes, and 
the causes of the solidity of some and tenuity of others? 

8. What is that which causes the tallness of trees and men 
above the grass and brambles; and why is it that many things 
dwindle and decay in the course and capability of growth ? 


16 YOGA VASISHTHA, 


9. The goddess said :—At the universal dissolution of the 
world, when all things are dissolved in the formless void ; there 
remains the only essence of Brahma, in the form of the infinite 
sky stretching beyond the limits of creation on all sides. 


10. It then reflects in its intellect in the form of a spark 
of fire, as you are conscious of your aerial journey in a dream. 

11. This atomic spark then increased in its size in the divine 
spirit, and having no substance of itself, appeared what is com- 
monly styled the ideal world. 

12. The spirit of God residing in it, thought itself as Brahma 
—the soul of the world, who reigned over it in his form of the 
mind, as if it was indentic with the real world itself. (The world 
is a display of the Divine Mind). 

13. The primary laws that he has appointed to all things 
at their first creation, the same continue invariably in force with 
them to the present time. (7. e. The*primordeal law or nature). 

14, The minds of all turn in the same way as it was willed 
by the divine mind, and there is nothing which of itself can go 
beyond the law which the divine will has assigned to it. 

15. It is improper to say that all formal existences, are 
nothing, because they remain in their substance (of the divine 
spirit), after disappearance of their forms; as the substance 
of gold remains the same after alteration of its shape and 
form. 

16. The elementary bodies of fire and frost still continue 
in the same state, as their elements were first formed in the 
Divine mind in the beginning of creation. 

17. Nothing therefore has the power to forsake its own 
nature, as long as the divine intellect continues to direct his 
eternal laws and decrees which are appointed to all. 

18. It is impossible for any thing to alter its nature now 
from the eternal stamp, which Divine will has set upon all the 
substantial and ideal forms of creation. 


19. As the Divine Intellect knows no opposition in its 
way, it never turns from the tenor of its own wonted intelli- 
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Bence which directs the destinies of all. (This is the real or 
subjective, intellectual or nominal view of evolution of all 
things from the divine mind), 

20. But know in the first place the world to be no created 
thing. All this that appears to exist, is but a display of 
the notions in our consciousness, like the appearances in our 
dreams. 

21.. The unreal appears as real, as the shadow seems to be 
the substance. Our notions of things are the properties of our 
nature. (7. ¢. they are natural to us, as they are engrafted in 1b 
by the eternal mind). 

92. The manner in which the intellect exhibited itself, in 
its different manifestations, at the beginning, the same continues 
in its course to this time, and is known as the samvid-hachana 
or manifestations of consciousness, which constitute the nzyate- 
course or system of the universe. 

23. The sky is the manifestation of the intellectual idea 
of vacuity in the divine mind; and the idea of duration in the 
intellect, appeared in the form of the parts of time. , 

24, The idea of liquidity evolved itself in the form of water 
in the divine mind; in the same manner as one dreams of water 
and seas in his own mind. (So the air and earth are manifesta- 
tions of the ideas of fluidity and solidity). 

25. We are conscious of our dreams in some particular state 
of our intellect, and it is the wonderfully cunning nature of the 
intellect, that makes us think the unreal as real. 

26. The ideas of the reality of earth, air, fire and water are 
all false; and the intellect perceives them within itself, as its 
false dreams and desires and reveries. 

27. Now hear me tell you about death, for removing your 
doubts with regard to the future state; that death is destined 
for our good, in as much as it leads us to the enjoyment of the 
fruits of acts in this life. 

28. Our lives are destined in the beginning to extend to 


three and four centuries in the different Kali, Dwé&para, 


one, two, 
5) 
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Treté and Satya ages of the world. (Corresponding with the 
golden, silver, brazen and iron ages of the ancients). 

29. Itis however by virtue of place and time, of climate 
and food, and our good or bad actions and habits, that human 
life extends above or descends below these limits. 

30. Falling short of one’s duties lessens his life, as his excell- 
ing in them lengthens its duration; but the mediocrity of his. 
conduct keeps it within its proper bound. 

31. Boys die by acts causing infant diseases and untimely 
deaths; so do the young and old die of acts that bring on 
juvenile and senile weakness, sickness and ultimate death. 

32. He who goes on doing his duties as prescribed by law 
of the Sdstras, becomes both prosperous and partaker of the lone 
life allotted by the rule of the Sdstra. 

33. So hkewise do men meet their last state and future 
reward, according to the nature of «their acts in life-time ; or else 
their old age is subjected to regret and remorse, and all kinds of 
bodily and mental maladies and anxieties. 

34. Lil& said:—Tell me in short, O moon-faced goddess f 
something more with regard to death; as to whether it is a 
pleasure or pain to die, and what becomes of us after we are 
dead and gone from here. (Death is said to be release from 
misery by some, and the most grievoas of all torments by 
others. So Pope.—O, the pain, the bliss of dying). 

35. The goddess rephed:—Dying men are of three kinds, 
and have different ends upon their death. These are those who 
are ignorant, and such as are practiced in yoga, and those that 
are reasonable and religious. 

386. Those practicing the dhdrand yoga, may go wherever 
they like after leaving their bodies, and so the reasonable yout 
is at liberty to range everywhere. (It consists in mental reten- 
tion and bodily patience and endurance). 

37. He who has not practiced the didrand yoga, nor applied 
himself to reasoning, nor has certain hopes of the future, is 


called the ignorant sot, and meets with the pain and pangs of 
death. 
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88. He whose mind is unsubdued, and full of desires and 
temporal cares and anxieties, becomes as distressed as a lotus 
torn from its stalk. (¢. e. It is the subjection of inordinary 
passions, and suppression of inordinate desires and cares; which 
ensure our true felicity). 

39. The mind that is not guided by the precepts of the 
SAstras, nor purified by holiness; but is addicted to the society 
of the wicked, is subjected to the burning sensation of fire 
within itself at the moment of death. 


40, Atthe moment when the last gurgling of the throat chokes 
the breath, the eye-sight is dimmed and the countenance fades 
away; then the rational soul also becomes hazy in its intellect. 


41, A deep darkness spreads over the dimming sight, and 
the stars twinkle before it in day-light; the firmament appears 
to be obscured by clouds, and the sky presents its gloomy aspect 
on every side. ; 

42, Anacute pain seizes the whole frame, anda fata Morgane 
dances before the vision; the earth is turned to air and the 
mid-air seems to be the moving place of the dying person. » 

43. The sphere of heaven revolves before him, and the tide 
of the sea seems to bear him away. He is now lifted up 
in the air, and now hurled down as in his state of dizziness 
or dream. 

44. Now he thinks as falling in a dark pit, and then 
as lying in the cavern of a hill; he wants to tell aloud his 
torments, but his speech fails him to give utterance to his 
thoughts. 

4. He now finds himself as falling down from the sky, and 
now as whirled in the air like a bundle of straws blown aloft in 
the air by a gust of wind. He is now riding swiftly asin a car, 
and now finds himself melting as-show. 

46. Ue desires to acquaint his friends of the evils of life 
and this world; but he is carried away trom them as rapidly as 
by an air-engine, (like a stone shot by a ballista or an aeronaut 


in a balloon). 
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47. He whirls about as by a rotatory machine or turning 
wheel, andis dragged along like a beast by its halter. He 
wallows about as in an eddy, or turns around as the machine of 
some engine. 

48. He is borne in the air asa straw, and is carried about 
as a cloud by the winds, He rises high like a vapour, and then 
falls down like a heavy watery cloud pouring out in the sea. 

49, He passes through the endless space and revolves in all 
its vortiginous vacuities, to find as it were, a place free from 
the vicissitudes to which the earth and ocean are subject. (7. e., 
a place of peace and rest). 


50. Thus the rising and falling spirit roves without cessation, 
and the soul breathing hard and sighing without imtermission, 
set the whole body in sore pain and agony. 

51. By degrees the objects of his senses become as faint to 
his failing organs, as the landscape fades to view at the setting of 
the sun. (The world recedes; it disappears: Pope). 

52. He loses the remembrance of the past and present, upon 
the failing of his memory at this moment; as one is at a loss to 


know the sides of the compass after the evening twilight has 
passed away. 


53, In his fit of fainting, his mind loses its power of think- 
ing; and he is lost in a state of ignorance, at the loss of all his, 
thoughts and sensibility. (So the lines:—It absorbs me quite, 
steals my senses, shuts my sight. Pope). 

54. In the state of faintishness, the vital breath ceases to 
circulate through the body; and at the utter stoppage of its 
circulation, there ensues a collapse murch’ha or swooning. 

55. When this state of apoplexy joined with delerium, has 
reached its climax, the body becomes as stiff as stone by the law 
of inertia, ordained for, living beings from the beginning. 

56. Lilé said:—But tell me, O goddess, why do these pains 
and agonies, this fainting and delerium, and disease and insensi- 


bility, overtake the body, when it is possessed of all its eight 
organs entire. 
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57. The goddess replied:—It is the law appointed by the 
author of life from the first, that such and such pains are to fall 
to the lot of living beings at such and such times. (Man’s pri- 
meval sin brought pain and disease and death into the world). 


58. The primeval sin springs of itself as a plant in the consci- 
ous heart of man, and subjects bim to his doomed miseries, which 
have no other intelligible cause. (There is no other assignable 
cause of death and disease except the original guilt). 


59. When the disease and its pain overpower the body, and 
prevent the lungs and arteries to expand and contract, inorder 
to inhale and exhale the air, it loses its equipoise (saména) and 
becomes restless. 

60. When the inhaled air does not come out, nor the exhaled 
breath re-enter the lungs, all pulsation is at a stop; and the 
organic sensations are lost in theirremembrance only. (As in the 
memory of sleeping and dreaming men). 

61. When there is no ingress nor egress of the vital air, the 
pulse sinks and becomes motionless, and the body is said to 
become senseless, and the life to be extinct. 

62. Ishall alsodie away in my destined time, but my conscious- 
ness of former knowledge will all be awake at the hour of death : 
(which proves the immortality of the soul). 

63. Though I am dead and gone from here in this manner, 
yet I must mind, that the seed of my innate consciousness (the 
soul), is never destroyed with my life'and body. 


64. Consciousness is inward knowledge and imperishable in 


its nature; therefore the nature of consciousness is free from 


birth and death. (The body is subject to birthand death, but 
-not the soul). 


65. This consciousness is as clear as a fresh fountain in some 
persons, and as foul as tide water in others; it is bnght in its 
form of the pure intellect—c/zt in some, and polluted with the 
passions of animal life, in its nature of the sentient or living 
soul — chetana in many. 


66. As a blade of grass is composed of joints in the midst, 
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so is the even nature of the sentient or living soul; which is com- 
bined with the two states of birth and death amidst it. 


67. The-sentient soul is neither born nor dead at any time ; 
but witnesses these two states as the passing shadows and appari- 
tions in a dream and vision. 


68. The soul is no other than the intellect, which is never 
destroyed anywhere by any. Say, what other thing is this soul, 
which is called the Paurusha beside the intellect itself. Gloss. It is 
not the body, nor the vital breath, nor perceptions nor mind ; 
it is not the understanding nor egoism, nor the heart nor illusion, 
all of which are inactive of themselves, 

69. Say then whom and what you call to be dead today, 
and whether the intellect is liable to disease or demise at any 
time and in any wise. Millions of living bodies are verily 
dying every day, but the intellect ever remains imperishable. 

70. The intellect never dies at the death of any living being , 
because all the living soul continues the same upon the demise 
of every body here. 

71. The living soul therefore, is no more than the principle 
which is conscious of its various desires, affections and passions. 
It is not that principle to which the phases of life and death 
are attributed by men. 

72. So there is none that dies, nor any one that is born at any 
time; it is this living principle only that continually revolves 
in the deep eddy of its desires. 

73. Considering the unreality of the visible phenomena, there 
can be no desire for them in any body; but the inward soul that 
is led by its egoism to believe them as true, is subject to death 
at the dis-appearance of the phenomena. 

74. The recluse ascetic flying from the fears of the world 
as foreign to his soul; and having none of its false desires rising 
in his breast, becomes liberated in his life and assimilated with 
the true ONE, 


CItAPTeheiive 
THE sTaTES of Lire anp Datu. 


ILA said :—Tell me, goddess! for edification of my know- 
ledge, the manner in which a living being comes to die and 
to be re-born in another form. 

2. The goddess replied :—As the action of the heart ceases to 
act, and the lungs blow and breathe no more, the current of the 
vital airs is utterly stopped, and the living being loses its 
sensibility. 

3. But the intellectual soul which has no rise nor fall, 
remains ever the same as it abides in all moving and unmoving 
bodies, and in air, water, fire and vaccuum. Gloss. So saith 
the Sriti :—The soul is unlimited, permanent and imperishable. 

4, When the hindrance of breathing, stops the pulsation, and 
motion of the body, it is said to be dead ; and is then called 
an inert corpse (but not so the soul), 

5. The body being a dead carcase, and the breathing mix- 
ing with the air, the soul is freed from the bonds of its desires, 
and flies to and remains in the mode of the discrete and self- 
existent soul. Gloss. The Srdti says :—“ His elemental parts 
mix with the elements, and his soul with the Supreme.” lhe 
unconditioned—zirupadhika spirit, joins with the Holy spirit ; 
but not so the conditioned (updédhika) soul of the unholy. 

6. The soul having its desires and styled the animal spirit— 
Jiva, is otherwise than the é¢man-soul. It remains in its sepulchral 
vault under the same atmosphere as the soul of Padma, which 
thou sawst hovering about his tomb. Gloss. The desire binds 
down the spirit to its own sphere; (The Ghost hovering about 
the charnel vault. Milton). 

7. Hence such departed spirits are called pretas or ghosts of 
the dead, which have their desires and earthly propensities 
attached to them; as the fragrance of the flower is concentrated 
in its pollen, and thence diffused through the air. 
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8. As the animal souls are removed to other spheres, after 
their departure from this visible world, they view the very 
many scenes and sights; that their desires present before them 
like visions in a dream. 

9. The soul continues to remember all its past adventures, 
even in its next state, and finds itself-in a new body, soon after 
the insensibility of death is over. Gloss. This is the éinga or 
stkhma deha—the spiritual or subtile body of spiritualism. 

10. What appears an empty vacuum to others, seems as a 
dusky cloud to the departed soul, enveloping the earth, sky, 
moon and all other orbs within its bosom :—(the circumambient 
atmosphere), 

11. The departed spirits are classed in six orders, as you 
shall now hear from me; namely, the great, greater and greatest 
sinners, and so likewise the three degrees of the virtuous. 

12. These are again subdivided* into three kinds, as some 
belonging to one state, and others composed of two or three states ; 
(7. ¢. of virtue and vice intermixed) in the same individual soul. 

13. Some of the most sinful souls, lose the remembrance 
of their past states for the period of a whole year; and remain 
quite insensible within themselves, like blocks of wood or stone. 
(This is called the pre¢drasthé continuing for awhole year after 
death). (It is allied to Abraham’s bosom or Irack of Mahomedans), 

14, Rising after this time, they are doomed to suffer the 
endless torments of hell; which the hardness of their earthly 
mindedness has brought upon them. (Thisis the Purgatory of 
Christians). 

15. They then pass into hundreds of births, leading from 
misery to misery, or have a moment’s respite ; from the pains in 
their short lived prosperity, amidst their dreaming journey 
through life. (These transmigrations of the soul, are the con- 
sequences of its evil propensities). 

16. There are others, that after their torpor of death is over, 
come to suffer the unutterable torments of torpidity, in the 
state of unmoving trees; (which are fixed to undergo all the 
inclemencies of weather). 
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17. And others again that having undergone the torments 
of hell, according to their inordinate desires in life, are brought 
to be re-born on earth, in a variety of births in different forms. 

18. Those of lesser crimes, are made to feel the inertness 
of stones for sometime, after the insensibility attending upon 
their death. (This means either the insensibility of dead bodies, 
or that of mineral substances.) 

19. These being awakened to sensibility after some period, 
either of decration long er short, (according to their desert) ; are 
made to return on earth, to feel the evils of brutish and beastly 
lives. 

20. But the souls of the least sinful, come to assume soon 
after their death, some perfect human form, inorder to enjoy the 
fruits of their desire and desert cn earth. 

21. These: desires appear before the soul as dreams, and 
awaken its reminiscence of the past, as present at that moment. 

22. Again the best and most virtuous souls, come soon after 
their death, to find themselves in heavenly abodes, by reason of 
. their continued thoughts and speculations of them. 

23. Some amongst them, are brought to enjoy the rewards 
of their actions in other spheres, from which they are sent back 
to the mortal world, at the residences of the auspicious and. 
best part of mankind. 

24 Those of moderate virtues are blown away by the atmos- 
pheric air, upon the tops of trees and medicinal plants, where 
they rove about as the protozoa, after the insensibility of death 
is over. 

25. Being nourished here by the juice of fruits, they descend 
in the form of serum and enter into the hearts of men, whence 
they fall into the uterus in the form of semen virilis, which is the 
cause of the body and life of other living beings. 

The gloss says :—Having enjoyed in the next world the good 
fruits of their virtuous deeds, they are blown down on earth by 
the winds and rain. Here they enter in the form of sap and 
marrow in the vegetable productions of corn, grain and fruits ; and 
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these entering the body of animals in the form of food, produce 
the semen, which becomes the eause of the lives and bodies of all 
living beings. 

26. Thus the dead, figure to themselves some one of these 
states of living bodies, according to their respestive proclivity, 
after they recover from the collapse attending upon their death. 

27. Having thought themselves to be extinct at first, they 
come to feel their resuscitation afterwards, upon receiving the 
offering of the mess, made to their departed spirits; (by their 
surviving heirs). 

28. Then they faney they see the messengers of death, with 
nooses in their hands, come to fetch them to the realm of Yama ; 
where they depart with them, (with their provision for one year 
offered in their Srddh ceremony). 

29. There the righteous are carried in heavenly cars to the 
gardens of Paradise, which they gain by their meritorious acts 
in life. 

30. But the sinful soul, meets with iceburgs and pitfals, tan~ 
gled with thorns and iron pikes, and bushes and brambles in its 
passage, as the punishment of its sins. 

31. Those of the middling class, have a clear and paved pas- 
sage, with soft grassy path-ways shaded by cooling arbours, and 
supplied with spring waters on both sides of them. 

32. On its arrival there, the soul reflects within itself that ; 
“here am I, and yonder is Yama—the lord of the dead. The other 
is the judge of our actions—Chitragupta, and this is hig 
judgment given on my behalf.” 

33. In this manner the great world also, appears to every one 


asin a dream; and so the nature and manner of all things, 
present themselves before every soul. 


34, But all these appearances are as void as air; the soul 
alone is the sentient prineiple, and the spacious space and time, 


and the modes and motions of things, though they appear ag 
real, are nothing in reality. 


35, Here (in Yame’s court), the soul is pronounced. to reap 
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the reward of its acts, whereby it ascends either to the blissful 
heaven above, or descends to the painful hell below. 

36. After having enjoyed the bliss of heaven, or suffered the 
torment of hell, it is doomed to wander in this earth again, to 
reap the reward of its acts in repeated transmigrations. 

37. The soul springs up as a paddy plant, and brings forth 
the grains of intelligence; and then being assembled by the 
senses, it becomes an animal, and lastly an intelligent being. 

I.E, The insensible vegetable, entering into the animal body 
in the form of food, is converted to a sensible but irrational 
soul; but entering as food in the body of man, it turns to a 
rational and human soul. ‘ihe one Universal soul is thus diver- 
sified in different beings. (It is the plant and food that sus- 
tains and nourishes all souls. Gloss). 

38. he soul contains in itself the germs of all its senses, 
which lie dormant in it for want of its bodily organs. It is 
contained in the semen virilis of man, which passing into the 
uterus, produces the foetus in the womb of the female. 

39. The foetus then becomes either well-formed or deformed, 
according to the good or evil deeds of the person in its past 
state; and brings forth the infant of a goodly or ill shapen 
appearance. 

40. It then perceives the moonlike beauty of youthful bloom, 
and its amorous disposition coming upon itself; and feels after- 
wards the effects of hoary old age, defacing its lotus-like face, as 
the slects of snow, shatter and shrivel the lotus leaflets. 

4]. At last it undergoes the pains of disease and death, and 
feels the same insensibility of Euthanasia as before, and finds 
again as in a dream its taking of a new form, 

42. It again believes itself to be earried to the region of 
Pluto, and subjected to the former kinds of revolution ; and thus 
it continues to conceive its transmigration, in endless births and 
various forms. 

43. Thus the aerial spirit goes on thinking, for ever in its 
own etherial sphere, all its ceaseless metempsychosis, until its final 
liberation from this changeful state. 
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44,  Lil& said:—Tell me kindly, O good goddess! for the 
enlightenment of my understanding, how this misconception of. 
its changeableness, first came upon the goul in the beginning. 

45. The goddess replied:—It is the gross view of the abs- 
tract, that causes us to assume the discrete spirit, in the concrete 
forms of the earth and sky and rocks and trees: (All of which 
subsist in the spirit, and are unsubstantial in themselves). 

46. As the divine intellect manifests itself, as the soul and 
model of all forms; so we see these manifestations, in the 
transcendental sphere of its pure intelligence. 

47. In the beginning, God conceived himself as the lord of 
creation (Brahm4); and then as it were in a dream, he saw in 
himself, all the forms as they continue to this time. 

48. These forms were manifested in the divine spirit, at first: 
as his will; and then exhibited in the phenomenal world, as 
reflexions of the same, in all their present forms. 

49. Among these some are called living beings, which have 
the motions of their bodies and limbs; and live by means of the 
air which they breathe, and which circulate in their bodies 
through the lungs and arteries. 

50. Such also is the state of the vegetable creation from the 
first, that they having their inward sensitiveness, are notwith- 
standing devoid of outward motion, and receive’ their sustenance 
by the roots ; wherefore they are called Pddapas or pedobibers. 

51. The hollow sphere of the divine intellect, beaming with 
intelligence, sends forth its particles of percipience, which form 
the consiousness of some beings, and sensitiveness in others. 

52. But man uses his eyes to view the outer and the 
reflected world, (in disregard of his consciousness of the real); . 
although the eyes do not form his living soul, nor did they 
exist at his creation and before his birth. (When his view wag 
concentrated within himself as in his sleeping visions). 

53. Itis according to one’s estimation of himself, that he 
has his proper and peculiar desires, and the particular form of his 
body also. Such is the case of the elementary bodies like wise, 
from their inward conception of their peculiar natures, 
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Gloss :—So the ideas of vacuity, fluidity and solidity forming 
the bodies of air, water and earth ; and the form of ever y fine 
agreeing with its inherent nature. 

54. Thus all moving and unmoving things, have their mov- 
able and immuvable bodies, according to their intrinnsic dis- 
position or idiosyncrasy as such and such. 

55. Hence all self-moving beings have their movable bodies, 
conforming with the conception of their natures as so and so; and 
in this state of their belief, they continue to this time, with their 
same inborn or congenital bodies, 

56. The vegetable world still continues in the same state of 
fixedness, from its sense of immobility; and so the rocks and 
minerals continue in their inert state, from the inborn sense of 
their inertness. 

57 There is no distinction whatever between inertness and 
intelligence, nor any differen’ce betwixt production, continuance 
and extinction of things ; all which occur in one common essence 
of the supreme, 

58. The varying idiocrasy subsisting in vegetables and mine- 
rals, makes them feel themselves as such, and causes their various 
natures and forms, as they have to this time. 

59. The inward constitution of all immovable objects, makes 
them remain in their stationary states; and so of all other sub- 
stances, according to their different names and natures. 

60. Thus the inward crasis or quality of worms and insects, 
makes them conceive themselves according to their different kinds, 
and gives them their particular natures for ever. 

61. So the people under the north pole know nothing, about 
those in the south, except that they have the knowledge of 
themselves only ; (as ever subject to the intense cold of the frigid 
zone). 

62. So also all kinds of moving and unmoving beings, are ~ 
prepossessed with their own notions of things, and regard all 
others according to the peculiar nature of themselves. (Atma 
yat &c). 

63, Again as the inhabitants of caves, know nothing of their 
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outsiders ; and as the frogs of dirty pools are unacquainted with 
pure water of streams; so is one sort of being ignorant of the 
nature of another. 

64. But the inane intellect, residing in the form of the all 
pervasive mind, and all sustaining air; knows the natures of all 
things in all places. 

65. The vital air, that enters all bodies through the pores of 
their bodies, is the moving principle, that gives life and motion 
to all living beings. 

66. Verily the mind is situated in all things, whether they 
are moving or immovable; and so is the air, which causes the 
motion in some, and quiescence in others. 

67. Thus are all things but rays of the conscious soul, in this 
world of illusion, and continue in the same state, as they have 
been from the beginning. s 

68. Ihave told you all, about the nature of things in the 
world, and how un-realities come to appear as real unto us. 


69. Lo here this king Vidtratha is about to breathe his last, 
and the garlands of flowers heaped on the corpse of thy husband 
Padma, are now being hung upon the breast of Vidtiratha. 

70. Lilé& said:—Tell me goddess! by what way he entered 
the tomb of Padma, and how we may also go there to see what 
he has been doing in that place. 

71. The goddess said:—Man goes to all places by the way 
of his desires, and thinks also he goes to the distant future, in 
the spiritual form of pure intellect. 

72. We shall go by the same way (aerial or spiritual), as you 
will like to take; because the bond of our friendship will make 
no difference in our choice and desires. 

73. Vasishtha said:—The princess Lil4 being relieved of her 
pain, by the recital of this agreeable narration ; and her intellec- 
tual sight being brightened, by the blazing sun of spiritual light ; 
beheld the insensible and unmoving Vidtiratha, breathe out his 
last expiring breath, 


CHAPTER LVI. 
STATE OF THE SOUL AFTER DEATH. 

Argument, The desire of the king, and his departure to the tealm of 
death, followed by Lil4 and the goddess ; avd their arrival to his former 
city. 

ASISHTHA continued:—In the meantime the eye-balls of 

the king became convoluted, and his lips and cheeks grew 
pale and dry, with his whole countenance ; and there remained 
only the slender breath of life in him. 


2. His body became as lean as a dry leaf, and his face turned 
as ghastly as the figure of death; his throat gurgled as the hoar- 
sest beetles, and his lungs breathed with a bated breath. 


3. His sight was darkened upon the insensibility of death, 
and his hopes were buried in the pit of despair; and the sensations 
of his external organs, were hid within the cavity of his heart. 


4. His figure was as senseless as a picture in painting, and 
all his limbs were as motionless, as those of a statue carved 
upon a block of marble. 

5. What need is there of a lengthy description, when it may 
be said in short; that his life quitted his body, as a bird flies off 
afar from a falling tree. 

6. The two ladies with their divine eye-sight, beheld his 
animal spirit, flying upwards in the sky in its aerial form ; and 
his consciousness dis-appearing, like the odour of a flower wafted 
by the wind, 

7. His living soul being joined with its spiritual body, began 
to fly higher and higher in the air; as it was led by its inward 
desire or expectation of ascending to heaven. 

8. The two ladies, kept going after that conscious soul, like 
a couple of female bees, pursuing a particle of perfume ; borne 
afar in the air on the wings of the wind. 

9, Then in a moment after the fainting fit of death was 
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over; the conscious soul was roused from its insensibility, like 
some fragrance expanding itself with the breeze. 

10. t saw the porters of death, carrying away the souls of 
the dead, that have restmed their grosser forms, by means of the 
mess offerings of their kinsmen to their manes. 

11. After along year’s journey on the way, it reached at 
the distant abode of Yama, with the hope of reaping the reward 
of its acts; but found the gate fast beset by beasts of prey. (Like 
the Cerebrus at the hellgate of Pluto). 

12. Yama, on beholding the departed spirit of every body 
brought before him, ordered to find out its foul acts all along 
its life time. 

13. On finding the prince’s spirit spotless, and ever inclined 
to virtuous acts; and to have been nourished by the grace of 
the goddess of wisdom :— 

14. He ordered it to be released, ‘and re-entered into its former 
dead body, which lay buried under the flowers in the tomb. 

15. Itwas then let to fly in the etherial path, with the swift- 
ness of a stone flung from a sling ; and was followed by the living 
Lilé and the goddess in the air. 

16. The living soul of the king thus sailing through the sky, 
did not observe the forms of the two ladies that followed it, 
though they saw it all along its course. (Because heavenly 
forms are invisible to mortal eyes and souls). 

17. They traversed through many worlds, and soon passed 
the bounds of the extra-mundane systems ; till they arrived at the 
solar world, whence they descended on this orb of the earth. 

18. The two self-willed forms (of Lil& and the goddess), in 
company with the living soul of the king ; arrived at the royal 
city of Padma, and entered the apartment of Lila. 

19. They entered in a trice and of their own free will, into 
the inside of the palace ; as the air passes in flowers, and the sun- 
beams penetrate in the water, and the odors mix with the air. 

20. Rdéma asked:—How was it Sir, that they entered into 
the abode adjoining to the tomb, and how could they find out 
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the way to it, the one having been dead a long time, and all 
three being but bodiless vacuity? 

21. Vasishtha replied:—The tomb of the dead body of the 
prince, being impressed in his soul, and the object of its desire ; 
led his spirit insensibly to it, as if it were by its inborn 
instinct. : 

22. Who does not know, that the endless desires which are 
sown in the human breast, like the countless seeds of a fig fruit ; 
come of their own nature, to grow up to big trees in their time? 

23. Just as the living body bears its seed—the subtile or longa 
deha in the heart, which germinates and grows to a tree at last ; 
so every particle of the intellect, bears the mundane seed in itself. 
(The cosmos is contained in every individual soul). 

24. As a man placed in one country, sees within himself 
his house, which is situated in a far distant land ; so the soul 
sees the objects of his distant desires, ever present before it. 

25, The living soul, ever longs after the best object of its 
desire ; though it may undergo a hundred births, and become 
subject to the errors and delusions of his senses, and of this 
illusive world. (For whatever is born in the root, must come 
out in the seed ; and that which is bred in the bones, must appear 
in the flesh). | 

26. Rama rejoined :—There are many persons, that are free 
from their desire of receiving the funeral cake: now tell me, sir, 
what becomes of those souls, who get no cake offering at their 
Srddh. 

27. Vasishtha replied :—The man having the desire of receiv- 
ing the mess settled in his heart, and thinking it to be offered to 
him ; is surely benefitted by its offering. (The funeral cake like 
every other food, is said to nourish the spirit, and cause its 
resuscitation in a new life and body). 

98. Whatever is in the heart and mind, the same notions 
form the nature of living beings; and whether these are in their 
corporeal or incorporeal states, they think themselves as such 
beings and no other. (The sense of personal indentity accom- 


panies the soul everywhere). 
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29. The thought of having received the pinda cake, makes @ 
man sopinda, though it is not actually offered to him; so om 
the other hand, the thought of not being served with the cake, 
makes a sapinda become a nispinda: (or one served with i 
becomes as one without it). 

30. It is verily the desire of all living beings to be such and 
such as they have in their hearts, and that is the cause of their 
becoming so in reality. (Gloss. The ordinance of the necessity 
of cake offering, fosters its desire in the hearts of men. Or, which 
is the same thing, the desire of receiving the funeral cake, is 
fostered in the hearts of men, by the ordinance of Sr4dh). 

81. It is the thought of a man, that makes the poison savour 
as nectar to his taste; and it is his very thought that makes an 
untruth seem as truth to him. (Gloss. The thought of a 
snake-catcher that he is the snake eating Garuda, makes him 

swallow the bitter poison as sweet honey ; and the thought of 
snake-bite from the pricking of a thorn, mortifies a man by his 
false fear or imagination only). 

32. Know this for certain, that no thought ever rises in any 
one without some cause or other , hence the desire or thought 
which is inherent in the spirit, is the sole cause of its regenera- 
tion on earth. 

33. Nobody has ever seen or heard of any event, occurring 
without its proper cause ; except the being of the Supreme Being, 
which is the causeless cause of all beings, from their state of 
not — being into being. 

34, The desire is inherent in the melee like a dream in 
the soul; and the same appears in the form of acts, as the Will 
of God is manifested in his works of creation. 

35. Rdma said :—How can the spirit that is conscious of 
its demerit, foster any desire of its future good; and how can 
it profit by the pious works of others for its salvation ? (as the 
Sr4dh made by the relatives of the deceased). 

36. ‘Tell me too whether the pious acts of others, which are 
offered to the manes go for nothing ; and whether the absence 
of future prospects of the unmeritorious ghost, or the benevolent 
wishes of others (for its future good) are to take effeet, 
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37. Vasishtha said:—A desire is naturally raised in one at 
its proper time and place, and by application of appropriate acts 
and means; and the rising of the desire necessarily overcomes 
its absence. Gloss. So a Srddh done in proper season and 
manner, serves to the benefit of the desertless spirit. 

38. The pious gifts made on behalf of the departed souls, 
accrue to them as their own acts , and the sense which they thus 
acquire of their worthiness, fills them with better hopes and 
desires of their future state. (Hence rises the hope of redemp- 
tion by means of the redeeming son of man). 

89. And as the stronger man gains the better of his adver- 
sary, so the later acts of piety drive away the former impiety 
from the spirit. Therefore the constant practice of pious acts 
is strictly enjoined in the Sastras. 

40. Rd&ma said :—If the desire is raised at its proper time 
and place, how then could 4t rise in the beginning when there 
was no time nor place: (¢. ¢., when all was void and yet Brahma 
had his desire and will). 

41. You say that there are accessory causes, which give rise 
to the desires, but how could the will rise at first without any 
accessory cause whatever ? 

42. Vasishtha replied :—lt is true, O long-armed Réma, 
that there was neither time nor place in the beginning, when 
the Spirit of God was without its will. 

43. And there being no accessory cause, there was not even 
the idea of the visible world, nor was it created or brought into 
existence ; and it is so even now. 

44, The phenominal world has no existence, and all that is 
visible, is the manifestation of the Divine Intellect, which is 
ever lasting and imperishable. 

45, This will I explain to you afterwards in a hundred 
different ways, and it is my main purpose to do so; but hear me 
now tell you what appertains to the matter under consideration. 

46. They having got ia that house, saw its inside beautifully 
decorated with chaplets of flowers as fresh as those of the spring 
season, 
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47, Theinmates of the palace were quietly employed in their 
duties, aud the corps of the king was placed upon a bed of man- 
dara and kunda flowers. 


48. The sheet over the dead body, was also strewn over with 
wreaths of the same flowers , and there were the auspicious pots 
of water placed by the bed side; 

49, The doors of the room were closed, and the windows 
were shut fast with their latchets ; the lamps cast a dim light on 
the white washed walls around, and the corpse was lying as 4 
man in sleep, with the suppressed breathing of his mouth and 
nostrils. 


50. There was the full bright moon, shining with her delight- 
some lustre, and the beauty of the palace, put to blush the paradise 
of Indra; it was as charming as the pericarp of the lotus of 
Brahma’s birthplace, and it was as silent as dumbness or a dummy 
itself, and as beautiful as the fair moon in her fulness. 


CHAPTER LVII. 
PHENOMENA OF DREAMING. 


Argument. Unsubstantiality of the aerial body of Lflé and the Spiritual 
bodies of Yogis. 


ASISTHA CONTINUED :—They beheld there the younger 
Lilé of Vidtratha, who had arrived there after her demise, 
and before the death of that king. 

2, She was in her former habit and mode with the same 
body, and the same tone and tenor of her mind ; she was also as 
beautiful in all her features, as in her former graceful form and 
figure when living. 

3. She was the same in every part of her body, and wore the 
same apparel as before. She had the very ornaments on her 
person, with the difference that it was sitting quietly in the same 
place, and not moving about as before. 

4. She kept flapping her pretty fan (chouri), over the corpse 
‘of the king; and was gracing the ground below, like the rising 
moon brightening the skies above. 

5. She sat quiet, reclining her moonlike face on the palm 
of her left hand; and decorated with shining gems, she appeared 
as a bed of flowers, with new-blown blossoms on it. 

6. With the glances of her beautiful eyes, she shed showers 
of flowers on all sides; and the brightness of her person, beamed 
with the beams of the etherial moon. 


7, She seemed to have approached to the lord of men, like 
the goddess Lakshmi, appearing before the god Vishnu; and 
with the heaps of flowers before her, she seemed as Flora or the 
vernal season in person. 


8. Her eyes were fixed on the countenance of her husband, 
as if she was pondering his future well-being; and there was a 
melancholy like that of the waning moon, spread over her face, 
to think of his present woeful state, 
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9. They beheld the damsel, who however had no sight of 
them; because their trust was in truth, and saw everything 
clearly; while her views being otherwise, she could not discern 
their spiritual forms. 


10. Ré&ma said:—You have said Sir, that the former Lil4 
had repaired there in her yeverie and spiritual form, by the 
favour of the goddess of wisdom. 


11. How do yon now describe her as having a body, which 
T want to know how and whence it came to her. 


12. Vasishtha replied :—What is this body of Lil4, Rama! 
It is no more true than a false imagination of her gross spirit, 
like that of water in the mirage. (It is the conception of one’s 
self as so and so, that impresses him with that belief also). 

13. Itis the spirit alone that fills the world, and all bodies 
are creations of the fancy. This spirit is the Intellect of God, 
and full of felicity in itself. i 

14. The same understanding which Lil4 had of herself to 
her end, accompanied her to her future state; and the same 
notion of her body followed her there, though it was reduced to 
dust, as the ice is dissolved into water. 


15. The spiritual bodies also, are sometimes liable to fall into 
error, and think themselves as corporeal bodies, as we mistake 
a rope for the serpent. 

16. The belief in the materiality of any body, as composed 
of the earth and other elements, is as false as it is to believe the 
hares to have horns on their heads. 

17. Whoso thinks himself to have become a stag in his 
dream, has no need of seeking another stag for comparing 
himself with it. (i. ¢. Men are actuated by their own openion 
of themselves). 

18. An untruth appears as truth at one time, and disappears 


at another; as the error of a snake in a rope, vanishes upon the 
knowledge of its falsehood. 


19. So the knowledge of the reality of all things, in the 
minds of the un-enlightened ; is dispersed upon conviction of their 
un-reality in the minds of the enlightened. 
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20. But the ignorant, that have a belief in the reality of this 
world of dreams, believe also in the transmigration of the animal 
soul, like the revolution of the globe on its own axis. 

21. R&ma asked:—If the bodies of Yogis be of a spiritual 
nature, how is it that they are seen to walk about in the sights 
of men? 

22. Wasishtha replied:—The Yogi may take upon himself 
various forms, without the destruction of his former body ; as the 
human soul may deem itself transformed to a stag or any other 
being in a dream, without undergoing any change in its spiri- 
tual essence. (The idendity of the self is not lost under any 
form of the body. Locke). 

23. His spiritual body is invisible to all, though it may 
appear as visible to their sight. It is like the particles of frost 
seen in sun-beams, and as the appearance of a white spot in 
antumnal sky ; (when there is.no frost nor cloud in it). 

24, No body can easily discern the features of a Yogi’s body, 
nor are they discernible by other Yogis. They are as impercep- 
tible as the features of a bird flying in the air. 

25. It is from the error of judgment, that men think some 
Yogis to be dead and others to be living; but their spiritual 
bodies are never subject to death or common sight. 

26. The embodied soul is subject to errors, from which the 
souls of Yogis are free, because their knowledge of truth ; has 
purged the mistake of a snake in the rope, from their souls. 

27. What is this body and whence it is, and what of its 
existence or destruction? What is lasting remains forever and 
is freed from the ignorance it had before : (and it is the soul which 
is ever lasting and free from error). 

98. Ré&ma said:—Whether the embodied soul takes the spiri- 
tual form, or is it something other than this. Tel! me this and 
remove my doubt. 

29, Vasishtha said:—I have told this repeatedly to you, my 
good Réma! and how is it that you do not understand it yet, 
that there exists only the spiritual body, and the material form is 


nothing? 
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30. It is by habit of constant meditation, that-you must know 
your spiritual state, and subdue your sense of corporeality; and 
as you abstain from the latter, so you attain to the former state. 
~ 81. Then there will be an end of your sense of the gravity 
and solidity of objects, like the disappearance of the visions of a 
dreaming man, when he comes to wake. 

32. The body of a Yogi becomes as light and subtile, as the 
evanescent appearances in a dream: (the fleeting objects of 
vision). 

33. And as a dreaming man feels the lightness of his body, in 
his dreaming rambles; so the Yogi finds his solid body, as 
volatant as air in all places. 

34. The expectation of the longlife of a master-head in his 
material body, is realized in the spiritual one, after the corpse 

-has been burnt away. (Longivity consists in the longlife of the 
spirit and not of the body). 3 
| 85. Every body must have to assume his spiritual frame 
afterwards ; but the Yogi finds it in his life-time, by the enlight- 
enment of his intellect. 

36. Asa man upon his waking from sleep, remembers his 
having an intellectual form in his dreaming state; so the Yogi 
is conscious of his spiritual body in his own intellect. 

37. The notion of the corporeal body is a mere fallacy, like 
that of the snake in a rope, hence nothing is lost by the loss of 
this body, nor is anything gained by its production and regener- 
ation. 

83, RAma said :—Now tell me Sir, what the inmates of the 
house thought this Lilé to be; whether they viewed her as an 
embodied being or a bodiless apparition appearing before them. 

39. Vasishtha answered:—They took the sorrowful queen to 
be some friend of the king, and to have come from some place 
they knew not what and where. 

40. They did not like to examine the matter, because it is 
the nature of the ignorant like that of brutes, to believe what 
they see, without investigation or consideration of its nature. 
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4). Asastone flung at random flies off from its mark, so the 
brutish and ignorant folks go astray, from hitting at the true 
mark of a thing placed before them. 

42. As we know not what becomes of the objects of our 
dream, and whither they are fled upon our waking 5 such is the 
case with our material bodies, which are as false and fleeting as 
our delusive dreams. 

43. Rdma said:—Tell me Sir, where the hill we dream of, 
is hid upon our waking; kindly remove my doubt, as the wind 
disperses the autumnal clouds. 

44, Vasishtha said:—All things appearing in our dream or 
residing in our desire as the hill, &., are absorbed in our conscious- 
ness whence they sprang ; just as the motion of bodies subsides 
in the air which gives the vibration. 

45. Asthe motion of the air mixes with the fixed ether, 
so the dreams and desires which we are conscious of, set in the 
unchanging soul whence they have their mise. 

46. Ovr dreams like our knowledge of all other things, are 
made known to us by our consciousness, the nature of which is 
unknown to us as that of the inward soul. (Consciousness and 
the soul are represented as two different predicaments, and the 
one is not predicated of the other, as we say—the conscious 
soul). 

47. We do not find our dreams and desires, as distinct from 
our consciousness of them; they appertain to it in the same 
manner, as fluidity to water and motion to the air. 

48. Whatever difference may appear to exist between them, 
ig the effect of sheer ignorance; and this gross ignorance is the 
feature of this world, known as the phantom of fancy. 

49, Ag it is impossible to conceive two co-eternal and co-exis- 
tent causes together, (as an efficient and a material cause); so it 
is wrong to suppose the dream as a distanct existence or otherwise, 
than an act of our consciousness. 

50. here is no difference whatever between the dreaming 
and waking states; in dream we see a false city appearing to 
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view, so in waking you behold the unreal world, standing as @ 
reality before you. 

51. Nothing can be truly existent that appears as true in a 
dream; this being always true of the visions in a dream, it is 
likewise so of the external phenomena, appearing to the sight in 
our day dreams. 

52. As the hill in a dream, immediately disappears into airy 
nothing, so the material world sooner or later disappears into 
naught by thinking on its nihility. 

58. A Yogi is seen by some to mount in the air, and by 
others as a dead body lying on the ground ; and this is accord- 
ing to one’s belief in his spiritual or material body, that every 
one sees him in his own way. 

54, The view of the phenomenal world as distinct from the 
Unity, is as false as a sight in delusion or magical show; or a 
dream or delirium of the great Ilusion—mdéyd. 

55. Others who are blinded by similer errors, entertain as 
in a dream, the notion of their reproduction after being awaken- 
ed from the insensibility of their death like sleep ; but the spiri- 
tual body of the Yogi shines and soars upward, after passing 
over the mirage of the false appearances of the world. 


CHAPTER LVIII, 
REVIVAL or PADMA. 

Argument. Extinction of the Spiritual life of Lfl&, and Restoration of 
Padma’s Life. 

ASISHTHA continued :—It was in the meantime that the 

goddess of wisdom, stopped the course of Viduratha’s life, 
as we stop the flight of our minds at will. 

2. Lil& said:—Tell me, goddess, what length of time has 
expired, since the corpse of the king was laid in this tomb, and 
I was absorbed in my deep meditation. 

8. The goddess replied :—A month has passed since these 
maid servants of thine have been waiting here for watching 
thy body, which they thought lay asleep in the room. 

4, Hear excellent lady ! what has become of thy body, after 
it was rotten in a fortnight and evaporated in the air. 

5. Seeing thy lifeless corpse lying as cold as frost on the 
ground, and turning as dry as a log of wood, or rather as a 
withered leaf on the floor ;— 

6. The royal ministers thought thee to be dead of thyself 
(a suicide), and removed thy putrid carease out of the room. 

7. And what more shall I say, than they laid thy corpse 
on a heap of sandal wood, and having set fire to the pile with 
the sprinkling of ghee, they reduced it to ashes in a short while. 

8. Then the family raised a loud ery that their queen was 
dead, and wept bitterly for sometime, after which they per- 
formed thy funeral ceremonies, 

9. Now when they will behold thee coming here in thy same 
body, they must be astonished to think thee as returned from 
the next world of the dead. 

10. Now my daughter, when thou shalt appear before them 
in this thy purer and spiritual form, they must look upon 
thee with astonishment. 
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11. For thou hast not thy former form at present, but it 
is changed to a purer one, agreeably to the tenor and tempera- 
ment of thy mind. (Lit. according to the desire in thy heart). 

12. For every body beholds every thing without him, accord- 
ing to his inward feelings ; as for example the sight of shadowy 
ghosts is frequent to children, that have a fear of devils’ at 
heart. 

13, Now, O beauteous lady! Thou art an adept in spirit- 
ualism, and hast a spiritual body on thee, and hast forgotten and 
forsaken thy former body, with all the desires connate with it. 

14. The view of material bodies, is lost to the sight of spiri- 
tualists ; and the intelligent view them in the light of autumnal 
clouds, which are void of substance. (¢. ¢., The flimsy clouds 
which are without rain-water in them). 

15. On attainment of the spiritual state, the material body 
becomes as an empty cloud, and as a flower without its odor. 

16. When a man of pure desire, is conscious of his attaiming 
the spiritual state; he loses the remembrance of his material 
body, as a youth forgets his embryonic state. 

17. It is now the thirty first day that we have arrived at 
this place; and I have caused the maid servants here, to 
fall into a fast sleep this morning. 

18. Now Lilé! let us advance before the wilful Lil4, and 
then discover to her at our will, the form of the truthful Lila, ° 
and her manner and conduct to thee, 

19. Vasishtha said :—So saying, they wished themselves 
to be perceived by the wilful Lil4, and stood manifest to her 
sight in their etherial forms of the goddess and her inspired dame, 

20. At this instant the Lilé of Viddratha, looked upon them 
with her staring eyes; and found the room lighted up by the 
full lustre of their bodies. 


21. The apartment seemed to be lighted ie the bright orb 
of the moon, and its wall washed over with liquid gold; the 


ground floor shone as paved with ice, and all was full of splen- 
dour. 
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22. After seeing the brightness of the bed chamber, Lild 
looked up at the goddess and the other Lil4, and rising respect- 
fully before them, she fell at their feet. 


23. Be victorious, O ye goddesses ! she said, that have bless- 
ed me with your visit, and know that know all, that I have come 
here first as a preparer of your way. (Lit. as the sweeper of 
your path). 

24. As she was speaking in this manner, they received her 
with good grace, and then all the three sat together on a bed- 
ding in their youthful bloom, like luxuriant creepers on the 
snow capt top of Meru. 

25. The goddess said :—Tell us daughter, how you came 
here before ourselves, how you have been, and what you have 
seen on your way hither. 

26. The younger Lilaé answered :—As I lay insensible on 
that spot (upon the shock of my death:, I was enveloped in 
darkness like the new moon, and felt myself burnt away by 
the flame of a conflagration: (7. ¢., funeral fire), 

27. I had no sense nor thought of anything good or bad, 
but remained with my eyes closed under my eye-lids. 

28. Then I found myself, O great goddess! after I had 
recovered from my anaesthesia of death, to assume (by mistake 
a new body agreeably to my former impression), and to be trans- 
lated at once into the midst of the sky. 

29. I mounted on the vehicle of winds, and was borne like 
fragrance to this mansion through the etherial space. 

30. I found this house guarded by its warders, and lighted 
with lamps, and haying a costly bedstead placed in the midst 
of it. 

31. I am looking here upon this corpse, as my husband 
Vidtiratha, who has been sleeping here with his body covered 


under the flowers, like the vernal god in a flower garden. 


32. I thought he was taking his rest, after the fatigue of 
the warfare, and did not like to disturb his repose in this place. 


33, Ihave now related to you, my gracious goddesses! all 
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that I have seen and thought of, since I have been restored to 
my new life. 

34. The goddess spake :—Now I tell thee Lilé, that hast 
such beautiful eyes, and movest like a swan, that I will raise the 
corpse of the king to life from his bed in this bier. 

35, Saying so, she breathed the breath of life as the lotus 
lets off its fragrance ; and it fled into the nostrils of the carcase, 
like a creeping plant crawls into a hole. 

36. It entered into the heart through the vital sheath, as the 
wind penetrates into the hole of a bamboo ; and the breath of 
life was fraught with desires, as the waves of the sea sparkle 
with pearls. 

87. The infusion of life, added to the colour of the face and 
body of king Padma; as the rain-water refreshes the fading lotus 
in a draught. 

38. By degrees the members of the body bacame renovated, 
like a garden with its returning flowering season ; and as the 
sides of a hill become virescent, with fresh grown bushes and 
creepers. 

39. The person of the king shone as the queen of the stars, 
with all her digits of the full moon, when she enlightens the 
whole world, with the beams of her radiant face. 

40, All his limbs became as tender and roscid, as the branches 
of trees in spring ; and they regained their bright and golden hue, 
like the flowers of the vernal season. 

41. He oped his eyes which were as clear as the sky, with 
their two pupils rolling as the two orbs of light ; and enlighten- 
ing the world, with their charming and auspicious beams. 

42, He raised his body, as the Vindhy4 mountain uplifts its 
head, and cried, “ who waits there ” with a grave and hoarse voice. 

43. The two Lilds responded to him saying ;—“ your com- 
mands ; ” when he beheld the two Lilds in attendance upon him, 
and lowly bending themselves at his feet. 

44, Both of them were of the same form and features, and 
of the like demeanour and deportment towards him, They were 
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alike to one another in their voice and action, as in their joy and 
gladness at his rising. 

45, Then looking upon them he asked, “ what art thou and 
who is she’’? At this the elder Lilé responded to him saying— 
“* deign to hear what I have to say ”. 

46. Iam Lild thy former consort, and was joined as twain 
in one with thee, as sounds and their senses are combined 
together. 

47, The other Lild is but a reflexion of myself, and east by 
my free will for your service. 

43. The lady sitting here beside the bed, is the goddess of 
wisdom—the blessed Sarasvati, and mother of the three worlds ; 
set her on the golden seat before you. 

49. It is by virtue of our great merit, that she has presented 
herself to our sight, and brought us back from other worlds to 
your presence in this place. 

50. Hearing this, the lotus-eyed king, rose from his seat, 
and with pendant wreaths of flowers and a strap of cloth hung 
about his neck, prostrated himself at her feet. 

51. He exclaimed :—I hail thee, O divine Sarasvati! that 
dost confer all blessings on mankind. Deign to confer on me the 
blessings of understanding and riches with a long life. 

52. As he was saying so, the goddess touched him with her 
hand and said, “be thou my son, possessed of thy desired bless- 
ings, and gain thy blessed abode in future.” 

538. Let all evils and evil thoughts be far from thee, and all 
thy discomforts be dispersed from this place ; let an everlasting 
joy alight in thine hearts, and a thick population fill thy happy 
realm, May all prosperity attend on thee for ever. 


CHAPTER LIX. 
Fixtinction or Papma’s Lire. 


Argument. Great joy on the King’s return to Life. His Government 
of the kingdom and his final Liberation. 


ASISHTHA said :—‘ Be it so, »” said Sarasvati and dis- 
appeared in the air; and the people rose in the morning with 
their revivified king. 

2. He embraced the renascent L414, who embraced him in her 
turn, and they were exceeding glad in their coming to life again. 

3, The palace was filled with loud acclamations of joy as those 
of giddy revelry : and the citizens were full of mirth and merry, 
song and music. 

4. The shouts of victory, and sounds of huzzas and heydays, 
resounded in the air, and the people elated with joy, thronged at 
the royal courtyard to see their king. 

5. The genii of the Siddhas and Vidyddharas, dropped down 
handful of flowers from above; and the sound of drums: and 
kettles, and trumpets and conches, resounded on all sides. 

6. The elephants roared aloud on the outside, with their up- 
lifted trunks ; and crowds of females filled the inner court-yard, 
with their loud rejoicings. 

7. Men bearing presents to the king, fell upon one another 
at their mutual clashing ; and others wearing the flowery chaplets 
on their heads and hairs, moved gracefully all about. 

8. The red turbans of joy on the heads of the chiefs and . 
host of citizens, and the waving of the reddish palms of dancing 
girls, filled the sky with a bed of red lotuses. 

9. The ground also was strewn over with rosy flowers, by 
foot-falls of dancers with their reddish soles; and the pendant 
earrings of ballet girls, which flouerished with the oscillation of 
their heads and shoulders, waved in the air like flowers of 
gold. 
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10. The silken veils which like autumnal clouds, covered the 
faces of fairy damselsin their dancing, glittered as so many 
moons shining in the court-yard. 

Il. The people then retired to their respective abodes, with 
loud applause of the queen’s return with her husband from the 
ether world. 

12. The king Padma heard of his adventures from the hear- 
say of his subjects, and made his purificatory ablution, with the 
waters of the four seas of the earth. 

13, Then the royal ministers and ministerial Bréhmans, 
joined together in the act of his installation, like the synod of 
immortals, meeting at the inauguration of Indra. 

14. The two Lildés continued in company with the king, 
to relate with delight their respective adventures, and the 
wisdom they had gathered thereby. 

15. It was thus by grace of the genius of wisdom and_ their 
own experience, that this king Padma and his two queens, 
ebtained their prosperity equal to that of the three worlds. 

16. The king, who was fraught with the wisdom imparted to 
him by the goddess; continued to rule over his kingdom for 
thousands of years, in company with his consorts. 

17. They reigned on earth, in their state of living liberation 
for myriads of years ; and then receiving the perfect knowledge of 
the holy Siddhas, they became wholly liberated after their 
deaths. 

18. The happy pair having reigned jointly, over their delight- 
ful realm of ever increasing population, and which was graced 
by learned men and righteous people, knowing their own rights 
and duties of doing good to all mankind, became freed from 
the burden of their state affairs for ever, 
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CHAPTER LX. 
On DuRATION AND Time aND THOUGHTS OF THE MInp. 


Argument. The reason of introducing the two Lilas in the tale. The 
one as the counterpart of the other. 


ASISHTHA said :—I have related to you this tale, prince ! 

for removing your error of the phenomenal world. Mind 

this tale of Lilé, and renounce your misconception of the gross 
material world. 


2. The substantiality of phenomena is a xl by itself, and 
requires no pains to invalidate it. It is hard to disprove a reality ; 
but there is no difficulty in effacing a falsehood from the mind. 


3. True knowledge consists in viewing the visibles as void, 
and knowing the one vacuum as the sole unity and real entity, 
one loses himself at last in this infinite ‘vacuity. (Vasishtha 
was a sunya védi or vacuiot, which Sankérachérya was at the 
pains to refute in his Dig-vijaya). 

4. Wher the self-born Brahmé created the world from nothing, 
and without the aid of any material or elementary body ; it is 
plain that there was an eternal void, and all these are but 
manifestations of the vacuous soul. (The Z'eom and Beom of 
Genesis, corresponding with Zama and Vyom of the Veda, were the 
origin of creation). 

5. ‘The same creative soul, has spread the seeds of its cons- 
‘eiousness in the stream of creation, and these produce the images 


as\they incessantly appear to us, unless we take the pains to 
repress them. 


6. The appearance of the world, is but a perspective of the 
sphere of divine intellect ; and contained in the small space of 
human intellect within the soul; as in a transparent particle 
of sand. 


7. Such being the case, say what is the essence of this 
erroneous conception, and what may be our desires or reliance 
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in it, and what can be the meaning either of destiny or necessity ? 
(The predestination and chance, to which the Fatalists, ascribe 
the origination of the universe). 

8. This entire whole which is visible to the eye, is but a 
false appearance as that of magic; and there is no truth nor 
substance in a magic show. 

9. Rama said :—Oh! the wandrous exposition of the world, 
that you have now explained to me. It refreshes my soul, as 
the moon-beams revive the blades of grass, that have been burnt 
down by a conflagration. 

10. It is after so long, that I have come to know the truly 
knowable ; such as what and how it is, and the manner whereby, 
whence and when it is to be known. 

11. Ihave my peace and rest in pondering on this wonderful 
theory, and your elucidation of the doctrines of the Sriti 
SAstras. 

12. But tell me this one thing to remove my doubt, as my 
ears are never satiate, with drinking the nectarious juice of 
your sweet speech. 

13. Tell me the time, which transpired during the three 
births of Lilé’s husband. Was it the duration of a day and night 
in one case, and of a month in another, and the period of a 
whole year in the case of Vidtratha ? 

14, Or did any one of them live for many years, and whether 
they were of short or longer durations, according to the measure 
of men, gods or Brahmé. (Because a human year is a day and 
night of the polar gods, and a moment of the cycle of Brahma. 
And revolution of the whole planatory system to the same point 
makes a day of Brahma). 

15. Please sir, kindly tell me this, beccause a little hearing 
is not sufficient to me, as a drop of water is not enough to 
moisten the dry soil or the parched ground of summer heat. 

16. Vasishtha said :—Know sinless Rama! that whosoever 
thinks of anything in any manner at any place or time, he 
comes to feel the same in the same manner, and in the same 


place and time. 


52 YOGA VASISHTHA. 


17. Take for instance the destructive poison, which becomes as 
ambrosia to venomous insects, that take it for their dainty 
nourishment; and so isan enemy turning to a friend by your 
friendly behaviour unto him. (In both cases the evil turns 
to good by our taking it as such). 

18. And the manner in which all beings consider themselves, 
and all others for a length of time; the same they seem to be 
by their mode and habit of thinking, as if it were by an act of 
destiny. (¢. e., They consider their thoughts of things as their 
destined meter which is not so in reality ; for fair is foul and 
foul is fair ; according as our judgments declare). 

19. The manner in which the active intellect represents a 
thing in the soul, the same is imprinted in the consciousness 
of its own nature. (Here the Chzt is said to be the zxtellectus 
agens, and conciousness—Samvid—the intellectus patiens. The 
motion of the mind gives us the impressions of the swiftness 
and slowness of time). 

20. When our consciousness represents a twinkling of the 
eye as a Kalpa, we are led to believe a single moment an age 
of Jong duration. (As a short nap appears an age in dreaming), 
and (a long age as a moment as in the case of the seven sleepers 
of Kehef). 

21. And when we are conscious of or think a Kalpa age as 
a twinkling, the Kalpa age is thought to pass as a moment; 
and so a long night in our unconscious sleep, appears as a 
moment upon waking. 

22. The night appears a longsome age, to the long suffering 
sick, while it seems as a moment, in the nightly revels of the 
merry; so a moment appears as an age in the dream, and an 
age passes off asa moment in the state of insensibility. (The 
length and shortness of duration, depending on our consciousness 
and insensibility of the succession of our ideas. (See Locke and 
Kant on our idea of time). 

23. The notions of the resurrection of the dead, and of one’s 
metempsychosis, and being re-born in a new body ; of his being 
a boy. youth or old man ; and of his migrations to different places 
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at the distance of hundreds of leagues, are all but the pheno- 
mena of sleep, and retrospective views in a dream. 


24. King Haris Chandra is said, to have thought a single 
night as a dozen of years ; and the prince Lavana to have passed 
his long life of a hundred years as the space of a single night. 
(So the seven sleepers of Kehef passed a long period as one 
night, and so of others).* 


25. What was a moment to Brahmé4, was the whole age of 
the life-time of Manu (Noah); and what is a day to Vishnu, 
constitutes the long period of the life-time of Brahma. (This 
alluded to the comparative differences in the cycles of planetary 
bodies presided by the different dieties ; such as Jupiter’s cycle 
of 60 years round the sun, is but one year to the presiding god 
of that planet). 

26. The whole life-time of Vishnu, is but one day of the 
sedate Siva; for one whose mind is motionless in his fixed medi- 
tation, is unconscious of the change of days and nights and of 
seasons and years. (Since the meditative mind is insensible of 
the fluctuation of its ideas, or that there isan utter quietus of 
them in the quietism of the Yogis mind). 


27. There is no substance nor the substantive world, in the 
mind of the meditative Yogi, (who views them in their abstract 
light) ; and to whom the sweet pleasures of the world, appear as 
bitter, as they are thought to be the bane of his true felicity. 


28. The bitter seems to be sweet, by being thought to be 
so ; and what is unfavorable, becomes favorable as that which is 
friendly comes to be unfriendly by being taken in their contrary 
senses. (The mind can make a heaven of hell and a hell of a 
heaven). Milton. 

29. Thus R4mat it is by habitual meditation, that we gain 
the abstract knowledge of things; as on the other hand we for- 


* The reader is referred to the following passage in the story of Rip Van 
Wrinkle in Irying’s Sketch-Book. “To him the whole twenty years, had 
been but as one night”. The strange events that had taken place during 
his torpor were, that there had been a revolutionary war, when his country 
had thrown off the yoke of old England, and that instead of being a subject 
of George the third, he was now a free citizen of the United Slates, pp. 32-33, 
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get what we learnt, by want of their recapitulation. (Habit is 
second nature, and practice is the parent of productions). 

30. These'by their habitude of thinking, find every thing 
in astate of positive rest; while the unthinking fall into the 
errors of the revolutionary world, as a boat-passenger thinks the 
land and objects on the shore, te be receding from and revolving 
around him. 

31. Thus the unthinking part of mankind, and those wander- 
ing in their error, think the world to be moving about them ; 
but the thinking mind, sees the whole as an empty void, and full 
of phantoms, as one sees in his dream. 

32. Itis the thought (erroneous conceptian), that shows the 
white as black and blue; and it is the mistake of judgment, that 
makes one rejoice or sorrow at the events of life. 

33. The unthinking are led to imagine a house where there 
is none; and the ignorant are infatuated to the belief of ghosts, 
as they are the killers of their lives. 

34. It is reminiscence or memory, which raises the dream as 
her consort ; and which represents things as they are presented 
to it, by the thoughts of the waking state. 

35. The dream is as unreal as the empty vacuity, abiding 
in the hollow receptacle of the intellectual soul 5 it overspreads 
the mind like the shadow of a cloud, and fills it with images like 
those of a puppet-show under the magic lantern. 

36. Know the phenomena of the revolving worlds, to be no 
more in reality, than mere resultants of the vibrations of the 
mind, in the empty space of the soul; and as the motions and 
gestures of the fancied hobgoblins, to the sight of children. 

37. All this is but a magical illusion, without any substance 
or basis of itself ; and all these imposing scenes of vision, are but 
the empty and aerial sights of dreams. : 

38. Just as the waking man, beholds the wondrous world 
before him, so also does sleeping man see the same; and both of 
them resemble the insensible pillar, which finds the images of 
statues engraved upon it: (because the soul is ever awake in 
every state of all living bodies), 
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89. The great monument of the Divine Spirit, has the 
figure of the created world, carved in itself in the same manner, 
as I see a troop of soldiers passing before me in my dream. (All 
these appear to be in action, in their true state of nullity and 
inaction). 

40. So is this waking world asleep in the soul of Brahma, 
and rises in his mind as the vegitable world springs from the 
sap lying hid in the earth, which gives it its growth and vernal 
bloom. 

41. So likewise does the creation lie hid in, and spring from the 
Supreme Spirit ; as the brightness of gold ornaments is contain- 
ed in, and comes out of the material metal. (The Divine Spirit 
is both the material and efficient cause of creation—(erguo & a 
quo.) 

42, Every atom of creation, is settled in the plenum of 
Divine spirit; as all the members of the body, are set in the 
person of their possessor. 

43. The visible world has the same relation, to the bodiless 
and undivided spirit of God ; as one fighting in a dream bears 
to his antagonist; (both believing in their reality, while both 
of them are unreal in their bodies). 

44, Thus the real and unreal, the spirit and the world, all 
dwindled into vacuum, at the great Kalpduta annihilation of 
creation, except the intellect of God which comprises the world 
in itself. 

45. The causality of the one (7. ¢. the spirit of God), and the 
unreality of the world cannot be true ; (since nothing unreal can 
comesout of the real). Except Brahm—the all (¢o pan), there is 
no other cause, as a Brahm4 or any other ; the Divine Intelli- 
gence is the only cause and constituent of its productions. 


46. Réma asked :—But what cause was it that represented 
the citizens, counsellors and ministers of Vidiratha’s royal house 
also to Lila’s vision, in the same manner as her lord the king, 
(who was alone the object of her thought) ? 


47, Vasishtha said ;:--All other thoughts are associated 


56 YOGA VASISHTHA, 


with the principal one in the intellect, in the same manner as the 
high winds are accompaniments of the storm. 


48. The association of thoughts, follows one another in a long 
and perpetual train; and caused the succession of the sights 
of the ministers, citizens and subjects of the king, in Lila’s 
vision one after the other. 


49, In this way the thought that the king was born of 
such and such a family, naturally introduced the thoughts of his 
palace and city, and of those that dwelt in them. 

50. It is in vain to enquire into the cause and manner, of 
the intellect’s being combined with its thoughts at all times ; 
since it is called the gem of thoughts (Chintémani), and must 
be always accompanied with its radiating thoughts, like a brilli- 
ant gem with its rays. (I. HE. Thinking is the inseparable attri 
bute of the mind). 

51. Padma thought to become a king like Vidtratha, in the 
proper discharge of the duties of his royal family ; and this constant 
thought of himself as such, cast the mould of the mind and 
manner of Vidiiratha upon him: (¢. ¢. he looked himself in the 
light of that king). 

52. All animate beings of every kind, are but models of 
their own thoughts, like looking—glasses showing their inward 
reflexions to the sight. (The innate man appearing in his out- 
ward figure, is a verity in physiognomy). 

53. The mind which is fixed in the meditation of God, and. 
yemains unshaken amidst the turmoils of the world ; is fraught 
with perfect rest, and preserves the composure of the soul, until 
its final liberation from the bondage of the body, 


54. But the thoughts of the fluctuating enjoyments of this 
world, alternately represented in the mirror of the mind, like the 
shadows of passing scenes upon a looking elass. 


55. It requires therefore a great force of the mind, to over- 
come its worldly thoughts, and turn them to the channel of 
truth ; as the greater force of the main current of a river, leads its 
tributaries to the ocean. 
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56. But the mind is greatly disturbed, when the worldly 
and spiritual thoughts, press it with equal force to both ways 3 
and it is then, that the greater force leads it onward in either 
way. (There is no midway like that of the Mddhyamikas be- 
tween this world and the next). 


Gloss. The worldly and spiritual thoughts being equally 
focible, they naturally struggle in the mind, and that which is of 
greater force overcomes the other. 

57. Such is the case with all the myriads of beings, whether 
are living, dead or to come to life ; and the same accidents take 
place in the particles of all human minds ; (like the concussions 
of atomic forces). 

58. All this is the empty sphere of the Intellect, all quiet 
and without any basis or substratum. It is neither peopled 
nor filled by any thing except its own native thoughts. 

59. All these appear as dreams, even in our unsleeping states, 
and have no form or figure in the sight of the wise. The per- 
ception of their positive existence, is but a misconception of their 
negative inexistence. 

60. There really exists but one omnipotent and all pervasive 
Spirit, which shows itself in diverse forms like the flowers, fruits 
and leaves of trees, all appearing from the self-same woody 
trunk, (which lke the great Brahma is the origin of all its 
off-shoots.) 

61. He who knows the increate Brahma to be the measurer, 
measure and the thing measured, (¢. ¢. the creator, created and. 
the creation), to be all one and himself, ean never forget this 
certain truth of unity, nor ever fall into the-error of dualism of the 
cause and effect. 

62. There is but one Being (SAT), who is Holy and without 
beginning; and who, though he appears to be of the forms of 
light and darkness, and of space and time, doth never rise not 
set anywhere. He is without beginning, middie or end ; and 
remains as a vast expanse of water, exhibiting itself in its waves 
_ and currents. 


Vor, Il. 8 
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63. The notion of myself, thyself and the objective world, 
are but effusions of our perverted understandings ; and it is 
ignorance only that shows the One as many within the Sheath 
of the mind, according as it imagines it to be. ' 


CHAPTER LXI. 
On THE NATURE OF THE WORLD. 


Argument. Proofs of the unreality of the world, leading to the 
Quietesm of the Spirit. 


AMA said :—Please sir, explain to me whence arises this error 

of our knowledge of the objective world, without a cause 

of this error. (The True God cannot lead us to the knowledge 
of untruth). 

2. Vasishtha said :—Because we have the knowledge of all 
things (¢. ¢. the objective), to be contained alike in our conscious- 
ness (as of the subjective self); itis plain that this eternal and 
increate self (er soul), is the cause and container of them all at 
all times. 

3. That which has an insight or intuitive knowledge of all 
things, which are expressed by words and their meanings, is 
Brahma—the soul and no other; and nothing that is meant by 
any significant term, has a different form of its own. (It is the 
doctrine of nominalism that the notions conveyed by words 
have no realities corresponding with them in the mind, and have 
no existence but as mere names). 

4, As the quality of a bracelet is not different from its 
substance of gold, nor that of a wave from the water; so 
the expansion of the world, is not distinct from the spirit of 
God. (The spirit inflated and produced the world out of itself. 
Sruti). 

5. Itis Brahma that is manifest in the form of the world, 
and not the world that appears as God ; and so doth gold dis- 
play itself in the form of a bracelet, and not the bracelet that takes 
the nature of gold, 

6. As the whole is displayed in all its various parts, so the 
entire intellect shows itself in all the various operations of the 
mind composing the world. (The intellect displaying the mind, 


and this the world). 
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7. It is ignorance of the infinite and eternal Spirit of God, 
that exhibits itself as myself, thyself and the world itself in the 
mind. (¢. e. The knowledge both of the subjective and objective 
results from ignorance of the only One-tanmaétram). 

8. As the shades of different colours in gems, are not apart 
from the gems; so the notions of one’s self and the world, are the 
shades inherent in the self-same intellect. 

9. Like waves appearing on the surface of the uhdulated 
waters of the deep; this so-called and meaningless ereation, ts 
but a phasis in the Divine Intellect. 

10. Neither does the Spirit of God reside in the creation, 
nor does the creation subsist in the Divine Spirit (like waves in 
the waters); nor is there such relation as of a part with the 
whole between them. (These are zot parts of one undivided 
whole). 

11. Qne should meditate on his intellect as the form of the 
Divine Intellect, in his own consciousness of it; and he will feel 
the Divinity stirring within himself, as it were stirred by the 
breath of a breeze. (There is a divinity stirring within us, 
Addition). 

12. The minute particle of the vacuous intellect, will then 
appear in its wondrous form of a void, within the empty space 
of his conscious mind. (The primary hypostasis of the vacuous 
soul being but a void, its attributes of the intellect and mind, are 
of the same form). 

18. He then finds this vacuous form stirring in himself 
as the airy spirit, with its property of feeling, as it is felt in 
the flatus vent: or breath of air. (This is the Spirit of God). 

14. The God then assnumes a luminous form as the state of 
his own substantiality ; and this is posited in the sheath of the 
intellect as a spark of fire. (This is the holy light of the God of 
glory or glorious God), 

15. The light then melts into water as the self-same subs- 
tance of itself; and this fluid substance contains in it the proper- 
ty of taste. (This is the liquid state of the floating spirit before 
creation). 
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16. The same is condensed in the form of a solid substance, 
which is the same with the Divine Mind. This becomes the 
earth bearing in its bosom the property of smell. (The earth 
being produced from the scum of water, is dissolved again into 
its watery form). 

17. Again God represents himself to our intellect, as one 
infinite and uniform duration; and its measures in twinklings 
and other divisions, are but manifestations of the succession 
of our thoughts. (Prakachanamvidah parampar4—is the very doc- 
trine of Locke and others). 

18.. The other states in which God presents himself to our 
intellects are that, He is Holy, infinitely glorious, seen within 
us,* and without beginning, middle and end; that, He has no 
rising nor setting, and subsists of Himself without a substratum 
and as the substratum of all. 

19. This knowledge of God is bliss itself, and his creation 
is identic with himself. Ignorance of God leads to the know- 
ledge of the objective world, and its extinction is the way to 
know the eternity of His existence. 

20. Brahma is conceived in the same manner in our gouls, 
as He is represented to us by our intellects; just as we know 
all other things according to our ideas of them, in our all compre- 
hensive minds. 

21. Of these, those things only are true, the notions of which 
we derive from the dictates of our well-directed understandings ; 
as all those are untrue, which the mind paints to us from the 
impressions of the senses and the meanings of words; which are 
incapable of expressing the nature of the undefinable and in- 
describable God, (whom no words can express—Yato vdcho 
nevastante. (Sruti) 

22. Know the unreal world which appears as real, and the 
reality of God which appears as unreality, to be of the manner 
of the air in motion and at rest. The visible world like the 
current air, appears true to them, that have no knowledge of 


* The intuition of his existence, is the best proof of the same. Sruiti. 
So says the mystic sufi:—I saught him everywhere but found him nowhere ; 
1 then: looked within myself, and saw him there—as his seat was there. 
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the invisible God, who is as calm as the still air underlying the 
etherial air and its fluctuations. 

23, A thing may appear diflerent from another, and yet 
the same with it; as the light in the fire is the selfsame fire. 
So the visible world arising fon the invisible Brahma, appears 
as another reality; though it is same with the reality of 
God. 

24. All things whether in being or not being, subsist in God 
as their invisible and unknown source and cause; as the un- 
scooped earth is the cause of the would be-doll, the unhewn 
tree of a future statue, and the soot of the ink not znesse. (So 
all future statues are contained in the unhewn marbles, according 
to Aristotle . 

25. One thing is exhibited as another in the great desert of 
the Divine Mind, which shows the phenomena of the world as 
figures in the mirage. 

26. The wise soul thinks this world as one with its souree— 
the Divine Intellect, as he considers the tree no way different 
from its parent seed. 

27. As the sweetness of milk, the pungency of pepper, the 
fluidity of water, and the motion of winds, are the inseparable 
properties of their substances : — 

28. So this creation is inseparable from the spirit of Brahma, 
and is a mere form of the one Supreme soul, beside which there 
is nothing in reality. (Whose body nature is, and God the 
soul). 

29. This world is the manifestation of the lustre of the gem 
of Divine mind, and has no other cause except the essence of 
Brahma, which is no other than its material cause—the Supreme 
soul itself. 


30. The will, the mind, the living soul, and its conciousness, 
are all the offspring of Divine intellection; because there is 
nothing that can be produced by exertion of any power without 
direction of the Intellect. 

31. There is nothing that rises or sets anywhere, nor appears 
or disappears at any time; but everything is unborn at all times, 
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and lies quiet in the Divine Intellect, which is as solid as a mass 
sive rock, 

32, To attribute the formation of these multitudes of the 
combination of atoms, and to suppose every particle to be com- 
posed of minutest infinitesimals ; are but vagaries of imagination, 
as none of them could combine of themselves except by direction 
of the eternal mind. (Matter having no force nor design in 
itself). 

83. All force resides in some living principle, as the waking, 
sleeping an1 dreaming states appertain to the living soul; and 
as the undulation of waves subsists in the water; (or) as the 
curent of the stream lies hidden in it. 


34, When the living soul feels its inappetency towards 
woredly enjoyments, it is then said to have reached to his highest 
perfection by the Sriuti: (such as ;—zzshkdma or abandonment 
- of the desire of fruition, is the highest state of human felicity). 

8&. As the mind is freed from its choice and dislike of 
things, so is the soul liberated by avoiding its egoism and 
personality, and then it has no more to be conscious of the pain, 
attending upon a future birth and transmigration. 

36. Whoso comes to know in his understanding, this state of 
supreme and inexpressible felicity; he is sure to overcome all his 
worldly appetites, that bind him fast to this earth. 
~ $87. But whoso labours in his mind under his affections to 
this world, he has to rove continually in it as in the whirlpool of 
a stream, and destroys the supreme felicity of his soul in his 
continuous turmoil. 

38. It was the lotus-born Brahma, that was conscious of 
of his egoism at first, and who has by the will of his mind, spread 
out this universe. (He is eternally acting, and has not retired 
after his act of creation). 


CHAPTER LXII. 


Interpretation oF DustTINy. 


Argument. The erroneous conception of creation and of Destmy both 
ag active and inactive. 


ASISHTHA continued :—These myriads of worlds and the 

millenniums of alpa ages, are no more real in themselves 

than our false computation of the millionth part of an atom or 
the twinkling of an eye. 

2. It is our error that represents them as true to us, though 
they are as false as our calculation of those infinitesimals. 

3. These creations whether past or future, follow one another 
in endless succession, like the everflowing currents of water, with 
all the waves, eddies and whirlpools in them. 

4. The prospect of these created worlds is as false, as the 
delusive mirage, which presents a stream of water, flowing with 
strings of flowers, fallen from the plants on the shore. 

5. The conceptional creation is as baseless, as a city in a dream 
or magic show ; or as mountain in fiction, or an imaginary castle 
in air. 

(It is a flatusvent:, and not based on any thing real; but has 
a mere psychological existence, depending on fancy and imagina- 
tion). 

6. Radma said:—Sir, the drift of your reasoning, leads to 
the establishment of the identity of the conceptional creation 
with the creator and that this unity of both is the belief of the 
learned and wise. (So says Hegel: “creation is the realit 
of God; it is God passing into activity” Lewe’s Hist Prat 
p. 626). 

7. New tell me, what you have to say with regard to the 
material bodies, which these existence bear on earth ,; and what is 
the cause that the body is subject to the casualties unknown 
to the inward spirits. (7. e. The body is subject to material laws, 
but not so the immaterial spirit which has no change), 
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8. Wasishtha replied :~—There is a supernatural and active 
energy of the Divine Intellect, called the predominant Decree, 
Fate or Destiny, which must come to pass, and bear its command 
over all our actions and desires. (Destiny is irresistible, being 
the decree of Providence, governing all events and our free wills 
also. Fate is the personification: of the female agency of god. 
Here Vasishtha is a fatalist also; but his fate is the Divine 
decree). 

9. She is invested from the beginning with irresistible and 
multifarious powers ; and destines the manner in which every 
thing is to take place and continue for ever. (The philosophical 
destiny is the sum of the laws of universe, of matter and 
mind). 

10. She is the essential cause of all essence, and the chief 
mover of the intellect ; she is styled as the great power of powers, 
and remains as the great viewer of all things. 

11. She is called the great agency and the great producer of 
all events; She is known as the chief mover of occurences, and 
she is the soul and source of all accidents. (The mythological 
Destiny is superior to gods and men, and rules over the great 
Jove himself). 

12. She whirls the worlds as straws, and bears her sway 
over the deities and demons; she commands the Naga dragons 
and the mountain monsters to the end of time. 

13. She is sometimes thought to be an attribute of Divine 
essence, and to remain pictured in her ever varying colours in 
the hollow vacuity of the Divine Mind. (The theological destiny 
is the Almighty Will of God and his foreknowledge also; before 
which the fates float about, as if they are drawn up in variegated. 
pictures). 

14. The learned have explained Brahmé the Demiurge, to 
be identic with the Spirit of Brahma, for the understanding 
of those that are ignorant in spiritual knowledge; and by des- 
tiny they mean his creation. (. e. Creation is destination of 
the preordaining and irrevocable will of God). 

15. The immovable spirit of Brahmé, appears to be full of — 

Vou, II. 9 
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moving creatures; and the infinity of Divine existence, seems to 
teem with the finite creation in the midst of it, like a grove of 
trees growing under the concavity of the hollow sky. 

16. The unwaking spirit of God reflected various images 
in itself (as in a dream), hkening to the reflection of adense forest 
in the lens of a crystal stone: and these were understood by’ the 
demiurgus Brahmd, as the prototype of the destined creation, 
in the hollow sphere of the Divine mind. 

17. The Intellect naturally exhibits a variety of forms in 
itself, as the body of an embodied person, shows its various mem- 
bers to view ; and these were taken by the lotus-born Brahma, 
as the several parts in the great body of the cosmos. (The 
Intellect is the phantasmagoria of the world, and the Demiurg 
is the formal framer of it). 

- 18. This foreknowledge of events imprinted in the Intellect 
of God, is called Destiny, which extends over all things at all 
times. (This is Fatum christianum, that every thing is regu- 
lated by foreknowledge and Providence). : 

19. The meaning of Destiny, comprises the knowledge of the 
causes, which move, support and sustain all things in their pro- 
per order ; and that such and such causes, must produce such and 
such effects for ever. (This is the Stoic Fate of Jewish Essen- 
ees; or a concatenation of causes whence all things necessarily 
result), 

20 This destiny is the force or mobile power, that moves all 
men and animals, and vegitable and inanimate creations; it is 
the beginning (or primary source) of the time and motion of 
allbeings. (It is fatum from fari—the word or decree of Provi- 
dence, that was the beginning of all existence.) 

21. It is combined with Divine power, as the power divine 
is combined with it ; and this combination of them into one, is the 
cause of the production and existence of the world, 

22. Itis the union or conformity of human exertion, with 
the course of destiny or decree of God, that is productive of 
certain ends, which are respectively called their destiny and 
destined effects. (Here Destiny is defined as the combination 
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of human and superhuman powers; and that the co-operation 
of natural and supernatural agencies, are necessary to the produc- 
tion of effects). 


23. What more have you to ask me, Rama! with regard to 
destiny and self-exertion ; when I tell you that it is destined to 
all beings to betake themselves to their proper actions, in the 
destined or prescribed manner, inorder to bring about the desired . 
result? (There destiny is equal to Vzdhe or fixed laws, which 
were combined in Brahma). 

24, When a predestinarian sits idle and quict, under the belief 
of being fed by his fixed lot; he is then said to depend on his 
destiny alone: (as a fatalist). ; 

25. By sitting idle in the manner of a waiter on Providence, 
for the whole of his lifetime, he gains nothing ; but comes to lose 
his good sense and energy in a short time, and finally dies away in 
famine by his sole reliance on destiny. (Hence fate =fat and faut 
(in Arabic), is synonymous with death), 

26. It is quite certain that whatever is destined, must surely 
come to pass of its own accord; and that it is impossible to 
prevent it by the foresight of gods and men, 

27. Yet the intelligent ought not cease to exert their activity, 
by relying in their fates only; for they must know that it is our 
exertion that brings destiny into action. (Because it is, destined, 
that destiny requires to be enforced by human exertion, in order 
te bring on its effect. It is operation which enforces the law, 
which is otherwise dormant and a dead letter). 

28. Destiny is inactive and abortive, without and active power 
to enforce it to action; it is human activity, that is productive 
of any effect or production in nature by the help of destiny. 

29, Depend on destiny, and remain both deat and dumb as a 
doll; be inactive, and become dull and torpid as a block. Say, 
what is the good of this vital breath, unless it has its vitality and. 
activity? (Destiny has destined man to exertion in order to 
produce the destined end; and has so ordained all animated 


nature, in order to be productive). 
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30 It is good to sit quiet, by restraining even the vital 
breath in Yoga meditation ; whereby one can obtain his liberation : 
otherwise the inactive man is not to be called a Yogi, but an 
idler and a lazzarone, 


31. Both activity and inactivity are good for our liberation 
from pain; but the high minded esteem that as better, which 
saves them from the greater pain of regeneration : (2. e. the heey: 
nation of Yoga meditation).* 


32. This inactive destiny is a type of the latent Brahma ; and 
who so leans to it by laying aside his busy course, is verily 
installed in the supremely holy state of highest felicity: (as in 
ecstasis and hypnotism). 


33. The inert destiny resides every where in the manner of 
Brahma—the latent soul in all bodies, and evolves itself in various 
shapes, by means of activity in all its productions. 


*Activity is attended with the pleasure of enjoyment with the pain of 
bondage ; and inactivity with the pleasure of freedom, and the pain of poverty. 
The insensible are fond of fruition at the expense of their freedom; but the 
wise prefer their BO with poverty, as it is said in the Upanishad :— 
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CHAPTER LXIII, 
IMMUTABILITY oF THE Divine Mryp. 


Argument. Expansion of the Divine Spirit, and its apparent varia- 
tions in Nature, 
ASISHTHA continued :—The essence of Brahma is all in 
all, and ever remains in every mannner in every thing in 
all places. It is omnipotence, omniform and the lord God of all. 
(This is the ¢o pan of Pantheism, that, God is All and All is 
God; that God and nature are one substance, and all its various 
modifications. (This is the doctrine of Vedanta, Plato and 
Plotinus, and lately of Sufism and German philosophy). 


2. This Essence is the Spirit or Soul, whose omnipotence 
developes itself sometimes in the form of intellectual activity, 
and sometimes in the tranquility of soul. Sometimes it shows 
itself in the momentum of bodies, and at others in the force of 
the passions and emotions of the soul. Sometimes as something 
in the form of creation, and at another as nothing in the anni- 
hilation of the world, (This is the ¢o 0” onton—the Allof all; the 
eternal source of all existence; the Subjective as well as Objective 
both together). 

3. Whenever it realises itself any where in any form or 
state, it is then viewed in the same manner at the same place 
and time. (The spirit realises itself in one form or other of its 
own free Will). 

4, The absolute Omnipotence manifests itself as it likes and 
appears to us; and all its powers are exhibited in one form or 
other to our view and understandings. 

5. These powers are of many kinds, and are primarily con- 
centrated in the Divine Soul or Spirit. The potentialities (or 
potes esse) are the Active and Passive powers, also the Rational 
and Irrational and all others, 

6. These varieties of powers are the inventions of the learned 
for their own purpose and understanding ; but there is no distine- 
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tion of them in the Divine Spirit. (All diversities are one and the 
same to the unity of God: (omne ens-to en-est unum. And again, 
Qua ens est indivisum nse, dirisum ab omncalio). 

7. There is no duality in reality, the difference consists in 
shape and not in substantiality. Thus the waves in the waters 
of the sea, the bracelets and wristlets formed of gold, are no 
more than modifications of the same substances. 

(All formal differences terminate in the material, and this 
again in the immaterial Spirit of God). 

8. ‘The form of a thing is said to be so and so, from its 
appearance only and not in its reality. The snake is affirmed of a 
rope, but we have neither the outward perception nor inward 
thought of a snake in it. lence all appearances are delusions 
of sense. : 

9. It is the universal soul that shows itself in some form or 
other, to our deluded senses and understandings, and this also ~ 
according to our different apprehensions of the samething: (as 
what appears as gold to one, seems as brass to another). 

10. Itis the ignorant only that understand the Omniform 

God, to be all forms of things; while the learned know the 
forms to be medifications of the various powers of the Almighty, 
and not the figures themselves. 
11. Now whether the forms (of material things) be real 
or unreal, it is to be known that they appear to men according 
to their different apprehensions of those beings, which Brahma 
is pleased to exhibit in any particular form to their minds and 
senses. (2. ¢. Some taking an abstract and other a concrete view 
of them, agreeably to their internal conceptions or external 
perceptions, of their various properties and qualities), 


CHAPTER LXIV. 
Tue GERMINATING SEED. 


ASISHTHA resumed :—The supreme Deity is the all-perva- 
‘ding spirit and the great God and Lord of all. He is 

without beginning and end, and is self-same with the infinite 
bliss of his translucent self-cogitation. 
. 2, Itis this supreme felicity and purely intellectual subs- 
tance, whence the living soul and mind have their rise, prior 
to their production of the Universe. (¢. e. The eternal and 
inert bliss called Brahma, became tbe living soul-anima, of and 
the active mind-mens, which created the world). 
8. Réma asked: —How could the self-cogitation of Brahma, 
as the infinite spirit and one without a second, conceive in it a 
finite living soul other than itself, and which was not in 
Being. . ‘nha 
_ (The inactive and active souls, are not the one and the samething, 
nor can the immutable and infinite be changed to one of a finite 
and changeful nature; nor was there a secondary being co- 
existent with the unity of the self-existent God). 
_ 4, Vasishtha replied :—The immense and transparent Spirit 
of Brahma, remained in a state of asat—none existence, a state 
of ineffable bliss as seen by the adept Yogi; but of formidable 
vastness as conceived by the uninitiated novice. (¢. @. The 
meditation of the Infinite is a delight to the spiritualist, but it 
is a horror to the gross idolator, whose mind knows nothing 
beyond matter and material forms). 

5. This state of supreme bliss, which is ever tranquil, and 
full with the pure essence of God, is altogether undefinable; 
and incomprehensible, even by the most proficient in ‘divine 
knowledge. (God is unknowable, is the motto of the wise 
Athenians and modern Agnoists). 

6. Thence sprang a power (an hypostasis) like the germ of a 
seed, and possessed of consciousness and energy, that is called 
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the living and conscious soul, and which must last until its final 
liberation. (This is the Demiurg, an emanation from God, and 
the source and soul of the world). 

7. The clear mirror of the mind of this being, reflected in its 
vast vacuous sphere, the images of innumetable worlds set above 
one another, like statues engraved upon it. 

8. Know R&ma! the living soul to be an inflation of 
Divine Spirit, like the swelling of the sea and the burning of a 
candle, when its flame is unshaken by the wind. 


(The psyche or anima is the energy of the universal soul, or 
the finite rising from the Infinite). 


9 The living soul is possessed of a finite cognoscence as distin< 
guished from the clear and calm consciousness of the Divine 
Spirit. Its vitality is a flash of the vacuous intellect of Brahma 
and appertaining to the nature of the living God. Devina partr- 
cula aurae. The Lord says; ‘Aham asmi—I am that I am’; but 
the living soul knows itself to be ‘Soham asmr’—I am He or of 
Him. 

10. Vitality is the essential property of the soul, resembling 
the inseparable properties of motion in the wind, warmth in the 
fire and coldness in the ice. (Animation is the natural faculty 
and necessary property of the soul). 


11. Our ignorance of the nature of the Divine Intellect and 
Spirit, throws us to the knowledge of ourselves by our self- 
consciousness, and this it is, which is called the living soul. 


(Beyond our conscious or subjective knowledge vf ourselves, 
we know nothing of the subjectivity of God, nor are we certain 
of any objective reality). 

12. It is by means of this positive consciousness, that we 
know our egoism or self-existence ; it strikes us more glaringly 
than a spark of fire, and enlightens us to the knowledge of 
ourselves more than any other light. 

(Our self-consciousness is the clearest of all knowledge, and 
the basis of all truth according to Descartes). 

13, As in looking up to heaven, its blue vault is presented 
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to the sight, beyond which our eyes have not the power to 
pierce ; so in our inquiry into the nature of soul, we see no 
more than the consciousness of ourselves, and nothing besides. 
(. e. The subjective soul only is knowable, and naught beyond 
it). 

14. Our knowledge of the soul presents to us in the form of 
go known by its thoughts, like the vacuous sky appearing as 
a blue sphere by cause of the clouds. (The Ego is the subject 
of thoughts and self-cogitation). 

15. Egoism differentiates the soul from our ideas of space and 
time, and stirs within it like the breath of winds, by reason of 
its subjectivity of thoughts. (Differentiation of the subjective 
Ego from the Objective space and time, is as the difference of Ego 
and Non-Ego, I and Not I, Le moi et non moi Das Ich und nicht 
ich, Aham and twam &c). 

16. That which is the subject of thoughts, is known as the 
Ego, and is various by styled as the intellect, the soul, the mind, 
the m4ya or delusion and Prakriti or nature. (The Ego personi- 
fied is Rudra, the personification of chitfa-cogitation is Vishnu, 
cof Jiva or the soul is Brahmé, and of the manas or mind is the 
- maya or Illusion). 

17. The mind (chetas) which is the subject of thoughts, 
contemplates on the nature of elementary matter, and thus 
becomes of itself the quintessence of the five elements. 

(The mind is opposed to matter, but being the principle of 

volition produces matter at its will). 

18. The quintessential mind next becomes as a spark of fire 
(of itself), and remains as a dim star—a nebula, in the midst 
of the vacuity of the yet unborn universe. 

(The nebulae are the primary formations of heavenly bodies, 
~ called Brahmanandas or mundane eggs). 

19. The mind takes the form of a spark of fire by thinking 
on its essence, which gradually developes itself like the germ 


of aseed, in the form of the mundane egg by its internal 
force. a 
Vou. I. 10 
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(The doctrine of evolution from fire, the arche of all things 
according to Heraclitus. Lewe’s Hist. Ph. I 72), 

2(), The same fiery spark figuratively called the Brahménda 
or mundane egg, became as a snowball amidst the water, .and 
conceived the great Brahmé within its hollow womb. 

(The Spirit of God, dove-like sat brooding over the hollow 
deep. Milton). 

21, Then as sensuous spirits assume some bodily forms at 
pleasure, although they dissolve as a magic city in empty air; 
so this Brahma appeared in an embodied form to view. (Spirits 
are at liberty to take upon them any form they like). | 

22. Some of them appear in the form of immovable, and 
others in those of moving beings; while others assumes the 
shapes of aerials, as they are fond of choosing for themselves. 
(Hence the transmigration of souls in different bodies, depends on 
their own choice ; and not on necessity or result of prior acts). 

23. Thus the first born living being had a form, for himself 
as he liked in the beginning of creation, and afterwards created 
the world in his form of Brahma or Virinchi (Vir-incipiens). 
(The Demiurge, maker, creator or architect of the visible world, 
had necessarily a porsonality of his own). 

24. Whatever the self-born and self-willed soul, wishes to 
produce, the same appears immidiately to view as produced of its 
own accord. (Everything appeared of itself at the Fiat of God). 

25. Brahma, originating in the Divine Intellect, was by his 
nature the primary cause of all, without any cause of his own ; 
though he appointed the acts of men; to be the cause of their 
transition from one state to another, in the course of the 
world. 

(All the future states of beings depend on their acts of past 
and present lives, except that of the Great creator who is un- 
created and unchangeable). 

26. The thoughts naturally rise in the mind, like the foaming 
water, to subside in itself; but the acts done thereby, bind 
us, as the passing froth and flying birds are caught by ropes 
and snares. 
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(The thoughts are spontaneous in their growth as grass, and 
they entail no guilt on us. Shakespeare). 

27. Thoughts are the seeds of action, and action is the soul 
of life. Past acts are productive of future consequence, but 
inaction is attended with no result. (Our lives are reckoned by 
eur acts, and there is no vitality without activity). 

28. The living soul bears its vitality as the seed bears the 
germ in its bosom; and this sprouts forth in future acts, in the 
manner of the various forms of leaves, fruits and flowers 
of trees. 

(Thus the living soul of Brahma was the seed of all animate 
and inanimate beings). 

29. All other living souls that appeared in the various forms of 
their bodies, had such forms given to them by. Brahmé, according 
to their acts and desires in premundane creations in former 
Kalpas. (Hence the belief in the endless succession of creations). 

30. So the personal acts of people are the causes of their 
repeated births and deaths in this or other worlds; and they 
ascend higher or sink lower by virtue of their good or bad deeds, 
which proceed from their hearts and the nature of their souls. 

81. Our actions are the efforts of our minds, and shape our good 
or bad destivies according to the merit or demerit of the acts, 
The fates and chances of all in the existing world, are the fruits 
and flowers of their past acts, and even of those done in prior 
Kalpas; and this is called their destiny. (Sdstra; No act goes 
for naught even in a thousand Kalpas. Mé bhuktan kshiyate 
Karma, kalpa koti satai rapi). 


CHAPTER LXV. 
Nature or tHe Livine Sovt. 


Argument. The mind and its operations, the subjective and objective, 
and lastly the Divine Intellect. 


ASISHTHA Continued :—The Mind sprang at first from 
the supreme cause of all; this mind is the active soul which 
resides in the supreme soul (the Ens entium). 


2, The mind hangs in doubt between what is and what is 
not, and what is right and what is wrong. It forgets the past 
like the scent of a fleeting odor by its wilful negligence. (Un 
mindfulness is the cause of forgetfulness), : 


3. Yet there is no difference between these seeming contraries; 
because the dualities of Brahma and the soul, the mind and maya, 
the agent and act, and the phenomenal and nouminal worlds, all 
blend together in the unity of God. (AIl seeming differences 
converge in unvarying Mind), 


4. There is but one Universal soul displaying its Intellect 
as a vast ocean, and extending its consciousness as a sea of un- 
limited extent. (These extend to all beings in the universe). 


5. What is true and real shines forth amidst all that is 
untrue and unreal; so does the subjective essence of the mind 
subsist amidst all its airy and fleeting dreams in sleep. And 
thus the world is both true and untrue as regards its subsistence 


in God and its external phenomena. (The substance is real but 
the appearance is false). 


6. The erroneous conception either of the reality or unreality 
of the outer world, does not spring in the mind, which is conscious 
of its operations only, and of no outward phenomena. This 
conception is like the deception of a magic show, and is con- 
commitant with all sensuous minds. 


7. It is the long habit of thinking the unreal world as real, 


that makes it appear as such, to the unthinking, as a protracted 
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sleep makes its visionary scenes appear as true to the dreaming 
soul. It is the want of reflection, that causes us to mistake a 
man in a block of wood. 


8. Want of spiritual light misleads the mind from its 
rationality, and makes it take its false imaginations for true; 
as children are impressed with a belief of ghosts in shadows, 
through their fear and want of true knowledge. 

9. The mind is inclined of its own tendency, to assign a 
living soul (and also a body) to the Divine Spirit; which is 
devoid of appellation, form or figure, and our is beyond compre- 
hension ; (and is styled the Incomprehensible). 

10. Knowledge of the living state (personality), leads to that 
of Egoism which is the cause of intellection. This again intro- 
duces the sensations and finally the sensible body. (Ego is the 
subject of thoughts). 

1l. This bondage of the soul in body, necessitates a heaven 
and hell for want of its liberation and then the acts of the body, 
become the seeds of our endless transmigrations in this world. 

12. As there is no difference between the soul, intellect and 
life, so there is no duality in the living soul and intellect, nor 
in the body and its acts, which are inseparable from each other. 

13. Acts are the causes of bodies, and the body is not the 
mind; the mind is one with egoism, and the ego is the living 


soul. The living soul is one with the Divine Intellect. and 
this soul is all and the lord God of all, 


CHAPTER LXVI. 
MEDITATION. OF THE SUBJECTIVE AND OBJECIIVE. 


Argument, Origin and Nature of Duality and the Manner of its 
Extinction. 


HUS Rama! there is one true essence, which appears many 
by our mistake; and this variety is caused by the produc 
tion of one from the other, as one lamp is lighted from another. 

2, By knowing one’s self as nothing as it was before its 
coming to being, and by considering the falsity of his notions (of 
his reality), no one can have any cause of grief (at its loss). 
(The Sriiti:—The knower of the true-self, is above all grief and 
sorrow). = es 

3, Man is but a being of his own conception, and by getting 
rid of this concept, he is freed from his idea of the duality of the 
world (as a distinct existence) ; just as one with his shoes on, 
perceives the whole earth he treads upon, to be covered over with 
skin. i 
_ 4, As the plantain tree has no pith except its manifold 
coats, so there is no substantiality of the world beside our false 
conceptions of it, 

5. Our births are followed by childhood, youth, old age and 
death one after the other, and then opens the prospect of a heaven 
or hell to our view, like passing phantoms before the flighty 
mind, 

6. As the clear eye sees bubbles of light in the empty sky, so 
the thoughtless mind views the firmament full of luminous 
bodies ; (which are but phantoms of the brain). 

7. As the one moon appears as two to the dimsighted eye, 
so the intellect, vitiated by influence of the senses, sees a duality 
in the unity of the supreme spirit. 

8. As the giddiness of wine presents the pictures of trees 
before the drunken eye, so does the inebriation of sensation, 


present the phantoms of the world before the excited intellect. 
» 
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9. Know the revolution of the visible world, to resemble the 
revolving wheel of a potter’s mill; which they turn about in 
play as the rotatory ball of a terrestrial globe. 

10. When the intellect thinks of another thing (as matter) 
beside itself, it then falls into the error of dualism ; but when 
it concentrates its thoughts in itself, it then loses the sense of 
the objective duality. 

11. There is nothing beside the Intellect except the thoughts 
on which it dwells; and its sensations are all at rest, as it comes 
to know the nihility of objects. 

12. When the weak intellect is quiet by its union with 
the Supreme, and by suppression of its functions, it is then 
called sansénta—or quiescent or insouciant. 

13. It is the weak intellect that thinks of the thinkables, 
but the sound understanding ceases from all thoughts; as it is a 
slight intoxication that makes one rave and revel about, while 
deep drinking is dead to all excitements, 

14. When the sound and consummate understanding, runs in 
one course towards its main reservoir of the supreme ; it becomes 
divested of its knowledge of the knowables, and of its self-cons- 
ciousness also in the presence of the one and no other, 

15. The perfected understanding finds the errors, to which 
it is exposed by its sensation of the sensibles ; and comes to know, 
that birth and life and all the acts and sights of the living 
state, are as false as dreams. 

16. The mind being repressed from its natural flight, can 
have no thought of any thing ; and is lost in itself; as the 
natural heat of fire and motion of the wind being extinct, they 
are annihilated of themselves. 

17. Without the suppression of mental operations, the mind 
must continue in its misconceptions, as that of mistaking a 
rope for a snake through ignorance. 

18. It is not difficult to repress the action of the mind and 
rouse our consciousness ; in order to heal our souls of the malady 
of their mistaken notion of the world. 
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19. If you can succeed to suppress the desires of your rest- 
less mind at any time, you are sure to obtain your liberation 
even at the very. moment and without fail. 

20. If you will but turn to the side of your subjective cons- 
ciousness only, you will get rid of the objective world, in the 
same manner as one is-freed from his fear of snake in a rope, 
by his examination of the thing. 

21. If it is possible to get rid of the restless mind, which is 
the source of all our desires; it is no way impossible to attain to 
the chief end of liberation to any, 

22. When highminded men are seen to give up their lives 
as straws (in an honorable cause), there is no reason why they 
should be reluctant to abandon their desires for the sake of 
their chief good of liberation. 

23. Remain unfettered by forsaking the desires of your gree- 
dy mind; for what is the good of getting sensible objects, 
which we are sure to lose (some time or other). 

24. The liberated are already in the sight of the immor- 
tality of their souls and of God, as one who has got a fruit in 
his hand, or sees a mountain palpable before him. 

25. It is the Spirit of God alone, that abides in everything 
in these phenomenal worlds, which rise to view like the waves 
of the waters of the great deluge. It is his knowledge that is 
attended with the swmmum bonum of liberation, and it is ignorance 
of that supreme Being, that binds the mind to the interminable 
bondage of the world, 


CHAPTER LXVII. 
LeEcTuRE oN TRUTH. 


Argument. Nature of the Active and Living Soul ( Jiva ) and its 
Sensations. 


AMA said :—Leaving the mind please tell me more about 

the nature of the living soul ; what relation it bears to the 

Supreme soul, how it sprang from the same and what is its 
essence. 

2. Vasishtha replied:—Know Brahma is omnipresent, and 
the Lord of all at all times; He manifests himself in whatever 
attribute he assumes to himself at his free will. Exarbitrio suo. 

3. The attribute which the universal soul assumes to itself 
in the form of perception (chétana), is known by the term living 
soul, which possesses the power of volition in itself. 

4, There are two causal principles combined with the living 
soul, namely ; its predestination resulting from its prior acts and 
volitions ; and its later free will which branch forth severally 
into the various causes of birth, death and subsistence of 
beings. 

5. Rémasaid :—Such being the case, tell me, O thou greatest 
of sages, what this predestination means and what are these acts, 
and how they become the causal agents of subsequent events. 

6. Vasishtha replied :—The intellect (chit) is possest of its 
own nature of the properties of oscillation and rest, like the vacil- 
lation and stillness of the winds in the air. Its agitation is the 
cause of its action, otherwise it is calm and quiet as a dead lock- 
quretus itself. 

7. Its oscillation appears in ‘the fluctuation of the mind, and 
its calmness in the want of mental activity and exertions; as in 
the nonchalance of Yoga quietism. 

. 8. The vibrations of the intellect lead to its continual trans-~ 
migrations ; and its quietness settles it in the state of the immova- 
VOLa LL, Ag 
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ble Brahma. The oscillation of the intellect is known to be the 
cause of the living state and all its actions. 

(The moving force of the mind is the animeism of Stahl, and 
its rest is the guietus of Plato). 

9. This vibrative intellect is the thinking Soul, and is known 
as the living agent of actions ; and the primary seed of the uni- 
verse. (This is the anima mundi or moving force of the world, 
—the doctrine of Stahl). 

10. This secondary soul then assumes a luminous form aceor- 
ding to the light of its intellect, and afterwards becomes multi- 
farious at its will, and by means of the pulsations of the 
primary intellect all over the creation. (This luminous form is re- 
presented by the red body of Brahma and the red clay of which 
Adam was formed. (It was the All—to pan of Pantheism, and the 
Principium hylarchicum or first principle of Henry Moore). 

11, The pulsative intellect or soul, having passed through many 
transformations (or transmigrations), is at last freed from its 
motion and migration. And there are some souls which pass into a 
thousand births and forms, while there are others which obtain 
their hberation in a single birth: (by means of their Yoga medita- 
tion or unification with God, which is the final aim of Platoni- 
ism and of the Chinese Laosin). 

12. So also the human soul being of its own nature prone 
to assume its dualism of the motive intellect, becomes by itself 
the cause of its transmigration and sufferings, as also of its tran- 
sient bliss or misery in heaven or hell. (There is no rest for 
the restless soul, until it rests in the bosom of the all—tranquil 
and Uuniversal soul). 

13. As the same gold is changed to the forms of bracelets 
and other things, and as the same gross matter appears in the 
different forms of wood and stone ; so the uniform soul of God 
appears as multiform according to his various modes and attri- 
butes. (The soul modifies itself into many forms of activity 
and passivity). 

14. Itis the fallacy of the human mind, that views the forms 
as realities, and causes one to think his soul which is freed from 
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birth and form, to be born, living and dead, as a man sees a 
city to rise and fall in his delirium. (The appearances and forms of 
things are objective and false fabrications of the intellect). 

15. The varying intellect erroneously conceives its unreal 
egoism and mectatem as realities, from its ignorance of its unity 
with the unchangeable reality of God, and also from its fellicity of 
enjoyments peculiar to its varied state. (The WTarytt or desire 
of fruition is the cause of the revolution of the soul in endless 
states of beings). 

16. As Lavana the King of Mathura, falsely deemed him- 
self as a Chandala, so the intellect thinks on its own different 
states of existence and that of the world ; (from its desire of enjoy- 
ing its pleasures which are deeply rooted in itself). 

17. All this world is the phantom of an erroneous imagina-~ 
tion, O Rama! it is no more than the swelling of the waters 
of the deep. (The world is the expansion of the self-same soul 
and its evolution is the volition of Brahma), 

18. The intellect is ever busied with the intellection of its 
own intelligences, and the innate principles of its action ; in the 
same manner as the sea is seen to swell with its waters moving: 
in waves of themselves. (The continuation of the intellect in 
the association of its preconceived ideas, is carried on by law of 
continuity). 

19. The intellect is as the water in the wide expanse of 

Brahma ; its inflation raises the waving thoughts in the mind, 
resembling the bubbles of water, and produces the revolutions: 
of living souls like eddies in the sea of this world. 
- 20. Know thy soul, O gentle Réma! as a phenomenon of the 
all pervading Brahma, who is both the subject and object of his 
consciousness, and who has posited in thee a particle of himself, 
like the breath of a mighty lion. 

91. The intellect with its consciousness, constitutes the living 
soul, and that with the will forms the mind ; its knowing power 
is the understanding, and its retentiveness is called its memory : 
its subjectivity of selfishness is styled egoism, and its error is 
called mdyd or delusion, (Consciousness is perception gua mens 
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de presenti suo statu admonitur, The living soul is psyche 
or animus. The intellect is the mover of the will. The exted/- 
ectus est prior voluntate, non enimést voluntas &e. The under- 
standing has the power to acquire knowledge, and memory has 
the power of retention &c). 

22. The mind by its imagination stretches out this world, 
which is as false as the phantom of Utopia-Gandharva-nagaram 
or an air drawn city, 

23. The objective knowledge of the world in the mind, is as 
false as the appearance of chains of pearls in the sky, and as 
the visionary scenes in adream. (The objective is the feigned 
fabrication of the mind, and therefore unreal). 


24, The soul which is ever pure and self sufficient in its na- 
ture, and remains in its own state of tranquility ; is not perceived 
by the perverted mind dwelling on its delusive dreams. 


25. The objective world is referred to waking—Jd&gara, be- 
cause it is perceived in the waking state of the soul; and the 
subjective mind is allied to sleep—swdépa, because the mind is 
active during the sleeping and dreaming states. The ego is re- 
lated to deep sleep—swsupta, when we are unconscious of our- 
selves, and the fourth or pure Intellect—turiya or turya, is the 
trance or hybernation of the soul. 


26. That which is above these four conditions, is the state 
of ultimate bliss ecstas?s ; and it is by reliance on that supremely 
pure essence of God, that one is exempted from all his causes 
of grief and sorrow (in his ecstatic delight). 

27. Everything is displayed in Him and all things are 
absorbed in Him also; this world is neither a reality here or 
there ; it presents only the false appearance of strings of pearls 


in the sky, (Sensible forms are empty appearances, and are 
only believed as real by materialists) 


28. And yet God is said to be the cause and substratum, 
of all these unobstructed phantoms rising to the view, as the 
empty air is said to be the receptacle of the rising trees. Thus 
the uncausal God is said to be the cause of this uncaused world, 
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which only exists in our illusive conceptions, and presents 
itself to our delusive sensations of it. 

29. Asa polished piece of iron gets the reflexion of a grosser 
piece, so do our finer or inner sensations take the representations 
of the gross forms of their particular objects ; (though the 
senses and sensible objects are both untrue, as mere delusive and 
delusions). 


30. These sensations are conveyed to the mind, and thence 
again to the living soul and intellect, in the same manner as the 
roots supply the sap to the stem, and thence to the branches, 
and lastly to the fruits of trees. (¢. ¢e. The Divine Intellect 
is the last receptacle of the impressions of the senses), 


31. As the seed produces the fruit, and the same contains 
the seed in itself; so the intellect producing the mind and its 
thoughts can not get rid of them ; but is contained in, and re- 
produced by them in successive transmigrations. 

32. There is some difference however in the simile of the 
insensible seed and tree; with the sensible intellect and mind 
(which are freed from reproduction by their attainment of libera- 
tion) ; but the thoughts of the creator and creation like the 
seed and tree, are reproductive of one another without end. 
(Because the thought of the creator accompanies that of the 
creation, and so the viceversa ; owing to the unbroken chain and 
interminable concatenation of the ideas of causality and its 
effect). 

33. But there is this difference between the insensible seed 
and sensible intellect, that the former is continually productive 
of one another, while the latter ceases in its process upon its 
attainment of, liberation; yet the ideas of the creator and 
creation are reproductive of each other adiufinitum. 

34, Yet our understanding shows it as clearly—as the sun 
beht sets forth the forms and colours of objects to view; that 
there is one eternal God of truth, who is of the form of intellec- 
tual light, which shows the forms of all things, that proceed 
from Him (as the colours of objects originate from the solar 
light, and are shown again by the same to our optical vision), 
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35. As the ground which is dug presents a hollow, so the 
reasoning of every system of sound philosophy establishes the 
existence of the transcendental void as the cause of all, (An un- 
known first cause without any attribute, is the unanimous con- 
clusion, arrived at every rational system of Philosophy. See 
Kusuménjali. Here Vasisitha establishes his vacuous rather 
than a personal cause). 

36. As a prismatic crystal represents various colours in its 
prisms, without being tinged by the same; so the transparent 
essence of Brahma shows the groups of worlds in its hollow 
bosom without its connection with them. (This variety of 
vision is caused by our optical deception). 

37. The universal soul is the source, and not the substance 
of all these vast masses of worlds; just as the seed is the 
embryo, and not the matter of the trees and plants and their 
fruits and flowers that grow from the same. (The #o on is the only 
principle called God, all other objects are but phenomenal 
modifications of his essence). 

88, RAéma said:—Oh how wonderful is this world, which 
presents its unreality as a reality in all its endless forms unto 
us; and though situated in the Divine self, appears to be quite 
apart from it. O how it makes its minuteness seem so very 
immense to us. (What are these worlds but as particles sub- 
sisting in the divine essence, when they are compared with the 
immensity of the Divine spirit and mind—the finite with the 
Infinite). 

39, I see how this shadowy scene of the world appearing in 
the Divine soul, and becoming as an orb, by virtue of the ideal 
tanmatras oran particles of the divine essence in it. I find it as 
a snow ball oricicle made of frozen frost. ¢ 

40. Now tell me Sir, how the spiritual particles increases in 
bulk, and in what manner the body of the self born Brahmé was 
produced from Brahma. Say also in what manner do these 
objects in nature come to existence in their material forms. 

(Brahma the Demiurgus was an emanation of God according 
to Gnostics ; and Vaiswanara was the same as the soul of the 
world according to Plotinus). 
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41. Vasishtha replied :—Too incredible is this form and 
without a parallel, which sprang of itself from its own essence. 
It is altogether inconceivable how some thing is produced of its 
own conception. 

42, Just fancy, O Ramé! how the unexpanded phantom 
of a Vetala or ghost, swells in bigness to the sight of fearful 
children ; and conceive in the same manner the appearance of the 
living spirit from the entity of Brahma. (Evolution of the 
Living God from the inert Brahma, is as the springing of the 
moving spirit from the dormant soul), 

43. This living spirit was a development of Brahma—the 
universal soul; it was holy and a commensurable and finite be- 
ing, and having a personality of its own; it remained as an im- 
personal unreality in the essence of the selfexistent God. Be- 
ing separated afterwards from its source, 1t had a different 
appellation given to it. (This is the Holy spirit or ghost in one 
sense, as also the Divine Zogos in another, and in whom there 
was life). 

44, As Brahma the all extended and infinite soul, became 
the definite living soul at will; so the living spirit, became the 
mind by its volition afterwards. (There is a trinity or triple 
division of the soul into soma or the universal soul, the puewma 
or anima or the living spirit, and the ous or mens or mind). 

45, The mind which was the principle of intellection, took a 
form of its own; and so likewise the life assumed an airy form 
in the midst of vacuity. (The mind is the state of the im- 
personal soul with a sense of its personality, and life is apima- 
tion or the vital principle in the form of the vital breath). 

46. The wakeful living god (who had no twinkling of his 
eyes), whereby we measure time was yet conscious of its course 
by means of his thoughts; and had the notion of a brilliant 
icicle of the form of the future mundane egg in his mind. See 
Manu’s Genesis of the World. I. 

47. Then the living soul felt in itself the sense of its cons- 
ciousness, and by thinking ‘what am I,’ was conscious of its 
egoism, (Why is the non-ego of the objective world put before. 
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the ego? The objective orb of the world should follow the 
subjective consciousness). 


48. This god next found in his understanding the knowledge 
of the word taste, and got the notion of its becoming the object 
of a particular organ of sense, to be hereafter called “the tongue.” 
(Rasand or the instrument of the perception of rasa or flavour. 
asa abiding in water is reckoned first of the elements on account 
the Spirit of God resting on it before creation, wherefore God is 
himself called rasa in the Sruti—rasa vaitat. 


49. The living soul then found out in his mind the meaning 
of the word ‘light,’ which was afterwards to sparkle in the eye— 
the particular organ of sight. 

(The Bible says, due fiat et tue fit—Light to be the first work 
of creation; though the Vedas give Priority to water as in the 
passages “apa eva sasarjddaw Manu, Yasrishtih Srasturddyd. 
Sacuntala). 

50. Next the god came to know in his mind the_ property 
of smell, and the organ of smelling; as also the substance of 
earth to which it appertains as its inseparable property. (The 
Nyaya says; prithvt gandhavtti—the earth is smelling. It 
followed the creation of light). 

51. In this manner the living soul, came to be acquainted 
at once with the other sensations, and the organs to which they 
appertain as their inseparable properties and objects. (The word 
bhavitd means the spontaneous growth of these faculties in the 
soul or mind, and /éhatdliya signifies the simultaneous occurence 
of the senses, and sensible objects, and their sensations in the 
mind). 

52. The unsubstantial living spirit which derives its being 
from the essence of the substantial Brahma, comes next to 
acquire the knowledge of sound, the object of the organ of 
hearing, and the property of air. (So Nydya:—“dhdsh sabdd- 
dharah ; and “yd, Sruti visaya gunah—Sakuntala). 

53 Itthen comes to understand the meaning of the word 
touch (twak) as the medium of feeling, as also to know the tongue 
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as the only organ of taste. (According to schoolmen, taste is 
the object of the palate and not of the tongue). 

53. It finds the property of colour to be the peculiar object 

of the eye—the organ of sight; and that of smell to be an object 
peculiar to the nose—the organ of the sense of smelling (ghra- 
nendriya). 
' 54, The living soul is thus the common receptacle of the 
sensations, and source of the senses, which it developes after 
wards in the organs of sense in the body. It perceives the 
sensation of sensible objects through the perceptive holes, that 
convey their perceptions into the sensorium of the mind. 
(The common sensory is variously placed in Western philosophy, 
such as the heart, brain, pineal gland, the ventrialis &c). 

55. Such, O Rama! as it was with the first animated being, 
is still so with all living animals; and all these sensations are re- 
presented in the Soul of the world—anima mundz, in its spiritual 
form—dtivaéhika, known as the sukshma or lingadeha—the subtle 
body. (The spiritual body has 17 organs of sense viz; 5 Internal, 
§ External, the mind and Intellect and others: (called the sapta-~ 
dasa lingdtmaka linga sarira). 

56. The nature of this abstruse essence, is as undefinable as 

that of the spirit; it appears to be in motion, when it is really 
at rest, as in our idea of the soul. (Spiritual bodies are said to 
move and fly about, because the spirit is the motive, and life 
the animating principle as the soul is that of consciousness). 
_ 57. As measure and dimensions are foreign, to our notion of 
Brahma—the all conscious soul, so are they quite apart from that 
of the spirit also, which is no more than the motive power of the 
soul, (Magnitude, figure, motion, rest, number, place, distance, 
position, &c. are all objects of the senses). 

58. As the notion of the spiritual, is distinct from that of 
all others which are material and corporeal; so the notion of 
Brahma is quite apart from every thing, except that of his 
self-consciousness. 

(God says in the Scripture, “I am that I am,” which proves his 
consciousness of himself to constitute his essence). 
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59. ~R4ma said :—If consciousness is self-same with Brahma, 
and our consciousness of ourselves as Brahma, make us identic 
with Brahma Himself; then what is the use of devising a 
duality of the soul, (as the divine and human souls), or of talking 
of the liberation and final absorption of the one in the other? 
(If what the Sriti says, Brahmasmi—I am Brahma ; as the serip- 
ture declares—“‘In Him we live and move,” then what means 
our redemption or return to Him?). 

60. Vasishtha replied:—Réma, your question is irrelevant at. 
this time, when I was going to prove another thing. Nothing 
can be appropriate out of its proper time and place, as the un- 
timely offering of flowers to gods is not acceptable to them. : 
(A question beside the mark is apropos de dottes, and brought in 
by the head and shoulders). 


61. A word full of meaning, becomes meaningless out of its- 
proper place; like the offering of flowers to gods and guests, out 
of their proper season. (So all intempestivous acts, go mal a pro- 
pos, unless they are done in proper time). 

62. There is a time for the introducing of a subject, and 
another to hold silence over it ; so every thing becomes fruitful 
in its proper season. (Tempus coronat opus). 

63. But to resume our subject; the living soul afterwards 
appeared from Him, as the human soul appears in dreaming ; and - 
thought in himself that he was the great father of created beings 
in time to come. (¢. ¢. he would become the Maker of the world). 

64.. He uttered the syllable Om (on or ens), and was cons- 
cious of the verification of its meaning in his mind, which soon 
displayed all forms of beings to his mental vision. (¢. ¢. The 
All Qne became many, which displayed themselves in the mind 
of the living God as visions in a dream). } 

65. All these were unrealities, that were displayed in the 
empty sphere of the divine mind ; and the shadowy world seemed 
as a huge mountain, floating before him in the air. 

66. It was neither born of itself, nor was made by Brahma ; 
nor is it destroyed at any time by any other power. It was 
Brahma himself, appearing as the phantom of an aerial city 
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67. As the living Brahmé and other spiritual beings, are 
unreal in their nature; so also are the essences of other beings, 
from the big giant to the little emmet, but mere unrealities 
in their substance. 

68. It is our erroneous understanding, that represents these 
unrealities as real ones unto us; but the clear understanding will 
find all things, from the great Brahmé down to the minutest in- 
sect, to vanish entirely from its sight. (Errors of the mind breed 
errors in the brain; and these lead to errors of vision again). 

69. The same cause that produces Brahmé, produces the in- 
sects also; and it is the greater depravity of the mind, that cau- 
ses its transmigration, into the contemptible forms of worms.‘ 

70. The living being that is possest of a rational soul, and 
is devoted to the cultivation of the mind, attains to the state 
of man; and then acts righteously for attaining a better state in 
after life. (These are the states of gods and angels in heaven). 

71. Itis wrong to suppose one’s elevation, to be owing to 
the merit of his acts, and his degradation to the condition of worms, 
to result from his former acts of demerit ; because there is the 
same particle of intellect in both of them, and this being known, 
will destroy: the mistaken difference between the great and 
small, 

72. The notions of the measurer, measure and measurable, 
are not separate from the intellect (or mind) ; therefore the con- 
troversy of unity and duality, is as futile as the horns of a hare 
ora lake of lotuses in the air. (This means. the ideas of the 
producer, production and product, are always one in the Abso- 
lute subjective. Schelling). 

73, Itis our misconception of the blissful Brahma, that produ- 
ces the wrong notion of solid substances in us; and this imagina- 
tion of our own making, binds us as fast as the silk-worms are 
fast bound in the cuckoons; formed by their own serum; (or ichor 
or serosity). 

74. 1t is the case of the knower, to perceive everything in 
his mind, as it is revealed in it by Brahma; and also to meet 
swith every thing as it is allotted by God to his share, (God is the 
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revealer ‘and giver of all things. _Or—Man meets his fate, as it 
is meted to him by his Maker). j 
75. It is the immutable law of nature, that nothing can be 
otherwise than what it is ordained to be; and there is nothing 
in nature, which can change its nature for a minute in a whole 
kalpa-age. (Nature derives her power from the will of her 
Maker, and her course is, according to the immutable order, fixed 
by the ordainer of all), 
76. And yet this creation is a false phantom, and so is the 
growth and dissolution of all created beings, as also our enjoy- 
ment of them. (All visible Nature is the working of the in- 
visible Spirit). 
77. Brahma is pure, all pervading, infinite and absolute. 
It is for our misery only, that we take him for the impure 
matter and unreal substance; and as the definite and limited 
pluralities. 
78. It is the vitiated imagination of boys, that fancies the 
water and its waves as different things; and makes a false distine- 
tion between them which are really the same things. (Hence 
whatever differences there appear in objects, they are all as the 
fallacy of a snake in the rope with the unknowing. There is no 
difference of antagonistic powers felt in the spirit of Brahma, who 
is equal in all, and to whom all things are equal; though there 
seems a constant opposition in the natures of things. 


79. It is His undivided self which expanded itself in visible 
nature, and which appears as a duality, like that of the waves and 
the sea, and the bracelets and gold. Thus He of himself appears 
as other than himself. (7. ¢. The difference appearing in the visi- 
bles, disappears in the indifference of the Divine Mind) 


° 


80. We are led to imagine the visible and mutable world, 
to have sprung from the invisible and immutable spirit, which 
manifested itself in the form of the mind that produced the Ego. 
Thus we have the visible from the invisible, and the mind and 
the ego from the same source, (The absolute Brahma manifest- 
ing itself in two forms, the mind or ego and nature or non-ego. 
The Ego of the mind is infinite, which produced the finite ego 
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or human soul, personified as the first male (Adimapurusha or 
Adam). 

81. The mind joined with the ego, produced the notions of 
elementary principles or elemental particles; which the living 
soul combined with its intellect, derived from the main source 
of Brahma, and of which it formed the phenomenal world. 
(These notions were the intentive concepts of the formal and 
reflexive world, existing primordially in the essence of Brahma, 
as its material cause or (upddanam). So says the Nedante i 
Yato viswamed imdmi bhutan §c. 

82.. Thus the mind being realised from Brahma, sees before 
it whatever it imagines; and whatever the intellect thinks upon, 
whether it is a reality or unreality, the same comes to take 
place. The reflexion verily passes into reality. (The imagina- 
tion is the faculty representative of the phenomena .of internal 
and external worlds. It is both productive and reproductive. 
Sir Wm. Hamilton. Here intellect means the Supreme In- 
tellect, the wisdom of God and his design in the works of 
creation. All beings and things are manifestations of one 
Eternal and original mind God, 


CHAPTER LXVIII. 


DuscripTion or A RAKSHASI (OR FEMALE FEIND).* 


Argument. Story of Karkati the female fiend, and her austerities for 
extirpation of Human Kind. 


{7 ASISHTHA said :—Hear me relate to you, Rama! an old 
anecdote bearing upon this subject, and relating to a 
difficult proposition adduced by the R&kshashi for solution, 


2. There lived on the north of Himdlaya a henious Raékshashf, 
by name of Karkat{i—a crooked crab; who was as dark as ink 
and stalwart as a.rock, with limbs as strong as could split the 
sturdy oak. 


3. She was also known by the title of Vistichi or choli¢ 
pain, by which she was ever afflicted, and which had reduced her 
frame like that of the Vindhyé hill, which was cowered down 
(by the curse of Agastya). ~ 

4, Her eye-balls were as blazing as fires; and her stature 
reaching half way to the sky, was girt by a blue garment, like 
the shade of night wrapping the atmosphere. 


5. A white mantle formed the covering of her head, like the 
fragment of a cloud ; and the long erect hairs of her head, stood 
like a sable cloud on her crest. 


6. Her eyes flashed as lightnings, and her sharp hooked nails 


*The black Rakhasas were believed to have been a colony of African 
Negros in southern India and Ceylon. The Rakhs ig Rax, as Sycorax of 
Shakespere. 


Note:—The whole story of the fiendish Stichi is an allegory of the 
human mind, and its rapacity. The transformation of the huge to the thin 
pinnate body, and again its assumption of the big form, are allegorical of 
the change of the corporeal and spiritual bodies—the Sthula and Sukshma 
sariras, in the course of the repeated transmigrations of the soul from its gross 
to subtle forms by the desire of the mind. ‘Tired of the world the mind 
forsakes the gross body upon death, and assumes the finer spiritual form, but 
being soon dissatisfied with it reverts to its former gross form again. It is also 
explained to be the two states of anémd and garimd, the minutenes’'s and bal- 
kiness, which the Yégi attains by hig yoga, 
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glistened as saphires; her legs were as long as famdla trees; and 
her loud laughter was as a burst of frost. 

_7. A string of dried bones decorated her body, like a reais 
of flowers ; and the relics of dead bodies, adorned every part of her 
body. ’ 
- 8. She frolicked in the company of Vetdlas, with human 
skulls hanging down her ears as ear-rings; and stretched out her 
arms aloft, as if she was going to pluck the sun from his sphere. 

9. Her huge body being in want of its necessary aliment, 
caused her culinary fire to blaze like the submarine flame, which 
the waters of the deep are unable to quench. (The latent heat 
in water). 

10. Nothing could ever satiate the insatiable hunger, of this 
big bellied monster; nor satisfy her lickerish tongue, which was 
always stretched out like a flame of fire. 

_ 11. She thought in herself saying :—Oh! if I could but once 
go to the Jambu-dwipa—the land of Asia, I would devour all 
its men in one swoop, and feast on them continually, like the 
submarine fire upon the waters. 


12. As the clouds cool the burning sands by their rain, so will 
I allay the burning fire of my hunger there. It is settied as 
the best plan to support my life, at this critical moment. 

13. All men are well guarded by means of their mantras, 
medicines, austerities, devotions and charities, from all evils of 
the world; whence it is impossible for any body to destroy the 
indestructible devotee. (My all destructive devotion will destroy 
all; but render me indestructible). 

14. I will perform the most rigorous austerities, with an un- 
flinching heart and mind ; because it is by intensity of painstaking, 
that we may gain what is otherwise hard to be had. (Ladustria- 
vincit omnta.— Labour conquers all). 

15. Having thought so, she repaired to an inaccessible moun- 
tain, for the purpose of destroying ail animal beings. (The 
Rakshasa cannibals are devourers of. all flesh; and are of the 
omnivorus kind). 
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16. -She climbed to the top of the mountain, by scrambling 
over it with her hands and feet; and stood on it with her body 
resembling a cloud, and her eye-balls flashing as lightnings. 
(¢.e. Her body and eyesight, were similar to the cloud and 
lightning on the mountain top). 

17, Having got to the summit, she made her ablution and 
then sat at her devotion ; with her steadfast eyeballs resembling 
the two orbs of the sun and moon, and fixed on one object, 

18. She passed there many a day and month, and saw the 
course of many a season and year. She exposed her huge body 
to the rigor of heat and cold, like the hill itself (on which she sat). 

19. She with her huge black body, remained unmoved as a 
thick sable cloud, on the mountain top; and her jet black hairs 
stood up as if to touch the sky. 

20. Seeing her body beaten by the blasts, and covered with: 
nothing but her ragged skin; and her hairs standing up to their end, 
to be tossed to and fro by the raging winds; while the twinklings 
of her eyelids, shed a whitish glare on her sable frame, the god. 
Brahma made his appearance before her. 


CHAPTER LXIX. 


Story or VisucHika—(Contiénued).* 


Argument. Brahma’s boon to Vistchi, and the mantra against. her 
Power. 


Ris resumed :—After the lapse of a thousand years, 
Brahma, appeared to her, inorder to put anend to the ardour 
of her austerities, and crown her with success or the reward of 
her devotion. (Ardent devotion has the power of displacing even 
- the gods from their heavenly seats). 

2. She saluted him internally in her mind, and remained fixed 
in her position ; thinking about the boon she should beg of him, 
for allaying her keen appetite. 

3. She soon recollected a certain request, which she should 
prefer to her complying god; and it was to transform her soft 
and flexible form to the shape of an inflexible iron-nail, where- 
with she could torment all living beings, (¢. e. To make her 
fleshy form as stiff as a poker, so as to be able to pierce all others 
without being pierced herself). 

4. At Brahma’s bidding, she bethought in herself; “TI will 
become as thin as a minute pin, in order to enter imperceptibly into 
the hearts of animals, as the odor of flowers enters the nostrils.” 

5. “By this means will I suck the heart-blood of beings, to 
my heart’s satisfaction ; in this way will my hunger be satiated, 
and the gratification of my appetite, will give the greatest 
delight to my soul.” 

6. As she was thinking in this manner, the God discovered 
her sinister motives, contrary to the character of a yogi; and ac- 
costed her in a voice resembling the roaring of clouds. 


/ * It is a curious fact in the theological works of Vedanta, that princes and 

Jadies, employed themselves much more to the cultivation of their minds, and 
to the investigation of mental and spiritual Philosophy, than other persons 
—and tribes. So we see Surtichi, Lild&, Vistichi and Sarasvati were all female 
interlocutors in this work and some Upanishads also, though female education 
was subsequently abrogated by law, 
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7. Brahm4 said:—Daughter Karkati, of the Rakshasa race, 
that sittest here like a cloud on the inaccessible top of this 
mountain; know that I am pleased with thy devotion, and bid 
thee now to raise thyself, and receive the boon that thou desirest 
of me. 

8. Karkati answered:—‘‘O Lord of the past and future! If 
thou art inclined to grant my request, then please to confer om 
me the boon, of transforming my unironlike body to the form 
of an iron needle.” 

9. Vasishtha said:—The God Tgncaneel ‘Be it so,’ and 
joined, “thou wilt be as a pin, and shalt be called the cholic 
pain, for thy giving pain to all bodies.” 

10. Thou shalt be the cruel cause of acute pain and pang 
to all living being; and particularly to the intemperate and 
hard-working fools, and loose libertines, who are destined to be 
thy devoted victims.” 


11. ‘Moreover shalt thou molest the dwellers of unhealthy 
districts, and the practicers of malpractices; by entering their 
hearts with thy infectious breath, and by disturbing their sleep, | 
and deranging the lever and other intestinal parts of the 
body.” 

12. “Thou shalt be of the form of wind (in the bowels), 
and cause bile and flatutence under the different names of colie 
diseases, and attack the mtemperate beth among the wise and 
unwise.’’” 

18. “The wise when attacked by thee, will be healed by 
repeating this runic mantra, which I will here propound for 
their benefit.” 

14, The mantra runs thus:—‘There lives Karkati, the 
Ré&kshasi, in the north of the snowy mountain; her name is 
Vistichiké, and it is for repelling her power that I repeat this 
mantra; “Om, Lbowte hring, hrang and ring, rang—the powers 
of Vishnu, and invoke the Vaishnavi powers to remove, destroy, 
root out, drive away this colic pain, far beyond the Himdlayas, 
and afar to the orb of the moon. Om, (amen) and swéhé (soho), be 
it so.” Let these lines be held on the left arm as an amulef » 
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15. “Then rub the painful part with the palm of that hand, 
and think the colic Karkati to be crushed under the mallet of this 
amulet, and driven back beyond the hills with loud wailing.” 

16. Let the patient think the medicinal moon to be seated 
in his heart, and believe himself to be freed from death and 
disease ; and his faith will save his life and heal his pain.” 

17. “The attentive adept, who having purified himself with 
sprinkling the water in his mouth, repeats this formula, he suc- 
ceeds in a short time to remove the colic pain altogether.” 


18. The lord of the three worlds then disappeared in the air, 
after delivering this efficacious amulet to the Siddhas attending 
upon him. He went to his splendid seat in heaven, where he 
was received by the god Indra, who advanced to hail him 
with his hosannas. 


CHAPTER LXX. 


Conpuct oF VISUCHI, OR THE ADVENTURES OF THE NEEDLE. 


Argument. The gradual leanness of Suchi, and her entranee in Human 
bodies. 


ASISHTHA CONTINUED :—Now this Stichi who had been 
as tall as a mountain-peak, and a Rakshasi of the blackest 
kind, resembling a thick and dark cloud of the rainy season ; 
began gradually to fade away, and grow leaner and leaner day 
by day. 
2. Her gigantic cloud-lhke form, was soon reduced to the 
shape of the branch of a tree, which afterwards became of the 
figure of a man, and then of the measure of a cubit only. 


3. It next became of the length of a span in its hightth, and 
then of a finger’s length in all. Growing by degrees thinner 
and thinner like a corn or grain, it became ati last as lean as a 
needle or pin. 

4. She was thus reduced to the thinness of a needle, fit only to 
sew a silken robe; and became as lean as the filament of the 
lotus flower by her own desire; which can change a hill to a 
grain of sand. (This passage bears reference to the microcosm of 
human soul). 


5. The unmetalic Siéché, was thus transformed to the form of 
a black and slender iron needle ; which containing all her limbs 
and organs of her body in it, conducted her in the air and every- 
where as she liked. (Thus the gross human body being reduced 
to its subtle atevdédcka or spiritual form, it is possible for the Yogi 
to traverse through the air, as we perceive in the course of our 
minds). 

6. She viewed her person as an iron pin, and having neither 
any substance nor length or breadth of her body. (The false 
idea of length and breadth of the soul is a fallacy of our under- 


standing ; because the soul like a geometrical line, has no dimen- 
sion nor substance whatever in it), 
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7. Her mind with its power of thought, appeared as bright 
as a golden needle (pointing to the point) ; and as a streak of the 
saphire impregnated by solar ray. 

8. Her rolling eye-balls, were as dark as the spots of black 
clouds, moved to and fro by the winds; and her sparkling pupils 
were gazing at the bright glory (of God) ; piercing through their 
tenuous pores. (It is explained also as fixing the eye-sight to 
some chink (as that of a wall or other), through which the light of 
God enters the sensory of sight, and then penetrates into the 
soul as in Yoga imeditation). 

9. She had observed the vow of her taciturnity (mauna-vrata), 
for reducing the plumpness of her person, and was gladdened in 
her face, to become as lean as the filament of a feather. (The vow 
of keeping silence is said to be of great good, by increasing the 
power of thought ; for he who speaks little thinks much, and who 
—so talks much, must talk in vain. It is the practice of munis 
or saints to remain silent, whence the vow has its name). 

10.. She beheld a light alighting on her, from the air at a dis- 
tance ; and she was glad in her face to find her inward spinit, to 
be sublimated as air, (The internal light and lightness of the 
body are results of yoga practice). 

11. With her contracted eye brows, she beheld the rays of 
light extending to her from afar; which caused the hairs on her 
body, to stand up like those of babies at bathing. 

12. Her grand artery called Brahmanadi or suswmna, was 
raised about its cavity in the head called the Brohma-randhra ; 
inorder to greet the holy light, as the filaments of the lotus, rise 
to receive the solar light and heat. 

18. Having subdued the organs of her senses and their powers, 
she remained as one without her organic frame, and identified 
with her living soul ; and resembled the intelligent principle of 
the Bauddhas and Tdrkikas, which is unseen by others. (2. e. 
in her spiritual form only). 

14. Her minuteness seemed to have produced the menutcae 
of minute philosophers, called the siddharthas ; and her silence 
was like that of the wind confined in a cave. Her slender form 
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of the puny pin, resembled the breath of animal life, which is 
imperceptible to the eye. 

15. The little that remained of her person, was as thin as 
the last hope of man (which sustains his life). It was as the 
pencil of the extinguished flame of a lamp; that has its heat 
without the ight. 

16. But alas! how pitiable was her folly, that she could not 
understand at first, that she was wrong to choose for herself 
the form of a slender pin, in order to gratify her insatiable 
appetite. 

(This is a ridicule to Yogis and students, that emaciate them- 
selves with intense study and Yoga, only with a desire to pam- 
per their bodies afterwards, with luxuries and carnal enjoyments). 

17. Her object was to have her food, and not the contemp- 
tible form of the pin ; her heart desired one thing, and she found 
herself in another form, that was of no use to her purpose. 

18. It was her silliness, that led her make the injudicious 
choice of needleship for herself; and so it is with the short 
witted, that they lack the sense of judging beforehand, about 
their future good. 

19. An arduous attempt to accomplish the desired object, is 
often attended by a different result; and even success on one 
hand, becomes a failure on another; just as the mirror is soiled 
by the breath, while it shows the face to the looker. (Disappoint- 
ment lurks in many a shape, and often stings us with success). 

20. How be it, the Rakshasi soon learnt to be content with 
her needleship, after she had relinquished her gigantic form ; 
although she viewed her transformation as worse, than her disso- 
lution itself. (Utter annihilation is more desireable to the Yogi 
than his metamorphosis to meaner forms). 

21. Lo! the contrariety in the desires of the infatuated, who 
distaste in a trice, what they fondly wished at one time; as this 
fiend was disgusted at her pinship in lien of her monstrous figure. 
And so they wilfully shun the object of their former fondness, 
as the suicides and dying people quit their fond bodies without 
remorse). 
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22. As one dish of food is easily replaced by another, suiting 
the taste of the voluptuary; so this fiend did not hesitate 
to shun her gigantic body, which she took to taste the heart 
blood of animals in her pinnate form. 

23. Even death is delectable to the giddy headed, when 
they are overfond of some thing else ; as the minim ofa meagre 
needle was desirable to the monstrous fiend for the gratification of 
her fiendish desire. 

24. Now this needle took the rarified form of air, and 
moved about as the colic wind (colica flatulenta), after all living 
beings, in quest of her suction of animal gore. 

25. Its body was that of fieryheat, andits life the vital 
breath of animals ; its seat was in the sensitive heart, and it was 
as swift as the particles of solar and lunar beams. 

26. It was as destructive as the blade of the deadly sword, 
and as fleet as the effluvia flying in air. It penetrated into the 
body in the form of the menuteae of odor. 

27. It was ever bent to do evil, like an evil spirit, as she 
was now known by that name; and her sole object was to kill 
the lives of others at her pleasure. 

28. Her body was afterwards divided into two halves ; one 
of which was as fine as a silken thread, and the other as soft as 
a thread of cotton. 

29. Stichf ranged all about the ten sides of the world, in 
these two forms of hers; and pierced and penetrated into the 
hearts of living beings, with all her excruciating pains. 

30. It was for the accomplishment of all these purposes 
of her’s, whether they be great or little; that Karkat{ forsook 
her former big body, and took the form of the acute and small 
needle, (Because humbleness and acuteness are the means of 
success in every project). 

3t. To men of little understanding, a slight business becomes 
an arduous task ; as the foolish fiend had recourse to her austeri- 
ties, in order to do the mean work of the needle. 

32. Again men however good and great, can hardly get 
rid of their natural deposition ; and it was for this reason that 
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the great Rakshasi, performed her austere devotion, inorder to 
become a vile pin for molesting mankind. 

33. Now as Stich{ was roving about in the sky, her aerial 
form which was big with her heinous ambition, disappeared in 
air like vapour, or as a thick cloud in autumn. 


34, Then entering in the body of some sensualist or weak 
or too fat a person, this inward colic flatutence of Suchi, assumed 
the shape of Visuchika or cholera. 


35, Sometimes she enters in the body of some lean person, 
as also in those of healthy and wise people; and appearing at 
first as a colic pain, becomes a real cholera at last. 


36. She is often delighted, to take her seat in the hearts of 
the ignorant ; but is driven back afterwords by the good acts and 
prayers, and mantras and medicines of the wise. 


87. In this manner she continued many years in her rambles 3 
her bipartite body kept sometimes fying up in the air, and 
oftentimes creeping low on the ground. 

38. She lies concealed in the dust of the ground, and under 
the fisted fingers of hands; she hides herself in the sun-beams, 
in air and in the threads of cloths. (All this refers to the pesti- 
lential air). 

39. She is hid in the intestines, entrails and genitals, and 
resides in the bodies of pale and ash coloured persons ; she 
abides in the pores, lines and lineaments of the body ; as also in 
dry grass and in the dried beds of rivers (All these are abodes of 
malaria). 

40. She has her seat among the indigent, and in the naked 
and uncovered bodies of men ; as also in those which are subject 
to hard breathings. She dwells in places infested by flies and 
of obstructed ventilation, as also in green verdures excepting only 
of the mango and woodapple (bel) trees. 


41. She lurks in places scattered with bones and joints of 
animal bodies, and such asare disturbed by violent winds, and 
gusts of air, she lies in dirty places, and in cold and icy grounds 
and likewise in polluted cloths and places polluted by them. - 
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42, She sits in holes and hollow places, withered trees, and 
spots infested by crows, flies and peacocks. Also in places of dry, 
humid and high winds, and in benumbed fingers and toes. 

43. Asalso in cloudy regions, in cavernous districts of the 
form of rotten bodies; in regions of melting and driving snows, 
and in marshy grounds abounding in ant-hills and hills of mélira 
trees. (Malura is Kapitha or kath-bel, which is deemed un- 
wholesome).* 

44, She exhibits herself in the mirage of desert sand, and 
in wildernesses abounding with ravenous beasts and snakes. 
Sometimes she is seen in lands infested by venomous reptiles, and 
disgusting leeches and worms. 

_ 45. She frequents the stagnate pools, soiled by dry leaves and 
those chewed by the Pisdchas ; and haunts the hovels beside the 
cross ways, where passengers halt and take shelter from cold. 

46. She rambles in all places, even where the leeches suck the 
blood of men, and vile people tear them with their nails and hold 
them in their fists for feeding upon them. (Here is a relation 
; between the blood sucking Suchi or Needle and the leeches). 

47. In this manner she passes in all places, that we view in 
the landscape of cities in drawings; until she is tired with her 
long journey through them. 

48. She then stops in her course like a tired bullock, whose 
body is heated by travelling through towns, with loads of cotton 
and utensils on their backs. 

49, She afterwards lays her down to rest in some hidden place, 
like a needle tired with continued sewing ; and there drops down 
like it, from its bridling thread in the hand of the sewer. 

50. The hard needle held in the hand of the sewer, never 

hurts his finger; because a servant however sharp he may be, 
is never faithless or is injurious to his master. 

51, The iron needle growing old in its business of stitching, 

was at last lost by itself ; like the rotten plank of a boat, bearing 
the burthensome ballast of stones in it. 


ee 
*Malira or Kapitha or Kath-bel, which is deemed unwholesome. 
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52. It wandered about on all sides of its own accord, and was 
driven.to and fro like chaff by the driving winds, according to 
the course of nature (with all things). 


53. Being taken up by some one, it is fed with the fag end 
of a thread put into its mouth, as the malady of cholera is caught 
by those human parasites, who glut themselves with food supplied 
by the sap of another. 


54. The malady of colic, like the needle, is ever fond of feed- 
ing on the pith of others with its open mouth; and continually 
finds the thread-like heartstring of some body put into its hole. 


5%, Thus the strong bodies of greedy and henious beings, are 
nourished by the sap of the weak and innocent, as the colic disease 
preys on the lean bodies of the poor ; and the sharp needle is sup- 
ported by the thin thread of the needy (who cannot afford to 
buy new suits). 


56, Though the heart of Stichi like the hole of the needle, 
was to receive the thread-like sap of the patient’s heart ; yet her 
power to pierce it, was like that of the sewing needle, which is 
as potent as the piercing sun-beams, to penetrate into the toughest 
substances. 


57. At last Stich{ came to find on a sudden, the fault of her 
wrong choice of the puny body (of the needle) ; which was to be 
filled with her scanty fare of a bit of thread, and then she began 
to repent for her folly. 


58. She continued however with all her might, to trudge on in 
her wonted course, of pricking and piercing the bodies of others ; 
and notwithstanding her great regret, she could not avoid the 
cruelty of her nature. 


59. The sewing man cuts and sews the cloth ; agreeably to his 
own liking ; but the weaver of destiny weaves the long loom of 
lengthened desires in all bodies, and hides their reason under the 
garb of her own making. 

60, The colic Sichi went on like the sewing needle, ig her 
business of piercing the hearts of people by hiding her head ; as 
it is the practice of robbers to carry on their rogueries, by covets 
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their faces. (All the three are sly boots, and carry on their 
trades under the seal of secrecy), 

61. She like the needle with the sewing thread behind it, 
raises her head to make and look at the loop-hole, that she should 
penetrate in the manner of burglars, making and marking the 
holes in the wall for their entry. 


62. She entered alike in the bodies of the weak and strong, 
like the needle stitching cloths of all textures, (whether silken, 
linen or fibrous); as it is the custom of the wicked to spare neither 
the just nor unjust (from their calumny and villainy). 

63. The colic pain like the piercing needle, being pressed 
under the fingers, lets off its griping, like the tread of the 
needle in its act of sewing. (So the wicked when caught in the 
act, let out and give up their wickedness). 

64, The acute and unfeeling colic, being as ignorant as the 
stiff and heartless needle, of the softness or dryness of the 
object ; pierces the hardiest breast, without deriving any sweet- 
ness fromit. (So the unfeeling ruffians molest the moneyless, to 
no benefit to themselves). 

65. The needle is compared with a rich widow, being both 
equally stern and full of remorse ; both equally veiled and speech- 
less, and with their eye of the needle, are empty in their joyless 
hearts. 

66. The needle hurts no body (but rather does good in cloth- 
ing mankind, by mending their tattered habits) ; and yet she is 
dragged by the thread, which is no other than the thread of her 
fate (woven by the fatal sisters for her drudgery). 

67. Slipt from the finger of her master, the needle sleeps in . 
peace after her trudging, in company with her fellows of dirt and 
dregs ; for who is there that does not deem himself blest, in the 
company of his equals, when he is out of employ ? 

68. The herd of common people, is ever fond of mixing 
with the ignorant rabble in their modes of life ; because there is 
no body that can avoid the company of his equals. (Kind flies 
with its own kind; or, Birds of one feather fly together). 
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69. The lost needle when found by a blacksmith and heated 
in the hearth, flies to heaven by the breath of the bellows, after 
which it disappears in the air. (So the society of the good 
elevates one to heaven, which leads at last to his final liberation). 


70. In this manner the current of vital airs, conducts the 
breath of life in to the heart ; which becomes the living spirit, by: 
force of the acts of its prior states of existence. 


71. The vital airs being vitiated, in the body, cause the colic 
pains known by different names; such as flatulenee, bile and 
the hke. 


72. The colic caused by vitiation of the Vydna air, produces 
many diseases, and affects all the members of the body: with a 
watery fluid. When it comes by breathing of the lungs, it 
causes the Véya sila or pulmonary colic of lungs, and is attend- 
ed by disfigurement of the body, and insanity or hysteria known 
as the hysteric colic. 


73. Sometimes it comes from the hands of sheepkeepers, 
and by the smell of the sheep’s wool in blankets; and at others 
it seizes the fingers of children, and causes them to tear their 
bed cloths therewith. 

74. When it enters the body by the foot, it continues in 
sucking the blood ; and with all its voracity, becomes satisfied 
with very little food, 


75. It lies in the glandular vessel of the faeces, with its mouth 
placed downward ; and takes at pleasure any form, it likes to as- 
sume asits prerogative. , 

76. Itis the nature of the malicious, to show the pervertedness 
of their hearts by doing injury to others; as it 1s characteristic 
of the base people to raise a row for their pleasure, and not for 
any gain or good to themselves. 


77. The miserly think much of their gain of even a single 
cowry: SO deeprooted is the avaricious selfishness of human nature. 
(All little gain is no gain, compared with the wants of men). 


78. It was but for a particle of blood, or as much as could be 
picked out by the point of a pin, that the colic Suchi was bent 
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on the destruction of men: so the wise are fools in their own 
interests: (and so do cut-throats kill others for a single grote). 

79. How great is my master-stroke, says the needle, that 
from stitching the shreds of cloth, have come to the pitch of 
piercing the hearts of men; so be it and I am happy at my 
success. 

80. As the rust of the lazy needle passes off in sewing, with- 
out being rubbed with dust; so must it take the rust, unless it is 
put in the action of piercing the patient and passive shreds. The 
rolling stone gathers no moss). 

81. The unseen and airy darts of fate, are as fatal as the acts 
of the cruel Vistchi; though both of them have their respite at 
short intervals of their massacres. 

82. The needle is at rest after its act of sewing is done; 
but the wicked are not satisfied, even after their acts of slaughter 
are over. 

83. It dives in the dirt and rises in the air, it flies with 
the wind and lies down wherever it falls; it sleeps in the dust 
and hides itself at home and in the inside, and under the cloths 
and leaves. It dwells in the hand and ear-holes, in lotuses and 
heaps of woolen stuffs. It is lost in the holes of houses, in clefts 
of wood and underneath the ground. (Compare the adventures of 
a pin in Gay’s Fables). 

84, Valmiki added:—As the sage was speaking in this 
manner, the sun went down in the west, and the day departed 
to its evening service. The assembly broke after mutual saluta- 
tions, to perform their sacred ablution ; and joined again on the 
next morning, with the rising beams of the sun to the royal 
palace, , 


CHAPTER LXXI. 
Remorse or SUcui. 


Argument. Remorse of Karkat{ at her transformation to a Needle 
from her former gigantic form. 


ASISHTHA CONTINUED :—After the carnivorous fiend- 

Karkati, had feasted for a long period on the flesh and 

blood of human kind; she found her insatiable voracity to know 
no bounds, and never to be satisfied with anything. 

2. She used to be satisfied erewhile, with a drop of blood in 
her form of the needle; and she now became sorry, at the loss of 
the insatiable thirst and appetite of her former state. 

3. She thought in herself, O pity it is! that I came to be a 
vile needle; with so weak and slender a body, that I can take 
nothing for my food. 


4. How foolish I have been to forego my former gigantic 
form, and change my dark cloudy figure for something as the 
dry leaf of a forest tree. 

5. O wretch that I am, to have foregone my dainty food of 
flesh flavoured with fat. (The Rdskshasa cannibals are raw flesh- 
eaters and feeders on the fat of animals). 

6. Lam doomed to dive in dirt, and drop down on the ground ; 
4o be trodden and trampled over under the feet of people, and 
soiled and sullied in the filth. 


7. Ome miserable, helpless and hopeles thing, and without 
any support or status of mine ; from one woe I fall to another, 
and one danger is succeeded by another unto me ! 

8, I have no mistress nor maidservant, nor my father nor 
mother; I have got no son nor brother, nor any one to serve or 
befriend me. 

9. I have no body nor abode, nor any refuge nor asylum 
anywhere ; nor have I a fixed dwelling in any spot, but am driven 
about, like the fallen leaves of forest trees by the driving winds. 
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10. I am subject to all accidents, and exposed to every kind 
of calamity ; I wish for my extinction, but it wishes not to 
approach unto me. (Death flies from the destitute). 

11. What else have Idone to have given away my own 
big body, in the foolishness of my heart ; than parted like a mad- 
man, with a precious jewel for a paltry piece of glass. 

12. One calamity is enough to turn the brain out of order ; 
but what will be my case when it is followed by other calamities 
in endless succession. 

13. Iam hung up (with the cloth) to be suffocated by the 
smoke, and dropped down in the streets to be trodden under foot 
I am cast away with the dirt, and hid under the grass to my 
great distress. 

14. I-serve at another’s will, and am guided by my guide ; 
I am stark naked while I sew for others, and am ever a depend- 
ant on another’s guidance. 

15. Long dol drudge and trudge for a paltry gain, and 
stitching alone is all the work that I have to perform for 
life. O unlucky that.I am, that my ill luck even is so very 
luckless, 

16. Isee the demon of despair rising before me, upon my 
penitence of this day ; and threatning to make an end of this 
body, of which I have made an offering to him. 

17. What better fate can await on me, after my loss of so 
big and bulky a body by my foolishness ; than to be annihilated 
into nothing, rather than be a thing which is good for 
nothing. 

18. What man will pick me up, who amas lean as a mollusk 
(or thread worm) ; from the heap of ashes, under which I lie 
buried by the wayside. 

19, No keensighted man will take into his consideration, 
a wretched and a forlorn being; as nobody living on a high hill, 
ever stoops to take notice of the grass growing on the ground 
below. 

20, I cannot expect to raise myself higher, while lam lying 
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in the sea of ignorance; what blind man can perceive the glori- 
ous sun-light, who is guided by the flash of fireflies ? 

21. I know not therefore how long I shall have to labour 
under my difficulties, when I find myself already drowned in a 
sea of misery. 

22. When shall I be restored again to the form of the daughter 
of Anjandgiri mountain; and will stand as a pillar over the 
ruins of the nether and upper worlds ? 

23. When shall I have my arms reaching to the clouds, 
and my eyes flashing as lightning ; my garb becoming as white 
as snow, and my hairs touching the sky. 

24. My big belly resembling a huge cloud, and my long 
breasts hanging below as pillows; shaking with the motion 
of my body, in its dancing like the pinions of a peacock. 

25. The ash-white light emitted by my laughter, cast the 
light of the sun into the shade ;and my former high stature, 
threatened to devour the terrible god of death. 

26. My hollow sockets deep asthe holes of mortars, flashed 
erewhile with living fire ; like the rays of the sun ; and my large 
legs moved as two monumental pillars in my rambling. 

27. When shall I have my big belly, with its large cavity 
like a pot-belly ; and when shall I have again my soft black nails, 
resembling the dark and humid clouds of autumn. 

28. When will those tender smiles return to me, whereby I 
moved the great Rakshdsas to my favour; and when shall I 
dance in my giddy circles, at the music of the tahor amidst the 
forests. 

29. When will that big belly of mine, be filled with potfuls 
of fattened liquor; and be fed with heaps of the flesh and bones 
of dead bodies. 

30. When shall I get me drunk, with drinking the blood of 
human gores; and become merry and giddy, until I fall fast 
asleep. 

31. It was I who destroyed my former brilliant body, by my 
bad choice of austerities ; and accepted this petty needlish form, 
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like one taking the sulphate of gold, instead of that precious 
metal. 

32. Ah! where is that huge body which filled all sides, and 
shone as the gable hill of Anjandgiri ;and what is this puny 
and pinny form of the shape of a spider’s leg, and as thin and 
lean as a tender blade of grass. 

33. The ignorant are found to throw away a golden jewel, 
as useless on the ground as a piece of glass; and so have I 
cast aside my shining body, for a bit of this blackest needle. 

34, O great Vindhyd with tby hollow and snow covered 
eaves! why dost thou not destroy thy dull elephants by thy 
native lions? It is I that am as silly as an elephant—gaja 
wmirkha. 

35. O my arms! which used to break down mountain peaks, 
why do ye fail to pluck the butter-like moon with thy moony 
nails ? 

36. O my breast! which was as fair as the side of the 
snowy mountain, even without my glassy ornaments; why dost 
thou not show thy hairs, which were as large as leeches that feed 
on lion’s flesh ? 

37. O my eyes! that used to dispel the darkness of the 
darkest night, and kindle the dry fuel with your glaring fire ; 
why do ye cease to lighten the air with your effulgence ? 

38. O my shoulder blades! are ye broken down and levelled 
with the earth? or are ye crushed and smashed or mouldered 
and worn out by age? 

39. O my moonbright face! why dost thou not shine over me 
with thy bright beams; resembling the everlasting light of the 
orb of the moon, now at an end for ever ? 

40. O my hands! where is your strength fled today? See 
ye not, how I am transformed to an ignoble needle, that is moved 
about by the touch of the foot of a fly? 

41, Alas! the cavity of my navel, which was as deep asa 
well, and beset by hairs resembling rows of beautiful plants 
about it; and my protuberant posteriors, which likened to the 
bottom of the Vindyé hills. 

Vor, II. 15 
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42, Where is that towering stature reaching to the sky, and 
what is this new earned contemptible form of the needle; where 
is that mouth, hollow as the vault of the sky, and what is this 
hole of the needle? Where is that heap of my flesh meat, and 
what is this drop of watery food ? Ah ! how lean have I grown, 
but who is to be blamed for an act of my own doing ? 


CHAPTER LXXII, 
Fervour or Svcur’s Devotion. 


Argument. Ardour of Suchi’s austerities and Indra’s Inquiry of it. 


ASISHTHA Continued :—Afterwards Sichi became silent 
and motionless, and thought of resuming her austerities 
for the sake of regaining her long lost body. 

2, With this intention she returned to the Himalayas ; and 
there abstaining from her desire of human gore, she sat reitera- 
ting her castigations. 

3. She saw in her mind her form of the needle, entering 
into her heart with her breathings. 

4, Thus meditating on her mental form of the needle, she 
was wafted by her vital breath to the top of the hill, and alighted 
on it like a vulture from high. 

5. There she remained alone and apart from all living beings, 
and sat amidst burning fires, with her form of an ash-coloured 
stone (¢. e. besmeared by ashes like a yoy). 

6. She sat there as a sprout of grass, springing in that dry 
and grassless spot ; but soon faded away, to a blade of withered 
hay in the sandy desert. 

7. She remained standing on tip-toe of her only one foot, and 
continued in the castigation of her own self. (Standing of the one 
leg-ved needle, represented the posture of devotees standing on 
one leg). 

8. She lightly touched the ground with her tiptoe stature, 
and avoiding all sidelong looks, gazed on the upper sky with her 
upraised face and uplifted eyes. 

9. The acute point of the black iron needle, firmly preserved 
its standing posture by penetrating the ground ; while it fed 
itself upon the air, which it inhaled by its uplifted mouth. 

10. The scarcity of food in the forest, made it look up as 


inquest of some prey coming from a distance ; while its lower 
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part shaking with the wind, enticed the unwary to approach 
towards it. 

11. The ray of light issuing as a pencil from the needle hole, 
became like its attendant guard on the hinder part. 


12. As men are kindly disposed towards the mean, that are 
favourites to them ;so was the needle attached to the pencil 
of ray, that became its constant attendant. 


13. The needle had another constant companion, of its devo- 
tion in its own shadow; but the blackness of its person, made it 
always to remain behind the back. (The shadow of a thing 
ever remains behind it). 

14, Thus the shadowy needle and pencil of ray, having firm- 
ly adhered themselves to the iron needle ; these three have always 
become intimate friends, like all good people mutually assisting 
one another. 


15, The trees and plants of the mountain forest, felt com- 
passion for Stchi on seeing her in this plight; for who is there, 
that bears no sympathy for the pious devotee, or her penances 
and austerities ? 

16. The needle that was thus stuck fast to the ground by its 
foot, and had sprung up like some faculty of the mind; was 
fed with the fragrance of the fruitage, blown and borne by the 
breeze to its uplifted mouth. 


17. The woodland gods and demigods, continued to fill its 
mouth with the dust ; of blown and unblown flowers in the woods, 

18. But it did not swallow the powdered dust of meat ; 
which the god Indra had caused to be thrown into its mouth, 
for the purpose of frustrating the efficacy of its devotion. 


19. Its fixity of purpose, did not permit it to swallow the 
delicious powder; because a person however mean he may be, ig 
sure of success by his firmness of mind. 


20. The god of winds, with his power of uprooting the 
mountains ; was astonished to find the needle, averse to 


swallow the food, ministered to it in the form of the pollen of 
flowers, 
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21. The resolute devotee is never to be shaken from his 
purpose, though he is plunged in the mud or drowned in water, 
or scattered by the winds and thrown into the burning fire. 


22. Or when he is shattered by showers of hailstones, or 
struck by the lightning or battered by rain drops, and intimida- 
ted by thunder claps. 

23. The resolute mind is not changed in a thousand years, 
and the feet of the firm, like those of the drowsy and dead 
drunk, never move from their place. 


24, The holy hermit who is devoted to his purpose, loses 
in time the motion of his external organs, but obtains by 
the exercise of his reason, the light of true knowledge in 
his soul. 


25. Thus did Stichi gain the light of knowledge, and become 
a seer of the past and future. She became cleansed of the 
dross of her sins, and her Vistichi or impurity was turned to 
Suchi or purity. 

26. She came to know the truly knowable, in her own 
understanding 3 and she felt true bliss in her soul, after the 
removal of her sins by devotion. 

27. She continued for many thousand years in her austere 
devotion, to the great astonishment of seven times seven worlds, 
that got affrighted at her austerities. (The cause of their fright 
was, lest she should take possession of their happy states, by 
the merit of her devotion). 

28, The great mountain was set in a blaze, by the fervour of 
her devotion ; and that flame spread to all the worlds, like the 
blaze of a portentous meteor. 

29. This made Indra the god of heaven, to ask Narada res- 
pecting the cause of this intense devotion; saying “ Who is it 
that engrosses to her the fruition of worlds, by her austere 
devotion” ? To whom Narada thus replied : 

30. “It is Stichi, who by her continued devotion of thou- 
sands of years, has attained her highest state of enlighten- 
ment; and it is that light that now enflames all the worlds. 
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31. It is Stichi’s devotion, O lord of gods! that makes the 
Nagds to sigh and the hills to tremble. It causes the celestials 
to fall down, and the sea to overflow on earth. It dries up all 
things, and casts to shade the bright orb of the sun itself. 


CHAPTER LXXIII. 
NArava’s Retation or Svcut’s Dzyortion, 


Argument. Description of Stichi’s austerities, and Indra’s Inquiry 
about them. 


ASISHTHA related :—Indra having learnt about the austere 
devotion of Karkati, had the curiosity to know more of her 
through Ndrada, whom he asked about the matter. 

2. Indra said:—I know Stichi to have acquired her fiendish ° 
practice (of blood sucking), by means of her devotion ; but who is 
this apish Karkati that is so greedy of her gain (of flesh and 
bones). 

3. Narada replied :—It is Karkat{ the malevolent fiend, that 
became Jéiva Siichi or colic pain of the living, and assumed the 
shape of an iron needle as its support or fulcrum. 

4, Having afterwards forsaken that prop, it entered into 
the human body as its landing place ; and then it flew up to the 
heart on the vehicle of vital breath, and is scated in the car 
of the current airin atmosphere. (The resting place locus standt, 
pont @ appu or powsto of the diseases of life). 

5. This colic of life—Jéva Sicht, having entered into the 
bodies of vicious lives, passes through the canals of their en- 
trails and the pores of their flesh, fat and blood, and then nest- 
les as a bird in the interior part. 

6. It enters the intestines with the breath of the air, and 
there settles in the form of flatulent colic ; afterwards being seat- 
ed at the end of the nyagrodha artery, it forms the plethoric 
colic with fulness of blood and inflammation. 

7. It also enters the body through other parts and organs, 
and receives different names according to its situation; and then 
feeds itself upon their flesh and marrow ; (as the best food for 
living beings). 

8. Fastened to the knots of wreathed flowers and stuck to the 
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leafy garlands, decorating the breasts and cheeks of fond damsels, 
she steeps enraptured with them, on the bosoms of their loving 
spouses. (7. e. the menial needle is blessed in the company of 
her mistress). 

9, She flies to the bodies of birds in wood-land retreats, which 
are free from worldly sorrow and strife; and flutters on the 
tops of flowers of the Kalpa arbours of Paradise, or rolls on beds 
of lotuses in the lakes, 

10. She flies over the high hills of the gods, in the forms 
of fluttering bees; and sips the honey drops, perfumed with the 
fragrance of the pollen of mandara flowers. 

11. She devours in the form of vultures, the entrails of the 
dead bodies of warriors, through the notches made in them, by 
blades of swords in warfare. 

12. She flies up and down in the pellucid and glassy paths 
of the firmament, and pierces through all the pores and arteries 
or inlets into the human body ; as the inflated winds pass in every 
ereck and corner on all sides. 

13. As the universal vital air (prdna-v4yu), runs in the 
heart of every living being, in the form of the pulsation of air ; 
so does Suichi oscillate in every body, as it were her own 
habitation. 

14, As the intellectual powers are lodged in every person, in 
the manner of blazing lamps in them ; so does she reside and blaze 
as the mistress of every body; answering her dwelling house, 

15. She sparkles as the vital spark in the particles of blood, 
and flows as fluidity in liquid bodies ; she rolls and trolls in 
the bowels of living beings, as whirl pools whirl about in the 
bosom of the sea. 

16. She rests in the milk white mass of flesh, as Vishnu 
reclines on his bed of the serpent Vasuki ; she tastes the 
flavour of the blood of all hearts, as the goddess (K4lf) drinks the 
liquor of her goblet of wine. 

17. She sucks the circulating red hot blood of hearts, as 
the winds absorb the internal and vivifying juice, from the hearts 
of plants and trees. 
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18. Now this living Stichi, intending to become a devotee, 
remains as motionless as an immovable substance, and as fixed 
and steady in her mind. 

19. The iron-hearted needle, being now rarified as the invi- 
sible air, is traversing to all sides, on the swift wings of winds 
resembling its riding horses. 

20. It goes on feeding on the flesh and drinking the blood 
of all living beings; and carrying on its various acts of giving 
and receiving, and dancing and singing all along. 


21. Though the incorporeal Sich? has become aeriform 
and invisible as vacuum, yet there is nothing which she is 
unable to accomplish by the powers of her mind, outstripping 
the swiftness of the winds. 

22. But though she runs mad with her meat, and turns 
about giddy with her drink ; yet she is curbed by fate, like an 
elephant in chains from running at random. 

23. The living body like a running stream, moves apace 
with billows in its course; and the painful and destructive 
diseases under which it labours, are as greedy sharks lying 
hid underneath. 

24, This frail body like the formless Stichi, being disabled 
by infirmity to gorge its fleshy food, begins to lament its fate, 
like old and sickly rich folks, for their want of hunger and 
appetite. 

25. The body with its members, moves about like the beasts 
of the forest (for their prey); and it plays its parts like an actress 
in the stage, with goodly apparel and ornaments on her person. 

26. The body is moved to and fro by its internal and external 
winds, and its natural weakness (immobility), is always in need 
of being moved by the vital airs, as the immovable fragrance 
requires to be wafted by the breeze. 

27. Men in vain rely in mantras and medicines, in austerities 
and charities, and in the adoration of idols for relief; while their 
bodies are subject to diseases like the sea to its surges. 

28. The unseen force of mobility, is soon lost in the solid 
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body, as the light of the lamp is lost in darkness. So the living 
Suchi came to be lost in the iron needle, in which she had her 
rest. (7. e. The living body is lost and transformed to a spirit, 
wherein it finds its rest after death). 


29. Every one aspires to a state according to his natural 
propensity ; as the inclination of the Rdkshasi led her to choose 
the needleship upon herself. 


30. A man being tired by travelling far and wide, returns 
atlast to take his rest at home; so the big and living stich{ turned 
to the form of the ¢din iron Stichi to execute her repose ; but 
like ignorant people, who prefer the grosser pleasure of the body 
to the nicer delights of the soul; she still panted for her grosser 
enjoyments, that were now lost to her. 


31. With the intention of satisfying her thirst, she travelled 
to all parts and quarters (in her form of the poor needle); but 
derived more of the mental pleasure of experience, than the 
satisfaction of her corporeal appetites. 


32. When the container is in existence, it is possible to fill 
it with its contents and not otherwise 3 so one having his body, 
can seek and get every pleasurable object to give it delight. 


33, Remembering now the past enjoyments of her former 
body, she became sorrowful in her mind, that was so highly 
pleased and satisfied with filling its belly before. 


34, She was then resolved to betake herself to austere devo- 
tion, for the purpose of recovering her former body; and with 
this object in view, she chose for herself the proper situation 
for her castigations, 


35. The living soul of Suchi, thought of entering into the 
heart of a young vulture flying in the air; and thus soared to it 
and rested herself in the air hke that bird, by the help of her 
vital breath. (. e, The Sreedy spirit was turned to the form 
of a hungry vulture to shriek and seek for carrion), 


36. The vulture being thus filled with the malevolent spirit 


of the colic Stich{ in itself, began to think of executing the 
purposes that Stich{ had in her mind, 
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37. Thus the vulture bearing the insatiate Stich{ within its 
body, flew to its intended spot on the mountain. It was driven 
there like a cloud by the wind, and it was in this place that 
Such{ was to be released from her needleship. 

38. Itsat there on a spot of the solitary forest in its state 
of asceticism, seeming to be freed from all desires of the world. 


39. It stood there on one of its legs, supported on the tip 
of its toe and appeared as the statue of some deity, consecrated 
on the top of the mountain by some one in the form of Garuda. 

40), There standing on one leg, supported on an atom of 
dust ; she remained as the mountain peacock, that stands on 
one leg with the head raised to the sky. 

41. The bird seeing the living Stchi coming out of his 
body, and standing on the mountain as a statue, fled away 
and disappeared from that place. 

42. Stichi issued from the body of the bird, in the manner 
of the spirit coming out of it, and the intellect aspring to higher 
regions; and as the particles of fragrance fly upon the wings 
of winds, inorder to meet the breath of the nostrils to be borne 
into the nose. 

43. The vulture fled to his own place after leaving Stchf 
at that place, like a porter disburthening himself of his load ; 
and found himself relieved of his lickerish diseases on his 
return. 

44, Now the iron Stchi, being seated in her devotion, in 
the form of the living Stichi; appeared as graceful as a night 
man engaged in the performance of his proper duty. 

45. And as the formless spirit is unable to do anything, 
without a formal support or instrument; so the living Suchi 
supported herself on the tip of her toe, for performance of her 
devotion. 

46. The living Stichi has sheathed the iron needle (in her 
heart), as an evil spirit (Pisach{) enwraps a Sinsap& tree ; and 
as the winds enfold the particles of odor, which they bear away 


in their bosom. 
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47. Thenceforwards, O Indra! has she betaken herself 
to her protracted devotion, and passed many years in the 
solitary wilderness in her steady position and posture of body. 

48. It now behoves you, O Indra! that art skilled im stra- 
tegems, to devise some plan, inorder to delude her from her 
object, ox else her devotion will destroy the people, you have 
so long preserved. 

49, Vasishtha said :—Indra having heard these words of 
Narada, sent Maruta (Eolus) the god of winds to her search, 
im all quarters of the globe. 


50. The god Maruta then proceeded inquest of her, in his 
spiritual form of intelligence ; and having traversed the etherial 
regions, alighted upon the nether world. The winds and all 
other elemental and physical powers, are believed to be endued 
with intelligence also ; and not as mere brute forees, on account 
of the regular discharge of their proper functions, which they 
could never do without intelligence. 

(Hence the imagination and adoration of the Marutgana m 
the elemantal worship of the Veda). 

51. He beheld everything instantly at a glance of his intelli- 
gence ; which perceived all things at one view ; as the sight 
of the Supreme Spirit ; sees through all bodies without exception 
or hindrance. (2. e. The sight of the spirit like its breath, 
sees through and supports all things). 

52. His sight stretched to the Lokdloka mountain in the 
polar circle, far beyond the seven seas of the earth, where 

. a . + 
there is a large tract: of land abounding with gems. (It is doubt- 
ful whether the polar mountain or sea abounds with gems). 

53. He viewed the circle of the Pushkara continent, sur- 
rounded by asea of sweet water; and containing mountains 
with their dales and valleys. 

54. He next saw the Gomeda islands, surrounded by the 
sea of liquor with its marine animals; and the land abounding 
with cities and towns. E 


65. He beheld also the fertile and peaceful continent of 
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Kraunchadwipa, bounded by the sweet Saccharine sea, and beset 
by a range of mountains. 


56. Further on was the Swetadvipa (Albion island), with 
its subsidary isles surrounded by the Milky (Atlantic) ocean, 
and having the temple of Vishnu in the midst of it; (Meaning 
perbaps the ancient Kelts to be colony of the Hindus). 

57. After that appeared the sea of butter, surrounding the 
Kushadwipa island; and having chains of mountains and cities 
with buildings in them. (Butter milk &c, are fictitious name 
and not this really). 

58. Then came the SAkadwipa in view amidst the ocean of 
curds, containing many countries and many large and populous 
cities in them. (The séhadwipa is said to be scythia or the land 
of the saccae or sakas). 

59. last appeared the Jambudwipa girt by the sea of salt, 
having the Meru and other boundary mountains, and many 
countries init. (This is Asia stretching to the polar mountains 
on the north and south). 

60. Thus the intelligence of air (Marvt), having alighted on 
earth upon the wings of winds, spread himself afterwards to its 
utmost ends with rapidity ; (or spread himself rapidly to its 
utmost limits afterwards). 

61. The god of air then directed his curse to Jambudwipa 
(Asia), and having arrived there, he made his way to the summit 
of the snowy mountain. (Himalaya, where Sachi was performing 
her devotion). 

62. He saw a great desert on the highest top of the summit, 
which was as extensive as the expanse of the sky, and devoid 
both of living creatures and the vestiges of animal bodies. (z. e. 
There were neither any living being nor fossil remains to be 
found on the mountain peak). 

63. It was unproductive of greens or grass owing to its nigh- 
ness to the sun, and was covered over with dust, like that 
composing this earth. 

64, There spread a wide ocean of the mirage to excite the 
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thirst, like the lucid waters of a river ; and allure the longings 
of men by its various hues, resembling the variegated colours 
of rain-bow. 

65. Its wide expanse reaching almost to infinity, was uu- 
measurable even by the regents of the quarters of heaven, and 
the gusts of wind, blowing upon it, served only to cover it with 
a canopy of dust. 

66. It resembled a wanton woman, besmeared with red 
powder as the sunbeams, and sandal paste like the moonbeams ; 
and attentive to the whistlings of the breeze. (Thinking them 
to be hissings of men). 

67, The god of the winds having travelled all over the seven 
continents and their seas, and being tired with his long journey 
on thesurface of the earth ; rested his gigantie body which fills 
the infinite space in all directions, on the top of that mountain ; 
like a butterfly resting on the twig of a tree, after its wearied 
flight in the air. 


CHAPTER LXXIV. 
CoNSUMMATION or Su‘cu{’s Drvorton. 


Argument. Return of the god of winds to the Indra, and his narration of 
the Devotion of Stichf and her desired Boon. 


HE god of the winds beheld Stich{ standing erect, like a crest 
on the summit of the mountain, amidst that vast tract of 
the desert all around. 

2. She stood upon one lee fixed in her meditation and 
roasted by the burning sun over her head ; she was dried up to 
a skeleton by her continued fasting, and her belly was con- 
tracted to the shrunken skin. (¢.e. she was threadbear as skin 
in all her body and belly). 

3. Now and then, she inhaled the hot air with her open 
mouth, and then breathed it out, as her heart could not contain 
the repeated influx of air. (Respiration of air is practised by 
Yogis, to sustain their lives therewith for want of solid food). 

4. She was withered under the scorching sunbeams, and 
battered in her frame by the hotter winds of the desert ; yet 
she moved not from her stand-point, as she was relieved every 
night by the cold bath of moonbeams. 

5. She was content with covering her head under the particles 
of dust, and did not like to change her state for a better fortune. 
(7. e. She preferred her poverty to high dignity). 

6. She gave up the possession of her forest to other living 
beings, and lived apart from all in the form of a crest of hair. 
Her breathings being withdrawn to the cranium, appeared out of 
it as a tuft of hairs or bushes clapped on her head. (Air con- 
fined in the cranium, is said to keep the body alive for ages). 

7. The god of air was astonished to see Suchi in this state ; 
he bowed down to her and was struck with terror as he beheld 
her more earnestly. (The countenance of the holy is awful to 
the sight of the unholy). 
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8. Hewas so overawed by the blaze of her person, that he 
durst not ask her anything, such as ;—“O saintly Sachi! why 
dost thou undertake thyself to these austerities’”? 


9, He only exclaimed, O holy Stchi, how wondrous «1s 
this sight of thy devotion! Impressed with veneration for her 
holiness, the god made his departure to heaven whence he came. 


10. He passed the region of the clouds, and reached the sphere 
of the still air (sthira vAyu) ; and then leaving the realm of the 
Siddhas behind him, he arrived to the path of the sun—the 
ecliptic. 

11. Then rising higher in his airy car, he got into the city 
of Indra, where he was cordially embraced by the lord of gods, 
for the merit of his sight of Stichi. (Visit to sacred persons and 
holy shrines, is believed to impart a share of holiness to the 
visitant). 

12. Being asked what he saw, he related all that he had seen, 
before the assembled gods in the-synod of Sakra or Indra, 


13. Pavana said :—There is the King of mountains the high 
Himalaya, situate in the midst of Jambudwipa (in Asia); who 
has the lord Siva, that bears the crescent of the moon on his 
forehead, for his son-in-law. ; 


14. On the north of it, is a great peak with a plain land 
above it, where the holy Suchi holds her hermitage, and performs 
her rigorous devotion. 


15. What more shall I relate of her, than that’she has absta- 
ined herself even of her sustenance of air, and has made a mess 
of her entrails coiled up together. 

16. She has contracted the opening of her mouth to a needle 
hole, and stopped even that with a particle of dust, inorder to 
restrain it even from the reception of a cold dewdrop for its food. 

17. The fervour of her devotion, has made the snowy moun- 
tain to forsake its coldness; and assume an igneous form which 
it is difficult to approach. (The blaze of holiness is said to set 


mountains on fire, as the presence of the Holy spirit set the 
sacred mount of Sinac on flame). 
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18, Therefore let all of us rise and repair soon to the great 
father of creatures for redress; or know this fervent devotion 
of hers must prove to our disadvantage in its result. 


19. Hearing these words pronounced by Pavana, the lord 
Indra in company with the other gods, proceeded to the abode 
of Brahma, and prayed unto him for their safety. 

20. Brahmé answered:—“Iam going even now to the sum- 
mit of the snowy Hymalaya, to confer to Sichi her desired boon.”? 
Upon this assurance of Brahmé, the gods all returned to their 
celestial abodes. 

21. During this time Stichi became perfect in her holiness, 
and began to glow with the fervour of her devotion on the 
mountain of the immortals. 

“2. Suchi perceived very clearly the revolution of the time 
(of her castigation), by fixing her open eyes on the sun, and by 
counting the days by the rays of solar light penetrating the open- 
ing of her mouth :—the needle hole, 

23. Suchi though flexible as a bit of thread, had yet attain< 
ed the firmness of the mountain Meru, by her erect posture. 

24. She beheld by the ray of sun light, which penetrated 
the eye of the needle, that the shadowy attendant upon her erect 
posture, was the only witness of her upright devotion. 

25. The shadow of Stchi which was the only attendant on 
her devotion, hid herself under her feet for fear of the midday 
heat, so do people in difficulty find their best friends forsake 
their company in times of adversity. 

26, The union of the three persons of the iron, the ascetic and 
shadowy Stchi, like the meeting of the three rivers (Asi, Vara- 
né and Gangd from three sides), described a triangle in the form 
of the sacred city of Benares (or a delta of Ganga or the triune 
divinity). 

27. This union of the three, like the confluence of three ri- 
vers of a Triveni (as Ganga, Yamuna and Sarasvati), purifies 
the sins of men by the three different hues of their waters. v7z, 
the blue, black and white, 
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28. A person becomes acquainted with the unknown cause 
of all, only by swchana or reasoning in his own mind ; and by 
means of his selfconsciousness (of the truth or untruth of a 
thing). It is the cogitation of one’s own mind that is best 
guide in all things or else, O Rima! there is no other better 
preceptor for men, 


CHAPTER LXXyV. 
a fa 
SvcHi’Ss REGAINING HER FORMER FRAME. 


Argument. Brahma's appearance, admonition and blessing to Such? 
and her resuscitation to life. 


ASISHTHA continued :—After the lapse of a thousand 

years of long and painful devotion, the great father of 

creation (Brahma), appeared to her under his pavilion of the 
sky, and bade her accept the preferred boon. 

2. Sachi who was absorbed in her devotion, and her vital prin- 
ciple of life, remaining dormant in her, wanted the external or- 
gans of sense (to give utterance to her prayer}, and remained 
only to cogitate upon the choice she should make. 


3. She said to herself : “I am now a perfect being, and am 
delivered from my doubts; what blessing therefore is it, that I 
have need of asking (either for myself or others), beyond this 
state of beatitude; which I already possess in my peace and tran- 
quility, and the bliss of contentment and self-resignation.” 

4, “I have got the knowledge of all that is tobe known, and 
am set free from the web of errors ; my rationality is developed, 
and what more is requisite to a perfect and rational being ? 


5. Let me remain seated as I am in my present state, ] am 
in the light of truth ; and quite removed from the darkness 
of untruth ; what else is there for me to ask or accept ? 


6. Ihave passed a long period in my unreasonableness, and 
was carried away like a child, by the demon of the evil genius of 
earthly desires. (Asa child wants to have everything he sees, 
not knowing whether it is good or bad for him to have it). 


7. This desire is now brought under subjection by my power 
of ratiocination, and of what avail are all the objects of my 


desire to my soul? (There is nothing of any good to the soul, 


for nothing temporal is of any spiritual good), 
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8. The lord of creatures kept looking on Stichi sitting with 
her mind fixed in her silent meditation, and resigned to her dest- 
iny; and quite abstracted from all external sensations, and the 
use of her bodily organs. 


9. Brahmé with the kindness of his heart, again accosted the 
apathetic dame, and said unto her ; “Receive thy desired blessing, 
and live to enjoy for sometime longer on earth”. 


10. Then having enjoyed the joys of life, thou shalt attain 
the blissful state from which thou shalt have no more to return 
here, and this is the fixed decree destined for all living being on 

arth, 

11. Be thy desire crowned with success, by merit of this 
devotion of thine, O best of the womankind! Resume thy 
former corpulence, and remain as a Rakshasf in this mountain 
forest. 


12. Regain thy cloud-like shape whereof thou art deprived 
at present, and revive as a sprout from thy pinnate root, to become 
hike a big tree growing out of its small root and little seed. 


13. Thou shalt get an inward supply of serum from thy 
pinnate tendon, as a plant gets its sap from the seeded grain 3 and 
the circulation of that juice will cause thy growth like that of a 
germ from the ingrained seed. 


14. Thy knowledge of truth has no fear of following into the 
difficulties of the world ; while on the contrary, the righteousness 
of thy soul will lead thee like a huge cloud, that is heavy,with its 
pure water high in the heaven, notwithstanding the blasting gusts 
of wind. (7.e. The pure and contrite spirit goes on its wonted 
course, in spite of the tribulations of the world). 

15. If by thy constant practice of Yoga meditation, thou hast 
accustomed thyself to a state of habitation (death like Samadhi), 
for thy intellectual delight, and hast there by become assimilated 


to the anaesthesia of thy meditation (to the state of a stock 
and stone). 


16. But thy meditativeness must be compatible with thy 
worldly affairs, and the body like the breeze, is nourished best 
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by its constant agitation. (¢. e. Meditation must be joined with 
utility, and the body with its activity). 

17. Therefore my daughter! thou dost act contrary to nature, 
by withstanding the action which thy nature requires; nor can 
there be any objection to thy slaughter of animal life under proper 
bounds. (Because the carnivorous are made to live upon flesh, as 
the omnivorous man upon all kinds of food). 

18. Act therefore within the bounds of justice, and refrain 
from all acts of injustice in the world; and stick steadfastly to 
reason, if thou shouldst like to live liberated in this life. (Justice 
is the source of liberty, but injustice leads to bondage). 

19, Saying so far, the god disappeared from below to his 
heavenly sphere, when Stichi said to him “be it so and I have 
nothing to oppose to this’. Then thinking in her mind, that she 
had no cause to be dissatisfied with the decree of the lotus-born 
Brahmé4, found herself immediately in possession of her former 
body. 

20. She came to be of the measure of a syan at first, and 
then of a cubit; and next a full fathom in length, and 
increasing fastly in her height, she grew up as a tree; till at last 
she was of the form of a cloud. She had all the members of the 
body added (0 her instantly, in the manner of the growth of the 
arbour of human desire. (Our growing desires and their increase, 
are compared with the growth and ramifications and fructification 
of trees). 

21. From the fibrous form of Stich{ (the needle), which was 
without form or feature, body, blood, bones, flesh or strength, 
there grew up all the parts and limbs at once. Just so the fancied 
garden of our desire, springs up on a sudden with all its verdant 
foliage and fruits and flowers from their hidden state. 


CHAPTER LXXVI. 
REFRAINING FROM UNLAWFUL Foon. 


Argument, Advice of the god of winds to Karkati; and her resort to 
the Abode of Kirata-flesh eaters. 


ASISHTHA continued :—Stichf the needle now became the 

fiend Karkati again ; and her leanness turned to bulkiness, 

in the manner of a flimsy cloud; assuming a gigantic form in 
the rainy season. 


2. Now returning to her natal air and element, she felt some 
joy in herself; but renounced her fiendish nature by the know- 
ledge she had gained; as a snake throws off its old slough. 
(She was regenerated to a new life in the very same body). 


3. There seated in her /o/zform posture, she continued to re- 
flect on her future course; and retying on the purity of her new 
life and faith, she remained fixed as a mountain peak, (Unmoved 
by the stormy temptations of the world). 


4, After six months of her continued meditation, she got the 
knowledge of what she sought ; as the roaring of clouds rouses 
the peacock, to the sense of an approaching rain. 


5. Being roused to her sense, she felt the pains of her thirst 
and hunger; because the nature of the body never forsakes its 
appetites as long as it lasts in the same state.( There cannot be a 
thorough change of innate nature in the same person). 


6. She was sorrowful at last, not to find out what food she 
should take to herself ; because she thought the killing of animal 
life for food, was unlawful and repugnant to her nature. 


7. The food forbidden by the respectable and got by unjust 
means, must be rejected even at the expense of one’s valuable 
life. (Respectable men abhor the flesh of unclean animals 
and forbidden meat). 


8. If my body, said she, should perish for want of lawful 


UTPATTI KHANDA. 135 


food, I do not transgress the law in that ; but the guilt lies 
in my taking of unlawful food ; for the sustenance of my life. 
(Hence no man is guilty of his legal gain and lawful food). 


9. Whatever is not obtained according to the customary 
rules of society, is not worth taking ; and if I should die with- 
out my proper food, or live upon inproper fare, it amounts to the 
same thing whether I live or die : (because unrighteous living is 
moral death). 


10. Iwas only the mind before, to which the body is added 
as a base appendage. It vanishes upon the knowledge of self; 
hence its care and neglect are both alike. (The soul forming 
our true essence, must be preserved pure in expense of the im- 
pure body). 


1l. Vasishtha resumed:—As she was uttering these words 
in silence to herself, she heard a voice in the air, coming from 
the god of winds, who was pleased at the renunciation of her 
fiendish disposition. 


12, Arise Karkatf, it said, and go to the ignorant and enlight- 
en them with the knowledge thou hast gained; for it is the 
nature of the good and great, to deliver the ignorant from their 
error, 

13. Whosoever will not receive this knowledge (of lawful food, 
when it is imparted to him by thee, make him verily the object 
of thy derision, and take him as being a right meat and proper 
food for thee.” 


14, On hearing these words she responded, ‘I am much 
favoured by thee, kind god!” ; and so saying, she got up and 
descended slowly from the height of the craggy mountain. 

15. Having passed the heights, she came to the valley at 
the foot of the mountain ; and thence proceeded to the habitation 
of the Kiréta people, who inhabit the skirts at the bottom 
of the hills. 


16. She saw those places abounding in provisions of all sorts ; 
such as human kind and their cattle with their fodder and 
grass, There were vegetable as well as animal food, with vari- 
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ous kinds of roots and plants. There were eatables and drink- 
ables also, with the flesh of deer and fowls, and even of reptiles 
and insects. 

17. The nocturnal fiend then walked her way, under the 
shade of the deep darkness of night, towards the habitation at 
the foot of Himdlaya, in her form of the sable mount of Anja- 
négiri (unperceived by the inhabitants). 


CHAPTER LXXVIi, 
DELIBERATION oF KARKATI. 


Argument. Description of the dark night. The Rakshasi’s mecting 
a réja and his minister. Her trial of and argumentation with them, 


ASISHTHA resumed :—It was a deep dark night, black as 

ink and as thick as tangible pitch ; hiding the habitation of 

the Kiratas under its nigrescent umbrage. (Kirdtas are the pre- 

sent Kirantis of the Himalayas, and the ancient Kerrhoides 
of Ptolemy). 

2. The sky was moonless, and overcast by a veil of sable 
clouds ; the woodlands were obscured by taméla trees, and thick 
masses of black clouds were flying about in the air, 

3. The thick furze and bushes besetting the hilly villages, 
obstructed the passages by their impervious darkness, and the 
flitting light of fireflies gave the homesteads an appearance of 
the bridal night. 

4. The thick darkness spreading over the compounds of 
houses, shut out the passage of the light of lamps, which made 
their way of or from the chinks of the dwelling in which they 
were burning. 

5. Karkati bebeld a band of Piséchis, dancing about her as her 
companions ; but she became motionless as a block of wood, 
on seeing the giddy Vetdlas, moving about with human skeletons 
in their hands. 

6. She saw the sleeping antilopes by her, and the ground 
matted over by the thick snow falls ; while the drizzling drops 
of dew and frost, were gently shaken by the breeze on the leaves 
of trees. 

7. She heard the frogs croaking in the bogs, and the night 
ravens cawing from the hollows of trees ; while the mingled 
noise of jocund men and women, were issuing from the inside 
of the houses. 
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8. She saw the cgns fatuus burning in the swamps, with the 
lustre of portentous meteors ; and found the banks and bournes, 
thick with thorns and thistles, growing by their sides, and washed 
by the waters gliding below them. 

9. She looked above and saw the groups of stars shining in 
the firmament, and beheld the forest about her shaking their 
fruit and flowers by the breeze. 

10. She heard the alternate and incessant cries of owls and 
crows in the hollows of trees; and listened also the shouts of 
robbers in the skirts, and the wailings of the villagers at a 
distance. 

11. The foresters were silent in their native woods, and the 
citizens were fast asleep in the cities; the winds were howling in 
the forests, and the birds were at rest in thei sylvan nests. 

12. Furious lions lay in their dens ; and the deer were lying 
in their caves also. The sky was full of hoarfrost, and the wood- 
lands were all still and quiet. 

13. The lightnings flashing from amidst the dark inky 
clouds, resembled the reflexions of ray from the bosom of a crys- 
tal mountain. The clouds were as thick as solid clay, and the 
darkness was as stiff as it required to be severed by a sword. 

14. Blown by the storm, the dark cloud fled like the sable 
Anjan& mountain in the air, and it deluged a flood of pitchy 
rain, like a water-fall from the bosom of a mountain. 

15. The night was as dark as the pit of a coal-mine, and as 
jet black as the wing of the black bee—dsramara; and the 
whole landscape lulled to sleep, appeared as the world lying 
submerged under ignorance. (Sleep and ignorance are twin bro- 
thers, and a reversion of the comparison of ignorance with sleep. 
Such reversed similes are not uncommon in oriental poetry, as 
that of the moon with the beauteous face &c). 

16. In this dreadful dead of night, she saw in the district 
inhabited by Kirdtas, a prince and his minister, wandering to- 
gether in the forest, 

17. The prince was named Vikrama, and was as brave and 
valorous as his name and conduct implied him to be, He came 
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out undaunted from within the city, after the citizens had fallen 
fast-asleep. 

18. Karkati beheld them roving in the forest with the wea- 
pons of their valour and fortitude, and searching the Vetélas in- 
festing the neighbourhood. 

19. Seeing them, she was glad to think that she had atlast 
got her proper food; but wanted to know beforehand, whether 
they were ignorant folks or had any knowledge of their souls, 
or whether their weariness under the burthen of their bodies, had 
exposed them to the dangers of the darksome night. 

20. The lives of the unlearned (said she), are verily for their 
perdition in this world and the next; it is therefore meet to put 
an end to these, rather than leave them to live to their peril in 
both worlds. (The earlier the ignorant die, the sooner do they 
rid themselves of their miseries and responsibilities). 

21. The life of the untutored is death, without spiritual 
knowledge, and physical death is preferable ; in as much as it 
saves the dying soul from its accumulation of sin. (Living in 
the sinful world is sin, unless it is averted by spiritual know- 
ledge). 

22. It is the primival law ordained by our prime father—the 
lotus-born Brahm4, that ignorant souls and those without 
knowledge of their selves, should become the food of the hineous. 
(¢. e. of voracious and envious animals, which devour the body and 
not the soul). 

23. Therefore there isno harm in my feeding upon these 
two persons, who have offered themselves for my food ; because 
it is silliness to let slip, a ready prize or proferred gift from the 
hand, (A bird in the hand is worth two in the bush. Or a 
self-civen gift is not to be lost). 

24. But lest they should prove to be men of parts and good 
and great souls, I cannot in tuat case feel disposed of my own 
nature, to put an end to their valuable lives. 

25. I must therefore make a trial of them, and see if they 
are possessed of such parts ; that I may decline from making my 
mess of them, because I fecl averse to molest the intelligent, 
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26. For those that expect to have true glory and real happi- 
ness, with the length of their lives on earth ; must always honour 
the learned with honorariums, adequate to their parts and desires. 

27, should rather suffer my body to perish with hunger, 
than destroy the intelligent for its supportance ; because the 
soul derives more satisfaction from the counsels of the wise, 
than bare life without knowledge, can possibly afford. 

28. The learned are to be supported even at the expense of 
one’s own life ; because the society of the wise affords a physic 
to the soul (psyches éatrion’, though death should deprive us 
of our bodies, (for it ameliorates even the pangs of death). 


29, Seeing me a man-eater Rékshasi, so favorably disposed 
to the preservation of the wise ; what reasonable man is there, 
that must not make a breast-plate of the wise for himself. (2. e. 
The wise are ornaments to human beings however inhumane 
they may be to others of their fellow creatures. Hence the 
most cruel tyrants, were the greatest supporters of learning). 


30. Of all embodied beings, that move about on the surface 
of the earth, it is the man of profound understanding only, who 
sheds his benign influence like cooling moon-beams all around 
him. (The light of knowledge is compared with ‘the gentle 
moonbeams). 

31. To be despised by the wise is death, and to be honoured 
by the learned is true life ; because it is the society of the 


sapient only, that makes the life bring forth its fruits of heaven- 
ly bliss and final beatitude. 


32, I will now put a few questions for their examination, 
and know whether they are men of parts, or gilded on the sur- 
face with sapient looks, like copper by a chemical process. 


83. Upon examination and ascertainment of the qualifica- 
tions if they prove to be wiser than the examiner ; in that e 
one should avail of their instracti : a 

avail of their instruction, or otherwise there is no 
harm to make an end of them as they best deserve 
° 


CHAPTER LXXVIil. 


Argument, The undaunted valour of the Prince, the Rékshasi’s 
Questions and the Minister’s solution of them. 


ASISHTHA coontinued:—Afterwards the Rdkshasi, who 
was an offshoot of the great garden of RAkshasa race, made 
a loud and tremendous yell like the deep roarings of a cloud. 

2. After her deep roar she muttered in a clattering voice, 
like the rattling of a thunder clap following the rumbling of 
clouds. 

8. She said:—Ho, ho? what are ye, that venture abroad in 
this dread and dreary desert, dark as the great delusion of Mdya, 
and which without the light of the sun and moon, is as gloomy 
as the gloom of ignorance. What are ye crawling here for like 
insects bred in stones?. 

4, What men of great minds are ye, to have come here as the 
weak minded aberrants that have lost their way ? you have be- 
come an easy prey to me, and must meet your fate in my hands in 
a moment. 

5. The Prince replied:—O thou demon, what art thou and 
where is thy stand: If thou beest an embodied being, show 
thyself unto us, or who is to be terrified by thy bodiless form 
buzzing like a bee?. 

6. It is the business of the brave to pounce at once like a lion 
upon his prey, (and not to bark as a dog at a distance). There- 
fore leave off thy bragging and show us thy prowess at once. 

7, Tell me what thou dost want of us, and whether thou 
dost terrify us by thy vain vauntings, or utterest these words 
from thy own fear of us. 

8. Now measure thy body according to thy speech, (¢.e. let 
them conform with one another,) and confront thyself to us 
without delay; because the dilatory gain no good, save the loss 
of their time. 

9, On hearing the prince’s speech she thought it was well 
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said, and immediately showed herself to them, uttering her loud 
shout with a grinning laughter. 

10 The prince heard her voice to fill the air, and resound in 
the woods, and saw her huge and hideous person, by the light 
of her open mouth and ivory teeth, in the act of her loud 
laughter. 

11. Her body was as a huge cliff, hurled down by the thun- 
der bolt of the last doomsday, (when high mountains were rent 
and thrown into the sea to form their hidden rocks). The 
flashes of her eyeballs blazed in the sky like a pair of bangles 
or conch shells. 

12. The darkness of her appearance, cast into shade, the 
deep dark waters of the deep at the universal deluge; which 
hid the flame of the submarine fire under them ; and her voice 
was as hoarse as the growling of clouds on the high heads of 
hills. 

13. Her statue was like that of a monumental pillar standing 
between the heaven and earth ; while the gnashing of her teeth 
struck the night-rovers with the terror of being grinded under 
them to death. 

14, Her figure inspired like those of the nocturnal goblins, 
yakshas, Rakshas and Pisachas, with the dread of dire disaster, 
by its erect hairs, muscular limbs, dingy eyes and coal black 
colour of the body. 

15. The air she breathed in the lungs, snored as the horrible 
snorting of the nostrils of horses ; while the tip of her nose was 
as big as a mallet, and its sides as flat as a pair of bellows or 
Winnowing fans. 

16. She stood with her jet black body like a rock of dark 
agate, and that joimed with her loud laugh, gave her the 
appearance of the all subduing night of dissolution. (K&laratri 
—the night of universal doom, is an attribute of Kéli—the 
goddess of destruction). 

17. Her bulky body resembling a thick cloudy night, 


approached to them like an autumnal cloud, moving in the 
forest of the sky. 
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18. The huge body appeared asa demon rising from under- 
neath the ground, and approaching to devour them as the 
eclipse ingulfs the orbs of the sun and moon. 


19. Her ebon breasts were hanging down, like two pendant 
clouds of sombre saphires, or more like the two mortars or water 
pots, with her necklaces hanging on them. 


20. Her two arms were suspended to her bulky body, like a 
couple of stout branches to the sturdy oak, or like two logs of 
burnt wood to her coal like body. 

21. Seeing her thus, the two valiant men remained as stead- 
fast, as those standing on the firm ground of certainty, are 
never led away by doubts. 

22. The Minister said :—O great friend! what causes this 
rage and fury in thy great soul? It is the mean and base 
only, that are ever violent even in trifling matters. 


23. Lay aside this great ado for nothing, which does not 
become thee ; because the wise pursue their business with cool- 
ness to crown it with success. 

24, Know the soft and slow breath of our moderation, has 
driven away in the air, swarms of such flies like thyself ;as the 
slight breath of the wind scatters about the dry leaves and 
straws. 

25. Setting aside all hauteur and ardour of spirit, the 
wiseman conducts his business with the calm coolness of the 
mind, assisted by reason and practical wisdom. 

26. One must manage his affairs with slowness, whether 
it prove effectual or not; because the overruling destiny has 
the disposal of all events, which human ardour has no power 
to prevent. 

27, Now letus know thy desire and what is thy object 
with us; because no suitor of ours, has been refused of his prayer, 
nor let to return in disappointment. 

28, Hearing these words, the Rakshas{ pondered in her 
mind and said ;—O the serene composure of these lion-like men 
and the affability of their conduct with others ? 
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99. I do not think them to be men of the ordinary kind, 
and the more wonderful it is, that their inward soul is exprest 
+ the outward gestures of their faces and eyes, and in the tone 
and tenor of their speech. (This is a truth of the Samudrika 
science of physiognomy). 


30. The words, the face and eyes, are expressive of the in- 
ward thoughts of the wise, and these go together like the salt 
and water of the sea (which are inseparable from one another. 
So Chanakya).—waaya Taare weaTR weteat | TARAS 
qaqa aaTayaTa ettaat | The mind, the word and act of 
the wise all agree. But those of fools disagree in all the 
three. 


31. My intention is already known to them, as is theirs also 
to me: they cannot be destroyed by me when they are indes- 
tructible themselves by their moral excellence. So the Sastra :— 
The virtuous may endure or live for ever—chirarjivate dhare 
matima.) 

39. T understand them to be acquainted with spiritual know- 
ledge also, without which there cannot be a good understanding. 
Because it is the knowledge of the indestructibility of the spirit, 


that takes away the fear of death which is wanting in these 
men. 


33. I shall therefore ask them, about something’ wherein 
T am doubtful ; because they that fail to ask the wise what they 
know not, must remain dunces throughout their lives. 


34. Having thought so, she opened her mouth to make her 


queries, by suppressing her roaring voice and her loud laughter 
for a while, 


35. Tell me, O ye sinless men, that are so brave and vali« 
ant, who you are and whence ye come : because your very sight 
has raised my regard for you, as the good hearted become friends 
with one another, even at their first sight. 


36. The minister said :—This is the king of the Kiratas, 
and I his councellor ; we have come out tonight in our nightly 
round, for apprehending malicious beings like thyself, 
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37. It is the duty of princes to punish the wicked, both by 
day and night; for such as trespass the bounds of their duty, 
must be made as fuel to the fire of destruction. 


38. The Rakshashi said :—Prince! thou hast a good mini- 
ster, but a bad one unbecomes a prince; all good princes have 
wise counsellors, and they make the good prince. 

39. The wise minister is the prince’s guide to justice, and 
it is he who elevates both the prince and his people. Justice is 
the first of the four cardinal virtues (justice, temperance, prudence 
and firgality), and it is the only virtue of a ruler; who is thence 
called the Diarma avatéra or personification of justice. 

40. But kings must have spiritual knowledge also, beeatise 
it is the highest of human knowledge. The king having this 
knowledge, becomes the best of kings; and the minister who 
knows the soul, can give the best counsel for the guidance of 
other souls. (For it is said :—Ndndhenaiva niyaména yathén- 
dhah ; the blind cannot lead the blind. So the Gospel; one 
blind man cannot lead another). 

41. It is the fellow feeling for others that makes a ruler, 
whoever is unacquainted with this rule, is not fit to be either 
a ruler or his minister.. (The rule is; Rule others as ye rule 
yourselves. . Sadhi swatmd vadanytn). 

42. If ye know this polity, it is good and ye shall prosper, 
or else ye wrong yourselves and your subjects; in which case 
ye must be made a prey to me. (Because if you have no regard 
for your own souls and those of others, why should I have any 
regard for yours ?). 

43. There is but one expedient for you two lads, to escape 
from my clutches; and itis by your solution of my intricate 
questions ; according to your best wits and judgment. (The 
queries are said to be prasna pinjara or the cage or prison-house 
of dilemmas; in which sense the text should read w:dérayasi for 
vicharayasr, to mean that, if you cannot break the knots, I will 
not stop to break your necks). 

44, Now do you, O prince and you his counsellor, give me 
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the solution of the questions that I require of you. If yot fail 
to give the proper answers as you have agreed to do, you must 
then fall under my hands, as any body that fails to keep his 
words. (The breach of a promise was punishable with death by 
the old Hindu law. Hence the first question; “Why am I 
obliged in keeping my word” in Paley’s Moral philosophy). 


CHAPTER LXXIX, 
INTERROGATORIES OF THE RaksHAsHi, 


Argument. Seventy questions of Karkati, which are heard for the un- 
learned but too plain to the wise. They are intricate for their riddling na- 
ture to boys, but plain by their double sense to the learned. 


ASISHTHA continued :—After saying so, the fiend began 
to put forth her queries; and you should be attentive to 
them RAma, like the prince who told her to go on. 

2. The R&kshas{ resumed:—What is that atomic minim 
which is one yet many, and as vast as the ocean, and which 
contains innumerable worlds like the bubbles of the sea? (It is 
a minim for its minuteness, an atom—owing to its imperceptibi- 
lity, one-as regards its unity, many—on account of its attri- 
butes (upddhis), and vast in respect to its infinity, containing 
the passing worlds as the evanescent bubbles of water). 

3, What is that thing which is a void yet no-void, which is 
something yet nothing? Whatis it that makes myself, and 
thyself, and wherein do I or thou dost abide and subside? (It is 
nothing in appearance, but something in our consciousness, and 
is both the subjective and objective). 

4. What is it that moveth unmoved and unmoving, and 
standeth without stopping ; what is it that is intelligent yet as 
dull as a stone; and what is it that presents its variety in the 
vacuity of the understanding ? (Another text reads vyomne 
chitra krit, which means ; who paints the sky with variegated 
hues). 

5. What is it that has the nature of fire without its burning 
and what is that unigneous substance which produces 


quality ; 
(This passage refers to the glory and 


the fire and its flame. 
light of God which shines without burning). 

6. Who is he that is not of the nature of the ever- 
changing solar, lunar and steller lights, but is the neverchanging 
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enlightcner of the sun, moon and stars ; and who is that being who 
having no eyes, gives the eye its sight ? 

7. Who is he that gives eyesight to the eyeless vegetables, 
and the blind mineral creation ? (Whereby they perceive the 
light of the luminaries of heaven as the sunflower, moonflower- 
helioselint and others). 

8. Who is the maker of heavens, and who is the author of 
the natures of things ; who is the source of this gemming world, 
and whose treasure are all the gems contained in it? (Man 
foolishly owns them fora time, but leaves at last to their true 
possessor and maker). 

9, What is that monad which shines in darkness, and is 
that point which is and is not; what is that iota which is 1m- 
perceptible to all, and what is that jot which becomes an enor- 
mous mountain? (A geometrical monad is a pomt without 
dimension. In the Monadology of Leibnitz, it is the elemen- 
tary particle of vital force acting not mechanically, but from 
internal principle. It is the Enteleched of Aristotle, whose 
essence consists in force). 

10. To whom is a twinkling of the eye, as long as a Kalpa 
millennium ; and a whole age but a moment? Who is he whose 
omnipresence is equal to his absence, and whose omniscience is 
alike his total ignorance ? (7. e. To whom eternity is a moment, 
and whose omnipresence and omniscience are unknown to us). 

11. Who is called the spirit, but is no air in itself ; and who 
is said to be the sound or word, but is none of them himself 9 
He is called the All, but is none at all of all that exists : and 
he is known as Ego, but no ego is he himself. (Spirétus or the 
breathing of ventus-wind-prana and the sabda-sonus or Sruti 
are not God ; nor is he one and all in his person, nor the ego and 
non ego, I not I and lemotet nonle moi, dasich und nichtich, the 
subjective and objective, and having no personality of his own). 


12, What is it that is gained by the greatest application, 
of a great many births (lives), and when gained at last, is hard 
to be retained (owing to the spiritual carelessness of mankind)? } 
(Liberation by final extinction-wirvdua, is hard to be had owing 
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to the interminable metempsychosis of the soul, according to 
the doctrine of the pre-existence and immortality of souls). 

13. Who being in easy circumstances in life, has not lost 
his soul in it; and who being but an atom in creation, does not 
reckon the great mountain of Meru as a particle? 7. ¢. the 
egotist. (It is harder for the easy rich to enter the kingdom of 
heaven, than for a camel to enter the eye of a needle. Gospel. 
The pride of egotism levels mountains to dust, and its ambition 
soars above them). 

14. What is that which being no more than an atom, fills 
a space of many leagues; and who is an atomic particle; that 
is not contained (measured) in many miles ? (It is the atomic 
theism of Kanada’s Vaiseshika system and of Ecphantus Arche- 
Jaus. The mind is included in the atomism of Empedocles and 
Anaxagoras. Epicurus added morality to it, and Lueretiug 
added to it the beauty of poetry also. See also the Atpistic Ato- 
mic systems of Leucippus and Democritus). 

15. At whose glance and nod is it, that all beings act their 
parts as players; and what is that ace which contains in its 
bosom many a mountain chain? (The mountain was produced 
from and is contained in the atom of the divine mind; and go 
every grain of the human brain, contains in it the form of a 
prodigious mountain). 

16. Who is it, that is bigger than the mount Meru in his 
minuteness ; and who is it that being, lesser than the point of 
a hair, is yet higher than the highest rock? (So the sruti. Anor- 
aniyan mahato mahiyan: t.e. Minuter than the minutest and 
bigger than the biggest). 


17. Whose light was it, that brought out the lamp of light 
from the bosom of darkness ; and what minute particle is it, that 
contains the minutiae of ideas ad infinctum in it? (God said 
“Tue fat et lux fit. Genesis. Hail holy light Heaven’s first 
born. Milton. Eternal ideas of immaterial forms of possible 
existences in the Divine Mind, the archytype of the Ectypical 
world. These are the Types of things; Plato; Forms of ditto. 
Cicero, Eternal exemplars of things. Seneca &c). 
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18. Which having no flavour in it, gives savour to all things ; 
and whose presence being withdrawn from all substances, redu- 
ces them to infinitessimal atoms. (¢.e. by destruction of cohesion. 
So the Sritii—Raso vai tat.—He is flavour &c. Attraction of 
all kinds, is a manifestation of Divine power—dékrisht:, personi- 
fied in the form of Krishna—the regent of the sun, whose gra- 
vity supports the solar world). 

19. Who is it that by his self-pervasion, connects the parti- 
cles composing the world (as by their power of attraction); 
and what imperceptible power is it, that rejoins the detached 
particles, after their separation and dissolution for recreation of 
the new world? (The atomic powers of attraction and repulsion 
of particles and bodies). 

20. Who being formless, has a thousand hands and eyes; and 
a twinkling of whose eye, comprehends the period of many eycles 
together ? (The divine hypostases of Virdj, is endowed with a 
thousand hands and eyes, as in the Purusha Sukta: Sahasra sir- 
sha, sahasra véhu sahasraxa &c). 


21. In what microscopic mite does the world subsist as an 
arbor in its seed, and by what power do the unproductive seeds 
of atoms, become productive of worlds ? 

22. Whose glance is it, that causes the production of the 
world, as from its seed; and who is it that creates the world 
without any motive or material? (The motives are the subjec- 
tive or internal cause and the objective or external objects of 
creation, And material means the matter of unisubstantism of 
materialists). 


23. What is that being, who without his visual organs, 
enjoys the pleasure of seeing-Drishtic; and is the viewer-drashté of 
Himself, which he makes the object of his view (drishya). I. BH, 
God sees all things in himself as the receptacle of all in the 
eternal ideas of them in his mind. Or. The Ego meditates on 
itself both subjectively as the viewer, and objectively as the 
view. So Milton, “And God saw his works were good” 
answering his fair idea), 


24. Who is he that having no object of vision before him, 
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sees nothing without him, but looks upon himself as an infinity 
void of all visibles within it. (This is the subjective reflection 
of the Yogi, like that of God on his ownself, as abstracted from 
the thought of all other things. The Mind is the subjective 
reality and matter has no objective reality), 


25. Who is it, that shows the subjective sight of the soul by 
itself, as an objective view ; and represents the world as the figure 
of a bracelet, in his own metal? (7. e. The subjective soul and 
the metal are the true realities, and the objective view of the 
jewel and the world, is but error and delusion. The Vedantist like 
Berkeley, held all objective reality to be subjective). 

26, Whois it that has nothing existent beside himself, and 
in whom all things exist, like the waves existing in the waters; 
and who is it whose will makes them appear as different things ? 
(The one being no more than fluctuations of the other, and 
substantially the same). 

27. Both time and space are equally infinite and indivisible, 
as the essence of God wherein they subsist, why then do we try 
to differentiate and separate them like the water from its fluidity ? 

28. What is the inward cause in us, which makes the believer 
in the soul, to view the unreal world as real, and why does this 
fallacy continue at all times ? 

29. The knowledge of the worlds whether as present, past or 
infuturo, is alla great error; and yet what is that immutable 
being, which contains in it the seed of this phenomenal wilder- 
ness ? 

80. What being is that, which shows these phenomena with- 
out changing itself, such as in the shape of the seed of the world, 
before it developes itself in creation ; and sometimes in the form 
of a developed forest of created beings ? 

31. Tell me, O prince! on what solid basis does the great 
Meru, stand like a tender fllament of the lotus ; and what gigantic 
form is that, which contains thousands of Merus and Mandaras 
within its capacious womb ? 

32, Tell me, what is that immeasurable Intellect, which has 
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spread these myriads of intelligences in all these worlds; what 
is that which supplies thee with thy strength for ruling and 
protecting thy people, and in conducting thyself through life ; 
and what is it in whose sight, thou dost either lose thyself or 
thinkest to exist? Tell me all these, O clear sighted and fair faced 
prince, for the satisfaction of my heart. 

33. Let thy answer melt down the doubt, that has covered 
the face of my heart as with snows. If it fail to efface this dirt 
of doubt altogether from the surface of my heart, I will never 
account it as the saying of the wise. 

34. But if thou fail to lighten my heart of its doubts, and 
set it at ease ; then know for certain, that thou shalt immediately 
be made a fuel to the fire of my bowels at this very moment. 

35. I shall then fill this big belly of mine with all the people 
of thy realm ; but shouldst thou aswer rightly, thou shalt reign 
in peace ; or else thou shalt meet thy end like the ignorant, who 
are surfeited with the enjoyments of life. 

36. Saying so, the nocturnal fiend made the loud shout of a 
roaring cloud, expressive of her joy ; and then sat silent with her 
fearful features, like a light hearted cloud in autumn (which is of 
gigantic shape, but empty of rain waters within), 


CAAPTER LXXX. 
SOLUTION oF THE Qunstrons. 


Argument. First the Counsellor’s reply to the Questions, 


ese HTHA continued :—After the giant-like progeny of 
the Rakshasa had proposed her occult questions, in thé 
deep gloom of night in that thick forest, the good and great 
counsellor began to give his replies. (The repetition of the word 
great in the original, expresses the Solemnity of the occasion ; as 
the disquisitons concerning the Great God in the Aranyakas or 
forest lectures of the vedic Rishis, were conducted with ereati 
solemnity in their holy hermitage in forests. So was the sermon 
on the Mount of Jesus). . . 

%. The Counsellor said :—Hear, me! thou dark and cloud like 
form! to unravel thy riddling questions, with as great ease ag 
the lion foils the fury of gigantic elephants. 

3. All thy questions relate to the Supreme Spirit, and are 

framed in thy enigmatical language, to try the force of our 
penetration into their hidden meanings. 
_ 4, The soul which is Selfsame, with the intellect which is 
minuter than a particle of air, is that atomic principle that thou 
dost inquire into, because it is a nameless minim imperceptible by 
the six organs of sense, and unintelligible to the mind. (Answer 
to the first question about the atom. aw. 

5. Underlying the atomic intellect, is the minute seed which 
contains this universe; but whether it is a substantial or un- 
substantial reality, nobody can say. (This is the answer to the 
second question with regard to the mundane seed). 

6. It is called a reality from our notion of its being the soul 
of all by itself, and it is from that soul that all other existences 
have come in to being, (Answer about the nature of God). 

7. It is void from its outward inanity, but it is no void as 
regards its intellect (which is a reality); it is said to be nothing 
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from its imperceptibility, but it is a subtile something from its 
imperishableness. (All finite bodies are unreal, the immortal 
soul is real, and identie with the Supreme soul). 


8. It is not a nothing from its being permeated in all things, 
(i.e. though all pervading yet it is an absolute entity); for all 
things are but reflexions of the minute Intellect, and its unity 
shines forth in the plurality, all which is as unreal, as the formal 
bracelet formed of the substantial gold. 


9. This minutial is the transcendal vacuum, and is impercep- 
tible owing to its minuteness; and though it is situated in all 
things, yet itis unperceived by the mind and external senses. 


10. l1ts universal pervasion cannot make it void and null, 
because all that is (existent) is not that (Intellect), which alone 
is known as the thinking principle, that makes us speak, see 
and act. 


11. No kind of reasoning can establish the non—entity of 
the real Ens (sat), because of it is not being seen by anybody. 
Yet the universal soul is known in its hidden form, like the 
unseen camphor by its smell, 


12, The unlimited soul resides in all limited bodies, and the 
atomic intellect pervades the vast universe; and it is in the same . 
manner as the mind fills all bodies, in its purely subtile state 
unknown to the senses. 


18. It is one and all, the unity as well as plurality, by its 
being the soul of each and all, both singly as well as colletively, 


and its supporting and containing each and all by and within 
itself, 


14. All these worlds are as little billows in the vast ocean of 
the divine Intellect ; whose intelligence, like a liquid body: 
shows itself in the form of eddies in the water, (Hence nothing 
is different from the Supreme), 


15. This minutiae of the intellect being imperceptibele to 
the senses and the mind, is said to be of the f 
but being perceived by our consciousness, it 
although of the nature of a void in itself, 


orm of vacuity ; 
is not a nothing, 
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16, Iam That and so art thou, by our conviction of the 
unity (of the spirit); but neither am I That nor thou art He, 
by believing ourselves as composed of our bodies only. (It isin 
answer of what art thou &c. Spiritually considered all souls are 
the same with the snpreme; but being viewed in the body, all 
bodies are different from one another, and quite apart from 
their unity with the Divine spirit), 

17. Our egoism and tuism being got rid of by our know- 
ledge of truth, we cease to be the ego and tu; and so all other 
persons lose all their properties (svayam or suum) in the sole 
Unity. (This is an enlargement of the preceding answer to the 
question —What art thou &c). 

18. This parcticle of the intellect is immovable, though it 
moves thousand of miles over; and we find in our consciousness 
‘many a mile to be composed in this particle. (The mind not- 
withstanding its wide range never, stirs from its seat in the soul). 

19. The mind is firmly seated in the vacuous intellect, from 
which it never stirs, though if goes to all places where it is 
never located. (This is the answer of what moveth not). 

20. That which hath its seat in the body can never go out 
of it; as a baby hanging on the breast of its mother, cannot 
look to another place for its rest. 

21. One though free to range over large tracts at will, will 
never start from his own abode, where he has the liberty and 
power to do all he likes. 

22. Wherever the mind may rove, it is never affected by 
the climate of that place; as a jar taken to a distant country 
with its mouth shut, does not yield any passage to the light 
and air of that region into it. (In answer to what remains in 
a place so as it does not remain there). 

28. The cogitation and incogitancy of the intellect, being 
both perceived in our minds, it is said to be both intellection 
as well as dullness of the intellect. (This is the answer. “ of 
what is ever active, yet as dull as a block of stone). 

24, When our intellection is assimilated into the solid subs- 
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tance of Divine Intellect, then is our intellect said to become 
solidified as a stone. (By forgetting one’s self to a stone. Pope). 


25. The worlds which the intellect of the Supreme Being 
has spread in the infinite spaee, ‘are the most wonderful as they 
are his increate creations. (These being but manifestations of 
his inborn essence). 


26. The Divine Soul is of the essence of fire, and never 
forsakes its igneous from. It inheres in all bodies without 
burning them, and is the enlightener and purifier of all subs- 
tances. (This answers the question, “ what is fiery without its 
-inflammability 7’). 

27. The blazing intelligence of the divine soul, which is pu- 
rer than the etherial sphere, produces the elemental fire by its 
presence. (As the burning of mount Sinai in the Bible and 
Taurus in the Koran, and the fiery form of Brahma the creator 
and regent of vulgar fire). . 

(This is in answer of “what unigneous entity produces the 
substance of fire ?”). 


28. The intellect which is the light of the soul, and en- 
lightener of the lights of the luminous sun, moon and stars, 
is indestructible and never fades; although the light of the 
Juminaries, is lost on the last day of universal doom. (In answer 
to “what unextinguishable fire is the kindler of planetary 
lights). 

29. There is an inextinguishable light (glory), known as 
ineffably transcendental, which the eye cannot behold, but is 
perceptible to the mind as its inward illumination , and present- 
ing all things to its view. (Answer to “what light imperceptible 
to the eye, brings all thivgs to view?” This is spiritual light), 


30. Thence proceeds the intellectual light, which transcends 
the sensible and mental lights ; and presents before it wonderful 
pictures of things invisible to visual light. (It is luminous by 
itself and shows things lying hid in darkness, as one walking in 


the dark, makes himself known to another by telling him 
it is 17”), 


~ 
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31. The eyeless vegitable creation, is sensible of an inward 
light within them, causing their growth and giving them the 
capability of bearing their fruits and flowers. (In answer to 
the question regarding the light and life of vegitable. creation, 
which are also classed under animated nature). 


32, With regard to time, space and action and existence 
of the world, all which are but the precenta or perceptions of 
sense, and have no master or maker, father or supporter except 
the Supreme Soul in whom they subsist, as mere modifications 
of himself and are nothing of themselves. (It isin answer to 
the question, ‘who is the maker of the skies &”), 


33. The atomic spirit is the casket of the bright gem of the 
world, without changing its minuteness. The divine spirit is 
its measure and measurer, beside which there is no seperate 
world of itself. (Answer to the question “who is the holder 
and measurer of the world). 


34, Itis that Spirit which manifests itself in every thine 
in all these worlds; but it shines as the brightest gem, when 
all the worlds are compressed in it (at the universal disso- 
lution). 

385. From the unintelligibleness of his nature, he is said to 
be a speck of obscurity, as he is called to be a ray of light, from 
the brightness of his intellect. He is known as existent by 
our consciousness of him, as he is said to be non-existent from 
his being removed from our visual sight. 


36, He is said to be afar from his invisibleness to our eyes, 
and to be near us from his being of the nature of our intellect. 
He is represented as a mountain for his being the totality of 
our consciousness, although he is minuter than any perceptible 
particle. (In answer to “what is minute yet vast’”’). 

87. It is his consciousness that manifests itself in the form 
of the universe ; the mountains are not real existences, but sub- 
gist like the Meru in his atomic substratum. (In answer to 
the question “how an atom contains and expands itself as a 


hill &e"), 
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38. A twinkling is what appears as a short instant, and 
a Kalpa is the long duration of an age. (It is difinitive proposi- 
tion of identity, thata nimesha is a nimesha and a Kalpa is 
a Kalpa). 

39. Sometimes a twinkling—instant represents a Kalpa, 
when it is franght with the acts and thoughts of an age; 
as an extensive country of many leagues, is pictured in minia- 
ture or in a grain of the brain. 


40. The course of a long K alpa, is sometimes represented 
in the womb of a nimesha instant ; as the period of the building 
of a great city, is present in the small space of the mind’s remem« 
brance, as it is in the bosom of a mirror. 


41. As little moments and Kalpa ages, high mountains 
and extensive yojanas, may abide in a sigle grain of the 
intellect ; so do all dualities and pluralities unite and meet 
in the unity of God. 


42. That ‘I have done this and that before’, is an impression 
derived from the thought of our actual actions and activity at 
all times ; but the truth thereof becomes as untrue as our doings 
in the dream. (This to prove that all vyavahdrika or custo- 
mary events, are real untruths; being but prdétibhasika or phe- 
nominal appearances only). 


43. It is calamity that prolongs the course of time, as our 
prosperity on the otherhand diminishes its duration ; as the 
short space of a single night, appeared as a period of twelve 
long years to king Haris Chandra in his misery. (The fallacy 
of human conception of the length or shortness of time). 


44. Anything appearing’ as a certain truth to the mind, 
stamps the same impression in the soul, as the sense of some 
golden jewellery, becomes more impressive in the soul than the 
idea of its gold. (The fallacy of our preceptions, creating errors 
in the judgement of the understanding), 


45. There is nothing as a moment or an age or as near or 
afar to the soul; it is the conception in the minute intellect 
(or the working of the mind), that creates their length or bre- 
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vity and their nearness and remoteness. (As a year of men 
is a day of Gods, and such a year of these makes a day of Brah- 
ma ; while there is no measure of time or space in the infinity 
of the Divine mind). 

46. The contraries as light and darkness, nearness and dis- 
tance, and a moment and an age, being but varied impressions 
on the unbaried percipient mind, have no real difference in them. 
(They are as unreal as the various evanescent hues of the recj- 
pient and reflexive clouds. So no colour is real chromatichs or 
Science of colours). 

47. All things or objects which are perceptible to the senses, 
are called to be evident or apparent; and those which lie beyond 
them, are said to be imperceptible or unapparent. But visual 
sensation is not selfevident, except the vision of the intellect, 
which is the real essence. (In answer to the question “What 
is perceptible and unreal? Answer—All what is apparent, ig 
untrue). 

48. As long as there is the knowledge of the jewel, there 
is the knowledge of the gem also ; that of the real gem, being: 
lost under the apparent form, (So reliance on ocular evi- 
dence, presents an obstruction to the vision of the intellect). 

49, It is by reversion of the attention from the visible form 
of the jewel to the real essence of the gem, that one is led to 
the sight of the pure light of the only One Brahma, (So says 
a poet ;—Forsake the visible to see the invisible). 

50. Brahma is viewed as Sat or reality, when He is con- 
sidered as pervading all things; and He is said to be Asat or 
unreal, because He is not the object of vision. So is the In- 
tellect said to be a reality from its faculty of intellection, other- 
wise it is a stolid or dullmatter. (Answers to “what reality 
appears as unreal, and what intellect as the absence of intellect’’), 
_ 51. The intellect is the wonderful property of the Divine 

Spirit, in which it is present as its object (chetya); but how 
can aman have a view of it, whose mind fixed to the sight of 
the world, which is a shadow of the Intellect, and moves ag 
a tree which is shaken by the wind ? 
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52. As a mirage is the reflexion of the dense light of the 
gun, so is the world a shadow of the solid light of the Divine 
intellect. 

53. That which is rarer than the rays of the sun and never 
decays, is ever as uniform as it was before creation and dis- 
joined from it. Hence its existence is tantamount to its 
nonexistence. 

54. As the accumulation of sunbeams, exhibits the formation 
ofa gold mine in the sky; so the golden appearance of the 
world, prevents the deluded to look to the knowable object of 
the intellect. 

55. like the appearance ofa visionary city in dream, the 
sight of this world is neither a reality nor altogether unreal ; 
because it is a reflexion of the intellect, as the dream is that 
of images in the memory. It is buta continued medley of error. 


56. Knowing it as such, men should consider everything 
by the light of reason ; and proceed to the knowledge of truth 
by their intellectual culture. 


57. There is no difference between a house and a void, than 
that the one is the object of vision, and the other of conscious 
ness. Again all nature teeming with life, is said to live in 
God, who is light and life of all for evermore. 


58. But all these living beings have no room in the empty 
sphere of Divine Intellect. They live and shine like the solar 
rays, proceeding imperceptibly from that luminous orb. 


59. There appears a difference in these rays both from the® 


original light, and also from one another (in different beings) 
. . . . . = “f 
by a curious design of Providence; but itis yet the same in 


all, like the forms of the trees growing out of the same kind 
of seed. 


60. As the tree contained in the seed, is of the same kind 
with the parent seed ; so the inumerable worlds contained in the 


vacuous seed of Brahma, are also void and vacuum as Brahma 
himself, 


61. As the tree which is yet undeveloped in the seed, ig 
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not 1m esse without development of its parts; so the world in 
the womb of Brahma, was discernible only to the Divine In« 
tellect; in the form of the ideal or spiritual world to be 7 
suture). 

62. There is but one God, who is one and increate, calm 
and quiet, without beginning, middle or end, and without a 
body and its parts. He has no duality and is one in many. 
He is of the form of pure light, and shines for ever with ever- 
lasting and undimished lustre. 


Vou. IL. al 


CHAPTER LXXXTI. 
ConcErizs OF SPIRITUAL DocTRINES. 


Argument. The Prince’s Answers to the Remaining Questions of the 
Rakshasi. 


HE Rakshas{ said: —Well said, O councellor! Thy sayings are 
sanctifying and fraught with spiritual doctrines ; now let the 
prince with his eyes like lotus-leaves answer to the other queries. 
2. The Prince answered :—He whose belief consists in the 
relinquishment of all reliance in this world, and whose attainment 
depends upon forsaking all the desires of the heart :— 


8. He whose expansion and contraction causes the creation 
and extinction of the world, whois the object of the doctrines of 
Vedanta, and who is inexpressable by words or speech of 
humankind : — 

4. Who is betwext the two extremities of doubt (whether he 
is or is not), and is the midst of both extremities (that both he is 
and is not); and the pleasure (Will) of whose mind, displays the 
world with all its movables and immovables to view :— 

5. He whose Universal pervasion does not destroy his unity ; 
who being the soul of all is still but one; it is he alone, O lady ! 
who is truly said to be the eternal Brahma (so far the Exordium). 

6. This minute particle is erroniously conceived as spirit (air), 
from its invisibleness to the naked eye ; but it is in truth neither 
air nor any other thing except the only pure Intellect. (Answer 
to the question, ‘what is it of the form of air and not air ?”), 

7. This minim is said to be sound (or the words). but it is 
error to say it so: because it is far beyond the reach of sound or 
the sense of words. (So the Sriti ‘natatravakgachchhate’, no 
word, (vox or voice) can reach unto him—express his nature, 
(In answer to the query “ what is sound and no sound ?”), 


8. That particle is all yet nothing, it is neither I thow or he. 
Tt is the Almighty soul and its power is the cause of all. (The 
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gloss explains pratidha as sakte or power, in preference to the 
other meanings of the word, as—knowledge, design, light, reflexion 
and influence. (This is in answsr to “ who is all yet no one 
omnium et nullum, and what are I, thou and he, which are viewed 
as the ego tw and cle, the subjective and objective realities). 


9. It is the soul that is attainable with great pains (c. e, the 
knowledge of which is gained with pains of Yoga), and which 
being gained adds nothing to our stock (as we are already in 
possession of our souls); but its attainment is attended with the 
gain of the supreme soul, than which there is no better gain. 
(80 the Srati yalaldbhat naparamlabha In answer to ‘what gain 
is no gain’). 

10. But ignorance of the soul, stretches the bonds of our 
worldliness and repeated transmigrations, with their evils grow- 
ing like the rankest weeds in spring; until they are rooted out by 
spiritual knowledge. 


11. And those who are in easy circumstances in life, lose 
their souls by viewing themselves only as solid bodies, which rise 
fastly to view like the dense mirage by light. of the sun. (It is 
easier for a camel to enter the hole of a needle, than for the rich 
to enter the kingdom of heaven. Gosrel). 

12. It is the particle of self-couciousness, which contains the 
Meru and the three worlds, like bits of straw in itself. They are 
as disgorged from it, in order to present their delusive appearan- 
ces unto us. (This answers the question ; “what particle hides 
in it the world asa straw,” and means the mind to be the con- 
tainer of the universe). 

13. Whatever is imprinted in the intellect, the same appears 
exprest without it. The fond embrace of passionate lovers in 
dream and imagination, serves to exemplify this truth. 

14. As the intellect rose of itself with its omnipotent Will at 
the first creation of the world, so it exercises the same volition in 
its subsequent formations also, like the sprigs rising from the 
joints of reeds and grass. (I. E, The eternal Will (Fiat) is pro- 
ductive of all things for eyer), 


i64 YOGA VASISHTHA. 


15. The hobby that has entered in the heart, shows itself on 
the outside also, as in the instance of the whims of children. 
(The phrases, “ the wish being father to the thought,” and “every 
one delights in his hobby horse,” correspond with the purpurt of 
the passage). 

16. The iota of the intellect, which is as minute as an atom, 
and as subtile as air; fills the whole universe on all sides. (The 
three words paramanu, anu and sukshma, respectively signify the 
minuteness of the intellect with regard to its unity, dimension 
and rarity. Gloss). 

17. Though buta particle, yet it is not contained in hundreds 
of leagues ; and being all pervasive it is infinite. Having no 
beginning it is measureless, and having no form of itself i is 
formless. (In answer to ‘what minutiae is immeasureable &e’). 


18. As a cunning Coxcomb deludes young: girls by their 
becks and calls and winks and glances. (Quips and cranks and 
wanton wiles ; Nods and becks and wreathed smiles. Pope):— 


19. So the holy look of the divine intellect, serves as a prelude 
to the rotatary dance of worlds, with all their hills and contents for 
ever. (z. e. A nod and look of the Almighty, moves the worlds), 

20. Itis that atom of the intellect, which envelops all things 
within its consciousness, and represents also their forms with- 
out it; as a picture canvas shows the figures of the hills and 
trees drawn in it, to stand out as in bas-relief. (The external 
world being but a prominent representation of the internal, the 
phenomenal of the noumenal. So Persian ; Suvaribatent and 
Lahiri). 

21. The divine spirit though as minute as the hundredth part 
of the point_of a hair, is yet larger than the hills it hides in itself, 
and as vast as infinity, being unlimited by any measure of space 
or time. (In answer to “ what is it that retains its minuteness 
and yet comprehends the great Meru). 

22. The comparison of the vast vacuity of divine understand- 
ing with a particle of air, (as it is made by the minister), is not 
an exact simile. It is as a comparison of a mountain with a 
mustard seed, which is absurd, 
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23. The minuteness which is attributed to it (in the veda), 
is as false as the attribution of different colours to the plumage 
of the peacock, and of jewellery to gold, which can not be 
applicable to the spirit. (The Veda says, anorantyan. He is 
minuter than the minute &c; because the spirit admits no attri- 
bute). 

24, It is that bright lamp which has brought forth light 
from its thought, and without any loss of its own essential 
effulgence. (Answer to “what lamp gave light in darkness?” 
He was the light of the world, and the lignt ann forth in 
darkness’? Gospel). 

25. If the sun and other luminous bodies in the world, were 
dull and dark in the beginning; then what was the nature 
of the primeval light and where did it abide? (This question 
is raised and answered by the prince himself in the next). 

26. The pure essence of the mind which was situated in the 
soul, saw the light displayed on the outside of it, by its internal 
particle of the intellect. Gloss :—That light existed inside the 
intellectual atom before creation, and its preceding darkness; 
it was afterwards set forth by itself without it, when it shone 
amidst the darkness. (So the passage, dwx jiat et lux jit, and then 
the mind beheld it, and said it was good). 

27. There is no difference in the lights of the sun, moon and 
fire from the darkness, out of which these lights were produced : 
the difference is only that of the two colours black and white. 
(Gloss :—Both of them are equally imsensible things). 

28, As the difference of the cloud and snows, consists in the 
blackness of the one and whiteness of the other; such is the 
the difference of light and darkness in their colours only, and not 
in their substance; (as they have no real substantiahty in 
them). 

29. Both of these being insensible in their natures, there 
is no difference between them: and they both disappear or join 
with one another before the light of intellect. They disappear 
before the intellectual light of the Yogi, who perceives no phy- 
sical light or darkness in his abstract meditation under the blaze 
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of his intellect. They join together as light and shade,—the 
shadow inseparably following the light. The adage goes, Zer 
cheragh tarvki :—there is darkness beneath the lighted lamp. 

30. The sun of the intellect, shines by day and aight without 
setting or sleeping ; It shines in the bosom even of hard stones, 
without being clouded or having its rise or fall. 

31. The light of this blazing soul, has lighted the sun, 
which diffuses its light all over the three worlds ; it has filled the 
capacious womb of earth with a variety of provisions, as they 
lay up large panniers of food in a store-house. (¢. e. It is the 
sun-light that grows and ripens all things for our food). 


82. It enlightens darkness without destroying itself, and 
the darkness that receives the light, and becomes as enlightened 
as light itself. (This passage is explained both in a physical 
as well as spiritual sense. The light dispelling ignorance and 
the gloom of nature). 

33. As the shinning sun brings the lotus-buds to light, so 
the light of the Divine Spirit, enlightens our intellects, amidst 
the gloom of ignorance which envelopes them. 


34, And as the sun displays himself by making the day and 
night by his rise and fall, so does the intellect show itself by its 
development and reticence by turns. 


35. All our notions and ideas are contained in the particle 
of the intellect, as a healthy seed contains the leaves and fruits 
and flowers of the future tree in its breast. 


36. These and all the powers of the mind, develope them- 
selves in their proper times, as the fruits and flowers make 
their appearance in spring and proper seasons—/handas. (The 
Hindu festivals of Khanda példs, are celebrated in honour of 
the returning seasons, and continue as a relic of the primitive 
agricultural state of society). 


37. The particle of divine spirit is altogether tasteless, being 
so very vapid and void of qualities ; yet it is always delectable 
as the giver of flavour to all things. (The gloss explains the 
spirit as spiritual knowledge, which is unpalatable to all, owing 
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to its abstruse and subtile nature; but which becomes tasty 
when blended with all other knowledge, which mainly depends 
on spiritual science. This is in answer to “What particle ig 
that which is entirely tasteless, yet always tasted with zest ?). 


38. All savours abide in the waters (water being the recep-« 
tacle of taste), as a mirror is the recipient of a shadow ; but the 
savour like the shadow is not the substance ; it is the essence 
of the spirit that gives it the flavour. (The Nydya says “ jale« 
paramdnurasah” the atom of the spirit is the savour of the 
water). 

39. All bodies existing in the world, are forsaken by the 
atomic spirit of the supreme, by their unconsciousness of Him ; 
but they are dependant upon him, by the consciousness of the 
divine particle, shining in their souls. (7. e. Consciousness is 
the connecting link between the human and Divine souls). In 
answer to “ who are forsaken by and supported by the Divine 
Spirit.” 

40. It is He who being unable to wrap up himself, enwraps 
the world in him, by spreading out the vesture of his atomic 
intellect over all existence. (In answer to “who being un- 
covered himself covers the whole ?). 

41, The supreme Spirit which is of the form of infinite 
space, cannot hide itself in any thing within its sphere, which 
would be like the hiding of an elephant in the grass. 

42. Yet this all knowing spirit encompasses the world, know- 
ing it to be a trifle, just as a child holds a particle of rice in his 
hand. This is an act of mdyd or delusion. (Here delusion like 
destiny is represented to exercise its influence on omniscience 
itself), 

43. The spirit of God exists even after the dissolution of the 
world, by relying in his chz¢ or intellect ; just as plants survive 
the spring by the sap they have derived from it. 

44, It is the essence of the Intellect which gives rise to the 
world, just as the garden continues to flourish by the nourish- 
ment of the vernal season, 
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45. Know the world is verily a transformation of the ins 
tellect, and all its productions to be as plants in the great garden 
of the world, nourished by the vernal juice of the intellect. 


46. Itis the sap supplied by the intellectual particle, that 
makes allthings grow up with myriads of arms and éyes; in 
the same manner as the atom of a seed, produces plants with 
thousand branches and fruits. (In answer to “What formless 
things take a thousand forms). 


47. Myriads of kalpas amount to an infinitesimal part of a 
twinkling of the atomic intellect, as a momentary dream presents 
a man all the periods of his hfe from youth to age. In answer 
to “What twinkling of the eye appears as many thousand 
Kalpas &e,” 


48, This infinitesimal of a twinkling even, is too long for 
thousands of kalpas, the whole duration of existence is as ahort 
as a flash of his eye. 


49. It is the idea only that makes a twinkling, appear a kalpa 
or many, just as the idea of satiety in starvation, is a mere 
delusion to the deluded soul. 


50. It is concupiscence only, that makes the famishing to 
feed upon his thoughts of food; as it is the despair of one’s life, 
that presents his death before him in his dream. 


51. All the worlds reside in the intellectual soul within the 
atom of its intellect ; and the outward worlds are only reflexions 
(rechauffé) of the inner prototype. (The phenomenal is an ectype 
of the original noumenal). 


52. Whatever object appears to be situated anywhere, it is 
but a representation of its, like model in some place or other, 
and resembles the appearance of figures in bas-relief on any part 
of a pillar; but the changes occuring in the external phenomena, 
are no results of the internal, which as the screne vacuum is 
subject to no change, 


53. All existences, which are present in the intellect at this 


moment, are the same as they have existed, and will ever 
exist inwardly like trees in their seeds, 
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54, . The atom of the intellect, contains the moments and ages 
of time, like grains within the husk; it contains these (as its 
contents) in the seed within the infinite soul of god. (The soul 
is the unconscious container of the intellect, which is conscious 
of the ideas contained in it). 


55. The soul remains quite aloof as if retired from the world 
({udasina), notwithstanding the subsistence and dependence of 
the latter upon the former. The Divine soul is unconcerned 
with its creation and its sustentation at all times. (In answer to 
“who is the cause of the world without any motive or causality 
in him? This is the doctrine of perfect bliss of the soul without 
being ruffled or disturbed by any motivity or activity. 80 the 
man imitating divine perfection, is required to be apathetic and 
callous to all worldly affairs). 

56. The essence of the world springs from the atom of the 
pure Intellect, which however remains apart from both the states 
of action and passion itself; (the intellect being the thinking 
principle, has only its perceptivity, without sensitivity of passion, 
or the Will or volition for action). 

57, There is nothing created or dissolved in the world by 
any body at any time; all apparent changes are caused by the 
delusion of our vision ; (and it is the province of Ved4nta to re- 
move the error of conceiving the unreal worlds as a reality). 

58. (Viewed in its spiritual light), this world with all its 
contents, is as void as the vault of the vacuous atmosphere; the 
word world applied to the phenomena, is but an insignificant term 
signifying a nothing, 

59. It is the particle of intellect that is led by the delusion 
of mayd, to view the scenes situated in the Divine soul, in the 

outward appearance of the phenomenal world. (Answer to what 
thing that has eyes; views on its outside what is contained in 
the soul ?). 

60. The words external and internal as applied to the world, 
are meaningless and not positive terms; there is no inside or 
outside of the divine soul, they are contrived to explain its differ- 
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ent views by the intellect for the instruction of pupils. (Brahma 
has no inside nor outside. Sriti). 


61. The viewer looking into the invisible being within himself, 
comes to see the soul; but he who looks on the outside with 
his open eyes, comes to view the unreal as real. 


62. Therefore whoever looks into the soul (as the true 


reality), can never view the false phenomena as realities as 
others do. 


63. Itis the internal sight of the intellect that looks into 
the inward soul, which is without all desires; while the external 
eyes are mere organs to look upon the false appearance of out- 
ward objects. (¢.e. The eye of the mind, is the true eye to 
see the real nature of the soul; but the outer eyes are no eyes, 
that feed only upon the falsities of nature). 


64. There can be no object of sight, unless there is a looker 
also, as there can be no child without its parent. This duality 
(of their mutual dependence upon one another), proceeds from 
the want of knowledge of their unity, (e.¢. The viewer, the view 
and the vision (drashta, drishya and darsana), being one and the 
same thing, as the parent and the offspring, and the seed and 
its sprout, are the same substance. The doctrine of the Vedan- 
tahtic unity, thus attempts to reduce and unite all varieties to 
their primitive simplicity). 

65. The viewer himself becomes the view as there can be no 
view without its viewer. No body prepares any food, unless there 
be some body to feed upon it. (It is the agent that makes the 
act, as there can be no act without its agent). 


66. It is in the power of the intellect (imagination), to create 
the views of its vision; as it lies in the capacity of gold, to 
produce all the various forms of jewellery. (e. 4. Fancy paints 
and moulds itself in many colours and shapes. The creations 
of phantasy are mere phantoms—phantasia et phantasmos). 


67. The inanimate view never has nor can have the ability 


of producing its viewer; as the golden bracelet has no power of 
bringing the gold into being. 
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68. The intellect having the faculty of intellection (chetana), 
forms the thoughts of intelligibles (chetyas) within itself, which 
however unreal are erroneously viewed as real entities by its 
intellectual vision to its own deception, as it is caused by the 
appearance of jewellery in gold, 

69. That the viewer (the divine int lect), being transformed 
to the view (of the visible world), is no more perceptible in it, 
than as the jewelery of gold and not gold itself. (¢. e. The 
formal part of the world and jewel, hides the material part of 
the intellect and gold which formed them). 

70. Thus the viewer becoming the view (¢. e. the subject 
being turned to the object), still views himself as the viewer ; 
as gold transformed to a jewel, is always looked upon as gold. 


71. One unity alone being apparent in all nature, it is useless 
to talk of the duality of the viewer and view, A word with 
a masculine affix cannot give the sense of a neuter noun, (so the 
masculine noun Juztellectus, cannot apply to the neuter pheno 
menon),. ; 

72. The viewer who feasts his eyes with a view of the outer 
visible world, cannot have the sight of the inner soul with the 
internal eyes of his intellect; but when the viewer shuts out 
the outer view, all its realities appear as unreal. 

73. When the viewer perceives the unreality of the visibles 
by the light of his understanding, he then comes to see the true 
reality. So by retracting the mind from viewing the figure of 
the jewel, one comes to see the nature of its gold only. 

74. The visibles being present, there must be their viewers 
also to whose view they are apparent. It is the absence of both 
(the viewer and the view), and the knowledge of their unreality, 
that produce the belief of unity. (The disappearance of the 
visible, causes the withdrawal of the viewer ; like the removal of 
the umbrella, drives away its shade). 

75. The man who considers all things in the contriteness 
of his conscious soul, comes at last to perceive something in him, 
which is serencly clear, and which no words can express, 
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76. The minute particle of the intellect, shows us the sight’ 
of the soul, as clearly as a lamp enlightens everything in the 
dark. (Answer {to “who shows the soul as clearly as a visible 
thing”’ ?). 

77. The intelligent soul is absolved of its perceptions of the 
measure, measurer and measurables, (7. e. of the forms and pro- 
perties of things), as liquid gold when dissolved of its form of 
an ornament. (Answer to “what thing is absolved of its pro- 
perties like gold of its jewellery). 

78. As there is nothing which is not composed of the ele- 
mentary bodies of earth, water &c¢; so there is nothing in nature 
which is apart from the nature of the atomic intellect. (An- 
swer to “what is that from which nothing is apart ?). 


79. The thinking soul penetrates into all things in the form 
of their notions ; and because all thoughts concentrate in the 
intellect, there is nothing apart from it. 


80. Our desires being the parents of our wished for objects, 
they are the same with our prospects in our view: therefore 
there is no difference between our desires and desired objects ; 
as there is none between the sea and its waves. (In refutation 
of the question, “what is that which is distinct fromthe wish ?). 


81. The Supreme Soul exists alone unbounded by time 
and space. Being the universal soul, it is the soul of all; and 
being omniscient, if is no dull matter at all. (Answer to “what 
is the undivided duality and plurality ?). 


82. The £xs being but intelligence, is not perceptible to 
sight; there is unity and no duality in it; but all forms unite 
into one in the great self of the Supreme. 

83. -4if a be a duality, it is the one and its unity. The 
unity and duality of the universal soul, are both as true as the 
light and its shade joined together. 


84. Where there is no duality or any number above it, there 
unity also can have no application to any; and where there is 
no unit, there cannot be any two or more over it, which are but 
repetitions of the unit, (except an indeterminate all or whole), 
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85. Anything which is so situated, is in itself such as it Is; 
it cannot be more or less than itself; but is identic with itself 
like water and its fluidity. (Its Bleehi is but a repeated 
unity). 

86. The multiplicity of forms which it exhibits, blends into 
a harmoniae whole without conflicting with one another. The 
multifarious creation is contained in Brahma, like a tree with 
all its several parts in the embryonic seed. 


87. Its dualism is as inseperable from it as the bracelet from 
its gold; and although multiformity of nature, is evident to 
the comprehensive understanding ; yet it is not true of the true 
entity (of God). 


88. Like fluidity of water, fluctuation of air, vacuity of 
the sky, is this multiformity and inseparable property of the 
Godhead. 


89. Disquisition of unity and duality is the cause of misery 
to the restless spirit, it is the want of this distinction that con- 
summates the highest knowledge. 

90. The measure, measurement and measurer of all things, 
and the viewer, view and vision of the visible world, are all 
dependent on the atom of the intellect which contains them all. 
(z. e. The divine mind is the maker and pattern of the great 
fabric of the universe, which it contains and views in itself). 

91. The atom of the divine intellect, spreads out and contracts 
in itself, like its limbs, these mountainous orbs of the world, by 
an inflation of its spirit as it were by a breath of air. 

92. Othe wonder, and the great wonder of wonders! that this 
atom of the intellect, should contain in its embryo, all the three 
regions of the worlds, above and below one another. 

93. O! it is an incredible delusion that must ever remain an 
inexplicable riddle, how the monostrous universe is contained in 
the minute atom of the Intellect. 


94. As a pot contains in it, the seed, with a huge tree within 
its cell, so does the divine soul contain the atom of the intellect, 
containing the chains of worlds (outstretched within itself). 
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95. The all-seeing eye sees atonce all the worlds, situated 
within the bosom of the intellect, as the microscopic sight dis- 
covers, the parts of the future tree concealed in the seed. 

96. The expansion of the world in the atom of the Intellect, 
is analogous to the enlargement of the hidden parts of the seed, 
into leaves and branches, fruits and flowers. 


97. As the multiformity of the future tree, is contained in the 
uniform substance within the seed; it is in like manner that the 
multiplicity of worlds, is situated in the unity of the atomic In- 
tellect, and as such it is seen by any one who will but look in- 
to it. 

98. It is neither an unity nor a duality, not the seed or its 
sprout, neither is it thin or thick, nor is born nor unborn (but 
ever the same as it is). 


99. He is neither an entity nor nonentity, nor graceful nor 
ungraceful (but a vacuity); and though it contains the three 
worlds with the ether and air, yet is nothing and no substance 
at all. 


100. There is no world nor a not-world beside the intellect, 
which is all of itself, and is said to be such and such in any place 
or time, as it appears so and so to us there and then. 


101. It rises as if unrisen, and expands in its own knowledge; 
it is selfsame with the supreme soul, and as the totality of all 
selves, it spreads through the whole vacuum as air. 


102. As a tree springs from the ground according to its seed, 
so the world appears to sight in the form, as it is contained in 
the seed of the intellect. 


103. The plant does not quickly quit its seed, lest it would be 
“dried up and die away for want of its sap; so the man that 
sticks to the soul and seed of his being, is free from disease and 
death. 


104, The mount Meru is like the filament of a flower, in 
respect to the vastness of that atom; all visibles have their place 
in that invisible atom. (In answer to the question, in respect 
to whom is the great Meru but a filament ?). 
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105. The Meru is verily a filament of the atomic flower of 
the divine soul; and myriads of Merus resemble the cloudy spots, 
rising in the sphere of the intellect. 


106. Itis that one great atom that fills the world, after 
having made it out of itself; and given it a visible, extended and 
material form in its own hollow sphere. (Answer to “ By whom 
is the world created, extended &c”). 


107. As long as the knowledge of daulity is not driven out 
of the mind, so long does it find the charming form of the world, 
as in its dream upon waking. But the knowledge of unity, 
liberates the soul from its stay in and return to the world, which 
ib beholds as a mass of the divine essence. 


CHAPTER LXXXII. 
FRIENDSHIP OF THE Raxsuast. 


Argument. The Rékshasi’s account of herself, and her reconciliation 
with the Prince. 


ASISHTHA continued :--The apish Karkati of the forest, 
having heard the speech of the prince, pondered well in 
herself the sense of the words, and forsook her levity and malice. 
2. She found the coolness and tranquility of her heart after 
its fervour was over; in the manner of the peacock at the setting 
in of the rains, and the lotus bed at the rising of moonbeams. 
3. The words of the prince delighted her heart in the same 
manner, as the cries of cranes flying in the sky, gladden the 
passing clouds in the air. 


4, The Rékshasi said :—O how brightly shines the pure 
light of your understanding, it glows as serenely by its imward. 
effulgence, as it is illuminated by the sun of intelligence. 

5. Hearing the grains (words) of your reasoning, my heart is 
as gladdened, as when the earth is cooled by the serene beams of 
the humid moon-light. 


6. Reasonable men like yourself are honoured and venerated 
in the world, and I am as delighted in your company, as a lake 
of lotuses with her full blown buds under the moon-beams. 


7. The society of the virtuous, scatters its blessings, as a 
flower garden spreads its fragrance all around ; and as the bright- 
ness of sun-beams, brings the lotus buds to bloom. 


8. Society with the good and great, dispels all our woes; as 
a lamp in the hand, disperses the surrounding darkness. 


9. Ihave fortunately obtained you as two great lights in 
this forest; you both are entitled to my reverence here, and 


deign now to acquaint me, with the good intent which has 
brought you hither, 
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{0, The prince answered :—O thou sprout of the savage race 
of Rakshas! the people of this province are always afflicted in 
their hearts by a certain evil. 

11. It is the obdurate disease of Vishuchi or cholic pain, 
which troubles the people of this part, I have therefore come out 
with my guards to find her out in my nightly rounds. 

12. This cholic pain is not removed from the hearts of men 
by any medicine, so I have come out in search of the mantra 
revealed to her for its cure. 

13. It is my business and professed duty, to persecute 
such wicked beings as thyself, that infest our ignorant subjects 
in this manner, and this is all that I have to tell thee and do 
in this place. 

14. Therefore, O good lady! do thou promise to me in thy 
own words, that thou shalt never injure any living being in future. 

15. The Rakshasi replied :—Well! I tell thee in truth, my 
lord! that I shall hence forward never kill any body. 

16. ‘The prince replied :—If it be so O thou liver on animal 
flesh tell me how shalt thou support thy body by thy abstaining 
from animal food ? 

17. The Rakshasi replied :—It is now passed six months, 
O prince! that I have risen from my entranced meditation, and 
fostered my desire for food, which I wholly renounce today. 

18. I will again repair to the mountain top, and betake 
myself to my steadfast meditation, and sit there contented as 
long as I like, in the posture of an unmoving statue. 

19. I will restrain myself by unshaken meditation until 
my death, and then I shall quit this body in its time with glad- 
ness. This is my resolution. 

20, Ltell you now, O prince! that until the end of this 
life and body of mine, I shall no more take away the life of 
any living being, and you may rely assured upon my word. 

91, There is the mount Himalaya by name, standing in the 
heart of the northern region, and stretching in one sweep, from 
the eastern to western main, 
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22. There had I dwelt at first ina cave of its golden peak, 
in the shape of an iron statue, and also as the fragment of a 
cloud, and borne the appellation of Karkati the Rakshasi :—(the 
crablike crooked Sycorax). 

23. There f obtained the sight of Brahma by the austerity 
of my devotion; and expressed my desire of killing mankind, 
in the shape of a destructive needle. 

24, I obtained the boon accordingly, and passed a great many 
years in the act of afilicting living beings, and feeding upon 
their entrails in the form of the cholic pain. 

25. I was then prohibited by Brahmé to kill the learned, 
and was instructed in the great mantra for my observance, 

26. He then gave me the power of piercing the hearts of 
men, with some other discases which infest all mankind. 

27. I spread myself far and wide in my malice, and sucked 


the heart blood of men, which dried up their veins and arteries ; 
and emaciated their bodies. 


28. Those whom I left alive after devouring their flesh and 
blood, they begat a race as lean and veinless as they had become 
themselves, 

29. You will be successful O happy prince in getting the 
mantra or charm for driving the Visuchika pain ; because there 
is nothing impossible of attainment by the wise and strong. 

30. Receive of me immediately, O raja! the mantra which 
has been uttered by Brahmé for removal of the colic pain, from 
the cells of arteries vitiated by visuchica. 

31. Now advance towards me, and let us go to the neighbour- 
img river; and there initiate you with the mantra, after you both 
are prepared to receive it by your ablution and purification. 

32. Vasishtha said:—Then the Rakshas{ proceeded to the 
river side that very night, accompanied by the prince and his 
minister, and all joining together as friends. 

33. These being sure of the amity of the Rakshas{ both by 


affirmative and negative proofs, made their ablutions and stood 
on the bank on the river, E . 


pee AE 


appeals iia aS 6 ald 


UTPATTI KHANDA. 179 


34. The Rakshasi then communicated to them with tender- 
ness, the effective mantra which was revealed to her by Brahma, 
for the removal of Visuchika pain, and which was always suc- 
cessful. 

35. Afterwards as the nocturnal fiend was about to depart by 
leaving her friendly companions behind, the prince stopped. her 
course with his speech. 

36. The prince said :—O thou of gigantic stature! thou hast 
become our preceptor by thy teaching us the mantra, we invite 
thee with affection, to take thy repast with us at ours tonight. 

37. It does not become thee to break off our friendship, 
which has grown like the acquaintance of good people, at our 
very first meeting. 

38. Give thy illfavoured feature a little more graceful 
figure, and walk along with us to our abode, and there reside 
at thy own pleasure. 

39. The Rdkshas{ replied :—-You can well provide a female 
of your own kind with her proper food ; but what enter- 
tainment can you give to my satisfaction, who am a cannibal 
by my nature ! 

40. It is the food of a giant (Rakshasa) alone, that can 
yield me satisfaction, and not the little morsel of petty mortals’; 
this is the innate nature of our being, and can not be done 
away with as long as we carry with us our present bodies. 

41, The prince answered :—Ornamented with necklaces of 
gold, you shall be at liberty to remain with the ladies in my 
house, for as many days as you may like to abide, 

42. I will then manage to produce for your food, the robbers 
and felons that I will seize in my territories; anc you will have 
them supplied to, you by hundreds and thousands at all times. 

43. You can then forsake your comely form, and assume 
thy hedious figure of the Rakshasi, and kill and take to your 
food hundreds of those lawless men. 

44. Take them to the top of the snowy mountain and de- 
your them at thy pleasure; as great men always like to take 


their meals in privacy, 
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45. After your recreation by that food and a short nap, 
you can join your meditation; and when you are tired with 
your devotion, you can come back to this place. 

46. Youcan then take the other offenders for your slaughter ; 
because the killing of culprits is not only justifiable by law, but 
it amounts to an act of mercy, to rid them (of their punishment 
in the next world). 


47. You must return to me when you are tired of your 
devotion ; because the friendship which is formed even with the 
wicked, is not easily done away. 


48. The Rakshasi replied :—You have well said prince! and 
we will do as you say ; for who is there that will slight the words 
of the wise that are spoken to him in the way of friendship ? 


49. Vasishtha said :—Saying as, the Rakshasi assumed a 
graceful form, and wore on her person necklaces and bracelets, 
and silken robes and laces. 


50. She said, “Well raja, let us go together ” and then 
followed the footsteps of the prince and his counsellor, who 
walked before her and led the way. 


51. Then having arrived at the royal abode, they passed that 
night in their agreeable repast and discourse together. 


52. As it became morning, the Rakshasi went inside the 
house, and there remained with the women; while the prince 
and the minister attended to their business. 

53. Then in the course of six days, the prince collected to- 
gether all the offenders whom he had seized in his territory, and 
brought from other part. 

54. These amounted to three thousand heads which he 
gave up to her; when she resumed her fiercely dark form of 
the black fiend of night. 

55. She laid hold of thousands of men in her extended grasp, 
in the manner of a fragment of cloud retaining the drops of 
rain water in its wide spread bosom. 


6, She took leave of the prince and went to the top of the 
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mountain with her prey, asa poor man take the gold, that he 
happens to get in some hidden place. 

57. There she refreshed herself with her food and rest for 
three days and nights; and then regaining the firmness of her 
under- standing, she was employed in her devotion. 

58. She used to rise from her devotion once after the lapse 
of four or five and sometimes seven years , when she repaired to 
the habitation of men and to the court of the prince. 

59. There passing sometime in their confidential conver- 
sation, she returned to her retired seat in the mountain, with 
her prey of the offenders. 

60. Thus freed from cares even in her lifetime,, she conti- 
nued to remain as a liberated being in that mountain &c. &c. 


CHAPTER LXXXIII. 
Worse or Kanparad Arias MANGALA. 


Argument. Deification and Adoration of the Rakshasf for her good 
Services to Mankind. 


ASISHTHA continued :—The R&kshasi thus continued in her 
devotion, and remained on friendly terms with the successive 
rulers of the Kiréta country, who kept supplying her with her 
rations. (The Rdékshas{ maneater was turned to Rakshini or 
preserver of men). 


2. She continued by the power of her perfection in the prac- 
tice of yoga meditation, to prevent all portents, to ward off 
all dread and danger of demons, and remove the diseases of the 
people. (All these were done by the Rdkshas{ vidya now lost, 
and by supernatural powers gained by yoga). 

3. In the course of many years of her meditation, she used 
to come out of her cell at certain intervals, and call at the head 
quarters, for her capture of the collection of living creatures 
kept for her victims. (Man slaughter was not blamable on the 
part of the cannibal Raékshasi, though practising the yoga; nor 
was the eating of animal flesh reprehensible in Vasishtha himself, 
who had been a flesh eating yogi. (See Uttara Rima Charita). 

4. The practice continues still to be observed by the princes 
of the place, who conduct the animals to be sacrificed to her 
departed ghost on the hill; as none can be negligent to repay 
the good services of his benefactor. (Hence the prevalence of 
the practice of offering sacrifices to the names of ancestors and 


deified heroes and heroines, and even of demons for their past 
good services). 


5. At last she became defunct in her meditation, and ceased 
since long to appear to the habitations of men, and lend her 
aid in removing’ their diseases, dangers and difficulties. (The 
good genius of the place left it at last) 
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6. The people then dedicated a high temple to her memory, 
and placed in it a statue of hers, under the title of Kandara— 
eaverner alias Mangala devi-the auspicious goddess. (The whole 
legend of the Kandard of Kirdtas, alludes to the account of 
Mangalé Chandi alias Kalika devi-the black and voracious god- 
dess of the Hindus). 


7. Since then it is the custom of the chiefs of the tribe, to 
consecrate a newly made statue in honor of the Kandaré devi—the 
goddess of the valley, after the former one is disfigured and 
delapidated. (The Kirdntis are said to continue in their ido- 
latory to this day, notwithstanding the conversion of their fellow 
hill tribes to Mahomedanism, except the Kafers—another hill 
tribe of the Himalayas who are idolators still). 

8. Any prince of the place, who out of his vileness, fails to 
consecrate the statue of the Kandaré goddess, brings out of his 
own perverseness, great calamities to visit his people. (This 
gort of retributive justice is expressed in the adage “réjadoshat 
réjya nashta :—“ And for the king’s offence the people died.” 
Pope’s Homer’s Thad I). 

9. By worshipping her, man obtains the fruits of all his 
desires ; and by neglecting it, he exposes himself to all sorts of 
evils and calamities; as effects of the pleasure and displeasure 
of the goddess to her votaries or otherwise. (The two clauses 
are instances of affirmative and negative Enthymems coupled 

‘together as anvaya vyatirekt, The first enthymem of the 
-anticedent and consequent is affirmative amvayz, and the other 
a vyatireké or negative one). Gloss. 

10. The goddess is still worshipped by dying and ailing 
people with offerings, for remedy of their illness and securing 
her blessings; and she in her turn distributes her rewards among 
them, that worship her either in her statue or picture. (Raxdé 
K4li is worshipped in statue, but Mongla Chandf is worshipped 
in a ghata or potful of water). 

11. She is the bestower of all blessings to young babes, and. 
weak calves and cows; while she kills the hardy and proud 
that deserve their death. She is the goddess of intelligence and 
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favours the intelligent, and presides for ever in the realm of the 
Kirdta people. (Vasishtha being a theist, reviles like a Vaish- 
nava, the black goddess as a Raékshas{, which a Kaula cannot 
countenance. 


hata i} ta." 


CHAPTER LXXXIV. 
DEVELOPMENT OF THE GERM OF THE MIND. 


Argument. Roason of the application of the name Karkati, and its 
simile to a crooked crab. 


ASISHTHA said :—I have thus related to you Rama, the un- 
blamable legend of Karkati, the R&ékshasi of Imaus, from its 
beginning to end zxipso facto. (Imaus and Imodus are ranges of 
the Himalayas. The Gloss interprets Imaus as a synonym of 
Himalayas, by apocope of the latter member of the compound. 
word, and by a grammatical rule, that the curtailing of a part of 
a proper name, does not affect the full meaning of the name. So 
for the omissions of agnomens and cognomens). 

2. Rdma rejoined :—But how could one born in a cave 
of Himavatas (Imodus), become a black R&kshasi, and why was 
she called Karkati? These I want to be clearly explained to 
me, (Rdma’s demand was reasonable, as the people of the 
Himélayas, are always of fair complexions, and the Rakshasas 
were the Negros of Southern India). 

3. Vasishtha replied :—The Rékshas (cannibals), are origi= 
nally of many races, some of whom are of dark and others of 
fair complexions, while many have a yellowish appearance and 
some of a greenish shade. (We know the red Ra&kshasas of 
America, but it is impossible for us to account for the green 
or blue RAkshasas in the text). 

4, Asfor Karkati, you must know that there was a Rakshasa 
by name of Karkata, from his exact resemblance to a cancer. 
(Here is a reversion of Sycorax the Negro parent, and her crooked 
son caliban Kdlibén —the black Negro, having long arms and 
legs, with feet and hands furnished with claws and Jong nails: 
like those of beasts). 

5, The reason of my relating to you the narrative of Karkati, 
was only for her queries which I recollected and thought, would 
serve well to explain the omniform God, in our disquisition 

Vor, Li; ad 
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into spiritual knowledge. (Gloss. Vasishtha adduces a contra- 
diction in the spiritual knowledge of God, by calling him a spirit 
and yet as all forms of things. But this seeming contrariety 
will disappear upon reflecting that, the phenomenal is contained 
in the noumenal, and the forms are viewed only in tke spirit as 
visions in dreams). 

6. It is evident that the pure and perfect unity, is the 
source of the impure and imperfect duality of the phenomena, 
and this finite world has sprung from its Supreme cause, who 
is without beginning and end. (The One is the cause of many, 
and the Infinite is the source of the finite. Ahamsarvasy4m. 
AnAadirddi sarvasya). 

7. These float (before our eyes) like the waves upon waters, 
which are apparently of different forms, and yet essentially the 
same with the elememt, on which they seem to move. So the 
creations whether present, past or future, are all situated in the 
Supreme Spirit. (The immaterial spirit is the basis and substra- 
tum of material bodies), 


8. As wet wood when ignited, serves for the purpose of 
infusing heat, and inviting the apes of the forest to warm them- 
selves in cold weather ; so the externally shining appearance of 
the world, invites the ignorant to resort to it. 

9. Such is the temporary glow of the ever cool spirit of God, 
in the works of creation; which shows itself in many forms 
without changing its essence. 

10. The absent world appeared in presence, and its unreality 
appears as a reality to consciousness, like the potential figures 
carved in wood. (The would be world existed in the eternal 
ideas in the mind of God, like the possible figures in the wood, 
which were carved out afterwards. And so too Aristotle). 

11. As the products, of the seed from its sprout to the fruit, 
are all of the same species ; so the thoughts (chetyas) of the mind— 
Chitta, are of the same nature as those originally implanted in 
it. (The homogeneity of the cause with all its effects). 

12, By the law of the continuity of the same essence, there 
is no difference in the nature of the seed and its fruit 3 so the 
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intellect (chit) and the thoughts (chetyas), differ in nothing except 
in their forms ; like the waves and water differing in external 
appearance, and not in the intrinsicality of their substance (Vastu). 

13. No demonstration can show the difference between 
thoughts and the mind ; and whatever distinction our judgment 
may make betwixt them, it is easily refuted by right reasoning. 
(Such as the incapability of an effect being produced without its 
cause, or disagreement between the effects of the same or 
similar causes). 

14. Let this error therefore vanish, as it has come from 
nothing to nothing ; and as all causeless falsities fail of themselves. 
You will know more of this, Rama! when you are awakened to 
divine knowledge. In the meantime, do away with error of 
viewing a duality, which is different from the only existent Unity. 
(Duality being driven out, all will appear one and the same. 
So Sddi the sophist. duirdcho badar hardam ehebinam ekedd- 
mam). 

15. After the knot of your error is cut asunder, by your 
attending to my lectures, you will come to know by yourself, the 
signification and substance (object) of what is called the true know- 
ledge, which is taken in different senses by the various schools; 
but that which comes of itself in the mind, is the intuitive 
knowledge of divine truth. 

16. You have a mind like that of the common people (tara), 
which is full of mistakes and blunders (anarthas) ; all which 
will doubtlessly sudside in your mind, by your attending to my 
lectures : (because the words of the wise remove all errors). 

17. You will be awakened by my sermons to know this 
certain truth, that all things proceed from Brahma into whom 
they ultimately return. (Brahma is the producer, sustainer, and 
recepient or the first and last of all. He is alpha and omega). 

18. Réma rejoined :—Sir, your affirmation of the first cause 
in the ablative case, “that all things proceed from Brahma,” is 
opposed to the negative passage in the Sriiti in the same case, 
that “nothing is distinct from Him” ; and is inconsistent in 
itself ; (in as much as, there cannot be all things, and again 
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nothing but Brahma ; and to say “the same thing comes from 
the same,” would be a palpable absurdity). 


19, Vasishtha answered :—Words or significant terms are 
used in the Sdéstras for instruction of others; and where there 
appears any ambiguity in them, they are explained in their 
definitions. (Hence the ablative form “from Brahma ” is not 
faulty, for what is in the receptacle, the same comes out of it ; or 
as they say, “what is in the bottom, the same comes upon the 
surface’; and the one is not distinct from the other, as the wave 
differs not from the water whence it rises. This is downright 
panthesim). 

20. Hence it is the use though not in honest truth, to make 
a difference of the visibles from the invisible Brahma (for the 
purpose of instruction) ; as it is usual to speak of ghosts appear- 
ing to children, though there be no such things in reality. (It 
is imagination that gives a name to airy nothing, and it is the 
devise of language to use words for negative ideas, as the word 
world to denote a duality and darkness for want of light, and not 
anything in itself). 

21. In reality there is no duality connected with the unity 
of Brahma, as there is no dualism of a city and the dream that 
shows its apparition in sleep. Again God being immutable in 
his nature and eternal decree, it is wrong to apply the mutations 
of nature and the mutability of. Will to Him. (Volition is 
accompanied by nolition (Volo and nolo) in mutable minds, but 
there is no option Vétalpa in the sankalpa—suo arbitrio of the 
unchangeable Mind), 

22. The Lord is free from the states of causality and the 
caused, of instrumentality and instruments, of a whole and its 
part, and those of proprietorship and property. (The attribu- 
tion of cause and effect or any other predicate or predicable, is 
wholly inapplicable to him, who is devoid of all attributes). 

3. He is beyond all affirmative and negative propositions, 
and their legitimate conclusions or false deductions and elenches. 
(7. ¢. Nothing can be truly affirmed or denied or ascertained or ne- 
gated of Him, by any mode of reasoning, Naisatarkendoaneyah). 
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24. So the attribution, of the primary volition to the Deity, 
is a false imputation also. Yet it is usual to say so for the in- 
struction of the ignorant ; though there is no change in his nature 
from its nolliety to veleity. (So it is usual to attribute sen- 
sible properties of speech and sight, to the immaterial spirit of 
God, by a figure of speech 3 and for the instruction of the vulgar, 
who cannot comprehend the incomprehensible). 

25. These sensible terms and figurative expressions, are 
used for the guidance of the ignorant ; but the knowing few, are 
far from falling into the fallacy of dualism. All sensible con- 
ceptions ceasing upon the spiritual perception of God, there 
ensues an utter and dumb silence. (We become tongue-tied, 
and our lips are closed and sealed in silence, to speak anything 
with certainty of the unspeakable). 

26. When in time you come to know these things better, 
you shall arrive at the conclusion, that all this is but one thing, 
and an undivided whole without its parts, and having no begin- 
ing nor end. (The world is therefore self-same and co-eternal 
and co-existent, with the eternal and self-existent God). 

97. The unlearned dispute among themselves from their 
uncertainty of truth; but their differences and dualisms are all 
at an end, upon their arriving to the knowledge of the true 
unity by instructions of the wise. (The reality is precisely in 
the indifference of the subject and object. Schelling). 

28. Without knowledge of the agreement of significant 
words with their significates, it is impossible to know the Unity, 
for so long as a word is taken in different senses, there will be 
no end of disputes and difference of opinions. Dualisms being’ 
done away, all disputes are hushed up in the belief of unity. 
(i.e. All words expressive of the Deity, refer to his unity 
and signify the one and the same Lord of all, which ends all 
controversy on the point). 

29. O support of Raghw’s race! place your reliance on the 
sense of the great sayings of the vedas; and without paying any 
regard to discordant passages, attend to what I will tell you at 
present, (Such as: Brahma is used in one place in the ablative 
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and in another in the locative case, and also in the nominative 
and as the same with the world). 

3). From whatever cause it may have sprung, the world re- 
sembles a city rising to view in a vision; just as the thoughts 
and ideas appearing before the mirror of the mind, from some 
source of which we know nothing. (They are as puppet shows 
of the player, behind the screen). 

31, Hear R&ma! and I will relate to you an instance for 
your ocular evidence, how the mind (chitta), spins out the magi- 
cal world (mdyika) from itself. (This ocular instance called the 
drishtdnta—drishtdvedana, is that of the spider’s thread (urna- 
ndbha—tantu) woven of itself, and given in the Srtti). 

32. Having known this, O Réma! you will be able to cast 
away all your erroneous conceptions; and being certain of the certi- 
tude, you will resign your attachment to, and your desires in this 
enchanted and bewitching world. (Hence the certainty, of God’s 
being aloof from the false world, as it is said Deus ew machina). 

33. All these prospective worlds are machinations or the 
working of the mind. Having forsaken these false fabrications of 
fancy, you will have the tranquility of your soul, and abide in 
peace with yourself for ever. (Exemption from all worldly cares 
and anxieties of the past, present and future lives, leads to the 
peace of mind). 

34. By paying your attention to the drift of my preachings, 
you will be able to find out of your own reasoning, a mite of 
the medicine, for curing all the maladies of your deluded mind. 
(Right reason by the art of reasoning, furnishes the true medicine 
(psyches iatrion) to remove the errors of the understanding). 

35. If you sit in this manner (in your silent meditation), 
you will see the whole world in your mind ; and all outward 
bodies will disappear (in your abstract contemplation), like drops 
of oil in the sand. (All things are presented to the mind by 
intuition, and are present in the memory—the great keeper or 
master of Rolls of the soul). 

36. The mind is the seat of the universe as long as it is not, 
vitiated by passions and affections and afflictions of life ; and it 
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is set beyond the world {in heavenly bliss), nosooner it gets rid of 
the turmoils of its present state. (The mind, says Milton, can 
make a heaven of hell and a hell of heaven), 

- 37. The mind is the means to accomplish anything ; it is 
the store-keeper to preserve all things in the store-house of its 
memory ; it is the faculty of reasoning ; and the power to act 
like a respectable person. It is therefore to be treated with res- 
pect, in recalling, restraining and guiding us to our pursuits and 
duties. (Facultates sunt quibus facilius fit, sine quibus omnino 
contice non potest. Cecrro). 

Norz.—The mind is what moves and acts by its active and 
cognitive faculties, and is more to be regarded than the body, 
which move entirely as it is moved by the mind. Hence God 
is called the Mind of the world—Amima mundi ? 

38. The mind contains the three worlds with all their contents, 
and the surrounding air in itself ; and exhibits itself as the 
plenum of egoism, and plenitude of all in its microcosm. (The 
mind is the synthesis of all its attributes, and man is living 
synthesis of the world with regard to his mind. Paracelsus. 
Its memory is both a capacity and a power by its retention and 
ready reproduction of every thing). 

39. The intellectual part of the mind, contains the subjective 
self-consciousness of ego, which is the seed of all its powers ; 
while its other or objective part, bears the erroneous forms of the 
dull material world in itself. (The former is called the drashté or 
viewer ego, and the latter the drishta or the view non ego. The 
subjective is the thinking subject ego, and the objective is the 
object of thought the xo ego). 

40. The self-born Brahmé saw the yet increate and formless 
world, as already present before his mind in its ideal state, like a 
dream at its first creation, He saw it (mentally) without seeing 
it (actually). (.e. The eternal ideas of immaterial forms of 
possible things in the Divine Mind. The eternal exemplars of 
things and Archetypes of the Ectypical world. Thus the 
passage in the Bible “And God saw his works were good.” 2.¢. 
answer those in his fair idea, Milton). 


192 YOGA VASISHTHA. 


“a 


41.* He beheld the whole creation in the self-consciousness 
(samvitti) of his vast mind, and he saw the material objects, the 
hills &., in the samuzd of his gross personal consciousness. At 
last he perceived by his sukshma vid subtile sightedness (clair- 
voyance) ; that all gross bodies were as empty as air and not 
solid substantialities. (Consciousness being the joint knowledge 
of the subjective and objective, 7.e. of ourselves in connection 
with others; the one is called superior or subjective self-cons- 
ciousness, and the other or objective personal-consciousness) . 

42, The mind with its embodying thoughts, is pervaded by 
the omnipresent soul, which is spread out as transpicuously as 
sun-beams upon the limpid water. (The soul is the chzt or intel- 
lectual part of the mind (chitbhaga of chitta), and the root of 
all mental activities. The chiddhdga has the power of giving 
knowledge which moves the other faculties of the mind. 
Gloss). : 

43, The mind is otherwise like an infant, which views the 
apparition of the world in its insensible sleep of ignorance ; but 
being awakened by the intellect chit, it sees the transcendent, 
form of the self or soul without the mist of delusion, which is 
caused by the sensitive part of the mind, and removed by the 
reasoning faculties of the intellect—Chidbhaga. 


44. Hear now Rdéma! what I am going to tell of the 
manner, in which the soul is to be seen in this phenomenal world, 
which is the cause of misleading the mind from its knowledge 
of the unity to the erroneous notion of the duality. (The sen- 
sitivity of the mind of objective phenomenals, misleads it from. 
its intellection of the subjective noumenal part which is a 
positive unity. Gloss). 


45. What I will say, can not fail to come to your heart, by 
the opposite similes, right reasoning, and graceful style, and good 
sense of the words, in which they shall be conveyed to you ; and 


Samuttti is the superior or subjective consciousness personified as Viraj, 
and samvid or inferior consciousness of the objective as received in the personi- 
fication of Viswa. Hear Schelling says:—The absolute infinite cannot be known 


inpersonal or objective consciousness ; but requires a superior faculty called 
the intuition. 


N\ 
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by hearing of these, your heart will be filled with delight, which 
will pervade your senses, like the pervasive oil upon the water. 

46, The speech which is without suitable comparisons and 
graceful phraseology, which is inaudible or clamorous, and has 
inappropriate words and harsh sounding letters, cannot take 
possession of the heart, but is thrown away for nothing, like 
butter poured upon the burnt ashes of an oblation, and has no 
power to kindle the flame. 

The blemishes of speech are all comprised in the following angen in the 
Mahaébhéshyaof Patanjala:—aeq facet ufaafad gaat, at wreraafa- 
afad ) fraaaat qaagee wa feat Fawacsaataat | 

47. Whatever narrative and tales there are in any language 
on earth, and whatever compositions are adorned with measured 
sentences and graceful diction ; all these are rendered perspica- 
cious by conspicuous comparisons, as the world is enlightened by 
the cooling beams of the moon. Hence every sloka almost in 
this work, is embellished with a suitable comparison. 


The joint knowledge of the subjective and objective is had by Kestacy, 
which discerns the identity of the subject and object in aseries of souls 
which are as the innumerable individual eyes, which the infinite Wagld-spirit 
behold, in it-self, Lewis Hist Phil, II. 589. 


Vor. II. 25 


CHAPTER LXXXV 
InteRvIEW OF BRAHMA’ AND THE SUN. 


Argument.--Brahma intending to create the world, sees the orbs of 
light, and invokes the luminous Sun. 


ASISHTHA Continued :—I will relate to you Rama, agree- 

ably to your request, the story that was narrated to 

me of old by Brahmé, himself (the personified mind of God and 

the lord of creatures). The manas or mind produced Manu 

—the progeny of the mind; who begat the Manyas otherwise 

called mdnavas or manushyas, or men—the offspring of the 
mind, 

2, I had asked the lotus-born god once before, to tell me 
how these hosts of creation had come to being. (Vasishtha the 
offspring of Brahma, had his communion with his father—the 
first great patriarch of mankind). 

38. Then Brahma the great progenitor of men, granted my 
request, and related to me the apologue of Aindava in his sonor- 
ous voice. (The oracles of God were delivered in the loud noise 
of thunders—drihad-vachas), 

4, Brahma said :—AIl this visible world is the manifesta- 
tion of the divine mind, like the circling whirl-pools, and 
rippling curls of water on the surface of the sea. (Referring 
to the revolutions of heavenly bodies in the air). 


5. Hear me tell you, said he, how I (the personified mind), 
awoke at first on the day of creation in a former kalpa, with 
my volition to create (expand) myself. (The volitive mind 
rose out of the sleeping intelligence on the dawning day of 
creation). 

6. Erewhile I remained alone, and quietly intent upon the 
One at the end of the prior day (or Kalpa), by having compress< 
ed the whole creation in the focus of my mind, and hid it under 
the gloom of the primeval night. (Old chaos or darkness that 
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reigned over the surface of the deep before the dawn of light. 
Tama dsit, tamaségidhamagra, There was darkness enveloping 
all things., Sriti). 

7, At the end of the chaotic night I awoke as from a deep 
sleep; and performed my matins as it is the general law, (of all 
living beings). I oped my eyes with a view to create, and fixed 
my look on the vacuum all about me. 

(When that spirit sleeps it is night, and when it awakes, it 
is a day of recreation (resurrection). Manu. 

8. As far as I viewed, it was empty space and covered by 

darkness, and there was no light of heaven. It was unlimitedly 
extensive, all void and without any boundary. (Infinite space 
existed ere creation came into existence. Sriti. All was teom 
and deom or tama ann vyoma). 
_ 9, Being then determined to bring forth the creation, I 
began to discern the world in its simple (ideal) form within 
me, with the acuteness of my understanding. (c. ¢. I looked 
into the prototypes or models of things contained in the 
Mind). 

10. I then beheld in my mind the great cosmos of crea- 
tion, set unobstructed and apart from me in the wide extended 
field of vacuity. (The archetypes of our ideas, are the things 
existing out of us. Locke. Our ideas though seen within 
us, form no part of ourselves or our being). 

11. Then the rays of my reflexion stretched out over them, 
from amidst the lotus-cell of my abode, and satin the form 
of ten lotus-born Brahmas over the ten orbs (planets) of this 
world; like so many swans brooding upon their eggs. (The 
spirit of God that dove-like sat, brooding over the deep. 
Milton). 

12. Then these separate orbs (mundane eggs), brought forth 
to light multitudes of beings, amidst their transparent aqueous 
atmospheres. (All worlds girt by their covercles of watery 
ether or nebulous clouds, teemed with productions of every kind), 

13. Thence sprang the great rivers and the roaring seas and 
eceans ; and thence again rose the burning lights and blowing 
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winds of the firmament. (The atmospheric water is the source 
of all things). 

14. The gods began to sport in the etherial air, and men 
moved about on the earth, and demons and serpents were con- 
fined in their abodes underneath the ground. (The gods are 
called devas from their sporting in the regions of light—dzvz- 
devih divyanti. Men are pdrthivas from prithvt the earth, 
and demons are called infernal from their abode in the ifra- 
patdla or antipodes), 


15. The wheel of time turns with the revolution of seasons 
and their produce, and it adorns the earth with her various 
productions by change of the seasons. 


16. Laws were fixed for all things on all sides, and human 
actions were regulated in the smritvs as right or wrong, and 
producing as their fruits, the reward of heaven or the tor- 
ments of hell. (And Brahmé appointed to all beings their 
several laws. Manu. And there is no single atom that- goes 
beyond its appointed law-nature or diarma, which is an attri- 
bute of the Great God). 


17. All beings are in pursuit of their enjoyments and hberty, 
and the more they strive for their desired objeets, the better they 
thrive in them. (The gloss makes the pursuit of earthly enjoy- 
ments to be the cause of pain and hell, and that of liberation 
form them to be productive of heavenly bliss). 


18. In this way were the sevenfold worlds and continents, 
the suptuple oceans and the seven boundary mountains, brought 
to existence, and they continue to exist until their final dissolu- 
tion at the end of a Kalpa period ; (which is determined by the 
Kalpa or will of God). 

19. The primeval darkness fled before light from the face 
of open lands, and took its refuge in mountain caverns and 
hollow caves; it abides in some places allied with light, as in 
the shady and sunny forest lands and lawns. 


20. The azure sky like a lake of blue lotuses, is haunted by 
fragments of dark clouds, resembling swarms of black-bees on 
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high ; and the stars twinkling in it, liken the yellow filaments 
of flowers shaken by the winds. 

21. The huge heaps of snow setting inthe valleys of high 
hills, resemble the lofty semula trees beset by their pods of 
cotton. 

22. The earth is encircled by the polar mountains serving 
as her girdles, and the circles of the polar seas serving as ker 
sounding anklets and trinkets. She is girt by the polar darkness 
as by a blue garment, and studded all about with gems, growing 
and glowing in the bosoms of her rich and ample mines and 
seas, 

(The lokAloka or polar mountain, is so called from its having 
eternal light and night on either side, turned towards or beyond 
the solar light). 

23, The earth covered over by the garniture of her verdure, 
resembles a lady sitting begirt by her robes; and having the 
produce of paddy for her victuals; and the busy buzz of the 
world for her music. 

24, The sky appears as a bride veiled under the sable mantle 
of night, with the glittering chains of stars for her jewels. The 
season fruits and flowers hanging in the air, resemble wreaths 
of lotuses about her person. 

25. The orbs of worlds appear as the beautiful fruits of 
pomegranates, containing all their peoples in them, like the 
shining grains of granites in the cells of those fruits. 

26. The bright moon-beams stretching both above and below 
and all around the three sides, appear as the white sacred thread, 
girding the world above and below and all about; or as the 
stream of Gang running in three directions in the upper, lower 
and nether worlds. 

27, The clouds dispersing on all sides with their glittering 
lightnings, appear as the leaves and flowers of aereal forests, 
blown away by the breezes on all sides. 

98, But ail these worlds with their lands and seas, their 
skies and all their contents, are in reality as unreal as the vision- 
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ary dreams; and as delusive as the enchanted city of the Fairy 
land. 

29. The gods and demons, men and serpents, that are seen 
in multitudes in all -worlds, are as bodies of buzzing gnats, 
fluttering about the dwmbura-fig trees. (Udumbara is the ficus 
religiosus-yajnadumbura or saered fig tree. Itis by the ortho- 
graphical figure aphaeresis or elesion of the initial, that wdumbara 
is made dumbura, vulgo). 

30. Here time is moving on with his train of moments and 
minutes, his ages, yugas and falpas, in expectation of the unfore- 
seen destruction of all things. (Time devours and destroys alk 
things). 

31. Having seen all these things in my pure and enlightened 
understanding, I was quite confounded to think, whence could 
all these have come into being. (The first inquiry into the cause 
and origin of beings). 

32. Why is it that I do not see with my visual organs, all 
that I perceive, as a magic scene spread out in the sphere of my 
Mind ? 

33. Having looked into these for a long time with my stead- 
fast attention, I called to me the brightest sun of these Jumin- 
ous spheres and addressed him saying :—(The first address of 
Brahmé to the sun, corresponds with Adam’s address to that 
luminary. “Thou glorious sun nature’s first born and the light 
and life &e.” Milton). 

34, Approach to me, O god of gods, luminous sun! I 

————welcome thee to me! Having accosted him thus, I said :— 

35. Tell me what thou art and how this world with all its 
bright orbs came to being; if thou knowest aught of these, 
then please reveal it to me, 

36. Being thus addressed, he looked upon me, and then 
having recognized me, he made his salutation, and uttered in 
graceful words and speech. 

37. The sun replied :—Thou lord! art the eternal cause of 
these false phenomena, how is it then that thou knowest it not, 
but askest me about the cause thereof ? 
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38. But shouldst thou, all knowing as thou art, take a 
delight in hearing my speech, I will tell thee of my unasked 
and unthought of production, which I beg thee to attend to. 

39. O great Spirit! this world being composed of reality 
and unreality in its twofold view, beguiles the understanding 
to take it sometimes for a real and at others for an unreal thing. 
It is the great miud of the Divine Soul, that is thus employed 
in these incessant and unceasingly endless creations for its divers 
sion. (The soul is the animating power, and the mind is the 
principle of action. Metaphysically, the soul is an individual 
name; the mind is a generic term or genus. The soul is opposed 
to body, the mind to matter. The soul is the principle of: 
animation, the mind of volition. The soul is the mind of a 
certain being, the mind is the soul without its personality), 


CHAPTER LXXXVI. 
Story or Inpu anp His Sons. 
Argument, The Sun’s Narrative of Indu and his Devotion. 


HE Sun continued :—It was, my lord! only the other day 
of one of thy by gone kalpas, and at the foot of a mount, 


beside the table-land of mount Kailasa standing in a corner of 
the continent of Jambudvipa:—(A kalpa is one day of Brahma, 
and occupies the whole duration of a creation from its beginn- 
ing to the end, which is called the Kalpdénta or night of the god. 
This agrees with the seven days of creation in the book of 
Genesis, which are supposed to embrace so many long ages of 
creation). 

2. That there lived a man by name of Suvarnajaté together 
with all his sons and their progeny, who had rendered that spot 
a beautiful and pleasant habitation. (The gloss says they were 
the patriarchs of mankind, settled first on the table-land and at 
the foot of the Himalayas). 

3. There lived among them a Bréhman by name of Indu, a 
descendant of the patriarch Kasyapa, who was of a saintly soul, 
virtuous and acquainted with divine knowledge. 

4, He resided in his residence with all his relatives, and passed 
his time agreeably in company with his wife, who was dear to 
his heart as his second self. (That, woman is ardhdnga or half 
of the body of man, is established in Hindu law; and represented 
in mythology in the androgyne-figures of Hara Gauri and Um4- 
Maheswara). 

5. But there was no issue born of this virtuous pair, as there 
grows no grass in a sterile soil; and the wife remained dis- 
contented at the unfruitfulness of her efflorescence or seed. 

6. With all the purity and simplicity of their hearts, and the 
beauty and gracefulness of their persons and manners ; they were 
as useless to the earth, as the fair and straight stem of the pure 
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paddy plant, without its stalk of corn. The discontented pair 
then repaired to the mountain, in order to make their devotion 
for the blessing of progeny. 

7. They ascended the Kailésa mountain, which was unshaded 
by shady trees, and unpeopled by living beings; and there they 
stood fixed on one side, like a couple of trees in the barren desert. 

8. They remained in their austere devotion, subsisting upon 
liquid food which supported the trees also. They drank but a 
draught of water, which they held in the hollow of their palms, 
from a neighbouring caskade at the close of the day. (There 
is no single word for a gandusha or chuluka of water in English ; 
the word handful being equivalent to mushthi and prastha). 

9. They remained standing and unmoved as immovable trees, 
and continued long in that posture, in the manner of an erect 
wood in heat and cold. (Vdarkshivritic means intense meditation 
eonducted by forgetting one’s self to wood or stone). 

10. They passed in this manner the period of two ages, 
before there devotion met with the approbation of the god, who 
bears the crescent of the moon on his forehead. (This crescent 
was no doubt the missile disk, which the war-like god Siva held 
on his head in the manner of the Seiks. 

11. The god advanced towards the parching pair, with the 
cooling moon-beams on his forehead ; as when that luminary 
casts her dewy light on the dried trees and scorched lotuses, 
under the burning sun beams of a summer day. 

12. The god, mounted on his milk-white bull, and clasping 
the fair Umé4 on his left, and holding the beaming moon on his 
head, appeared to them, as the vernal season was approaching 
to a green wood (or furze), with strewing flowers upon them. 
(There is an alliteration of soma and soma in the double sense 
of Uma and the moon. This kind of play upon words is very 
characteristic of metaphysical writers in all ages, as <A/ethes 
melethon. Wewis Hist. Phil. I. 69). 

13. They with brightening eyes and faces beheld the god, 
as the lotuses hail the appearance of the comely moon, and 
then bowed down to the god of the silvery bow and snow white 
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countenance. (Kalidésa in his Mahdpadya, has heaped all these 
and many more ensigns of whiteness on the hoary Hara of 
Himalaya). 

14. Then the god rising to their view like the full moon, 
and appearing in the midst of the heaven’and earth, spoke 
smilingly unto them in a gentle and audible voice; the bereath 
of which refreshed them, like the breath of spring reviving the 
faded plants of the forest. 

15. The god said:—I am pleased with thy devotion, 
O Brahman! prefer thy prayer to me, and have thy desired 
boon granted to thee immediately. 

16. The Br&hman replied :—O Lord of gods, deign to favour 
me with ten intelligent male children. Let these be born of 
me to dispel all my sorrows (for want of a male issue). 

17. The sun rejoined :—The god said, be it so, and then 
disappeared in the air; and his great body passed through the 
etherial path, like the surge of the sea with the tremendous 
roar of thunders. 

18. The Bréhmanic couple then returned to their home 
with gladness of their hearts, and appeared as the reflexions of 
the two divinities Siva and Uma in their persons. (The god 
Siva otherwise called Hara, bears every resemblance to Hercules 
(Harakula) the son of Jove (Siva); and his consort Uma to 
Omphale the wife of Hercules. Todd’s Rajasthan). 

19. Returning there, the Bréhmani became big with child, 
by the blessing she had got of her god Siva. 

20. She appeared as a thick cloud heavy with rain water, 
in the state of her full pregnancy ; and brought forth in proper 
time (of child-birth), a boy as beautiful as the digit of the 
new moon. 

21. Thus there were born of her ten sons in succession, all 
as handsome as the tender sprouts of plants ; and these grew 
up in strength and stature, after they had received their sacra- 
mental investitures. 

22, In course of a short time, they attained their boyhood, 
and became conversant in the language of the gods (Sanskrit) ; 


UTPATTI KHANDA. 203 


as the mute clouds become sonorous in the rainy season. (The 
Sanskrita, says Sir W. Jones, is more sonorous than Latin. 
It is the voice of gods, which is as high sounding as the roaring 
of clouds), 

23. They shone in their circle with the lustre of their 
persons, as the resplendent orbs of the sky burn and turn about 
in their spheres. 

24. In process of time these youths lost both their parents, 
who shuffled off their mortal coil to go to their last abode. (7. e. 
to be amalgamated with the person of Brahma, with which 
they were acquainted by their proficiency in yoga divinity). 

25. Being thus bereft of both their parents, the ten Bréhman 
lads left their home in grief, and repaired to the top of the Kailasa 
mountain, to pass there their helpless lives in mourning. 

26. Here they conversed together about their best welfare, 
and the right course that they should take to avoid the troubles 
and miseries of life. 

27. They parleyed with one another on the topics, of what 
was the best good (Summumbonum) of humanity in this world 
of mortality, and many other subjects (which form the common 
places in ethics), such as : — ; 

28, What is true greatness, best riches and affluence, and 
the highest good of humankind? What is the good of great 
power, possessions, chiefship and even the gain of a kingdom ? 
What forms the true dignity of kings, and the high majesty 
of emperors ? 

29, What avails the autocracy of the great Indra, which is 
lost in one moment (a moment’s time of Brahmé). What 
is that thing which endures a whole kalpa, and must be the best 
good as the most lasting ? 

30. As they were talking in this manner, they were inter- 
yupted by the eldest brother, with a voice as grave, as that of 
the leader of a herd of deer to the attentive flock. 

31, Of all kinds of riches and dignities, there is one thing 
that endureth for a whole kalpa, and is never destroyed ; and 
this is the state of Brahma, which I prize above all others, 
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32. Hearing this, the good sons of Indu exclaimed all in 
one voice saying ;—Ah ! well said ; and then they honoured him 
with their mild speeches. 

33. They said ; hovw—O brother, can it be possible for us to 
attain to the state of Brahma, who is seated on his seat of 
lotuses, and is adored by all in this world ? 

34, The eldest brother then replied to his younger brothers 
saying :—“O you my worthy brothers, do you do as I tell you, 
and you will be successful in that. 

35. Do you but sit in your posture of padmdsana, and 
think yourselves as the bright Brahm4 and full of his effulgence ; 
and possessing the powers of creation and annihilation in your- 
selves. (Padmésana is a certain posture with crossed legs for 
conducting the yoga). 

36, Being thus bid by the eldest brother, the younger bro-= 
thers responded to him by saying “Amen ;” and sat in their medi- 
tation together with the eldest brother, with gladness of their 
hearts. 

37. They remained in their meditative mood, like the still 
pictures in a painting; and their minds were concentrated in 
the inmost Brahmé, whom they adored and thought upon, 
saying :— 

38. Here I sit on the pericarp of a full blown lotus, and find 
myself as Brahmi—the great god, the creator and sustainer 
of the universe. 

39. Ifindin me the whole “ritual of - sacrificial rites, the 
Vedas with their branches and supplements and the Rishis ; 
I view in me the Sarasvat! and Gdéyatri mantras of the Veda, 
and all the gods and men’ situated in me. 

40. Isee in me the spheres of the regents of the world, and 
the circles of the Siddhas revolving about me; with the spa- 
cious heaven bespangled with the stars. 

41. I see this terraqueous orb ornamented with all its oceans 
and continents, its mountains and islands, hanging as an earing 
in the mundane system. 


42. I have the hollow of the infernal world, with its demons, 
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and Titans, and serpents and dragons within myself ; and I have 
the cavity of the sky in myself, containing the habitations and 
damsels of the immortals. 

43. There is the strong armed Indra, the tormentor of 
the lords of peoples; the sole lord of the three worlds, and the 
receiver of the sacrifices of men. 

44, I see all the sides of heaven spread over by the bright 
net of the firmament; and the twelve suns of the twelve months 
dispensing their ceaseless beams amidst it. 

45. I see the righteous regents of the sky and the rulers 
of men, protecting their respective regions and peoples with the 
same care, as the cowherds take for protection of their cattle. 

46. TI find every day among all sorts of beings, some rising 
and falling, and others diving and floating, like the incessant 
waves of the sea. (Hverything is changing in the changeful 
world). 

47. Itis I (the Ego) that create, preserve and destroy the 
worlds, I remain in myself and pervade over all existence, as 
the lord of all. 

48. Lobserve in myself the revolution of years and ages, 
and of all seasons and times, and I find the very tme, to be 
both the creator and destroyer of things. 

49. Isee a Kalpa passing away before me, and the night 
of Brahm4 (dissolution) stretched out in my presence ; while 
I reside for ever in the Supreme soul, and as full and perfect 
as the Divine Spirit itself. (Immortality of the human soul 
and its unity with the Divine). 

50. Thus these Brdhmans—the sons of Indu, remained in 
this sort of meditation, in their motionless postures like fixed 
rocks, and as images hewn out of stones in a hill. 

51. In this manner these Brahmans continued for a long 
period in their devotion, being fully acquainted with the nature 
of Brahmé4, and possest of the spirit of that deity in themselves. 
They sat in their posture of the padmdsana on seats of kusa 
grass, being freed from the snare of the fickle and frivolous 
desires of this false and frail world. 
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It is evident from this instance of the Br&éhmans’ devotion, 
that it consisted of the contemplation of every thing in the world 
in the mind of man; like that of the whole universe in the 
mind of God. It is the subjective view of the objective that 
forms what is truely meant by yoga meditation and nothing 
beside. 


CHAPTER LXXXVII 
ANALECTA OF THE CELESTIAL SPHERES. 


Argument :—The Spiritual body or soul, is not destroyed by destruc- 
tion of the material Body. 


HE Sol said :—O great father of creation! thus did 
these venerable Bréhmans, remain at that spot, occupied 
with these various thoughts (of existence), and their several ac- 
tions in their minds for a long time. (This sort of yoga medi- 
tion 1s called Sdérupya, or approximation of one to the divine 
attribute, of thinking on the States and functions of all things 
in the world in one’s self). 

%. They remained in this state (of abstraction), until their 
bodies were dried up by exposure to the sun and air, and dropped 
down in time like the withered leaves of trees. (This is called 
the Sam4dhi yoga or absorption in meditation, until one’s final 
extinction or Euthanasia in the Spirit). 

3. Their dead bodies were devoured by the voracious beasts 
of the forest, or tossed about as some ripe fruits by the monkeys 
on the hills, (to be food for greedy vultures and hungry dogs). 

4, These BrAéhmans, having their thoughts distracted from 
outward objects, and concentrated in Brahmdhood, continued 
in the enjoyment of divine felicity in their Spirits, until the 
close of the kalpa age at the end of the four yogas. 

(The duration of a day of Braéhmé extends over a kalpa age 
composed of four yogas, followed by his night of talpdénta, when 
he becomes extinct in his death-like sleep, the twin brother of 
death. Ho hupnos esti didumos adelphos thanatow). 

5. Attheend of the kalpa, there is an utter extinction of 
the solar light, by the incessant rains poured down by the heavy 
Pushkaraand Avartaka clouds at the great deluge: (when the 
doors of heaven were laid open to rain in floods on earth. Genesis). 


6. When the hurricane of desolation blew on all sides, and 
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buried all beings under the Universal ocean, (which. covered the 
face of the-earth) ; : 420 ane 

7. It was then thy dark night, and- the previous creation 
slept as in their yoga- nidra or hypnotic trance in thy sleeping self. 
Thus thou continuing in thy spirit, didst contain all things in thee 
in their spiritual forms. (Darkness reigned on the deep, and 
the spirit of God viewed everything in itself). 

8. Upon thy waking this day with thy desire of creation, 
all these things are exhibited to thy view, as a copy of all that 
was in thy inmost mind or Spirit already. (So it is upon our 
waking from sleep, we come to see a fac-simile of all that lay 
dormant in the sleeping mind). 

9. I have thus related to you O Brahma! how these ten 
Bréhmans were personified as so many Brahmés, these have 
become the ten bright orbs situated in the vacuous sphere of 
thy mind: (An English poet has expressed the holy soul to 
appear as a luminary in heaven). 

10. J am the one eldest among them, consecrated in this 
temple of the sky, and appointed by thee, O lord of all! to 
regulate the portions of time on earthly beings. 

1l. Now I have given you a full account of the ten orbs of 
heaven, which are no other than the ten persons united in the 
mind of Brahm4, and now appearing as detached from him. 
(Mentally viewed, everything is found situated in the mind, 
but when seen with open eyes, it seems to be set apart from us. 
Have therefore your thoughts or your sights as you may choose). 

12. This beautiful world that you behold, appearing to your 
view, with all its wonderful structures, spread out in the skies, 
serves at best as a snare to entrap your senses, and delude your 
understanding, by taking the unrealities as realities im your 
mind. (Brahmé the Demiurgus, being but architect of the world, 
and a person next to or an emanation of the mind of God, 
had not the intelligence of the soul, to discern the innate ideas, 
which represented themselves in the outer creation). 


CHAPTER LXXXVIII. 


INDIFFERENCE OF BrauMa. 
Argument.—That God expects nothing from his creation. 


TRAHMA said :—O Bré4hman! that art the best of Bréhmists 
(Bréhmos), the God Sol having thus spoken of the ten 
Brdhmanas to Bréhma (me), held hissilence. (Here is a tauto- 
logy of the word Bréhman in the fashion of metaphysicians 
in its several homonymous significations. This is an address of 
Brahma to Vasishtha—the Brahman and Brahmist, relating the 
Brahmanas). 
2. I then thought upon this for sometime in my mind, and 
said afterwards, O Sol, Sol! do thou tell me at present what 
I am next to create. (Brahma’s asking the sun about what 
he was next to create, bears allusion to his works of creation 
during the six days of genesis, which was directed by the course 
ef the sun—his morning and evening). 

3. Tell me thou sun, what need is there of my making any 
more worlds, after these ten orbs have come into existence. 
(These ten orbs are the ten planetary bodies belonging to the 
solar system). 

4, Now O great sage! the sun having long considered in his 
mind about what I wanted him to tell, replied to me in the 
following manner in appropriate words. 

5. The sun said :—What need hast thou of the act of creating, 
my lord! that art devoid of effort or desire? This. work of 
creation is only for thy pleasure : (and not for any use to thee). 

6. Thou lord that art free from desires, givest rise to worlds, 
as the sunbeams raise the waters, and the sunshine is accom- 
panied by the shadow (as its inseparable companion). 

7. Thou that art indifferent to the fostering or forsaking of 
thy body (é. ¢. either to live or die), needst have nothing to desire 
nor renounce for thy pleasure or pain. (No gain or loss can add 
to the joy or grief of the apathetic philosophic mind). 

Vou IT. a7. 
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8. Thou, O Lord of creatures! dost create all these for the 
sake of thy pleasure only, and so dost thou retract them all in 
thyself, as the sun gives and withdraws his light by turns, 
(Creation and annihilation are the acts of expansion and sub- 
traction of all things, from and in the supreme spirit). 

9, Thou that art unattached to the world, makest thy crea- 
tion out of the work of love to thee, and not of any effort or 
endeavour on thy part. 

10. If thou desist from stretching the creation out of the 
Supreme Spirit, what good canst thou derive from thy inacti- 
vity ? (Wherefore it is better to do and produce something tham 
nothing). 

11. Do thy duty as it may present itself to thee, rather than 
remain inactive with doing nothing. The dull person who like 
the dirty mirror, does not reflect the image, eomes to no use at 
all. 

12. As the wise have no desire of doing anything which ig 
beyond their reach, so they never like to leave out anything 
which is useful, and presents itself before them. (Nor long for 
more, nor leave out your own. Or, Act well thy part &e), 

13. Therefore do thy work as it comes to thee, with a cheer= 
ful heart,and calmness of mind} with a tranquil soul, asif it 
were in thy sleep, and devoid of desires which thou canst 
never reap. 

14. As thou dost derive pleasure, O Lord of worlds! in for- 
ming the orbs of the sons of Indu, so the lord of gods will give 
thee thy reward for thy works of creation. 

15. The manner in which, O lord, thou seest the worlds 
with the eyes of thy mind, nobody can see them so conspicuously 
with their external organs of vision ; for who ean Say by seeing 
them with his eyes, whether thy are created or increate. 

16. He who has created these worlds from his mind, it is 
he alone that can behold me face to face, and no other person 
with his open eyes. 

17. The ten worlds are not the work of so many Brahmés 
as it appeared to thee before ; and no body has the power to des- 
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troy them, when they are seated so firmly in the mind. (It 
may be easy to destroy all visible objects, but not to efface the 
impressions of the mind (memory), 

18. Itis easy to destroy what is made by the hand, and to 
shut out the sensible objects from our perception; but who can 
annul or disregard what is ascertained by the mind. 

19. Whatever belief is deep-rooted in the minds of living 
beings, it is impossible to remove it by any body, except by its 
owner ; (by change of his mind or its forgetfulness). 

20. Whatever is habituated to confirmed belief in the mind, 
no curse can remove it from the mind, though it can kill the 
body. 

21. The principle that is deeply rooted in the mind, the 
same forms the man according to its stamp ; it is impossible to 
make him otherwise by any means, as it is no way possible to 
Fructify a rock by watering at its root like a tree. 


CHAPTER LXXXIX. 


Story oF InprA AND AHALYA’. 


Argument. A Rooted Belief is not to be shaken by others as in the 
case of Lovers. ; 


HE Sol said :—The mind is the maker and master of the 
world; the mind is the first supreme Male: Whatever 


is done by the Mind (intentionally), is said to be done ; the 
actions of the body are held as no acts. 

2. Look at the capacity of the mind in the instance of the 
sons of Indu; who being but ordinary Bréhmans, became as- 
similated to Brahmé, by their meditation of him in their minds. 

3. One thinking himself as composed. of the body (2. é, 
a corporeal being), becomes subject to all the accidents of corpo- 
reality : But he who knows himself as bodiless (an incorporeal 
being), is freed from all evils which are accidental to the 
body. 

4. By looking on the outside, we are subjected to the feel- 
ings of pain and pleasure; but the inward-sighted yogi, is un- 
conscious of the pain or pleasure of his body. (Lit. of what 
is pleasant or unpleasant to the body). 


5, It is thus the mind that causes all our errors in this world, 
as it is evidenced in the instance of Indra and his consort Ahalyé 
(related in the ancient legends). 

6. Brahmé said :—Tell me, my Lord Sol, who was this Indra, 
and who that Ahalyd4, by the hearing of which my understanding 
may have its clear-sightedness. 

7. The sun said :—It is related my lord! that there reigned 
in former times a king at Magadha (Behar), Indra-dyumna 
by name, and alike his namesake (in prowess and fame). 

8. He had a wife fair as the orb of moon, with her eyes as 


beautiful as lotuses, Her name was Ahalyd and she resembled 
Rohini—the favourite of moon, 
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9. In that city there lived a palliard at the head of all the 
rakes; he was the intriguant son of a Brahman, and was known 
by the same name of Indra. 

10. Now this queen Ahalyd came to hear the tale of the 
former Ahaly& wife of Gotama, and her concupiscence related 
to her at a certain time. 

ll. Hearing of that, this Ahalyé felt a passion for the other 
Indra, and became impatient in the absence of his company ; 
thinking only how he should come to her. 

12. She was fading as a tender creeper thrown adrift in the 
burning desert, and was burning with her inward flame, on beds 
of cooling leaves of the watery lotus and plantain trees. 

13. She was pining amidst all the enjoyments of her royal 
state, as the poor fish lying exposed on the dry bed of a pool in 
summer heat. 

14. She lost her modesty with her self possession, and 
repeated in her phrensy, ‘here is Indra, and there he comes to 
me.” 

15, Finding her in this pitiable plight, a lady of her palace 
took compassion on her, and said, I will safely conduct Indra 
before your ladyship in a short time. 

16. No sooner she heard her companion say “JT will bring 
your desired object to you,” than she oped her eyes with joy, and 
fell prostrate at her feet, as one lotus flower falls before another. 

17. ‘Then as the day passed on, and the shade of night cover- 
ed the face of nature, the lady made her haste to the house of 
Indra—the Bréhman’s boy. 

18. The clever lady used her persuasions as far as she could, 
and then succeeded to bring with her this Indra, and present 
him before her royal mistress forthwith. 

19. She then adorned herself with pastes and paints, and 
wreaths of fragrant flowers, and conducted her lover to a private 
apartment, where they enjoyed their fill. 

20. The youth decorated also in his jewels and necklaces, 
delighted her with his dulceate caresses, as the vernal season 
yenovates the arbour with his luscious juice. 
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21. Henceforward this ravished queen, saw the world full 
with the figure of her beloved Indra, and did not think much of 
all the excellences of her royal lord—her husband. 

22. It was after sometime, that the great king came to be 
acquainted of the queen’s amour for the Brdhman Indra, by 
certain indications of her countenance. 

23. For as long as she thought of her lover Indra, her face 
glowed as the full blown lotus, blooming with the beams of 
her moonlike lover. 

24, Indra also was enamoured of her with all his enraptured 
senses, and could not remain for a moment in any place without 
her company, 

25. The king heard the painful tiding of their mutual affec- 
tion, and of their unconcealed meetings and conferences with 
each other at all times. 

26, He observed also many instances of their mutual attach- 
ment, and gave them his reprimands and punishments, as they 
deserved at different times. 

27. They were both cast in the cold water of a tank in the cold 
weather, where instead of betraying any sign of pain, they kept 
smiling together as in their merriment. 

28. The king then orderded them to be taken out of the 
tank, and told them to repent for their crimes; but the infatuated 
pair, was far from doing so, and replied to the king in the follow- 
ing manner, 

29. Great King! Ags long we continue to reflect on the un- 
blemished beauty of each other’s face, so long are we lost in the 
meditation of one another, and forget our own persons. 

30. We are delighted in our persecutions, as no torment 
can separate us from each other, nor are we afraid of separation, 
though O King, you can separate our souls from our bodies. 

31. Then they were thrown in a frying pan upon fire, where 
they remained unhurt and exclaimed, we rejoice, O King! at the 
delight of our souls in thinking of one another. 


32. They were tied to the feet of elephants, to be trampled 
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down by them; but they remained uninjured and said, King! we 
feel our hearty joy at the remembrance of each other. 

33, They were lashed with rods and straps, and many other 
sorts of scourges, which the king deviced from time to time. 

34. But being brought back from the scourging ground; 
and asked about their suffering, they returned the same answer 
as before; and moreover, said Indra to the King, this world is 
full with the form of my beloved one. 

85. All your punishments inflict no pain on her also, who 
views the whole world as full of myself. (We see our beloved 
in every shape. Hafiz, A thousands forms of my love, I see 
atound me. Urfi, “derundaruna man sad surate O patdast” cd). 

36. Therefore all your punishments to torment the body, can 
give no pain to the mind (soul); which is my true self, and 
constitutes my personality (purusha), which resides in my person 
(purau sete). 

37. This body is but an ideal form, and presents a shadowy 
appearance to view ; you can pour out your punishments upon it 
for a while; but it amounts to no more than striking a shadow 
with a stick. (The body isa thing that my senses inform me, 
and not an occult something beyond the senses. Barkeley. 
Man can inflict the (unsubstantial) body, and not the 
(substantial) spirit within. Gospel). 

38. No body can break down the brave (firm) mind ; then 
tell me great king! what the powers of the mighty amount to? 
(The mind is invulnerable, and no human power can break its 
tenor). 

39, The causes that conspire to ruffle the tenor of the reso- 
lute mind, are the erroneous conceptions of external appearances. 
It is better therefore to chastise such bodies which mislead the 
mind to error. (The certainty of the uncertainty of our bodies, 
is the only certain means for the certitude of our minds and 
safety of our souls ; and better is it for us that our bodies be 
destroyed, inorder to preserve our minds and souls intact). 

40. ‘The mind is firm for ever that is steadfast to its fixed pur- 
pose. Nay it is identified with the object which it has cons- 
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tantly in its thoughts: (This is called mental metamorphosis 
or assimilation to the object. of thought, as there is a physical 
transformation of one thing to another form by its constant 
contact with the same; such as by the law of chemical affinities, 
which is termed yoga also in Indian medical works). 

41. Being and not being are words applicable to bodies 
(and are convertible to one another); but they do not apply 
to the mind; since what is positive in thought, cannot be nega- 
tived of it in any wise. 

42. The mind is immovable and cannot be moved by any 
effort like mobile bodies. It ig impregnable to all external 
actions, and neither your anger or favour (barasdpa), can make 
any effect on it. 

43. tis possible for men of strong resolutions to change 
the course of their actions; but where is such a strong minded 
man to be found, who is able to withstand or change the 
eurrent of his thought ? 

44, It is impossible to move the mind from its fixed fulerum, 
as it is impracticable for tender stags to remove a mountain 
from its base. This black-eyed beauty is the fixed prop of 
my mind. (Lhe black eyed beauty of India and Asia, 1s very 
naturally opposed to the blue eyed maid of Homer and Europe). 

45. She is seated in the lofty temple of my mind, as the 
eoddess bhavént (Juno) on the mount Kaildsa (Olympus) ; and 
I fear nothing as long I view this beloved preserver of my life 
and soul before me. (The Persian poet Urfi uses the same simile 
of the temple and mind in the hemistich or distich. “TI see 
her image in my inward shrine, as an idol in the temple of an 
idoletrous land).” 

46. I sit amidst the conflagration of a burning mountain in 
summer’s beat, but am cooled under the umbrage of her shower- 
ing cloud, wherever I stand or fall. 

47, I think of nothing except of that sole object of my 
thought and wish, and I cannot persuade myself, to believe me 
as any other than [ndra the lover of Ahalyd. 

43. It is by constant association, that I have come to this 
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belief of myself; nor can I think of me otherwise than what is 
in my nature; for know, O King! The wise have but one and 
the same object in their thaught and view. (So says Hafiz :-— 
If thou wilt have her, think not of another). 

49. The mind like the Meru, is not moved by threat or 
pity; it is the body that you can tame by the one or other 
expedient. The wise, O King! are masters of their minds, and 
there is none and nothing to deter them from their purpose. 

50. Know it for certain, O King, that neither these bodies 
about us, nor these bodies and sensations of ours are realities. 
They are but shows of truth, and not the movers of the mind; 
but on the contrary, it is the mind which supplies the bodies, 
and senses with their powers of action ; as the water supplies 
the trees and branches with their vegetative juice. 

51. The mind is generally believed as asensuous and passive 
principle, wholly actuated by the outward impressions of senses ; 
but in truth it is the mind, which is the active and moving 
principle of the organs of action. Because all the senses become 
dormant in absence of the action of the mind ; and so the func- 
tions of the whole creation are at a stop, without the activity 
of the Universal Mind-anima mundi. (See Psychology and 
Mental Philosophy). 


or red OS 98 


CHAPTER LXXXX. 
Love or tHE Fictitious Inpra AND AHALYA. 
Argument, Curses have power on the body, and not upon the mind. 


ue Sol said :—The lotus-eyed king thus defied by this per- 
verse Indra, addressed the sage Bharata, who was sitting 
by him (in the court-hall), 

2. The king spoke:—Lord, you are acquainted with all 
morality, and seest this ravisher of my wife, and hearest the 
arrogant speech, that he utters before our face. 

3. Deign, O great sage! pronounce thy fulmination upon 
him without delay ; because it is a breach of justice to spare the 
wicked, as it is to hurt the innocent. 

4. Being thus besought by the great king, Bharata the best 
of the wise muncs ; considered well in his mind, the crime of this 
wicked soul Indra. 

5. And then pronounced his imprecation by saying ;—* Do 
you, O reprobate sinner, soon meet with thy perdition, together 
with this sinful woman, that is so faithless to her husband.” 

6. Then they both replied to the king and his venerable sage, 
saying,—“ what fools must ye be, to have thus wasted your 
imprecation, the great gain of your devotion, on our devoted 
heads ; (knowing that our souls are invincible), 

7, The curse you have pronounced, can do us very little 
harm ; for though our bodies should fall, yet it cannot affect our 
inward minds and spirits (which are unchangeable). 

8. The inner principle of the soul, can never be destroyed 
by any body and anywhere ; owing to its inscrutable, subtile and 
intellectual nature. 

9. The Sol added :—This fascinated pair, that were over 
head and ears in love, then fell down by ‘effect of the denuncia- 


tion, as when the lopped branches fall upon the ground from the 
parent tree, 
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10. Being subjected to the torment of transmigration, they 
were both born as a pair of deer in mutual attachment, and then 
as a couple of turtle doves in their inseparable alliance. 

11. Afterwards, O lord of our creation, this loving pair came. 
to be born as man and woman, who by their practice of austeri- 
ties, came to be reborn as a Brahman and Brahman{_atlast. 

12. Thus the curse of Bharata, was capable only of trans- 
forming their bodies ; and never to touch their minds or souls, 
which continued in their unshaken attachment in every state of 
their transfiguration ; (or metamorphosis of the body only, and no- 
metempsychosis of the soul). 

13. Therefore wherever they come to be reborn in any shape; 
they always assume by virtue of their delusion and reminis- 
cence, the form.of a male and female pair. 

14, Seeing the true love which subsisted between this loving 
pair in the forest, the trees also. become. enamoured of the other 
sex of their own kinds. (This refers to the attachment of the- 
male and female flowers, long before its discovery by Linneus), 


CHAPTER LXXXXI. 


INcaRNATION or THE Livine Sou. OR JIVA, 


Argument. The Mind is the cause of all its creations. 


es Sol continued :—Therefore I say, my lord! that the mind 
like time, is indestructible of its nature, and the inavertible 
imprecation of the sage, could not alter its tenor. 
®. Therefore it is not right for thee, O great Brahmé! to 
destroy the ideal fabric of the air—drawn world of the sons of 
Indu, because it is improper for great souls, to put a check to 
the fancies of others; (but rather to let every one to delight. 
in his own hobby horse and romantic Visions), 


3. What thing is there, O lord of lords! that is wanting 
to thee in this universe of go many worlds, that should make 
thy great soul, to pine for the air built worlds of Indu’s sons ? 
(It is not for noble minds to pine for the greatness of others, nor 
repine at the loss which they may sustain). 

4. The mind is verily the maker of worlds, and is known 
as the prime Male-Purusha, (the Demiurgus or Protogones). 
Hence the mind that is fixed to its purpose, is not to be shaken 
from it by the power of any imprecation or by virtue of any 


drug or medicine, or even by any kind of chastisement. 


5. The mind which is the image of every body, is not des- 


tructible as the body, but remains forever fixed to its purpose. 
Let therefore the Aindavas continue in their ideal act of creation, 
(as so many Brahmds themselves), 

6. Thou lord that hast made these creatures, remain firm in 
thy place, and behold the infinite space which is spread out 
before thee, and commensurate with the ample scope of thy 
understanding, in the triple spheres of thy intellect and mind, 
and the vast vacuity of the firmament. (z.e, The infinitude of 
the etherial vacuum, is co-extensive with the amplitude of 
Brahma’s mind, and the plenitude of creations), 
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7. These three fold infinities of etherial, mental and intellec- 
tual spaces, are but reflexions of the infinite vacuity of divine 
intellect, and supply thee, O Brahma, with ample space for thy 
creation of as many worlds at thy will. 

8. Therefore thou art at liberty to create addibitum, whatever 
thou likest and think not that the sons of Indu, have robbed thee 
of anything ; when thou hast the power to create everything. 

9. Brahma said :—After the sun had spoken to me in this 
manner, concerning the Aindava and other worlds, I reflected 
awhile on what he said, and then answered him saying :— 

10. Well hast thou said, O sun, for I see the ample space of 
air lying open before me ; I see also my spacious mind and the 
vast comprehension of my intellect, I will therefore go on with 
my work of creation forever. 

11. Iwill immediately think about multitudes of material 
productions, whereof O sun! I ordain thee as my first Manu or 
progeny, to produce all these for me, (The sun light was the 
first work of creation, and the measure of all created beings, by 
his days and nights or mornings and evenings). 

12. Now produce all things as thou wilt, and according to my 
behest, at which the refulgent sun readily complied to my request. 

13. Then this great luminary stood confest with his bipartite 
body of light and heat; with the first of which he shone as the 
sun in the midst of heaven. 

14. With the other property of the heat of his body, he be- 
came my Manu or agent in the nether worlds. (The solar heat 
or calor, is the cause of growth upon earth). 

15. And here he produced all things as I bade him do, in the 
course of the revolutions of his seasons. 

16. Thus have I related to you, O sagely Vasishtha! all 
about the nature and acts of the mind, and omnipotence of the 
great soul; which infuses its might in the mind in its acts of 
creation and production. 

17, Whatever reflexion is represented in the mind, the same 
is manifested in a visible form, and becomes compact and stands 
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confest. before it. (The ideal becomes. visible or the nouminal 
is exprest in the phenomenal). 

18. Look at the extraordinary power of the mind, which 
raised the ordinary Aindava Brahmans to tke rank of Brahmd, 
by means of their conception of the same in themselves. 

19. As the living souls of the Aindavas, were incorporated 
with Brahm, by their intense thought of him in them, (or by 
their mental absorption of themselves in him); so also have we 
attained to Brahméhood, by means of our mental conception 
of that spiritual light and supreme intellect in ourselves. (So 
in our daily ritual, We TA TITTT Tet, awe rife WRATH I 
BARES, flaTTaH VAaa4 I). 

20. The mind is full of its innate ideas, and the figure that 
laysa firm hold of it, the same appears exprest without it in 
a visible shape; or else there is no material substance beside 
one’s own mind. (This is the doctrine of conceptionalists, 
that all outward objects are but representations of our inborn 
ideas, in opposition to the belief of sensationalists, that the- 
internal notions are reflections of our external sensations). 

21. The mind is the wonderful attribute of the soul, and 
bears in itsel £ many other properties like the inborn pungeney 
of the pepper. (These inborn properties are the memory, ima- 
gination and other faculties of the mind). 

22, These properties appear also as the mind, and are called 
its hyperphysical or mental faculties; while it is downright 
mistake on the part of some to understand them as belonging 
to the body. (The sankhya materialists understand the inter- 
nal faculties as products of the body and matter). 

23. The self same mind is termed also the living principle— 
Jiva (Zoa), when it is combined with its purer desires; and is 
to be known after all to be bodiless and unknown in its nature. 
(The life being combined with gross desires, assumes the body 
for its enjoyment of them, but loosened from its fetters, it re- 
sumes its purer nature. Hence the future spiritual life, is free 
from grosser wishes). 


24, There is no body as myself or any other person in this 
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world, except this wonderous and self-existent mind; which 
like the sons of Indu, assumes the false conception of being 
real Brahmas themselves. 

25. As the Aindavas were Brahmas in their minds, so my 
mind makes mea Brahmé also; it is the mind that makes one 
such and such, according to the conception that he entertains 
of himself. (We are in reality nothing, but what our minds 
inform us to be). 

26, It is only by a conceit of my mind, that I think myself 
situated as a Brahmé in this place ; otherwise all these material 
bodies, are known to be as unreal, as the vacuity of the soul 
wherein they abide. 

27. The unsullied mind approximates the Divine, by its 
constant meditation of the same; but being vitiated by the 
variety of its desires, it becomes the living being, which at last 
turns to animal life and the living body. (This is called the 
incarnation of the living soul or the materialization of the 
spirit). 

28. The intelligent body shines as any of the luminous 
orbs in the world of the Aindavas, it is brilliant with the 
intelligent soul, like the appearance of a visionary creation of 
the mind, (The body is a creature of the mind like a figure 
in its dream). 

29. All things are the productions of the mind and reflexions 
of itself, like the two moons in the sky, the one being but a 
reflexion of the other; and as the concepts of the Aindava 
worlds. 

30. There is nothing as real or unreal, nor a personality 
as I or thou or any other; the real and unreal are both alike, 
unless it be the conception which makes something appear as a 
reality which has otherwise no reality of itself. 

81. Know the mind to both active and inert (2. e. both as 
spirit and matter), It is vast owing to the vastness of its 
desires, and is lively on account of its spiritual nature of the 
great God ; but becomes inert by its incorporation with material 
objects. 
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32. The conception of phenomenals as real, cannot make 
them real, any more than the appearance of a golden bracelet, 
can make it gold, or the phenomenals appearing in Brahma, can 
identify themselves with Brahma, himself. 


33. Brahma being all in all, the inert also are said to be 
intelligent, or else all beings from ourselves down to blocks, are 
neither inert nor intelligent. (Because nothing exists besides 
Brahma, wherefore what exists not, can be neither one nor the 
other). 

34. It is said that the lifeless blocks, are without intelligence 
and perception; but every thing that bears a like relation to 
another, has its perception also like the other. (Hence all things 
being equally related to Brahma, are equally sentient also in 
their natures).* 


35. Know everything to be sentient that has its perception 
or sensitivity; wherefore all things are possest of their percep- 
tivity, by the like relation (sadrisa-sambandha) of themselves 
with the supreme soul. 


36. The terms inert and sensitive are therefore meaningless, 
in their application to things subsisting in the same divine 
spirit; and it is like attributing fruits and flowers to the arbors 
of a barren land. The barren waste refers to the vacuum of the 
divine mind, and its arbours to its unsubstantial ideas, which 
are neither inert nor sentient like the fruits or flowers of those 
trees. 

37. The notion or thought, which is formed by and is an act 
of the intellect, 1s called the mind; of these the portion of the 


* So says a spiritualistic philosopher. Think you this earth of ours is a 
lifeless and unsentient bulk, while the worm on her surface is in the enjoy- 
ment of life ? No, the universe is not dead. This life-jiva, what is it but the 
pervading afflux of defic love and life, vivifying all nature, and sustaining the 
animal and vegetable world as will as the world of mind ? These suns, systems, 
planets and satellites, are not mere mechanisms. The pulsations of a divine 
life throb in them all, and make them rich in the sense that they too are parts 
of the divine cosmos. Should it be objected that it proves too much; that it 
involves the identity of the vital principle of animals and vegetables, let us not 
shrink from the conclusion. The essential unity of all spirit and all life with 
this exuberant life from God, is a truth from which we need not recoil. even 


though it bring all animal aud vegetable forms within the sweep of immortality 
Epes Sargent. 
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intellect or intellectual part, is the active principle, but the 
thought or mental part is quite inert. 

38. The intellectual part consists of the operation of intellec- 
tion, but the thoughts or thinkables (chetyas), which are the 
acts of the chit or intellect are known to be inert; and these are 
viewed by the living soul in the erroneous light of the world, 
(rising and sitting before it like the sceneries of a phantas- 
magoria). 

39. The nature of the intellect-chit is a puré unity, but the 
mind—efztta which is situated in the same, and thence called 
chit—sthw or posited in the intcllect, is a rechauffe or dualism 
of itself, and this appears in the form of a duality of the world. 


40. Thus it is by intellection of itself as the other form, that 
the noumenal assumes the shape of the phenomenal world; and 
being indivisible in itself, it wanders through the labyrinth of 
errors with its other part of the mind. 

41. There is no error in the unity of the intellect, nor is the 
soul liable to error, unless it is deluded by its belief of pluralities. 
The intellect is as full as the occean, with all its thoughts rising 
and sitting in it as its endless waves. * 


42, That which you call the mental part of the intellect, is 
full of error and ignorance ; and it is the ignorance of the intel- 
lectual part, that produces the errors of egoism and personality. 


43. There is no error of egoism or personality in the trans- 
cendental category of the divine soul ; because it is the integrity 


* The unity of all phenomena was the dream of ancient philosophy. To 
reduce all this multiplicity to a single principle, has been and continues to be 
the everrecurring problem. To the question of a unity of substance the 
Greek science, repeatedly applied itself ; and so did the sophists of Persia and 
India. Jt was the craving for unity, which led the white men of Asia, the 
ancient Aryan race, to the conception of God as the one substance immanent 
in the universe. At first they were polytheists, but with the progress of 
thought their number of gods diminished, and became the authors of Veda. At 
last arrived to the conception of a unity of forces, of a divine power as the ulti- 
mate substratum of things. They regarded the beings of the world, as in effect, 
composed of two elements ; the one real and of a nature permanent and abso- 
lute, and the other relative, flowing and variable and phenomenal ; the one 
spirit and the other matter, and both proceeding from an inseparable unity, 
a single substance. Ibid. According to Vasishtha this single substance is the 
chit or divine intelligence, which produces the Mind, which is conversant with 


matter, 
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of all consciousness, as the sea is the aggregate of all its waves 
and waters. 

44, The belief of egoism rises as any other thought of the 
mind, and is as inborn in it as the water in the mirage, which 
does not exist really in it. 

45. The term ego is inapplicable to the pure and simple in- 
ternal soul; which being vitiated by the gross idea of its con- 
cupiscence, takes the name of ego, as the thickened coldness is 
called by the name of frost. 


46, It is the pure substance of the intellect which forms the 
ideas of gross bodies, as one dreams of his death in his sleep. 
The all-pervading intelligence which is the all inherent and 
omnipotent soul, produces all forms in itself, and of which there 
is no end until they are reduced to unity. 


47. The mind manifest various appearances in the forms of 
thing, and being of a pure etherial form, it assumes various 
shapes by its intellectual or spiritual body. 

48. Let the learned abstain from the thoughts of the three 
fold forms of the pure intellectual, spiritual and corporeal bodies, 
and reflect on them as the reflexions of the divine intellect in his 
own mind. 


49. ‘The mind being cleansed of its darkness like the mirror 
of its dirt, shows the golden hue of spiritual light, which is 
replete with real felicity, and by far more blissful than what this 
earthly clod of body can ever yield. 


50. We should cleanse the mind which exists for ever, rather 
than the body which is transient and non-existent ; and as unreal 
as the trees in the air, of which no one takes any notice. 

51. Those who are employed in the purification of their 
bodies, under the impression that the body also is called the Gémd 


or soul (in some sdstra) ; are the atheistic charrakas, who are as 
silly goats among men. 


52. Whatever one thinks inwardly in himself, he is verily 


transformed to its likeness, as in the instance of the Aindava 
Bréhmans, and of Indra and Ahalya cited before. 
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53. Whatever is represented in the mirror of the mind, the 
same appears in the figure of the body also. But as neither this 
body nor the egoism of any one, is lasting for ever, it is right to- 
forsake our desires. 

54. It is natural for every body to think himself as an 
embodied being, and to be subject to death ; (while in reality it 
is the soul that makes the man, who is immortal owing to the 
immortality of the soul). Itis as a boy thinks himself to be 
possessed of a demon of his own imagination, until he gets rid of 
his false apprehension by the aid of reasoning. 


CHAPTER LXXXXII. 
On tHe Powers or Minp, 
Argument. Force of the Faculties of the Mind and Energy of Men. 


ASISHTHA added :—Now hear, O support of Raghuw’s 
race ! what I next proposed to the lotus-born lord Brahmé, 
after we had finished the preceding conversation. 

2. I asked him saying :—Lord ! you have spoken before of 
the irrevokable power of curses and imprecations, how is it then 
that their power is said to be frustrated again by men. 

3. We have witnessed the efficacy of imprecations, pronounc- 
ed with potent Mantra—anathemas, to overpower the understand- 
ing and senses of living animals, and paralyze every member of 
the body. (This speaks of the incantations and charms of the 
Atharva Veda). 

4. Hence we see the mind and body are as intimately con- 
nected with each other, as motion with the air and fluidity with 
the sesamum seed : (because the derangement of the one is 
attended by the disorganization of the other: ¢.e. of the body 
and mind). 

5. Or that there is no body except it but be a creation of 
the mind, like the fancied chimeras of visions and dreams, and 
as the false sight of water in the mirage, or the appearance of 
two moons in the sky. 

6. Or else why is it that the dissolution of the one, brings 
on the extinction of the other, such as the quietus of the mind, 
is followed by the loss of bodily sensations ? 

7. Tellme, my lord! how the mind is unaffected by the 
power of imprecations and menace, which subdue the senses, 
and say whether they are both overpowered by these, being the 
one and same thing. 

8. Bramhé replied :—Know then, there is nothing in the 
treasure-house of this world, which is unattainable 
means of his exertions in the right way. 


by man_ by 
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9, And that all species of animal being, from the state of 
the highest Brahm4, down to minute insects, are Jecorpore or 
endowed with two bodies the mental and corporeal. (¢. e. the 
mind and the body). 


10. The one, that is the mental body, is ever active and 
always fickle; and the other is the worthless body of flesh, 
which is dull and inactive. 

11. Now the fleshy part of the body which accompanies all 
animal beings, is overpowered by the influence of curses and 
charms, practised by the art of incantation—abhichdra Vidya. 
(Exorcism, the Mumbo Jumbo of the Tantras). 

12. The influence of certain supernatural powers stupifies a 
man, and makes him dull and dumb. Sometimes one is about to 
droop down insensible, as spell bound persons are deprived of their 
external senses, and fall down like a drop of water from a lotus- 
leaf. 

13. The mind which is the other part of the body of 
embodied beings, is ever free and unsubdued ; though it is always 
under the subjection of all living beings in the three worlds. 

14, He who can control his mind by continued patience on 
one hand, and by incessant vigilence on the other, is the man 
of an unimpeachable character, and unapproachable by calamity. 

15. The more a man employs the mental part of his body 
to its proper employment, the more successful he is in obtain- 
ing the object he has in view. (Omnium vincit vigilentia vet 
diligentia), 

16. Mere bodily energy is never successful in any under- 
taking (any more than brute force) ; it is intellectual activity 
only, that is sure of success in all attempts, (The head must guide 
the body). 

17. The attention of the mind being directed to objects un- 
connected with matter, it is as vain an effort to hurt it, (an 
immaterial object) ; as it is to pierce a stone with an arrow (or to 
beat the air), 

18. Drown the body under the water or dip it in the mud, 
burn it in the fire or fling it aloft in air, yet the mind turneth 
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not from its pole; and he who is true to his purpose, is sure 
of success. (The word tathkshandt phalitah or gaining imme- 
diate success, is an incredible expression in the text). 


19. Intensity of bodily efforts overcomes all impediments, 
but it is mental exertion alone which leads to ultimate success 
in every undertaking ; (for without the right application of 
bodily efforts under guidance of reason, there can be no expec- 
tation of prospering in any attempt). 

20. Mark here in the instance of the fictitious Indra, who 
employed all his thoughts to the assimilation of himself into 
the very image of his beloved, by drowning all his bedily pains 
in the pleasure of her remembrance. 

21. Think of the manly fortitude of Mandavya, who made 
his mind as callous as marble, when he was put to the punish- 
ment of the guillotine, and was insensible of his sufferne. (So 
it is recorded of the Sophist Mansur, who was guillotined for 
his faith in the anal Hag “I am the True One,” and of the 
martyrs who fell victims to their faith in truth). 

22. Think of the sage who fell in the dark pit, while his 
mind was employed in some sacrificial rite, and was taken up 
to heaven in reward of the merit of his mental sacrifice. (Re- 
demption is to be had by sacrifice of the soul, and not of the 
body). 

23. Remember also how the sons of Indu obtained their 
Brahméhood, by virtue of their persevering devotion, and which 
even I have not the power to withhold. (2.e. Even Brahma is 
unable to prevent one’s rising by his inflexible devotedness) 

24, There have been also many such sages and inaster-minds 
among men and gods, who never laid aside their mental energies, 
whereby they were crowned with success jn their proper 
pursuits. 

25. No pain or sickness, no fulmination nor threat, no 
malicious beast or evil spirit, can break down the resolute mind, 
any more than the striking of a lean lotus-leaf, can split the 
breast of a hard stone, ' 


6. Those that you say to have been discomfited by tribu- 
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lations and persecutions, I understand them as too infirm in their 
faiths, and very weak both in their minds and manliness. 


27. Men with heedful minds, have never been entrapped in the 
snare of errors in this perilous world; and they have never been 
visited by the demon of despair, in their sleeping or waking states. 

28. Therefore let a man employ himself to the exercise of 
his own manly powers, and engage his mind and his mental 
energy to noble pursuits, in the paths of truth and holiness. 

29, The enlightened mind forgets its former darkness, and 
sees its objects in their true light; and the thought that grows 
big in the mind, swallows it up at last, as the fancy of a ghost 
‘lays hold of the mind of a child. 

30. The new reflexion effaces the prior impression from the 
tablet of the mind, as an earthen pot turning on the potter’s 
wheel, no more thinks of its nature of dirty clay. 

(One risen to a high rank or converted to a new creed, entire- 
ly forsakes and forgets his former state). 

31. The mind, O muni! is transmuted in a moment to its 
new model; as the inflated or aerated water rises high into 
waves and ebulitions, glaring with reflexions of sun-light. 
(Common minds are wholly occupied with thoughts of the 
present, forgetful of the past and careless of the future). 

32. The mind that is averse to right investigation, sees like 
the purblind, every thing in darkness even in broad day light ; and 
observes by deception two moons for one in the moonshine. 
(The uninquisitive are blind to the light of truth). 

33. Whatever the mind has in view, it succeeds soon in the 
accomplishment of the same. And as it does aught of good or 
evil, it reaps the reward of the same, in the gladness or bitter- 
ness of his soul. 

34, A wrong reflector reflects a thing in a wrong light, as 
a distracted lover sees a flame in the moonbeams, which makes 
him burn and consume in his state of distraction. (This is said 
of distracted lovers, who imagine cooling moon-beams and sand- 
al-paste as hot as fire, and inflaming their flame of love). 
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35. It isthe conception of the mind, that makes the salt seent 
sweet to taste, by its giving a flavour to the salted food for 
our zest and delight. 

36 Itisourconception, that makes us see a forest in the fog’, 
or a tower in the clouds; appearing to the sight of the observer 
to be rising and falling by turns. 

37. In this manner whatever shape the imagination gives to 
a thing, it appears in the same visionary form before the sight of 
the mind; therefore knowing this world of your imagination, as 
neither a reality nor unreality, forbear to view it and ils various 
shapes and colours, as they appear to view. 


CHAPTER LXXXXIii. 
A View or THE GENESIS OF THE MIND AND Bopv. 


Argument. First Birth of the Mind, and thén that of Light. Next 
grew the Ego, and thence came out the World. 


ones said :—I will now tell you R&éma! What I 
was instructed of yore by lord Brahmé himself. (The prime 
progenitor of mankind and propounder of the Vedas). 

%. From the unspeakable Brahma, there sprang all things 
in their undefinable ideal state, and then the Spirit of God being 
condensed by His Will, it came to be produced of itself in 
the form of the Mind, (The volitive and creative agency of 
God). 

3. The Mind formed the notions of the subtile elementary 
principles in itself, and became a personal agent (with its power 
of volition or creative will), The same became a luminous body 
and was known as Brahmé the first Male. (Purusha or Proto- 
gonus-Pratha-janya or Prathamajanita). 

4. Therefore know R&ma, this same Brahma to be the Para- 
meshtht or situated in the Supreme, and being a personification 
of the Will of God, is called the Mind. 


5. The Mind therefore known as the Lord Brahmé, is a 
form of the Divine essence, and being full of desires in itself, 
sees all its wills (in their ideal forms), present before it. 

6. The mind then framed or fell of itself, into the delusion 
(avidya), of viewing its ideal images as substantial (as one 
does in his delirium) ; and thence the phenomenal world (with 
whatever it contains), is said to be the work of Brahma. 

7. Thus the world proceeding in this order from the Su- 
preme essence, is supposed by some to have come into being 
from another source, of dull material particles. (Doctrine of 
Hylotheism or the Materialistic system of SAnkhya Philosophy). 

8. It is from that Brahm4é, O Rdma! that all things 
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situated in this concave world, have come to being, in the man- 
ner of waves rising on the surface of the deep. 

9. -The self existent Brahma that existed in the form of 
intellect (chit) before creation, the same assumed the attribute 
of egoism (ahankéra) afterwards, and became manifest in the 
person of Brahmé. (Thence called Swayambhu or self-born). 

*10. <All the other powers of the Intellect, which were con- 
centrated in the personality of the Ego, were tantamount to those 
of Omnipotence. (The impersonal Intellect and the personal 
Ego or Brahma, are both of them equally powerful). 

11. The world being evolved from the eternal ideas in the 
Divine Intellect, manifested itself in the mind of the great father 
of all— Brahma. (Jutellectus noster nihil intelligit sine phan- 
tasmatd) ; it is the mind which moves and modifies them, and is 
the Intelligence (logos-Word) of the One, and the manifestation 
of its power. 

12. The Mind thus moving and modeling all things is called 
the Jéiva living soul or Nous. (The Scholiast says :—-The Mind 
is the genus—Samashtz, the soul is an individual name (Vyashti) 
of every individual living being. The Mind is soul without. 
personality 5 the soul is the mind of a certain being. The Mind 
is the principle of volition, and the soul is that of animation). 

- 18. These living souls rise and move about in the vacnous 
sphere of the infinite Intellect (chiddk4sa). These are unfolded 
by the elementary particles of matter, and pass in the open 
space surrounded by air. They then reside in the fourteen 
kinds of animated nature, according to the merit and demerit 
of their prior acts. They enter the bodies through the passage 
of their vital breath, and become the seeds of moving and im- 
moving beings. 

14, They are then born of the generative organ (foetus), 
and are met on a sudden by the desires of their previous births 


* Note. The powers of the Intellect are, perception, memory, imagination 
and judgment. Ego is the subject of thoughts, or the subjective and really 
existent being. The personal God Brahma is an emanation of God according 
to the Gnostics, and is like the Demiurgus of Plato next to God and goul of 
the world, Plotinus. 
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; (which lay waiting on them). Thus led on by the current of 
‘their wishes, they live to reap the reward or retribution of their 
good or bad acts in the world. 
15. Thus bound fast to action and fettered in the meshes 
of desire, the living souls enchained in their bodies, continue 
to rove about or rise and fall in this changefut world by turns. 


16. Their wish is the cause of their weal or woe, says the 
Sriti; and which is inseparable from the soul as volition from 
the mind. (The wish is the inactive desire of the soul, and 
volition the active will of the mind). 

17. Thousands of living souls, are falling off as fast as the 
leaves of forest trees ; and being borne away by the force of their 
pursuits, they are rolling about as the fallen leaves wafted by 
the breeze in the valleys. (The aberration of living souls from 
the Supreme), 

18. Many are brought down and bound to innumerable 
births in this earth, by their ignorance of the Chit or Divine In- 
tellect, and are subjected to interminable transmigrations in 
various births, 

19. There are some who having passed many mean births 
in this earth, have now risen high in the scale of beings, by 
their devotedness to better acts; (and are likely to have their 
liberation in the course of their progression to the best). 

20, Same persons acquainted with spirituality, have reached 
their state of perfection; and have gone to heaven, like parti- 
cles of sea-water, carried inte the air above by the blowing 
winds. 

21. ‘The production of all beings is from the Supreme Brah- 
m4; but their appearance and disappearance in this frail world, 
are caused by their own actions. Hence the actionless yogi,. 
is free from both these states. (God made everything perfect ; 
Man’s sin brought his death and woe). 

22, Our desires are poisonous plants, bearing the fruits 
of pain and disappointment ; and lead us to actions whieh are 
fraught with dangers and difficulties. (Cursed was the ground 
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for man’s unrestricted desires, which sowed it with thorns and 
thistles). 

93. ‘These desires drive us to different countries, to distant 
hills and dales in search of gain. (Else man could live content 
with little and on his native plain). 

24. This world O Réma! is a jungle of withered trees 
‘and brambles ; and requires the axe of reason to clear away these 
drugs and bushes. So are our minds and bodies but plants 
and trees of our woe, which being rooted out by the axe of 
reason, will no more come to grow by their transmigration in 
this earth. (The mind and body are rooted out by Suppression 
of their desires and passions). 


CHAPTER LXXXXIV. 


BraHMA THE ORIGIN OF ALL. 


Argument. Description of the twelve species of Human beings and 
the ways of their liberation. 
ASISHTHA said:—Hear me now relate to you, Réma ! 
the several classes of higher, lower and middling species 
of beings, and the various grades of their existence here and 
elsewhere in the scale of creation. (2. e. The spontaneous 
production of beings swo motu, when they were not bound by 
harma—vipika or acts of a prior life, to be born in any parti- 
cular form or state on earth’. 


2. They were the first in their production, and are known as 
the ¢dam-prathama—or the first class in their birth, whose long 
practice in a course of virtuous actions in prior states, has 
secured to them the property of goodness—satya-yuna only. 
(These are the holy saints and sages, who are entitled to their 
liberation in life time, and upon separation from their bodies). 

3. The second grade is called the guna pévari or state of 
sound qualities, which is attained by the prosperous, and leads 
them to meritorious deeds, to the acquisition of their desired 
objects, and their right dealing in the affairs of the world. 

(This meritorious state becomes entitled to liberation after 

some births in this earth), 

4. The third grade is termed the sasatwdé, or the state of 
substantiality of men of substance. It is attended with like 
results, proportioned to the righteous and unrighteous acts of 
men, who may obtain their liberation after a hundred transmi- 
grations of their souls on earth. 

5&6. The fourth grade comprises infatuated people called 
atyanta tdmasi, who are addicted to their varying desires in this 
changeful world, and come to the knowledge of truth, after 
passing a thousand lives in ignorance and sin, and suffering the 
effects proportionate to their good or evil deeds. 
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7. The fifth grade is composed of men of a baser nature, 
ealled adhama—satwa by the wise, and who may possibly have 
their liberation, after a course of numberless births in different 
shapes and forms. 

8. The sixth grade is composed of those extremely benighted 
men (atyanta t&masi), who are doubtful of their liberation 
(Sandigdha-—mokska\, and continue in the vicious course of their 
past lives. 

9. Those who after passing two or three previous births 
in other states, are born afterwards with the quality of gentle- 
ness, these are reckoned as the seventh grade, and are denominated 
the Rajashi—gentry or gentility. 

10. Those who remain mindful of their duties, and are em-= 
ployed in discharge of them in this state of life ; are said by 
the wise to be entitled to their liberation, soon after their 
demise, 

11. Those among the Radjashi—gentility, whose acts are 
commensurate with those of gentlemen and the nobility, are 
included in the eighth class, and are called Rdja Sdétwiki—or 
noble gentlemen; and are entitled to their liberation after a 
few births on earth. 

12. The ninth class comprises the réja—rdéjashi or right 
gentlemen, whose actions conform with their title, and who 
obtain their long longed-for liberation, after a course of hundred 
births in the same state. 

13. The next or tenth class is eomposed of the rdjatdémast 
or blinded gentry, who act foolishly under their infatuation ; 
and who are uncertain of their liberation, even after a thousand 
births. 

14. The most giddy of this class is called atyanta-rdja- 
tdmashi, or the excessively infatuated gentry, whose conduct in 
life correspond with their name, and whose transmigration does 
not cease at any time. 

15. Then the lower classes comprise the children of dark- 
ness Or ignorance—tamas; of whom the ¢dmasas form the ele- 
venth grade, and are said to be deprived of their liberation for- 
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ever more. (These are the Rdkshasas and demons of various 
orders). 

16. There have been a few however among them, who have 
obtained their salvation by means of their divine knowledge, 
and their good acts during their life time; (such as Prahlada, 
the son of a demon, and Karkotaka-the son of a Naga). 

17. Next follows the twelfth order of témasa—rdjasa, 
who combine in them the qualities of darkness and enlighten- 
ment, and who are liberated after a thousand births in their 
former demoniac state, and one hundred births in their progres- 
sive improvements. 

18. Then comes the thirteenth order of tdémas—tdmase 
or those in darkest darkness, who have to transmigrate for 
millions of years both in their prior and later births, before 
they can have their liberation from the bondage of body. 

19. Last comes the fourteenth order of beings, who continue 
in their state of gross ignorance (atyanta—tdmast) forever, 
and it is doubted whether they can have their liberation at all. 

(All these classes of human beings have proceeded from Brahmé, 
whose life and spirit circulate in all of them ; else they could 
neither live nor breathe). 

20. All other masses of living beings also, have proceeded 
from the body of the great Brahm, as the moving waves rise 
from the great body of waters. 

21, And as the lamp flickering by its own heat, scatters its 
light on all sides 5 so does Brahma glowing in himself, irradiate 
his beams in the shape of scintilla, to spread all over the uni- 
verse: (which is the vacuity of Brahmas mind, and comprises 
the cosmos within it). 

22, And as the sparks of fire are flung about by force of 
the burning flame ; so do these multitudes af produced beings, 
rise from the substance of Brahma himself. 

23. As the dust and filaments of mandara flowers, fly to and 
fill the air on all sides ; and as the beams of the moon shoot 
out of its orb, to fill the four quarters of heaven and earth ; so the 
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minutiz of Divine essence emanate from the Deity, and spread 
throughout the universe. 

24, As the variegated arbor, produces its leaves and flowers 
of various hues from itself ; so the varieties of created beings, 
spring from one Brahm&—the source of all. 

25. As the gold ornaments are in relation to the metal gold 
of which they are made, and wherein they subsist, so Réma ! 
are all things and persons in relation to Brahmé, out of whom 
they have sprung and in whom they abide. 


26. As the drops of water, are related to the pure water of 
the cascade, so Rama, are all things related to the increate 
Brahmé, whence they issue as drizzling drops. 

27. As the air in a pot and about a basin, is the same with 
the surrounding air of heaven ; so are all individual objects the 
same, with the undivided spirit of the all-pervading Brahmé. 


28. As the drops of rain-water, and those of water spouts, 
whirlpools and waves, are identic with their parent waters ; so 
are all these phenomenal sights, the same with the great Brahma, 
whence they spring, and wherein they exist and subside. 


29. As the mirage presents the appearance of a billowy 
sea, by the fluctuation of sunbeams on sand; so do all visible 
objects show themselves to the sight of the spectator, beside 
which they have no figure or form of themselves. 


30. Like the cooling beams of the moon, and the burning 
light of the sun, do all things shine with their different lustres 
derived from Brahma. 

31. It is He, from whom all things have risen, unto him 
they return in their time ; some after their transmigrations in a 
thousand births, and others after longer periods of their revolu- 
tions in various bodies. 


32. All these various forms of beings in the multiform 
world are moving ix their respective spheres by the will of 
the Lord. They come and go, rise and fall, and shine in their 
transitory forms, like the sparks of fire, fluttering and sparkling 
for a moment, and then falling and becoming extinct for ever, 


CHAPTER LXXXXV. 
IDENTITY OF THE ACTOR AND HIS ACTION. 

Argument. It is for pursuation of men addicted to Acts, that the 
Actor is identified with his Acts. 
fe THA said :—There is no difference of acts, from the 

agent, as they have sprung together from the same source 
of their creator: they are the simultaneous growth of nature 
like flowers and their odour. (The Gitdé says:—The actor, act 
and its effect, are naturally united together). 

*. When human souls are freed from their desires, they are 
anited with the supreme soul cf Brahma, as the blueness of the 
sky which appears distinct to the eyes of the ignorant, is found 
to be joined with the clear firmament. (The human soul is a 
shadow of the supreme, as blueness is a shade of vacuity). 

3. Know, O Réma! that it is for the understanding of the 
ignorant, that the living souls are said to have sprung from 
Brahma : when they are in reality but shadows of the same. 

4. Wherefore it is not right on the part of the enlightened 
to say, that such and such things are produced from Brahma, 
when there is nothing that exists apart or separate from him : 
(on account of the unity of all existences and identity of the 
actor and the act). 

5. Itisamere fiction of speech to speak of the world as 
ereation or production, because it is difficult to explain the 
subject and object of the lecture, without the use of such ficti- 
tious language; (as the actor and act, the creator: and 
the created &c). 

. 6. Hence the language of dualists and pluralists is adopted 
in monotheistic doctrines, as the expressions, this one is Brahma, 
or divine soul, and these others are the living souls, as they are 
in use in the popular language. 

7. 1t has been seen (explained), that the conerete world has 
sprung from the discrete Brahma ; because the production of some- 
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thing is the same with its material cause, though it seems 
different from it to common understandings. 


8. Multitudes of living beings rising like the rocks of Meru 
and Mandara mountains, are joined with the main range from 
which they jut out. (All are but parts of one undivided whole. 
Pope.) 

9. Thousands and thousands of living beings, are incessantly 
produced from their common source, like the innumerable sprigs 
of forest trees, filling the woodland sky with their variegated 
foliage. (So are all creatures but off shoots of the parent tree— 
the Supreme Soul). 

10 An infinity of living beings will continue to spring 
from the same, like blades of grass sprouting from the earta 
below; and they will likewise be reduced to the same, like the 
season plants of spring, dying away in the hot weather of 
Summer. 


1). There is no counting of the living creatures that exist at 
any time, and what numbers of them, are being born and dying 
away at any moment: (and like waves of water are rising and 
falling at each instant). 


12. Men with their duties proceed from the same divine 
source, like flowers growing with their fragrance from the same 
stem ; and all these subside in the same receptacle whence they 
had their rise. 


13. We sce the different tribes of demons and brutes, and 
of men and gods in this world, coming into existence from 
non-existence, and this is repeated without end. 


14. We see no other cause of their continuous revolution in 
this manner, except the forgetfulness of their reminiscence, which 
makes them oblivious of their original state, and conform with 
every mode of their metempsychosis into new forms. (Other- 
wise the retention of the knowledge of its original state and 
former impressions, would keep it alive in the same state of pre- 
meval purity, and exempt it from all transmigrations). 


15, Rama said :—For want of such reminiscence, I think 
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that, obedience to the dictates of the infallible Sdstras, which 
have been promulgated by the sages, and based on the authority 
of the Vedas, is the surest way for the salvation of mankind. 

16. And I reckon those men as holy and perfect, who are 
possest of the virtues of the great, and have magnanimity and’ 
equanimity of their souls, and have received the light of the 
unknowable Brahma in them. (Such men are exempt from the 
pain of transmigration). 

17. I reckon two things as the two eyes of the ignorant, 
for their discernment of the path of salvation. The one is their 
good conduct, and the other their knowledge of the SAstras, 
which follows the former. 

18. Because one who is righteous in his conduct only, with- 
out joining his righteousness with his knowledge also, is never 
taken into account; and is slighted by all to be plunged into: 
insignificance and misery. (The unlearned virtuous, is as des-. 
picable as the learned vicious), 

19. Again Sir ;—it is the joint assent of men and the Veda,, 
that acts and their actors come one after the other; and not 
as you said of their rising simultaneously from their divine 
origin. (That is to say; that the morals established by the 
wise, and the virtues inculcated by the holy scriptures, are the: 
guides of good acts and their observers, which are not the spon- 
taneous growth of our nature or intention). 

20. It is the act which makes the actor, and the actor who. 
does the work, Thus they follow one another on the analogy 
of the seed and the tree which produce one another. This mu- 
tuality of both is seen in the practice of men and ordinanances- 
of the Veda. 

21. Acts are the causes of animal births, as the seed gives 
birth to the sprouts of plants; and again works proceed fronr 
living beings as the sprouts produce the seeds. (‘Thus both are 
causes and effects of one another by turns, and never grown 
together). 

22. The desire that prompts a person to his particular pur- 
suit in his prison house of this world, the same yields him the 
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like fruits and no other. (Men get what they have in their 
hearts and nothing besides). 

23. ~Such being the case, how was it sir, that you said of 
the production of animals from the seed of Brahma, without 
the causality of their prior acts, which you say to be simulta-- 
neous with the birth of animal beings. 

24. On one hand you have set at naught the law of anti 
eedence and sequence of birth and action to one another, by 
your position of their simultaneity. 


25. And again to say, that Brahma is not the origin of ac- 
tions, and that Brahma and other ving beings are subjected 
to their several actions, are self contradietory propositions and 
opposed to common sense. (For the acts do not originate 
from Brahma, they cannot be binding on others; and if the 
actions do not proceed from that source, whence do they come 
to take place). This question upsets the doctrine of Free Will. 


26. And also to say that living beings are born together 
with their actions (by predestination), and are bound to them to 
no purpose, would be to apply to them the analogy of fishes whieh 
are caught by the baits they cannot devour, but cause their death. 
(So men must be bound in vain to the baits of their actions, 
if they are to go without reaping their fruition). 

27. Therefore please to tell me sir, about the nature of acts, 
for you are best acquainted with the secrets of things, and 
can well remove my doubts on the subject. 


28. Vasishtha replied:—You have well asked, my good 
Rama! about this intricate subject, which I will now explain 
to you in a manner that will enlighten your understanding, 


29. Itis the activity of the mind which forms its thoughts 


and intentions, which are the roots or seed of actions; and if- 


is its passivity, which is the recepient of their results. (So says 
the Sruti:—whatever is thought in the mind, the same is ex- 
pressed in words and done in action)- 


30. Therefore no sooher did the principle of the mind spring ~ 


from the essence of Bréhma, than it was accompanied by its 
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thoughts and actions in the bodies, which the living beings 
assumed, according to their prior deserts and in-born desires. 

31. As there is no difference between the self-same flower 
and its fragrance; in the same manner there is no distinction 
of the mind, from its actions which are one and the same thing. 

32. Itisthe exertion of bodily activity, which we call an 
action here; but it is well known to the wise to be preceded 
by a mental action, which is called its thought in the mind: 
(chitta of the chit or the thought of the thinking principle). 

33. Jt is posstble to deny the existence of material: objects, 
of the air and water, the hill and others; but it is impossible 
to deny the operations of our mental faculties, of which we 
have subjective evidence in ourselves. 

34, No deliberate action of the present or past life goes for 
nothing; all human actions and efforts are attended with their 
just results, to which they are properly directed. (Savadhé- 
nam anueshthitan), : 

3. As the ink ceases to be ink, without its inkyblackness, 
so the mind ceases to exist, without the action of its mental 
operations. 

36. Cessation of mental operation, is attended with de- 
sinence of thought, and quiescence of the mind, is accompanied 
with discontinuance of actions. The liberated are free trom 
both of these ; but the unemancipate from neither. (¢. e. The 
liberated are devoid of the thoughts and actions, which are 
concommittants with one another. 

37. The mind is ever united with its activity as the fire 
with its heat, and the want of either of these, is attended to 
worldings with the extinction or both. 

38. The mind being ever restless in itself, becomes identi- 
fied with the actions proceeding from its activity. The actions 
also whether good or bad, become identified with the mind, 
which feels their just rewards and punishments. Hence you see 
Rima! The inseparable connection of the mind and acts, in 
receprocating their actions and reactions upon each other. 


CHAPTER. LXXXXVI. 


Inquiry into THE NAtTurE or Minp. 
As the Ego, the subjective and really existententity. 


Argument. The Faculties of the Mind, and their Various Functions 
and appellations, 


Vee said :—The mind is mere thought, and thought 
is the mind in motion (literally, having the property of 
fluctuation). Its actions are directed by the nature of the 
thoughts (lit-according to the nature of the objects of thought) ; 
and the result of the acts is felt by every body in his mind. 

2. Réma said :—Sir, I pray you will explain in length, re- 
garding the immaterial mind as opposed to the material body, 
and its inseparable property of will or volition (contrary to the 
inertness of dull matter). 

3. Vasishtha replied :—The nature of the mind is known to 
be composed of the property of Volition, which is an attribute 
of the infinite and almighty power of the Supreme soul. (2.€. 
The mind is the yolitive principle of the soul). 


4, The mind is known to be of the form of that self mov- 
ing principle, which determines the dubitation of men between 
the affirmative and negative sides : (as whether it is so or not 
dwikotika). %. e. The principle of rationality or the Reason- 
ing faculty, consisting of the two great alternatives ; vz. 1 The 
principle of contradiction : or of two contradictory propositions 
of which one is true, and the other untrue, 2. é. Is, or, is not. 
2. Raison determinantie or determining by @ priori reasoning, as, 
why so and not otherwise. 

5. The mind is known to be of the form of Lgo, which 
is ignorant of the self manifesting soul of God, and believes 
itself as the subject of its thoughts and actions. 


6. The mind is of the nature of imagination (Kalpana), 
Which is ever busy in its operations : hence the inactivity of the 
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mind is as impossible in this world, as the insapiance of the 
sapiant man. (Imagination is an active faculty, representing 
the phenomena of the internal and external worlds, Sir W 
Hamilton. It is an operation of the mind consisting of manifold 
functions, such as ;—1l. of receiving by the faculty of concep- 
tion. 2. of retaining by the faculty of memory. 38. of recalling 
by the power of reproductive fancy ; 4. of combining by pro- 
ductive fancy. In modern philosophy, it is the power of appre- 
hending ideas, and combining them into new forms). 

7. As there is no difference in the essence of fire and heat ; 
so thore is no difference whatever between mind and its activity, 
and so betwixt the mind and soul (2. ¢. the living soul). 

8. The mind is known by many names in the same person and 
body, according to its various faculties and functions, its various 
thoughts and desires, and their manifold operations and conse- 
quences, (The mind, soul and intellect taken together as the 
same thing, comprise all the powers of intellect and intelli- 
gence). 

9. The Divine Mind is said to be distributed into all-souls 
by mistake and without any reason ; since the All-to pan is 
without any substance or substratum, and indivisible inits nature. 
It is a mere fabrication of our desires and fancies to diversify it 
in different persons. (The Divine mind being the Anima mundz, 
contains all within itself, and having no container of it. 

10. Whoever has set his desire inany thing as if it were a 
reality, findst he the same to be attended with the like fruit as he 
had expected of it. (It means either that Association of ideas in 
the mind, introducing as by a chord ; a train of kindred consecu- 
tive ideas, which are realised by their constant repetition, or that 
the primary desires of our nature, which are not factiteous, but 
rising from our constitutions, are soon satisfied). 

11. It is the movement of the mind, which is said and per- 
ceived by us to be the source of our actions ; and the actions 
of the mind are as various as the branches, leaves and fruits of 
trees. (So it is said, the tree of desire has the mind for its seed, 
which gives force to the action of bodily organs, resembling 


948 YOGA VASISHTHA. 


its branches; and the activities of the bedy, are the causes 
which fruetify the tree of desire). 

12. Whatever is determined by the mind, is readily brought 
into performance by the external organs of action (Karamen- 
driya) ; thus because the mind is the cause of action, it is iden- 
tified with the effect. (By the law of the similarity of the 
cause and effect, in the growth of one seed from another. Or 
that the effecient cause a quo, is the same with the. final-propter- 
quod by inversion of the causa-cognosendi-in the effect being 
taken for the cause). . 

13. The mind, understanding, egoism, intellect, action and 
imagination, together with.memory, or retentiveness, desire, 
ignorance, exertion and memory, are all synonyms of the mind. 
(The powers of the mind, constitute the mind itself). 

14. So also sensation, nature, delusion and actions, are words 
applied to the mind for bewilderment of the understanding. 
(Many words for the same thing, are misleading from its true 
meaning). 

15. The simultaneous collision of many sensations, (like the 
Kakatéli sanyoga), diverts the mind from its clear sight of the 
object of its thought, and causes it to turn about in many 
ways. 

16. Rama asked :—How is it Sir, that so. many words with 
their different significations, were invented to express the trans- 
eendant cause of our censciousness (the mind), and heap them 
on the same thing for our confusion only ? 

17. Vasishtha replied :—As man began to lose sight of his 
consciousness, and laboured under suppositions about his-self, 
it was then that he found the mind to be the waking principle 
within him. (7. ¢. It is after one has lost the knowledge of his 
conscious soul, that he thinks himself to be composed of the 
mind, Or it was after man’s degradation from his spiritual 
nature, that he came to consider himself as an intellectual 
being with no higher power than his mental faculties the manas 3 
(whence he derives his name as man, mdnava or manusha). 


15, When man after considering himself and other things 
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comes to understand them in their true light; he is then said 
to have his understanding-duddii. (We understand with or by 
means of reason, as we say a—proposition is right by its reasons 
wetuvdda , but not reason on any thing without understanding 
if ; as we cannot judge of a thing without knowing what it is). 

19. When man by false conception of himself, assumes a 
personality to him by his pride, he is called'an egoist, with the 
principle of ego or egoism in him, causing his bondage on earth. 
Absolute egoism is the doubting of every thing beside self-exis- 
tence, _Personaest rationalies naturiae individua substantia. 
Bocthins. 

20. It is called thought which passes from one object to 
another in quick succession, and like the whims of boys, shifts 
from one thing to another without forming a right judgement 
of any. (Thoughts are fickle and fleeting, and flying from* one 
subject to another, without dwelling long upon any). 

21. The mind is identified with acts, done by the exercise of 
a power immanent in itself as the agent ; and the result of the 
actions, whether physical or moral, good or bad, recurs to the mind 
in their effects. (The mind is the agent and recepient of the 
effects of all its various internal and external actions, such as 
right or wrong, virtuous or vicious, praiseworthy or blamable, 
perfect or imperfect and the like), 

22. The mind is termed fancy for its holding fast on fleeting 
phantasies by letting loose its solid and certain truths. Itis 
also the imagination, for giving various images or to the objects 
of its desire-chita Kalpand. It is called~Kakataliya Sanyoya ov 
accidental assemblage of fancied objects. It is defined as the 

_agelutinative and associative power to collect materials for ima- 
gination which builds up on them. (lmaginariest quan reicorporae) 
figuram contemplart. Descartes). 

23. The Memory or retention is that power of the mind, 
which retains animage whether known or unknown before, as 
if it were a certainty known already ; and when it is attended 
with the effort of recalling it to the mind, itis termed as remem- 
brance or recollection. (Memory is the storehouse of ideas 

Vous 17; 32 
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preconceived or thought to be known before in the mind, 
Retention is the keeping of the ideas got from sensation and 
reflection. Remembrance is the spontaneous act of the mind ; 
and recollection and reminiscence, are intentional acts of the 
will, All these powers and acts of the mind, are singly and 

collectively called the mind itself; as when I say, I have got it . 
in mind, I may mean, I have it in memory, remembrance &c. &c. 

24. The appetence which resides in the region of the 
mind, for possession of the objects of past enjoyment ; as also 
the efforts of the mind for attainment of other things, are 
called its desires. (Appetites or desires are—common to all, and 
are sensitive and rational, irascible &c. Vide Reed and Stewart. 
The mind is the same as desire ; as when I say, I have a mind 
to do a thing, I mean, I have a desire to do it). 

25. When the mind’s clear sight of the light of the soul or 
self, is obscured by the shadow of other gross things, which 
appear to be real instead of the true spiritual, it is called 
ignorance ; and is another name of the deluded understanding. 
(It is called avedyé or absence of Vidya or knowledge of spiri- 
tual truth. It becomes Mahdvidyé or incorrigible or invincible 
ignorance, when the manners and the mind are both vitiated by 
falsehood and error), 

26. The next is doubt, which entraps the dubious mind in 
the snare of scepticism, and tends to be the destruction of the soul, 
by causing it to disbelieve and forget the supreme spirit. (To 
the sceptic doubts for knowledge rise; but they give way before 
the advance of spiritual light). 

27. The mind is called sensation, because all its actions of 
hearing and feeling, of seeing and smelling, thinking and enjoy- 
ing, serve to delight the senses, which convey the impressions 
back to the mind. (The doctrine that all knowledge is derived 
originally from senses, holds the single fact of sensation as suffi- 
cient for all mental phenomena. It is the philosophy of Con- 
dilac, called Dirt philosophy by Fichte). 

28. The mind that views all the phenomena of nature in 
the Supreme Spirit, and takes outward nature as a copy of the 
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eternal mind of God, is designatad by the name of nature 
itself, (Because God is the Natura naturans or the Author of 
Nature ; and the works of nature—matter and mind, are the 
Natura naturaté. Bence the mind knowing its own nature and 
that of its cause, is said to be ar union of both natures, and is: 
the personality of Brahmd the Dimiurg, who is combined of 
nature and mind). 

29. The mind is called mayé or magic, because it converts 
the real into unreal, and the unreal into real. Thus showing 
the realities as unrealities, and the vice-versa by turns. It is 
termed error or mistake of our judgement, giving ascent to 
what is untrue and the contrary. The causes of error are said 
to be ignorance (avidy4) and passions: (tamas), 

30. The sensible actions are seeing and hearing, feeling, 
tasting and smelling, of the outward organs of sense ; but the. 
mind is the cause both of these actions and their-acts. (‘Phe 
mind moves the organs to their actions, as also feels and per-. 
ceives their acts in itself), 

31. The intellect (chit) being bewildered in its view of the 
intellectual world (chetyas), rnanifests itself in the form of the 
mind, and becomes the subject of the various functions which 
are attributed to it. (The intellect having lost its universality, 
and the faculty of intellection or discernment of universal 
propositions, falls into the faults of sensitivity and volition, 
by employing itself to particular objects of sense and sensible: 
desires). 

32, Being changed into the category of the mind, the intel: 
lect loses its original state of purity, and becomes subject to a: 
hundred desires of its own making (by its volitive faculty). 

33, Its abstract knowledge of general truths being shadowed 
by its percipience of concrete and particular gross bodies, it comes 
to the knowledge of numbers and parts, and is overwhelmed by: 
the multiplicity of its thoughts and the objects of its besires, 
(7. ¢. Having lost the knowledge of the universal whole and 
discrete numbers, the mind comes to know the concrete particur 
lars only). 
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34. It is variously styled as the living principle and the 
mind by most people on earth; but it is known as intellection 
and understanding (chitta and buddhi) by the wise. 

35, The intellect being depraved by its falling off from the 
sole supreme soul, is variously named by the learned according to 
its successive phases and functions, owing to its being vitiated 
by its various desires, and the variety of their objects. 

36. Rdma said :—O Sir! that art acquainted with all truths, 
please tell me, whether the mind is a material or immaterial 
thing, which I have not been able to ascertain as yet. (It is 
said to be matter by materialists and as spirit by spiritualists). 

37. Wasishtha replied:—The mind, O Rama! is neither a 
gross substance nor an intelligent principle altogether: it is 
originally as intelligent as the intellect; but being sullied by 
the evils of the world, and the passions and desires of the body, 
it takes the name of the mind. (From its minding of many 
things). 

38. The intellect (chit) which is the cause of the world, is: 
called the ehztta or heart, when it is situated in the bosom of 
sentient bodies, with all its affections and feelings (4vildém). 
It then has a nature between goodness and badness (by reason of 
its moral feelings and bad_ passions). 

39. When the heart remains without a certain and uniform 
fixity to its purpose, and steadiness in its own nature, it feels all 
the inner changes with the vicissitudes of the outer world, and is 
as areflector of the same. (The text says, the fluctuations of 
the heart, cause the vicissitudes of the world. But how can the 
heart be subjective, and the world the objective? Is the heart 
author of its feelings without receiving them from without? Yes). 

40. The intellect hanging between its intelligence and gross 
objects, takes the name of the mind, when it is vitiated by its 
contact with outward objects. 

41, When the action of the Intellect or the faculty of intellec- 
tion, is vitiated by sensitivity, and becomes dull by reason of 
its inward dross; it is then styled the mind, which is neither 
a gross material thing, nor an intelligent spiritual principle, 
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42. The intellectual principle is variously designated by 
many such names, as the mind, the understanding, the ego, 
and the living soul or principle of animation. 

43, The mind bears its different appellations according to 
the variety of its functions , just as an actor in the theatre, 
appears under different names and garbs of the dramatic per- 
sonages on the stage. (The world isa stage, where one man 
acts many parts. Shakespeare). 

44, As a man passes under many titles, according to his 
various occupations and professions ; so the mind takes different 
appellations according to the various operations of its nature. (Thus 
one man is a scholar, a householder, an officer, a subject and many 
others at once). 

45. Besides the names that I have mentioned regarding the 
mind, the disputants in mental philosophy, have invented many 
others agreeably to their diverse theories. 

46. They have attributed to the mind many designations, 
according to the views in which they designed to exhibit its 
nature ; such as some calling it the intellect, another the under- 
standing, the sensation and so forth. 

47. One takes it as dull matter, and another as the living 
principle ; some one calls it the ego, while others apply the term 
understanding to it. (As Manas or Manu is the father of and 
of the same nature with all mankind; so is the mind manas or 
mens, similar in its nature and names with every one and all its 
operations). 

48. Ihave told you, Rama that egoism, mind and the light 
of understanding, together with the volition of creation, are 
but different properties of the one and same internal principle. 
(Ego-the subjective, mind-the motive, understanding-the think- 
ing, and the volitive powers, all relate to the same soul. All these 
are different faculties having the one and same common root— 
the one universal soul). 

49, The Ny4yé philosophy has taken the mind &c., in differ- 
ent lights according to its own view of them ; and so the Sankhya 
system explains the perception and senses in a way peculiar to 
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itself. (Namely: the Nydy says, the Ego to bea dravya or 
substance ; the living soul as God; the mind a sensitive par- 
ticle and internal organ; and understanding as a transitory 
property of the mind. The Sankhya has the understanding as 
a product of matter, and egoism a resultant of the same, and 
the mind as the eleventh organ of sense). 


50. In this manner are all these terms taken in very differ- 
ent acceptations, by the different systems of Mimansa, Vaiseshi- 
ka, Arhata and Buddhist philosophy. The Pancharatra and 
some other systems, have given them particular senses disagree- 
ing with one another. See Rikhélddsa Nyayaratna’s tract on 
the identity of the mind and the soul atmé ; and Hiralal’s reply 
to and refutation of the same). 

51. All these various doctrines, arising at different times 
and in distant countries,, lead at last to the same supreme Being, 
like the very many different ways, leading their passengers to the 
same imperial city. (All systems of philosophy, hke every scheme 
of religion and its different sects and schisms, lead their followers 
to the same truth of one Superintending power or Deity). 

52. Itis ignorance of this supreme truth or misunderstanding 
of the discordant doctrines, that causes the votaries of diffey- 
ent systems and sects, to carry on an endless dispute amone 
themselves with bitter acromony. (All party contentions, are 
but effects of ignorance of the various terminology bearing the 
same sense), 

53. The disputants maintain their particular positions by 
their respective dogmatism ; just as passengers persist in their 
accustomed paths as the best suited to them. (Bias has a strong- 
er basis in the mind and has a faster—hold of the human heart, 
than the best reason and the surest truth). 

54, They have spoken falsely, whose words point out every 
thing as the fruit of our acts, and direct mankind only to the 
performance of their actions. It is according to the various 
prospects that men have in view, that they have given their 
reasons in their own ways. (Ask of the learned, the learned 
are blind this bids you shun, and that to love mankind Pope), 
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55. The mind receives its various names from its different 
functions as a man is called a Suataka or early bather, and a 
ddtd—donor, from his acts of sacred oblutions and religious gifts, 

56. As the actor gets his many titles, according to the seve- 
ral parts which he performs; so the mind takes the name of a 
Jiva or living being, from its animation of the body and its 
desires. (The mind is repeatedly said to be the animating and 
volitive principle). 

57. The mind is said to be the heart also, which is perceived 
by every body to reside within himself. A man without the 
heart, has no feeling nor sensation. 

58. Itis the heart which feels the inward pleasure or pain, 
derived from the sight or touch, hearing or smelling, and eating 
and drinking of pleasurable and painful things. 

59. As the light shows the colours of things to the sight, 
so the mind is the organ, that reflects and shows the sensations 
of all sensible objects in the cranium and sensory. 

60. Know him as the dullest of beings, who thinks the mind 
to be a dull material substance ; and whose gross understanding 
cannot understand the nature of the Intellect. 

61. The mind is neither intelligence (chetana) nor inert 
matter (jada) ; it is the ego that has sprung amidst the various 
joys and griefs in this world. (The pure intelligence knows no 
pleasure nor pain; but the mind which is the same with the 
conscious ego, is subjected to both in this world), 

62. The mind which is one with the divine Intellect (2. e. 
sedately fixed in the one Brahmé), perceives the world to be 
absorbed into itself; but being polluted with matter (like fresh 
water with soil), it falls into the error of taking the world for 
real. (The clear mind like clear water is unsullied with the soil 
of the material world; but the vitiated mind, like foul water, 
is full of the filth of worldliness). 

63, Know Réma, that neither the pure immaterial intellect, 
nor gross matter as the inert stone, can be the cause of the ma- 
terial world. (The spirit cannot produce matter, nor can dull 


matter be productive of itself). 
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64. Know then, O Raghava, that neither intelligence nor 
inertia, is the cause of the world; it is the mind that is the 
eause of visible objects, as it is the light which unfolds them to 
the view. (Intelligence is the knowledge of the self-evident, 
and not their cause). 

65. For where there is no mind, there is no perception of the 
outer world, nor does dull matter know of the existence of 
anything; but everything is extinct with the extinction of the 
mind, (A dead body like a dull block, is insensible of every thing). 

66. The mind has a multiplicity of synonyms, varied by its 
multifarious avocations; as the one continuous duration under- 
goes a hundred homonyms, by the variations of its times and 
seasons, 

67. If egoism is not granted to be a mental action, and the 
sensations be reckoned as actions of the body; yet its name of 
the living principle, answers for all the acts of the body and 
mind, (Egoism or knowledge of the self, is attributed to the 
soul by some schools of philosophy, and sensations are said to be 
corporeal and nervous actions; yet the moving and animating 
power of the mind, must account for all bodily and mental 
actions.) 

68. Whatever varieties are mentioned of the mind, by the 
reasonings of different systems of philosophy, and sometimes 
by the advocates of an opinion, and at others by their adver- 
saries :— 

69. They are neither intelligible nor distinguishable from 
one another, except that they are all powers of the self-same 
mind ; which like the profluent sea, pours its waters into innu- 
merable outlets. 

70. As soon as men began to attribute—materialistic powers 
and foree to the nature of the pure (immaterial) consciousness, 
they fell into the error of these varieties of their own making. 


71. As the spider lets out its thread from itself, it is in the 
same manner that the inert has sprung from the intellect, and 
matter has come into existence from the ever active spirit of | 


of Brahma, 
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(The Sruti says :—Every thing comes out of the spirit as the 
thread from the spider, the hairs and nails from the animal 
body, and as rocks and vegitables springing from the earth). 

72. Itis ignorance (of the said Sruti), that has introduced 
the various opinions concerning the essence of the mind , and 
hence arose the various synonymous expressions, significant of 
the Intellect among the opponents. 

73. The same pure Intellect, is brought to bear the different 
designations of the mind, as understanding, living principle and 
egoism; and the same is expressed in the world by the terms 
intelligence, heart, animation and many other synonyms, which 
being taken as expressive of the same thing, must put an end 
to all dispute. (So all metaphysical disputes owe their origin 
to the difference of terminology. Such as, Kant regarded the 
mind under its true faculties of cognition, desire and moral 
feeling, called as Erkenut nifvermogen or Denkvermogen. 
Begehrun-gsvermogen, and Gefuhlsvermogen. Instead of multi-, 
plying the synonyms of Mind here, I refer the reader to Roget’s 
Thesaurus for them), 


Vor, If. 33 


CHAPTER LXXXXVII, 
Tue MAGNITUDE or THE SPHERE OF THE INTELLECT. 


Argument. The Intellectual, Mental and Material Spheres, and their 
representations in the Mind. 


pe said :—I come to understand, O venerable sage ! from 

all you have propounded, that this grandeur of the uni- 
verse being the work of the Divine Mind, is all derived from the 
same, (Here the creation of the world by the Divine mind, is 
viewed in the pantheistic light of Emanation), 

2. Vasishtha answered :—The Mind as already said, having 
assumed a substantial form, manifested itself in the form of 
water in the mirage, raised by the shining blaze of its own light, 
(This passage embodies both theories, that light was the first 
work of God, and the Spirit of God moved on the surface of the 
waters. O ruhDloim marhapeth-fi pene al maim. Genesis. Apa 
eva Sasarjddau. Manu). 


3. The mind became amalgamated (identic), with the con 
tents of the world, in the Spirit of Brahmé, now showing itself 
in the form of man, and now appearing as a God. (2. é 
the mind reflected on these images which were evolution of itself 
in itself; because the thought or product of the mind, was 
of the same substance with itself. (This accords with the pan- 
theistic doctrine, that God and Nature are one substance, and 
the one is a modification of the other). 


4. Somewhere he showed himself as a demon and at another 
place like a yaksha (yakka); here he was as a Gandharvd, and 
there in the form of a Kennard. (All these were the ideal ma- 
nifestations of the Divine Mind), 


5. The vast expense of the Mind, was found to comprise in it 
the various tracts of land; and the pictures of many cities and 
habitable places. (Because the mind is the reservoir of all their 
images), 
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6. Such being the capacity of the mind, there is no reckon- 
ing of the millions of Bodies, which are contained in it, like the 
woods and plants in a forest. All those are not worth our con- 
sideration in our inquiry about the mind. (They are as useless 
to the psychologist as botany is to the geologist). 


7. It was this mind which spread out the world with all its 
contents, beside which there exists naught but the Supreme 
Spirit. (The mind is the container of the architypes of the 
ectypical world, or the recording power of knowledge ; but the 
Supreme Soul is the disembodied self—consciousness, having the 
principle of volition or Will; while the Spirit is the animating 
faculty of the soul). 


8. The soul is beyond every category, it is omnipresent and 
the substratum of all existence, and it is by the power of this 
soul, that the mind doth move and manifest itself. (The mind 
is the soul incorporated with bodies ; but the soul is quite apart 
from these). 

9. The Mind is known as the cause of the body, which is 
work of the mind; it is born and becomes extinct with the 
body, which the soul does not, nor has it any such quality which 
belongs to the mind. 

10. The mind is found by right reasoning to be a perishable 
object, and no sooner doth it perish, than the living soul suc- 
ceeds to obtain its final liberation. For the desires of the mind 
are the bondage of its transmigration, but the dissolution of the 
mind with its desires, secures its liberation. (Volition and 
velleity, are the active and inactive acts of the mind for its eternal 
bondage). 

11. After decadence of the mental desires there is no more 
any exertion for acts. This state is called the liberation of liv- 
ing souls, from their release from trouble and care ; and the 
mind thus released, never comes to be born and die again. (Free 
from desire, is freedom from deadly sin). 

12. Rdma said:—Sir! You have said before, that human 
nature is principally of three kinds viz :i—the good, the gentle 
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and the base (Su/yd, rajas and tamas) ; and it is owing to the good 
r bad nature of their minds, that then differ from one an 
other. 


13. Now please tell me, how could the wondrous mind ori- 
ginate from the pure intellect with its good or bad propensities, 
which are wanting in the Divine Intellect. 


14, Vasishtha replied :—Know Réma, that there are three 
apheres of the infinite vacuity, at immense distances from one 
another: and these are the intellectual, mental, and the physical 
spheres, 


15. These spheres are common to all mankind, and are spread 
out everywhere ; and they have all sprung and come to being from 
the essence of the Oft or Divine Intellect. (The first is the 
space of Divine Infinity, the second is the spatium dunamia or 
potential space and may be filled by bodies; and the third is 
the place energet or actually occupied by bodies). 


16. That space which is both in the inside and outside of 
everything, and denotes its occupation or otherwise by some 
substance or its absence, and pervades through all nature, is call- 
ed the inane sphere of the Intellect. 


17. That is called the sphere of the Intellect, whieh embraces 
allspace and time which has spread out the other spheres, and 
which is the highest and best of all. 


18. The physical sphere contains all created beings, and ex- 
tends to the circuit of the ten sides, all about and above and 
below us. It is a continued space filled with air, which supports 
the clouds and waters above the firmament. 


19. Then the vacuity of the mental sphere, which has also 
sprung from the intellectual sphere, has likewise the intellect for 
its cause like the others, as the day is the source of all works and 
animal activities. (Here the word works has the double sense 
of the works of creation, which were made in the week days, and 
the daily works of men and their religious duties, all which 


are done in the day time. The night being the time to 
sleep), i 


UTPATTI KHANDA., 261 


20, The vitiated Intellect which views itself asa dull thing, 
amidst the-gross material objects of the physical sphere, the 
same is termed the mind, which thinks of both spheres, whence 
it is born and where it is placed. 


21, Itis for the understanding of the unenlightened, that I 
have made use of the metaphor of the spheres ; because figures are 
used for the instruction of the unenlightened and not to lighten 
the enlightened. (These serve for ocular demonstrations in ma- 
thematical and not in metaphysical sciences). 


22. In the intellectual sphere, you will see one Supreme 
Brahma, filling its whole space, and being without parts or attri- 
butes, and intelligible only to the enlightened. 


23. The ignorant require to be instructed in appropriate 
words and precise language, showing the demarkation between 
monotheism and detheism, which is unnecessary for the instruc- 
tion of the enlightened. 


24. Ihave contrived to explain to you the nature of divine 
knowledge, by the parable of the three spheres, which will en- 
lighten you as long as you are in dark on the subject. 


25. The intellectual sphere being obscured by ignorance, 
we are led to look into the mental and physical spheres; not 
knowing that they are as delusive as the sunbeams in a mirage, 
and es destructive as the flames of a conflagration. 


26. The pure intellect being changed to the state of the 
changeful mind, takes a debased figure; and then being con- 
founded in itself, weaves the magic web of the world to entangle 
itself in the same, 


#27, The ignorant that are guided by the dictates of their 
perverted minds, know nothing concerning the nature of the In- 
tellect, which is identic with the Supreme. So the witless that: 


*The allegory of the three spheres, means no more than the triple state 
of man, as a spiritual, an intellectual and a physical or corporeal being. The 
intellectual state in the text, is properly the spiritual and highest state of 
a human being. The mental is next to the intellectual or midmost state 
of man, and the physical or corporeal state, is the lowest condition, in which 
the elevated nature of humanity is subjected like an inferior animal, to grovel 
wpon the earth, 
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unwittingly take the white shells for bright silver, are seen to 
labour under their delusion, until they are freed from it, by the 
clear light of their understanding. 


CHAPTER LXXXXVIII. 
History oF THE Human Heart. 


Argument. The wide extent of the Heart and its ultimate Dissolution. 


HATEVER may be the origin and nature of the human 
heart (which some take for the mind), it should be always 
inquired into in seeking out one’s own liberation. (The heart 
called antuhkarana—an inner organ, is often supposed as the 
same with the mind; its cravings after worldliness, are to be 
suppressed under its longing for liberation from worldly cares). 


2. The heart being fixed in the Supreme, becomes purified 
of its worldly desires and attachments; and then O Rdma! 
it perceives that soul in itself, which transcends all imaginations 
of the mind. (Kalpands are imaginary attributes of God in 
the mind; who can only be seen in the heart), 

8. It isthe province of the heart, to secure the sedateness 
of the world in itself: and it lies in the power of the heart, 
either to make its bondage or get its freedom, from the desires 
and troubles of the world. 

4, On this subject there hangs a curious tale relating the 
legend of the heart, which was revealed to me of yore by Brah- 
m4 himself; and which I will now relate to you Rama, if you 
will listen to it with attention. 

5. There is a long, open and dreary desert Rdmatavi by 
name; which was quite still and solitary and without an inha- 
bitant, in it ;and so vast in its extent, as to make a pace of 
a league of it. (Or rather to make a league of a pace of it). 

6. There stood a man of a terrific and gigantic figure in it, 
with a sorrowful visage and troubled mind, and having a thous- 
and arms and a thousand eyes. 


7. He held many clubs and maces in all his manifold arms, 
with which he was striking his own back and breast, and then 
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running away in this direction and that; (as if for fear of being 
caught by some one). 

8. Then having” struck himself fast and hard with his own 
hands, he fled afar a hundred leagues for fear of being laid hold 
by some body. 

' 9. Thus striking and crying and flying afar on all sides, he 
became tired and spent, and lank in his legs and arms. 

10. He fell fiat with his languid limbs in a large blind aE 
amidst the deep gloom of a dark night, and in the depth of a 
dire dark cave (from which he could not rise). 

ll. After the lapse of a long time, he scrambled out of the 
pit with difficulty ; and again continued to run away, and strike 
himself with his own hands as before. 

12. He ran again a great way, till at last he fell upon a 
thorny thicket of Karanja plants, which caught him as fast in 
in its brambles, as a moth or grosshopper is caught in a flame. 

13. He with much difficulty extricated himself from the 
prickles of the Karanja furze; and began again to beat himself 
as before, and run in his wonted course as usual. 

14. Having then"gone a great way off from that place, he 
got to a grove of plantain arbour under the cooling moonbeams, 
where he sat for a while with a smiling countenance. 


15. Having then come out of the plantain grove, he went 
on running and beating himself in his usual way. | 

16. Going again a great way in his hurriness, he fell down 
again in a great and darksome ditch, by being exhausted in all 
his limbs and his whole body. . ; 

17. Rising from the ditch, he entered a plantain forest, and 
coming out from that spot, he fell into another ditch and then 
in another Karanja thicket. 


_ 18. Thus he was falling into one ditch after rising from a 
thorny furze, and repeatedly beating himself and crying in 
secret, 


19. Ibeheld him going on in this way fora long tiinieg 


UTPATTI KHANDA. 265 


and then I with all my force, rushed forward and stopped him 
in his way. 

20. Iasked him saying :—-Who are you Sir, and why do 
you act in this manner? What business have you in this place, 
and why do you wail and trouble yourself for nothing ? 

21. Being thus asked by me, O Raéma! he answered me 
saying :—I am no body, O sage! nor do I do any such thing 
as you are telling me about. 

22. Iam here stricken by you, and you are my greatest 
enemy; I am here beheld and porated by you, both to my 
great sorrow and delight. 

23. Saying so, he looked sorrowfully into his bruised body 
and limbs, and then cried aloud and wept a flood of tears, which 
fell like a shower of rain on the forest ground. 

24, After a short while he ceased from his weeping, and 
then looking at his limbs; he laughed and cried aloud in his 
mirth. 

25, After his laughter and loud shouts were over, hear, O 
Rama! what the man next did before me. He began to tear 
off and separate the members of his big body, and cast them 
away on all sides. 

26. He first let fall his big head, and then his arms, and 
afterwards his breast and then his belly also. 

27. Thus the man having severed the parts of his body one 
after another, was now ready to remove himself elsewhere with 
his legs only, by the decree of his destiny. 

28. After he had gone, there appeared another. man to my 
sight, of the same form and figure with the former one, and 
striking his body himself as the other. 

29, He kept running with his big legs and outstretched 
stout arms, until he fell into the pit, whence he rose again, and 
betook to his flight as before. 

- 80, He fell into a pond again, and then rose and ran with 
his body wringing with pain; falling again in hidden caves, 
and then resorting to the cooling shade of forest trees. 

Vou, I, 34 
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3]. Now ailing and now regaling, and now torturing himself 
with his-own hands? and in this way I saw him for sometime 
with horror and surprise in myself. 


32. I stopped him in his course, and asked about what 
he was doing; to which he returned his crying and laughter 
for his answers by turns. 


33. Finding at last his body and limbs decaying in their 
strength, he thought upon the power of destiny, and the state 
of human lot, and was prepared to depart. 


34. I came again to see another succeeding him in the same 
desert path, who had been flying and torturing himself in the 
same way as the others gone before him. 


35. He fellin the same dark pit in his flight, where I stood 
long to witness his sad and fearful plight. 


36. Finding this wretched man not rising above the pit 
for a long time, I advanced to raise him up, when I saw another 
man following his footsteps. 


37. Seeing him of the same form, and hastening to his impen- 
ding fall in the dolefull pit, Iran to stop his fate, by the same 
query I made to the others before. 


38. But O lotus-eyed Rama! the man paid no heed to my 
question and only said, you must be a fool to know nothing of 
me, 


39. You wicked Brd4hman! he said to me, and went on in 
his course ; while 1 kept wandering in that dreadful desert in 
my own way. 

40. I saw many such men coming one after the other to 
their unavoidable ruin, and though I addressed to all and every 
one of them, yet they softly glided away by me, like phantoms 
in a dream. 


41. Some of them gave no heed to my saying, as a man 
pays no attention to a dead body ; and some among the pit-fallen 
had the good fortune of rising again. 


42%. Some among these had po egress from the plantain 
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grove for a long while, and some were lost forever, amidst the 
thorns and thistles of Karanja thickets. 

43. There were some pious persons among them, that had 
no place for their abode ; though that great desert was so very 
extensive as I have told you already ; (and capable of affording 
habitations for all and many more of them). 

44, This vast desert is still in existence, together with these 
sorts of men therein; and that place is well known to you, 
Réma, as the common range of mankind. Don’t you remember it 
now, with all the culture of your mind from your early youth? 

45. Othat dreadful desert is this world, filled with thorns and 
dangers on all sides. It is a dark desert amidst a thick spread 
darkness, and no body that comes herein, finds the peace and 
quiet of his heart, except such as have acquired the divine know- 
ledge, which makes it a rose garden to them. _(See the pit-falls 
in the bridge of Addison’s Vision of mirza). 


CHAPTER LXXXXIXx, 
History or rip Heart Continvep, 


Argument. Explanation of the preceding Allegory. 


A'MA said ;— What is that great desert, Sir, and when was i€ 
R seen by me, and how came it to be known to me? What 
were those men there, and what were they about ? 

®. Vasishtha replied :—Attend O great-armed Rd4ma! and 
f will tell you all -— 
- That great desert, is hot distant nor different from this wilder- 
ness of the world, 

3. That which bears the name of the world, is a deep and 
dark abyss in itself, Itg hollowness._ jis unfathomable and un- 
fordable ; and its un-reality appearing ag reality to the ignorant, 
is to be known ag the great desert spoken of before. 

4. The true teality is obtainable by the light of reason only, 
and by the knowledge of one object alone. This one is full 
without its union With any other, it is one and only by itself. 

5. The big bodied men, that you beheld wandering therein, 


know them to be the minds of men, and bound to the miserieg 
of the world. 


6. Their observer was Reason personified in myself, and i¢ 
was I only and no other person, that could discern the folly of 


8. My counsels have prevailed on some minds and hearts, 
which have received them wi th attention 3 and have turnedthem 


away from earth] Y~- broils, to the way of true contentment and 
tranquility, 
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9. But there were others that paid no attention to my lec- 
tures through their great ignorance; but fell down into the pit, 
upon being chid by me with reproofs and rebukes. 

10. Those deep and dark pits were no other than the pits 
ef hell and the plantain groves of which I have told you, were 
the gardens of Paradise. 

11. Know these to be the seats of those minds which long 
for ‘heavenly joys, and the dark pits to be the abode of hellish 
hearts, which can never get their release from those darksome 
dungeons. 

12, Those who having once entered the plantain grove, do 
not come out any more from it; know them to be the minds. of 
the virtuous, and frought with all their virtues. } 

13. ‘Those which having fallen into the Karanja thickets, were 
unable to extricate themselves from the thorns; know them to 
be the minds of men, that are entangled in the snares of the 
world. : 

14, Some minds which were enlightened with the knowledge 
of truth, got released from the snares; but the unenlightened 
are bound to repeated transmigrations in different births. 

15. The souls which are subjected to metempsychosis, have 
their rise and fallin repetition, from higher to lower births, and 
the vice-versa likewise. 

16. The thick thicket of Karanxja brambles, represents the 
bonds of conjugal and family relations; they are the source 
of various human desires, which are springs of all other woe, 
difficulty and dangers. 


17. The minds that have been confined in the Karanja 
bushes are those, that are repeatedly born in human bodies, 
and are repeatedly entangled into domestic attachments from 
which all other animals are quite at large. 


18. O support of Raghu’s race! the plantain grove which 
T told you was cooling with moonbeams ; know the same to be 
the refreshing arbour of heaven, which gives delight to the 
st eae! 
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19. Those persons are placed here, who have their bodies 
fraught with virtuous deeds, and edified by persevering devotion 
and austerities, and Whose souls are elevated above others, 


20. Those ignorant, thoughtless and unmindful men, that 


21. Those who told me, “we are undone at your sight, and 
you are our greatest enemy”; were demented fools, and melting’ 


away with their lamentations (for having disregarded my coun. 
sels), 


the pains which they had inflicted on their bodies, for the sup- 
portance of their families 3 and were grieved in their minds to 


25. The minds that had some light of reason, and had not 


of the world, exults with joy in its mind, to find itself liberated 
from the eares of life. 


#8. Those men Who laughed to scorn their battered and shat- 
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tered bodies, were glad to think in their minds, how they got 
rid of the confines of their bodies and limbs, the accomplices of 
their actions. 


29. Those who laughed with scorn to see the falling mem- 
bers of their bodies, were glad to think in their minds, that they 
were no better than instruments to their various labours in the 
world. 


30. Those who had come to the light of reason, and had 
found their rest in the supreme state of felicity, looked down 
with scorn upon the former abodes of their meanness from a 
distance. 

31. The man who was stopped by me on his way and asked 
with concern (about what he was going to do); was made to under- 
stand how the power of wisdom, could outbrave the desperate. 


. 32, The weakened limbs, that gradually disappeared from 
sight, meant the subjection of the members of the body, under 
the control of the mind, that is freed from its venality of 
riches. 

33. The man that is represented with a thousand arms and 
eyes, is a symbol of the covetous mind, which looks to and longs 
after everything, and wants to grasp all things, as with so many 
hands. (The ambition of Alexander is described to count the 
spheres, and grasp the earth and heaven in his arms). 

384, The man that was striking himself with his blows, 
meant the torments which a man inflicts on his own mind, by 
the strokes of his anxieties and cares, 

85. The man who had been running away with striking 
hard blows upon his body, signified how the mind runs all about, 
being lashed at every moment by the strokes of his insatiate 
desires. 

36. The man that afflicts himself by his own desires, and 
then flies to this way and that, signifies his fool-heartedness to 
hunt after everything, and be a runaway from himself, 

37, Thus every man being harassed by his.ceaseless desires, 
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pants in his mind to fly to his Maker, and set his heart to yoga 
meditation. 

38. All these ceaseless woes are the making of one’s own 
mind, which being worried at last by its incessant anxieties, 
strives to retire from them, to find its final repose in yoga. 

39. The mind is entrapped in the net of its own wishes, 
as the silk worm is entwined in the cuckoon by the thread of its 
own making. 

40, The more is the mind of man afflicted by troubles, the 
more busily is it employed in its foibles ; just as a boy indulges 
himself in his palyfulness, unmindful of the evils waiting upon it. 

41, The mind of manis in the same plight as that of the 
foolish ape; which in striving to pull out the peg of a half split 
timber, lost its life by the smashing of its testes in the crevice. 
(See the story of the ape and its pulling the peg in the Hitopadesa 
and its persian version of the Anvarsoheli). 

42. No flight can release the mind, unless it ig practised to 
resignation, restrained from its other pursuits, and constrained to’ 
the continued practice of pious meditation, which can only re- 
leave its sorrows. 

43. It is the misjudgment of the mind, that is the cause of 
accumulated woes, which increase in height as the peak of a 
mount; so it is the government of the mind which melts our 
woes, like the hoarfrost under sunbeams, 

44, Accustom your mind to the righteous ways pointed out 
by the sdstras in all your life time, Restrain your appetites, and. 
govern your passions, and observe the taciturnity of holy saints 
and sages, You will at last arrive to the holy state of holies, 
and rest under the cooling umbrage of holiness, and shall no 
more have to grieve under the calamities which betide all man- 
kind, 


CHAPTER C. 


FipaLine or tHe Heart. 


Argument. Arguing the Omnipotence of the Deity from the powers 
£ the mind; and showing ignorance and knowledge to be the different 
causes of Human bondage and liberation in life. 


ASISHTHA continued :—I have told you of the origination 

of the mind from the essence of the Supreme being ; it is 

ef the same kind, and yet not the same with its source, but like 

the waves and waters of the sea. (The mind being but an 
attribute of the Divine soul). 

9. The minds of the enlightened are not different from the 
Divine Mind , as those that have the knowledge of the community 
of waters, do not regard the waves to differ from the waters of 
the sea. 

8. The minds of the wnenligtened are the causes of their 
error, as those not knowing the common property of water, find 
a difference in the waters of the waves and the seas 


4, It is requisite for the instruction of the unlearned, to 
acquaint them of the relation between the significant words and 
their significations : (as the relation of water between the waves 
and the sea). 

5. The Supreme Brahma is omnipotent, and is full and 
perfect and undecaying for ever. The mind has not the proper- 
ties that belong to the omnipresent soul. 

6. The Lord is almigty and omnipresent, and distributes his 
all diffusive power, in proportion as he pleases to every one he 
likes. 

7, Observe Rdma, how the intellectual powers are distriba- 
ted in all animated bodies (in their due proportion); and how 
his moving force is spread in the air, and his immobility rests 
in the rocks and stones. 


Vou, Il. 3b 
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8. His power of fluidity is deposited in the water, and hi 
power of inflamation is exhibited in fire; hig vacuity is manifes 
ted in vacuum, and hig substantiality in all solid substances, 

9. The omnipotence of Brahma, is seen to stretch itself ti 
all the ten sides of the universe ; his power of annihilation i: 
seen in the extinction of beings; and his punishment is evidént, 
in the sorrows of the miserable, 

10. His felicity is felt in the hearts of the holy, and his 
prowess is seen in the persons of giants; his creative power is 
known in the works of his creation, and his power of destruction 
in the desolation of the world, at the end of the great Kalpa age. 

lh Everything is situated in Brahma, as the tree is con- 
tained in the seed of the same kind, and afterwards developes 
In its roots and sprouts, its leaves and branches, and finally in 
its flowers and fruits. 

12. The power called the living principle, is a reflexion of 
God, and is of a nature between the thinking mind and dull 
matter, and is derived from Brahma, 

13, The nature of God is unchangeable, although it is usual 
to attribute Many Varieties to mhinie one are call the same Vvegre- 
table by the different names of a germ, a sprout, a shrub, a plant 
and a tree at its different stages of growth, 

14, Know Réma, the Whole world to be Brahma, who ig 


\ otherwise termed the Ego. He is the al] pervading soul, and the 


‘everlasting stupendous fabric of the cosmos, 


15. That property in Kim which has the power of thinking, is 
termed the mind; which appears to be something other thar 
the Soul, thus we crroneously see peacock’s feathers in the sky, 
and froths in the eddies of water; (and suppose them as different 
things from the sky and water), 

16. The principles of thought and animation—the mind and 
hife, are but partial reflexions of the Divine Soul 3 and the form 
of mind is the faculty of thought, as that of life is the power of 


animation. (The one is called the rational and the other aniz 
mating soul), 


x 
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17. Thus the mind being but the thinking power of Brahma, 
receives the appellation of Brahma ; and this power appearing 
as a part of the impersonal Brahma, is identified with Ego (the 
personal Brahm4). 

18. Itis’our error which makes a difference between the 
soul and mind, and Brahma and Brahmé; because the properties 
which belong to the mind, are the same with those of the self- 
existent soul, | 

19. That which is variously named as the principle of mind 

or thought, is the. same power of omnipotence which is settled 
in the mind (which is the repository of the thinking powers). 
- 20. So are all the properties of the living soul, contained in 
and derived from the universal soul of Brahma ; as all the pro- 
perties of vegetation, blossoming and fructification of trees, are 
covtained in the season of spring, and are dispensed among the 
plants, agreeably to their respective soil and climate, and other 
circumstances (of their culture &c). 

21. As the earth yields its various fruits and: flowers in their 
geason, so. the hearts and minds of men, entertain their thoughts 
and passions in their proper times : some appearing at one time 
and. others at another : (like the paddies and other grains of 
particular seasons). 

92. And as the earth produces its harvests, according to 
their particular soil and season; so the heart and mind exhibit 
their thoughts and feelings of their own accord, and not caused 
by another. 

93. The-numbers and.forms which convey determinate ideas, 
as distinguished from others of the same kind, (as the figures in 
arithmetic and, geometry), are all expressed in, words coined. 
by the mind from the mint. of the mind. of Brahma, the original 
source of ideas. 

24, The mind adopts the same image as the. reflexions which if 
receives from without, or the thoughts and imaginations it forms: 
of itself, and as the instance of the Aindava brothers, serves to. 
suPPport this truth: (of the double power of intuition and perception, 
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of the mind, to see into its own inner operations, and receive the 
impressions from without). 

25. The animating principle (jiva-zoa’, whichis the cause 
of this creation, resides in the Supreme Spirit, lke the fluctua- 
tion which is seen in the unagitated waters of the oceans. 


26. The intelligent soul sees: these hosts cf creation to be 
moving in the essence of Brahma, as he beholds the innumerable 
waves, billows and surges of the sea, rolling on the surface of the 
waters, , 

27, There is no other reality that bears a name or form or 
figure or any action or motion except the supreme spirit; in 
which all things move about as the waves of the sea water, kan 
which is the real source of the unreals), 


98, As the rising and falling and continuation and disap-. 
pearance of waves, occur on the surface of the sea by the fluctu- 
ation of its waters ; so the creation, sustentation and annihilation 
of the universe, take place in Brahma, by the agency of Brahma 
himself. 

29, Itis by the inward heat of his spirit, that Brahma 
eauses this world to appear as a mirage in himself ; and what-. 
ever varieties it presents in its various scenes, they are all expan- 
sions and rmanfestations of the Divine Spirit. 

30. All causality and instrumantality, and their resultants as: 
well as the production, continuance and destruction ofall things ; 
take place in Brahma himself; beside which there is no other 
eause whatever. 

31. There is no appetence nor pleasure, nor any desire or 
error in him, who relies his dependance in the Supreme ; for how 
ean one have any desire or error in himself who lives in the 
Supreme self, who is devoid of them ? 

32. The whole is a form of the Supreme soul, and all things 
are but forms of the same ; and the mind also is a form of it, as 
a golden ornament is but a form of the gold. 

33. The mind which is ignorant of its Supreme origin, is 
ealled the living soul, which from its ignorance of the Supreme 
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soul, resembles a friend who has alienated himself from his true 
friend, 

34, The mind which is misled by its ignorance of the all-in- 
telligent God, to imagine its own personality as a reality 5 is as: 
one who believes his living soul to be the production of vacuum ; 
(or as something produced from nothing). 


35. The living soul althouth it is a particle of the Supreme 
soul, shows itself in this world as no soul at all, (but a form of 
mere physical vitality). So the purblind see two moons in the 
sky, and are unable to distinguish the true moon from the false: 
one, 

36. So the soul being the only real entity, it is improper to 
speak of its bondage and liberation ; and the imputation of error 
to it, is quite absurd in the sight of lexicographers, who define 
it as infallible, 

37. It is a wrong impression to speak of the bondage of the 
soul, which is ever free from bonds ; and so it is untrue to seek the 
emancipation of the soul, which is always emancipate. 

38. Rdmaasked:—The mind is known sometimes to arrive 
at a certaimty, which is changed to uncertainty at another ; how 
then do you say that the mind is not under the bondage of 
error ? 

39. Vasishth4 answered :—It is a false conceit of the ignorant. 
to imagine its bondage ; and their imagination of its emancipa~ 
tion, is equally a false conception of theirs. 

40. It is ignorance of the smrzte sdstra, that causes one to 
believe in his bondage and emancipation ; while in reality there 
are no such things as bondage and liberation. 

41. Imagination represents an unreality as reality, even to 
men of enlightened understandings; as a rope presents the ap- 
pearance of a snake even to the wise. 

42. The wise man knows no bondage or liberation, nor any 
error of any kind; all these three are only in the conceptions of 
the ignorant. 
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43. At first the mind and then its bondage and liberation, 
and afterwards its creation of the unsubstantial riatooal world, 
are all but fabulous inventions that have come into vogue among. 
men, as the story of the boy of old , 3 (or as the old. grand-mother’s 
tale ay 


Note—The conclusion of this chapter concerning the negation 
of bondage and liberation of the soul, and its error and eiliohtene 
ment &e., rests on the text of a Sruti; which negates everything 
in the sight of one who has come to. “Ke light of the universal 
soul. The passage is :— | 
a faa aaqafe: vase) Ta OTT: | aTaua ga TORT WCAG AT? 


CHAPTER, Cl. 
Srory oF THE Boy aND THREE Princus. 


(An Allegory of the Hindu Triads), 


Argument. The old Nurse’s tale of the three Princes or Powers of the 
Soul, in elucidation of the Fabrications of Imagination. 


AMA said: :—Relate to me, O chief of sages! the tale of 
the boy, in illustration of the Mind, (and the other prin- 
ciples of our intellectual nature). 

.2.  Vasistha replied :—Hear me Réma, tell you the tale of a 
silly and jolt-headed boy, who once asked his nurse, to recite td 
him some pretty story for his amusement. 

3. The Nurse then began to relate her fine wrought story 
for the pleasure of the boy, with a gladsome countenance, and 
in accents sweet as honey. 

4. There were once on a time, some three highminded and 
fortunate young princes; in a desolate country, who were noted 
for their virtues ard valour. (The thrée princes were the three 
hypostases of the holy trinity; dwelling in the land of inexist= 
énce or vacuity, asati-pure. 7, e. These triple powers were in 
being in empty space, which is co-eternal with them), 

5. They shone in that vast desolate land resembling the spa- 
éious sky, like stars in the expanse of the waters below. Two of 
them were unbegotten and increate, and third was not born of 
the mother’s womb. (These three uncreated princes, were the 
principles of the soul and the mind, atid the living soul-jfva; 
which is not procreated in the womb with the body). 

Ges Lt happened once on a time, that these three, started to- 
gether from their dreary abode (of vacuum), for the purpose 
of finding a better habitation somewhere else. They had no othet 
companion with them, and were sorrowful in their minds, and 
inelancholy in their countenances ; as if they were transported 
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from their native country. (This means the emigration of 
these principles, from the eternal and inane sphere of Brahma, to 
the mundane world of mortality, which was very painful to 
them). 


7. Having come out of that desert land, they set forth 
with their faces looking forward; and proceeded onward like 
the three planets Mercury, Venus and Jupiter in their conjunc- 
tion. 

8. Their bodies which were as delicate as Sirésha flowers, 
were scorched by the powerful sun shining on their backs; 
and they were dried like leaves of trees by the heat of the 
summer day on their way, (7. ¢. Their tender spiritual bodies 
melted under the heat of the solar world). 


9. Their lotus like feet were singed by the burning: sands 
of their desert path, and they cried aloud like some tender 
fawns, going astray from their herd saying :—“O Father save us’’. 
(The alienated soul and mind, which are doomed to rove about in 
this word, ar2 subjected to endless pains, causinz them to ery out 
like the tormented spirit of our Lord :—Eli Elilé sabaktni ; — 
Lord, Lord, hast thou forsaken me ?), 


10. The soles of their feet were bruised by the blades of 
grass, and the joints of their bodies, were weakened by the heat 
of the sun ; while their fair forms were covered with dust flying 
from the ground on their lonesome journey. (Their piugrim- 
age in the thorny and sunny paths of the world of woes). 


11. They saw the clump of a leash of trees by the way side, 
which were braided with tufts of spikes upon them, and loaded 
with fruits and flowers hanging downward ; while they formed 
a resort for flights of the fowls of air, and flocks of the fawna 
of the desert, resting both above and around them. (The copse 
of the three trees, means the triple states of dharma, artha and 
Kédma, or virtue, wealth and their fruition, which are sought 
after by all). 


12. The two first of these trees did not grow of themselves, 
(but were reared by men); and the third which was easy of as- 
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ent, bore no seeds to produce other plants in future. (7. @. Vir- 
tue and wealth require to thrive by cultivation, and enjoyment 
which is delectable to taste, is not productive of any future good 
or reward). 

13. They were refreshed from the fatigue of their journey, 
under the shade of these trees; and they halted there like the 
three Deities Indra, Vaya and Yama, under the umbrage of the 
Périjdta arbour of Paradise. (The three gods-Jupiter Eolus and 
Pluto, were the regents of the three regions of heaven, sky and 
the infernal world :—swar dhuvar and hur, composing the three 
spheres of their circuit). 

14. They eat the ambrosial fruits of these trees ; and drank 
their nectarious juice to their fill; and after decorating them- 
selves with gzluncha chaplets, they retook themselves to their 
journey. (.¢. The intellectual powers are supported by the 
fruits of their acts in their journey through life). 

15. Having gone a long way, they met at the mid-day a 
confluence of three rivers, running with its rapid currents and 
swelling waves. (The three streams are the three qualities of 
satya, rajas and tamas or of goodness, mediocrity and excess, 
which are commingled in all the acts of mankind). 

16. One of these was a dry channel and the other two were 
shallow and with little water in them ; and they looked lke the 
eyes of blind men with their blinded eye-balls. (¢.e. The 
channel of satya or temperance was almost dried up, and that of 
rajas or mediocrity had become shallow for want of righteous 
deeds ; but the stream of famas or excess was in full force, owing 
to the unrighteous conduct of men). 

17. The princes who were wet with perspiration, bathed 
joyfully in the almost dried up channel ; as when the three gods 
Brahm4 Vishnu and Siva lave their sweating limbs, in the lm- 
pid stream of Ganges. (The three powers of the soul, like the 
three persons of the Puranic trinity, were respectively possessed 
of the three qualities of action; and yet their pure natures pre- 
ferred to bathe in the pure stream of goodness-satya, as in the 
holy waters of heavenly Ganga—the hallowed Mandékinf). 
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18, They sported along while in the water, and drank some 
draughts of the same, which was as sweet as milk, and cheered 
their spirits with full satisfaction of their hearts ; (meaning that 
satwika or good conduct is sweeter far to the soul, than any other 
done as unjust or showy—vrajas or tamas). 


19, They resumed their journey, and arrived at the end of the 
day and about sunset, to their’ future abode of a new-built 
city, standing afar as on the height of a hill. (This new-built 
city was the new-made earth; to which the spirits descended 
from their Empyrean). ; 

20. There were rows of flags fluttering like lotuses, in the 
limpid lake of the azure sky ; and the loud noise of the songs of 
the citizens was heard at a distance. 

21. Here they saw three beautiful and goodly looking 
houses, with turrets of gold and gems shining afar, like peaks of 
mount Meru under the blazing sun. (These were the human 
bodies, standing and walking upright upon the earth, and 
decorated with crowns and coronets on their heads), 

22. 'Two of these were not the works of art, and the third 
was without its foundation ; and the three princes entered at last 
into the last of these. (The two first were the bodies of men in 
their states of sleep and deep sleep, called swdpa SOpor oY swapnas- 
somnus and susupti-hupnos or hypnotes, which are inborn in 
the soul ; but it is the Jdgara or waking body which is the un- 
stable work of art). 

23. They entered this house, and sat and walked about in 
it with joyous countenanceg 3 and chanced to get three pots as 
bright as gold therein. 

(These pots were the three sheaths of the soul, mind and of 
the vital principle, called the prdnamya-hosha). 


24. The two first broke into pieces upon their lifting, and 
the third was reduced to dust at its touch. The far sighted 
princes however, took up the dust and made anew pot therewith ? 
Tt means, that though these sheaths are as volatile as air, yet 
1t 1s possible to employ the vital principle to action, 
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25. Then these gluttonous princes cooked in it a large 
quantity of corn for their food; amounting to a hundred dvonas 
minus one, for subsistence of their whole life-time. (It means 
that the whole life-time of a hundred years, allotted to man in 
the present age of the world, is employed in consuming so many 
measures of food, except perhaps one Drona, which is saved by 
his occasional fasts during his long-life). 

- 26. The princes then invited three Bréhmans, (childhood, 
youth and age) to the fare prepared by them, two of whom 
(childhood and youth) were bodiless ; and the third (¢.e. old age} 
had no mouth wherewith to eat. 

27. The mouthless Brdhman took a hundred dronas of the 
rice and eat it up, because he devoured the child and youth, 
and the princes took the remainder of the Braéhman’s food for. 
their diet (which was nothing). 

28. The three princes having refreshed themselves with the 
relics of the BrA4hman’s food ; took their rest in the same house 
of their next abode, and then went out in their journey of hunting 
after new abodes (or repeated transmigrations). 

29, Thus I have related to you, O R&éma! the whole of the 
story of the boy and princes; now consider well its purport in 
your mind, and you will become wise thereby. 

30, After the nurse had finished her relation of the pretty 
parable, the boy seemed gla’ ait what he had heard ; (though 
it is plain without understand. »x its import). 

81. Ihave told you this story, O Réma! in connection with 

my lecture on the subject of the mind ; and it will serve to 
explain to you, the fabrication of the mind of this imaginary 
being of the world. 
82. This air-built castle of the world, which has come to be. 
taken for a reality, is like the story of the body, but a false 
fabrication of the old nurse’s imagination. (Or old grand-mother’s 
tale, and giving a name and form to an airy nothing). 

33. Itis the representation of the various thoughts and 
ideas of our minds, which exhibit themselves to view, according 
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to the notions we have of them in our states of bondage and 
liberation. (c. ¢. Our bondage to gross bodies, exhibits them in 
their grosser form, and our liberation from the materialistie, 
shows them in their subtile and immaterial shapes). 


34. Nothing is really existent except the creations of our 
imagination, and it is our fancy which fashions all the objects 
in their peculiar fantastic forms. (Everything appears to us as 
we fancy it to be ; whereby the same thing is viewed in a differ- 
ent light, not only by different persons; but by the same 
person in a different state of mind). 

35. The heavens, earth, sky and air, as also the rivers, moun- 
tains and the sides and quarters of the sky, are all creations of 
our fancy, like the visions in our dreams; which join and disjoin 
and fashion the views in their phantastic forms. (Imagination: 
or phantasy, is a faculty representative of the phenomena of 
internal or external worlds. Sir William Hamilton), 

36. As the princes, the rivers and the future city, were mere 
creations of the nurse’s imagination, so the existence of the. 
visible world, is but a production of the imaginative power of 
man. (I'he nurse’s representations of the princes &e, were 
rather the prosopopsia or personifications of her abstract thoughts; 
as the material world is a manifestation of the ideal, and called 
by the sufis swward manavi and suvari zahire) 


37. The imaginative power manifests all things all around, 
as the moving waters, show the rise and fall of the waves in the 
sea. “It gives a shape of airy nothing”. «It is the power of 
apprehending ideas and combining them into new 
assemblages”. 

38. It was this imaginative power of God, which raised the 
ideas of things in his omniscient and all comprehensive soul ; and 
these ideals were afterwards manifested as real by his omnipu-« 
tence; just as things lying in the dark are brouzht to view by 
the light of the day. (Imaginatio est rei corporae figuram con- 
templari. Descartes and Addison. It is a lively conception of 
the objects of sight. Reid. It recalls the ideas by its repro 
ductive fancy, and combines them by its productive power). 


forms and 
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89. Know hence, O Réma! the whole universe to be the 
net-work of imagination, and your fancy to be the most active 
power of the mind. Therefore repress the thickening phantom s 
of your fleeting fancy, and obtain your tranquility by your sole 
reliance on the certainty of the immutable soul of souls. 

“ Retire the world shut out, imagination’s airy wings repress, ; 
call thy thoughts home &c.” Young’s Night thoughts. 


THE CO-ORDINATE TRIADS. 


L II. Iil- 
The Three Princes or | The Three Stages or The Three Planets, 
Intellectual Powers. Vyahritis. 
1. The Soul, 1, Swar— Heaven. !, Jupiter, 
2. The Mind, 2 Bhuvar—sky. 2. Mercury. 
3. The Living Spirit. | 3. Phur—Earth 3. Venus, 
EVs - Vi: Vi. VII, 
The Three Deities. |The Three Trees of Act The Three Rivers. The Three Gods 
1. Indra of heaven. 1, Dharma—Acts. 1 Satya— Goodness \, Brahma of creation. 
2. Véyu—Air ether. 2, Artha—Gains, 2, Rajas-Nightiousness} 2. Vishnu susteritation 
8. Yama—Death or 3. Kama—Fruition 3. Tamas--Vice. 3. >iva dessolution. : 
mortal state. 
VATS IX. x. 


The Three Houses’ of | The Three Pots or The Three Bral man 
Rest Sheaths Guests. 


1 Susupti-— Sleep 1, Of the Soul Neutral] 1. Childhood Neutral 
2, Swappa—Dream,. 2. Of the Mind Action | 2. Youth Active, 
3. Ja’gara—Waking. 3, Of Life to operation} 3. Old age co-operation 


$$ 


|ICHAPTER CII. i 
Ow THE InpIvistBitity aND ImMorTALITy or THE Sout. 


Argument :— Fallacy of Egoism, and Rational Investigation into the 
nature of the Soul. The Means of curbing Egotism, and the flight of 
Fancy. 


Neen continued :—The ignorant are subject to errors 

caused by their false fancies, from which the wise are en= 
tirely free, and they by imagining and attributing perishable 
properties to the imperishable soul, beguile themselves like 
children, by taking their dolls for men. (It is the attributing 
of sensible properties to the conscious soul). 


%. Rama rejoined :—What is this perishable property, which 
is imagined of and imputed to the imperishable soul? Tell me, 
also O greatest of theologians! what is that misrepresentation, 
which misleads the mind to the erroneous conception, of the 
~unreal world for a reality. 


_ 8. Vasishtha replied :—The soul by its continued associa- 
tion with unreal and perishable things, thinks itself as one of 


‘them, and takes upon it the title of an unreal and perishable 


egoism, as a boy by association of his thoughts imagines a false 
apparition to be a real ghost, (Egoism and tuism and suism, 
means the personality or personal reality of the three persons 
I thou and this—aham, twam and sah, which in all systems 
of mystic philosophy, is denied of all finite beings. The abso- 
lute Ego is the supreme soul, and all other souls are but reflec- 
tions of it). 

4. All things being situated is one absolute reality, it is hard 
to account for one’s personal egoism ; and to say how and whence 
this conception came to be in vogue. (The impersonal and 
universal soul is the true Ego, and has no personal existence 
what ever), 


5. In fact there is no egoism beside that of the supreme 
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soul; and yet is the nature of the injudicious to make a 
difference of a finite and infinite Ego, and of a mortal and ims 
mortal soul; as we see two streams of water in the sun-beams 
in a sandy desert. (The human soul is no other, than a particle 
of the supreme). 


6. The mind is a spacious mind (of richest gems) in this 
extensive creation, and depends for its support on the supreme 
soul; as the waves are dependent on the waters of the sea, 
for their rise and subsistence. (The mind is the individual soul, 
but the soul is the universal and undivided spirit and opposed 
to the European doctrine of the minds being a generic and the 
soul an individual name). 


7. Therefore give up, O Réma! your erroneous view of the 
reality of the world and your reliance on the baseless fabric of 
the universe, and rely with delight on your judicious view of 
the true substratum and support of all. 


8. Inquire now into the nature of Truth, with a rational 
understanding ; and being freed from all error and bias, discard 
all that is false and untrue. 


The idea of Tritheism and faith in the mystic number three, 
is as deeply rooted in the Hindu mind, as we find it in the 
Alexandrine triad of old, and the Trinity of modern chris- 
tians. We have already given an ample exposition of the various 
triads in Hindu theology and other sciences in our introduction 
to this work (Vol. I. Sect XI p. 61). Besides those we meet 
herewith some other triads which are conveyed in the allegorical 
story of the old nurse to her infant care for his early instruction, 
though it is doubtful that the boy could either understand or 
derive any benefit thereby. It will be worth while to mention 
here the Alexandrian Triad of the three hypostases of the one 
Being in the psyche—eternal soul, xows—the mind, and Zoa— 
Jiva—life or activity. This last is the same with the Zogos— 
Word, the manifestation of Divine power in whom there was 
life also.’ Others formed their Triad of matter, soul and force, 
as the three principea in nature. The Christian Trinity, which 
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some ma ntain as an imitation of the Alexandriansg, presetits 
many differences respecting some portion of this doctrine, which 
resulted in the heresies of Arianism, Sabellianism, Nestorianism 
&c. see further particulars on this head in Lewes’ History of 
Philosophy. Vol. 1. p. 391. 


9. Why do you think the unconfined soul to be confined in the 
body ? It is vain to suppose the nature of the infinite soul, to be 
confined in any flace. 


10. To suppose the one as many, is to make a division of 
and create a variety in the nature of the Supreme Spirit. Again 
the Divine essence being diffused alike in all, it cannot be said 
to be confined in one thing and absent in another. 

11. The body being hurt, the soul is supposed to be hurt 
likewise ; but no pain or hurt or sickness of any kind, can ap- 
pertain to the unchanging soul. 

12. The body being hurt or weakened or destroyed, there ig 
no injury done to the soul, as the bellows (of the blacksmith) 
being burnt, the wind with which it was filled, escapes uncon- 
sumed. 


13. Whether the body lasts or falls, it is of no matter to us, 
(since the soul survives its loss) ; as the flower being destroyed, 
deposits its fragrance in the air. 


14. Let any pain or pleasure befall on the body, as dew-drops 
falling on lotus-leaves : it can affect us no more than it is for the 
fading lotus, to affect or afflict in any manner the flying and 
aerial bee. | 

15. Let the body rise or fall, or fly in smoke and mix with 
the air; these changing forms of it, can have no effect whatever 
on the soul. 

16. The connection of the body with the soul, is like that 
between the cloud and the wind; and as that of the lotus with 
the bee. (The former is moved and alighted upon by the latter, 
and not that the latter is preserved by the former) 


17, If the mind which forms a part of all living bodies, is 
not affected by bodily pain ; how is it possible that the primary 
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power of intellect which resides in the soul, shall ever be subject 
to death ? : 

18. If you know, O wise Rama, the soul to be indestructible 
and inseparable (from any place or person), what cause then can 
you have to sorrow for the supposed separation or disappearance 
of the all pervading spirit ? 

19. After destruction of the body, the soul flies from it, to 
abide in the infinite space of empty air; like the wind mixing 
with the air after dispersion of the clouds, and the bee flying to 
it after the lotus has faded away. 

20. The mind also is not relaxed with all its enjoyments of 
life, unless it is burnt down by the knowledge of truth; why 
then speak of the annihilation of the soul. 

21. The connection of the ferishable body and imperishable 
soul, is analogous to that of a vessel and the fruit it holds, and 
of a pot and the air init. (¢.e. of the container and the con- 
tained; the frame-work is fragile, but its component is in- 
frangible). 

22. Asaplum is held in the hand or it falls into a pit, so the 
vacuous soul is reposed in or deposed from the body. 

23. Asa pot being broken, its vacuous part mixes, with the 
air; so the body being dissolved, the soul remains unhurt in the 
empty space. ' 

24, The mind and body of living beings, are apt to dis- 
appear at times from their habitations, and hide themselves 
under the shroud of death ; why then should we sorrow for such 
renegades ? 

- 25, Seeing’ the death and disappearance of others at all 
times, no fool learns to think for himself, but fears to die like 
all ignorant fools. 

26. Therefore renounce, O R&éma! Your selfish desires, and 
know the falsity of egoism. Forsake the bond of the body for 
flying upward, as a new fledged bird flies above, and leaves its 
nest behind. 

Ory a LT 37 
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27. Itisan act of the mind, to lead us to good or evil; 
as it is another function of it, to fabricate the false fabric of 
the world like appearances in a dream. 


28, It is our incorrigible ignorance, that stretches out these 
imageries for our misery only; and it is our imperfect know- 
ledge, which shows these false-hoods as realities unto us. 


29. It gives us a dim sight of things, as we view the sky 
obscured by a mist; and it is the nature of the mind, to have an 
erroneous view of objects. 


30. The dull and unreal world, appears as a reality to us ; and 
the imaginary duration of the universe, is as a protracted dream 
in our sleep. 


31. It is the thought or idea of the world, that is the cause 
of its formal existence, as it is the blinking of the eye, that 
shows a thousand disks of the sun and moon in the clear sky. 


32. Now Raéma, employ your reason to annihilate the formal 
world from your mind, as the sun dissolves the snows by the 
heat of his beams. 


33. As one wishing to overcome his cold, gets his object at 
sunrise ; so he who wishes to demolish his mind (its errors), 
succeeds in it at the rise of his reason. 


34, As ignorance increases, so it introduces a train of imper- 
vious errors and evils. It spreads a magic spell around it, as 
Samvara the sorcerer showered a flux of gold dust about him. 


35. The mind makes the way to its own destruction by its 
worldliness, and acts the part of its own catastrophe or self des- 
truction by all its acts. 

36 The mind cares only for keeping itself from destruction; 
but it is a fool not to know beforehand its imminent death. 

37. The mind by its restless desires, hastens itself to o 
painful death ; which reasonable are trying to avoid ; by their 
government of the mind. (It is not right to trouble the mind 
with worldly cares), 


38, The mind that is purified by reason, is purged from its 
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volitions and nolitions; and resigns itself to the will of the 
Divine soul, which is ever present before it. 


39. The curbing of the mind, is the magnanimity of soul, 
and gives rise to liberation from pain, therefore try to restrain 
your mind, and not to give a loose rein to it. 

40. The world is a vast wilderness, full of the forests of our 
weal and woe, and beset by the dragons of disease and death 
on all sides: the irrational mind is as the rampant lord of the 
desert land, and drives us anon to all sorts of dangers and diffi- 
culties. 


41, As the sage ended his sermon, the day departed to its 
end ; and the sun declined to the west to his evening service. 
The assembly broke after mutual salutations, and met again and 
greeted each other with the parting night and rising sun. 
(This is the Brahma muhirta or dawning day break at 4 a.M.). 


CHAPTER CIIf. 
ON THE NATURE OF THE MIND. 


Argument. The sufferings of men of ungovernable minds, serving as 
a lesson towards the liberation of the wise. 


OME minds are seen to break-forth in passions like the tor- 
S rents of oceans, and to heave and overflow on earth on 
every side. (By the unrestrained rage of their appetites). 

2. They reduce the great to lowness, and exalt the low also 
to greatness; they make strangers of their friends, as also friends 
to strangers. (Such is the changeful state of the human mind). 

3.. The mind makes a mountain of a mote by its thought, and 
thinks itself a lord with its little of a trifle. (These are those 
that are puffed up with vanity, Falsus honor javat, non sed 
mendosum and mendacem. Horace). 

4, The mind being elated by the prosperity, which attends 
apon it by the will of God, spreads a large establishment for a 
while, and is then reduced to poverty in a moment at its loss. 
(Fortuna nunquam perpetuo est bona :—Good luck lasts not for 
ever. The highest spoke in fortune’s wheel, may soon turn low- 
est. (Fortuna transmutat incertos honores. Fortune is ever 
shifting her uncertain favours). 

5. Whatever things are seen in this world to be stationary or 
changeful, are all but accidents according to the state of 
viewing them in that light: Just as a passing vessel is thought 
stationary by its passenger on board, but as moving by the 
spectators on the shore. 

6. The mind is go changeful by the influence of time, place, 
power and nature of acts and things, that it continually shuffles 
from one feeling to another, like an actor personating his many 
parts on the stage. 

7. It takes the truth for untruth and its reverse for cer- 
tainty ; so it takes one thing for another, and its joy and grief 
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are all of its own making. (¢.¢. the creations of its imagi- 
nation). 

8. The fickle mind gets every thing according to its own 
doing, and all the actions of our hands, feet and other members 
of the body, are regulated by the same. (The mind is the 
mover of bodily organs), 

9. Hence it is the mind that reaps the rewards of good 
or evil according to its past acts; just as the tree bears its 
fruits, according as it is pruned and watered in time. (Reap 
as you sow). 

10. “As the child makes a variety of his toy dolls at home 
from clay, so the mind is the maker of all its good and bad 
chances, according to the merit or demerit of its past actions. 

11. Therefore the mind which is situated in the earthen 
dolls of human bodies, can do nothing of its own will, unless 
it is destined so by virtue of its former acts. (The mind that 
moves the body, is itself moved by the destiny derived from its 
prior acts). 

12. As the seasons cause the changes in trees, so the mind 
makes differences in the dispositions of living beings. (As many 
men so many minds, and hard to have two men of one mind). 

13, The mind indulges in its sport of deeming a span as a 
league, and vice-versa of thinking along as short, as in the 
case of the operations of our dreams and fancy. 

14, A Kalpa age is shoricned to a moment, and so is a mo- 
ment prolonged to a Kalpa, by the different modes of the mind; 
which is the regulator both of the duration and distance of time 
and place. 

15. The perceptions of the quickness and slowness of motion, 
and of much or little in quantity, as also of swiftness or tardi- 
ness of time, belong to the mind and not to the dull material 
body: (though these sensations are derived by means of the 
bodily organs). 

16, So the feelings of sickness and error and of dolor and 
danger, and the passing of time and distance of place, all rise 
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in the mind like the leaves and branches of trees. (From its 
inborn perceptions of them). 

17. The mind is the cause of all its feelings, as water is the 
cause of the sea, and the heat of fire. Hence the mind is the 
source of all things, and intimately connected with whatever 
is existent in the world. 

18. The thoughts that we have of the agent, effect and 
instrument of things, as also of the viewer, view and the instru- 
mentality of sight, all belong to the mind. 

19. The mind alone is perceived to be in existence in the 
world ; and its representations of the forests and all other things 
are but variations of itself! So the thinking man sees the sub- 
stance of gold only, in all its various formations of bangles and 
bracelets, which are taken for naught. (All objectivity is de- 
pendant on the subjective mind, as there is no perception of 
an object independent of the mind. See identity of the sub- 
jective and objective in the Pantheistic Idealism of Spinoza). 


CHAPTER CIV, 
Story or a Maaic Scenr. 


Argument. Story of king Lavana and his court, and the Advent of 
a Sorcerer there. 


Nee ETHA said :—Hear me relate to you Réma a very 
pretty narrative, representing the world as an enchanted 
city, stretched out by magic of the magician Mind. 

2. There lies on the surface of this earth a large and popu- 
lous tract of land by name of Northern Péndava, a country 
full of forests of various-kinds. (We know the Northern Kuru 
the Uttara Kuru or Otterokoros of Ptolomy, to be the Trans— 
Himalayan Tartary, which is here termed the North—P&ndava, 
from the King Pandu’s rambles and the wanderings of the 
Pandava princes in it in their exile. 

3. The forests were deep and dense, and there dwell jn the 
fastness of these woods a number of holy hermits ; while the 
Vidyédhara damsels had wrought there many a bower of swing- 
ing creepers (for their amusement). 

4. Heaps of rubicund farina, wafted by the breeze from 
full blown lotuses, rose as high as crimson hills on the ground ; 
which was decorated with wreaths and garlands by the loads 
of flowers, which had fallen thereon from the surrounding trees. 

5. Groves of Karanja plants were decorated with bundles 
of blossoms, to the utmost boundaries of the jungle; and the 
firmament resounded with the rustling noise, emitted by the 
leafy date trees in the villages around. 

6. There was a range of tawny rocks on one side, and fields 
brown with ripened corn on another ; while the warbling of ceru- 
lian doves—reechoed in the resonant groves about. 

7. The shrill ery of the stork resounded in the forest, and 
the branches of tamala and pdtali flowers, hang down like ear- 
ings of the hills, 
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8. locks of various birds, were making a chorus with their 
vocal music; and the blooming crimson blossoms of pdribhadra 
arbors, were hanging over the banks, all along the length of the 
running streams. 


9. Damsels in the cornfields, were exciting the passion of 
love with their vocal music; and the breezes blowing amidst 
forests of fruits and flowers, dropped down the blossoms in co- 
plous showers. 


10. he birds, Siddhas and seers were sitting and singing 
outside their homes of mountain caverns; and made the valley 
symphoneous with their celestial strains of holy hymns. 


11. The Kinnara and Gondharva concerts, were singing 
under their bowers of plaintain trees; and the greyish and gay— 
some groves of flowers, were filled with the hum of the whis- 
tling breeze. 


12. The lord of this romantic country, was the virtuous 
Lavana, a descendant of king Harish Chandra ; and as glorious 
as his sire the sun upon earth. (This prince had descended of 
the solar race). 


13. His fair fame formed a white diadem to crown his head, 
and adorn his shoulders with its brightness; it whitened the 
hills in the form of so many Sivas, besmeared with the hoary 
ashes upon his tufted head and person. : 


14. His sword had made an end of all his enemies; who 
trembled as in a fit of fever on the hearing of his august name. 


15. His greatest exertion was devoted to the supportance to 
respectable men; and his name was uttered like that of Hari by 
all his people. 


16. ‘The Apsara fairies sang with glee the songs of his praise, 
sitting in the celestial seats of the gods on the tops of the Hima- 
layan mountains. 


17. The regent of the skies heard with attention, the songs 
of the heavenly maids, and the aerial swans and cranes of Brah- 
ma, were responsive to their eulogies with their gabbling 
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eries. (Dhani isthe enharmonic diapason of Indian 
music). 

18. His uncOmmonly magnanimous and wonderous acts, 
which were free from the fault of niggardliness ; were unlike to 
any thing that was ever heard or seen by any body. 

19, His nature knew no wiliness, and it was a perfect stran- 
ger-to pride and arrogance; he kept himself steadfast to his 
magnanimity, as Brahm& held himself fast to his rudrdéksha 
beads. 

20. He used to take his seat in the royal throne amidst 
his courtiers, as the lord of the day occupies his seat in the sky 
for the eight parts (watches) of the day. (The Ritual day is 
divided into eight yamdrdha parts for particular rites and 
duties). 

21. After he was seated there as gladly as the moon in the 
firmament, his chieftains and legions appeared before the throne 
with their salutations, (and presenting of arms). 

22. Then as the royal party was seated in the court half, 
beautiful songstresses (that were in attendance), began to sing, 
and ravish the hearts of the hearers, with the music of lutes. 

23. Then a set of handsome maids, waved the beautiful 
chouries which they held in their hands, over the person of the 
king : and the ministers and counsellors, as wise as the preceptors 
of the gods and demons (Vrihaspati and Sukra), took their seats 
beside him. 

24. The ministers were then employed in the public affairs 
pending before them; and the dextrous officers were engaged 
in relating the reports of the country to the king. 

95. There were the learned pandits reciting the holy leoends 
from their books, and the courteous panegyrists chaunting their 
sacred eulogies on one side. 

26. There appeared at this time a magician in his fantastic 
attire, and with his blustering vauntings before the Court ; in 
the manner of a roaring cloud, threatening to deluge the earth 
with his showers of rain. 

Vor, 1. 38 


298 YOGS VASISHTHA. 


27. Tle bowed down to the ruler of the earth, and ftowly 
bent his capped head and neck before the court ; as a tree hangs 
dowm its loads of fruits, at the foot of a mountain. 

28. He appreached before the king, as a monkey advances 
to a shady and lofty tree, loaded with fruits and flowers. (The 
artful sorcerer is compared with the cunning monkey prying-into 
a fruitful arbour). 

29. The flippant brat then conveyed the fragrance of his 
sense, with the breath of his mouth; and addressed the lofty 
headed king with his sweet voice, as the humble bee hums to the 
lotus. 

30. Deign Oord ! that sittest on the earthly throne like the 
moon enthroned on high, to mark one wonderful feat.ef my art, 
known as the trick of Kharohkika. 

81. Saying so, he began to twirl about his magic staff set 
with peacocks’ feathers, which began to display many wonders 
like the wonderful works of creation. 

82. The king beheld it describing a bright circlet, emitting 
the particles of its rays around; and viewed in the manner, that 
the god Indra views his variegated rainbow sparkling afar in the 
sky. 

33. As this ‘time a chieftain of Sinde, (who was the master 
of horse,) entered the court, as a cloud appears in the starry 
heaven. 

34. He was followed by his swift and beautiful courser, as 
the Uchcha Sravié horse of Indra follows his master in the celestial 
regions, (This is the Pegasus of the Hindus). 

35. The chieftain brought the horse before the king and said 
this horse my lord! is a match for the Uchcha Srava, who was 
produced from the milky ocean, and flies with the swiftness of 
the mind. 

36. This horse of mine, O king of the earth! is the best of 
his kind, and a compeer of Uchcha Sravas ; he is a personification 
of the wind in the swiftness of his flight. 


37. My master has made a present of this horse to you, my 
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lord ; because the best of things is a suitable present to the best 
of men. (Great gifts are for the great; or, a donum worthy of, 
the donor and donee). 

38, After he had ended his speech, the magician spoke in a 
voice, as sweet as that of the swallow, after the roaring of the 
cloud is kushed to silence. 

39. Do you my lord ride upon this horse, and’ wander at 
your pleasure with full lustre on earth; as the sun shines forth 
in splendour by his revolving round the heavens. 

40. Tearing this the king looked at the horse, and, ordered 
him to be brought before him, in a voice like that of the peacock 
answering the roaring cloud. 

41. The king saw the horse brought before him,as a figure 
drawn in painting, and gazed upon him with his fixed eyes 
and without closing his eye-lids, as he was himself turned toa 
painting. (A. gift horse is looked in. his gait, and. not in his. 
mouth). 

42, Having looked upon him for a long time, he mounted’ 
on his back, and sat still with his closed eye-lids, as the sage 
Agastya was confounded at the sight of the sea and its rocks. 

43, He continued fora couple of hours as if he was drowned 
in his meditation, and as insensible saints remain. in. the enjoy- 
ment of their internal and spiritual stupor. 

44. He remained as spell-bound and overpowered:by his own: 
might, and could not be roused from. his stupifaction by any. 
body, but was absorbed in some thoughts of his own, mind, 

45. The Sapping chouries ceased to wave about his person, 
and the holders of the flappers. remained. as. still. as the moon, 
beams at night. 

46. The Courtiers re nained motionless at seeing his quiescence, 
as when the filaments of the lotus remain unmoved, by their 
being besmeared in the mud. 

47. The noise of the people in the Courtyard, was all hushed 
and quiet; as the roaring of the clouds is stopped. at the. endl of 
the rains.. 


300. YOGA VASISHTHA. 


48, The minsters were drowned in their thoughtfulness and; 
doubts at the state of their king, as the host of the gods were. 
filled with anxiety on seeing the club bearing Vishnu fighting 
with the demons. 

49. The people were struck with terror and dismay, at see-. 
ing this apoplexy of their prince who remained with his closed: 
eyes, like closed lotuses shorn of their beauty. 


bo 


CHAPTER CV. 
THE BREAKING OF THE MAGIC SPELL. 


Argument. Inquiry of the courtiers into the cause of the king’s apo; 
plexy, and his answer. thereto. 


ASISHTHA continued:—After.a couple of hours the king 
V returned to his senses, like the lotus flower resuming its. 
beauty, after the mists of the rainy weather are over. 

2. He shook his body decorated with ornaments upon his 
seat; as a mountain shakes with its. peaks and woods at an, 
earthquake. 

3. His seat also shook under him. as he came to his sense. 
‘and moved his body,just as the seat of Siva on the Kaildésa moun- 
tain, is shaken by the movement of the infernal elephant. 

4. As he was about to fall down from the horseback, he was. 
held up by ané supported upon the arms of his attendants ; as. 
the mount Meru is kept from falling, by the hills at its feet. 
_and sides. 

5. The attendants bore the prince, in the deranged state of> 
his mind upon their arms; as the still waters of the sea bear- 
the figure of the moon that is disturbed by the waves. 

6. The king asked them softly saying, what place was it 
and whose court it was; as the bee shut up in the flower cup of: 
the lotus, asked it when itis about to sink in the water say-. 
ing .—Ah! where am I, and where am T going? 

7, The Courtiers then respectfully asked the king, what was. 
the matter with him ; with a voice as sweet as the lotus utters 
to the sun when he is eclipsed by Réhu. 

8, The atten Jants also with all the minsterial: officers, asked: 
him about his case; as the gods terrified at the great deluge, 
asked the sage Markandeya concerning the occurrence. 

9, Lord! we were ereatly dismayed, said they, upon seeing: 
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you in that plight; because the stoutest hearts are broken by 
accidents proceeding from unknown causes. 


10. What were those pleasant objects of your desire, that 
had so much bewitched your mind ? Since you know that all the 
objects which appear pleasant for the present, prove to be bitter 
at, the end. Gaudia principium nostri, sunt saepe doloris. Ovid. 
Pleasure is often the introduction to pain, and amid the roses. 
fierce Repentence rears her snaky crest. Thomson. So: Pleasure 
is pain, when drunk without a rein, 

11. How could your clear understanding, which has been 
pacified by the grand doctrines and precepts of the wise, fall in 
to the false fascinations of the foolish ? (Falsum gaudium javat, 
quemnist mendosum. False pleasure pleases, none but the base). 

12. The minds of fools are fascinated by the trivial and taw-. 
dry trifles of common people; but they are of no value to the 
high minded as one like yourself. (The good and great are. 
above the reach of the allurements: of pleasure). } 

13. Those who-are elated by the pride of their bodies, have 
their minds always excited by ungovernable passions, which take. 
their lead through life. (Pride is innate.in beauty). 


14. Your mind is elevated above common things, it is calm. 
and quiet and enlightened by truth ; and fraught with excellent 
qualities; yet it is strange to find it out of its. wits. 

15, The mind unpracticed to reasoning, is led away by the, 
currents of time and place, but the nobleminded are not subject 
to the influence of incantations and. enchanting spells. 


16. It is impossible for the reasoning mind to be weakened: 
or deranged, the high mind like the mount towering of Meru, is 
not to be shaken by the boisterous winds. 


17. Thus consoled by his companions, the countenance of° 


of the king resumed its colour; as the face of the full moon- 
collects its brightness, in the bright fortnight of the month. 
18. The moon—like face of the king was brightened by his: 


full open eyes, as the vernal season is beautified by the blooming: 
blossoms, after the winter frost has passed aivay. 
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19. The king’s face shone forth with astonishment, and it was 
mixed with fear, at the rememberance of the charm of the 
magician; as the moon shines pale in the sky, after her deli- 
verance from the shadow of an eclipse. 

20. He saw the magician and said to him with a smile, 
as the serpent ¢takshaka addresses his enemy—the weasle. 

21. You trickster, said he, what was this snare which thou 
didst entrap me in, and how was it that thou didst perturb my 
tranquil soul by thy wily trick, as a gale disturbs the calm of 
the sea, 

22. How wonderful are the captivating powers of spells, 
which they have derived from the Lord, and whose influence had 
overpowered on the strongest sense of my mind. 

23. What are these bodies of men, that are subject to death 
and desease and what are our minds that are so susceptible of 
errors, and lead us to continued dangers. 

24. The mind residing in the body, may be fraught with 
the highest knowledge, and yet the minds of the wisest of men, 
are liable to errors and illusion. (Homincs est errare. To err is 
human). 

25. Hear ye courtiers ! the wonderful tale of the adventures, 
which I passed through under this sorcery, from the moment 
that I had met this magician at first. 

26. Ihave seen so many passing scences in one single moment 
under this wizard, as had been shown of old by Brahma in his 
destruction of the theurgy of Indra. (The mighty Sakra spread 
his Indrajéla or the wet of his sorcery, in order to frustrate the 
attempts of the valiant Bali against him, and was at last foiled 
himself by the Brahma vidya of Brahma). 

24. ‘Having said so, the king began to relate smilingly to 
his courtiers, the strange wenders which he had beheld in his 
state of hallucination. 

28. The king said :—I beheld a region full with objects of 
such as rivers and lakes, cities and mountains, 


various kinds, 
and th» ocean girding the earth 


with many boundary hills, 
around, 


CHAPTER CVI. 
Tue TatisMaN oF THE KING’S MarRIAGE WITH 4 
CuanpALA MAIDEN. 
(An Allegory of Human Depravity). 


Argument. The king borne on horse-back to the habitation of a hunts- 
yan, aud was there married to his maiden daughtér. (This adventure 
resembles that of Tajul Maluk in Gule Bikavli.) 


HE king related :—This land of mine abounding in forests 
and rivulets, and appearing as the miniature of this orb of the 
earth. iiterally ;—as the younger twin sister of the earth :— 


2. This land appearing as the paradise of Indra, of which 
I am the king, and where I am now sitting in my court-hall, 
amidst my courtiers and all these citizens. 

3. There appeared here yonder sorcerer from a distant coun- 
try, like a demon rising from the infernal region on the surface 
of the ground. 

4. He turned round his magic-wand emitting its radiance 
around, as the tempest rends and scatters the rainbow of Indra 
in fragments in the air, 


5. Iwas looking intently at the whirling wand, and the 
horse standing before me, and then mounted on the back of the 
steed in the dizziness of my mind. 

6. Isat on the back of this unmoving horse and séemed to 
ride on a fleet’ steed, with the swiftness of the Pushkara and 
Avartaka clouds, riding over the tops of immovable rocks. 


7. Ithen went to a chase in full speed, a pass over an 
ownerless desert, howling as the surges of the boundless ocean. 


8. Iwas borne afterwards with the horse in the air, as if we 
were wafted by the winds; and dashed onward like common 
people, who are carried afar by the current of the insatiable 
desires of their minds, 


» 
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§. Being then fatigued with my journey, and moving slowly 
with my wedried horse, I reached to the skirt of the desert which 
was as vacant as the mind of a pauper, and as empty as the 
heart of a woman. (Cares hover over roofs of wealth, and 
secrets from female hearts fly by stealth. Curae laquetw circum 
Tecta volantes. Hor. Cares that flutter bat-like round fretted 
roofs. A woman is never so weak as in keeping her secrets. 

10. It was as the wilderness of the world burnt down by a 
conflagration, and without even a bird flying over it. It. was 
as a waste of sandy frost, and without a tree or a any water in 
it. (Avast desert displayed its barren waste). 

11. It appeared as another sky in its extent, and as the eighth 
ocean of the world. It was as a sea on earth with its bed entirely 
dried up. (There are in all only seven oceans in Indian Geo- 
graphy the eigtth is a myth). 

12. It was as expanded as the mind of a wise man, and as 
furious as the rage of the ignorant. There was no trace of 
human feet, nor track with any grass or herb in it. (Immeasurable 
and fathomless as the sapient mind.) 

13. My mind was bewildered in this boundless desert, like 
that of a woman fallen into adversity, and having no friend or 


~~ 00d or fruit for her supportance. (Adversity is the canker of 


the woman’s breast: asaubhagyan jvardstrindm). 

14. The face of the sky was washed by the waters, appearing 
in the mirage of the sandy desert; and I passed panting in 
that dreary spot until it was sunset. 

15. It was with great pain and sorrow, that I pasted across 
that vast desert ; like the wise man who goes across this world, 
which is all hollow and void within. 

16. After passing this desert, I met a thick forest beyond 
it, when the sun was setting in his setting mountain with his 
horse, and tired with traversing through the hollow sphere of 
heaven. 

17. Here the birds were warbling amidst the jamb and ka- 
damba trees, and were the only friends that the weary travellers 
could meet with, in their weary and lonesome journey. 
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18, Here detached plots of long grass, were seen waving 
their tops; like covetous men nodding their heads, on finding 
some riches to their heart’s content. (The poor are pleased with 
a little, and bow down their heads at petty pittances). 


19. This shady forest afforded me a little joy, after my pains 
in the dry and dreary desert; as a lingering disease seems more 
desirable to men, than the pains attending on death. 


20. Ithen got under the shade of Jambéra tree, and felt 
myself as pleased, as when the sage Markandeya got upon the 
top of the mountain at the great deluge. (The Ararat of Noah ?). 


21. Then I took shelter under the creepers, descending from its 
branches, as the scorching top of a mount, finds a temporary 
shadow under the umbrage of a dark cloud. 


22, As I was hanging down with holding the pendant roots 
in my hand, the horse slided away from underneath me, as the 
sins of a man glide under him, that puts his trust in the sacred 
Ganges streams. (The purificatory power of Ganges water, resides 
even in the belief of its holiness, and does not consist only in 
bathing in it). 

23, Fatigued with my travel of the live-long day in the 
dreary waste, I took my refuge under this tree; as a traveller 
rests under the shelter of a kalpa tree at the setting of the sun. 

24, All this business of the world was stopped, as the sun 
went down to rest in the western hills : (The Hindu ritual pres- 
cribing no duty for the night consisting of three watches— 
triyama rajant. 

25. As the shade of night overspread the bosom of the 
universe, the whole forest below betook itself to its nightly 
rest and silence. (The vegetable creation was known to sleep 
at night by the Hindu sages), 

26. I reposed myself in the grassy hollow of a branch 
of that tree, and rested my head on the mossy bed like a 
bird in its nest. (Primeval men slept in the hollow of trees like 
birds, for fear of rapacious animals in the caves of the earth 
below, as also in the caverns of upland hills and mountains). 
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27. Tvremained there as insensible as one bitten by a snake, 
and as a dead body that has lost its past remembrance. (Sleep and 
death are akin to each other—hypnos kat thanatos didumo 
adelpho). 1 was as impotent as a sold slave ; and as helpless 
as one fallen in a dark ditch or blind pit. Bought slaves Arita- 
ddsas and their loss of liberty, were in vogue from the earliest 
times in India. (4 HI-Bea-RaAtl =a blind pit). 

28. I passed that one night as a long Kalpa in my sense- 
lessness ; and I thought I was buffetting in the waves like the 
seer—Markandeya at the great deluge. (7.¢. The body was 
insensible in the state of sleep; but the mind was active as 
ina dream, which makes an age of a moment). 

29. I passed the night under a train of dangers and difliculties, 
that invaded me as in the state of dreaming; and I had 
no thought about my bathing or eating or worshipping my 
Maker: (the mind being wholly occupied by the objects of 
the dream). 

30. TI passed the night in restlessness and disquiet, shaking 

like the branch of a tree; and this single night of trouble was 
as long as it was tedious to me, (like the time of a lingering 
disease). 
- 81. A melancholy overspread my countenance, as darkness 
had veiled the face of the night, and my waking eyes kept. 
watching for the day, like blue-lotuses expecting with their 
watchful eyes the rising moon. 

32. ‘The demoniac noise of wild beasts being hushed in the 
forest at the end of the night, there fell a shivering fit on me 
with the clattering of my teeth through excessive cold. 


33. I then beheld the east, red with the flush of intoxica- 
tion ; as if it was laughing at seeing me lrowned in my 
difficulties. 

34, Tsaw the sun advancing afterwards towards the earth, 
and to mount on his Airavata the regent elephant of that quarter. 
Ile seemed to be so full of glee, as the ignorant man has in 
his folly, and the poor man in obtaining a treasure. 
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35. Having got up from my mossy bed, I shook off my 
bed cloth, like the god siva tossing about his elephantine hide 
at his giddy dance in the evening. (See Magh. Book I). 

36. Lthen began to wander in the wide forestland, as the 
god Rudra roves about the wide world, after its desolation by 
his demons at the end of kalpas. 

37. There was no animal of any kind to be seen in the deso- 
late desert, as the good qualities of good breeding, are never to 
be found in the persons of the illiterate. 

38. Isaw only the lively birds, perching and chirping all 
about the woods without intermission. 

39. It was then at mid-day, when the sun had run his eighth 
hour, and the plants had dried up the dews of their morning baths. 

40. That I beheld a damsel carrying some food and a goblet of 
water, on the way as Hari bore the poisonous liquor to the 
demons in his disguise in the shape of Madhavi. 

41. She was of a swarthy complexion, and dressed in sable 
black attire; and looked askance at me; when J advanced to- 
wards her as the bright moon appears towards the dark and sable 
night. 

42. \ asked her to give me some of her food in my great 
distress, because, I told her, one is enriched by relieving the 
distress of the needy. 

43° O good maid; said I, increasing hunger is consuming 
my bowels and J would take any food, even as the female serpent 
devours her own brood and young, in the excess of her hunger, 
(Hunger beats down the stony wall, and impure food is pure 
to the hungry). 


44, I begged of thee and yet thow gavest me nothing, but 


dost remain as inexorable as the goddess of fortune, who de- 
clines to favour the wretched, however they implore her aid. 
(Fortune turns a deaf ear to the supplications of the poor). 

45. Then I kept a long time, following her closely from 


one wood to another, and clinging to her as her shadow, moving 
behind her in the afternoon, 


e 
‘ 
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46. She then turned to me and said :—Know me, to be a 
Chandala girl and bearing the name of Harakeyuri ; we are as 
cruel as RAkshasas, and feeders on human flesh as on those of 
horses and elephants. 

47. You cannot, O King! get your food by merely your 
craving it of me ; as it is hard to have the favour of men, with- 
out first meeting with their desires. 

48. Saying so, she went on trippingly at every step, and 
then entered into an arbour on the wayside and spoke merrily 
unto me saying :— 

49, Well, I will give you of this food, if you will consent 
to be my husband ; for it is not the business of base and com- 
mon people to do good to others, before securing their own 
good, 

50. My Chandéla father is here ploughing in the field, with 
his sturdy yoke of bulls, and has the figure of a demon, stand- 
ing in the cemetry with his haggardly hungry and dusky 
stature. 

51. This food is for him, and may be given to you, if you 
will agree to espouse me; because the husband deserves to be 
served even at the peril of one’s life. 

52. ‘To this I replied, [ agree to take thee to my wife, for 
what fool is there that will abide by the usage of his family, 
when his life is in danger ? 

53. She then gave me half of the food she had with her, 
as Mddhavi parted with half of her ambrosia to the hungry 
Indra of old. 

54. I ate the Chandal’s food, and drank the beverage of 
Jambu fruits which she gave me ; and then restedjat that place, 
and fell to a sleep caused by my fatigue and long walking. 

55. Then she approached to me, as a black cloud advances 
before the sun; she held me in her arms, and led me onward 
with her guiding hand, and as fondly as her second self. 

56. She took me to her father, a fat and ugly fellow of a - 
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repulsive appearance ; as the tormenting agony of death, leads a 
person to the hideous cell of the devil. 


57.. My companion whispered to his ears the tidings of our 
ease, as the black bee hums her tale softly to the ear of an 
elephant ; (in order to sip his frontal juice or ichor of mada-bdr7). 


58. This man, said she, is to be my husband, if you, my 
father, will give your consent. To this he expressed his approval 
by saying —“‘ Vadham be it so” by the end of this day, (when 
marriage rites usually take place and is called godhuli, or the 
dusty dusk of returning herds from their pasture grounds). 


59. He loosened the bulls from their yoke, as the regent of 
death releases his hell hounds. And it was in the dusk of the 
day, when the sky was obscured by the evening mist, and 
rising dust of godhuli, that we were dismissed from the demons’ 
presence, to take our own way. 


60. We passed the great jungle in a short time, and reached 
the Chandala’s abode in the evening ; as the demons pass amidst 
the funeral ground, to rest in their charnal vaults at night. 

61. The dwelling had on one side, the slaughtered monkeys, 
eocks and crows; and swarms of flies flying over them, and 
sucking the blood sprinkled over the ground. 


62. The moist entrails and arteries of the slaughtered 
beasts, that were hung up to be dried in the sun; were chased 
by the ravenous birds of the air, that kept hovering over them ; 
while flocks of birds fluttered over the Jambira trees (to pick 
up the fruits for their food), 

63. There were heaps of fat laid up to be dried in the portico, 
and ravenous birds flying over them; and the skins of the slain 
animals, which were besmeared with blood, lay in piles before 
their sight, 

64. Little children had bits of flesh in their hands, beset by 
buzzing flies, and there were the veteran Chandalas, sitting 
by and rebuking the boys. 


65. We then entered the house scattered with disgusting 
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entrails and entestines about, and I thought myself as the ghost 
of a dead man standing beside the regent of death. 

66. I had then a seat of a big plantain leaf, given to me 
with due respect, in order to be seated as a welcome guest, in 
the abominable abode of my new-earned father-in-law. 

67. My squint eyed mother-in-law then eyed at me, with her 
blood-red eyebails; and muttered with gladness in her look, 
‘is this our would be son-in-law ? ” 

68. Afterwards we sat on some seats of skin, and I partook 
of the repast which was served before me, as the reward of my 
sins. (¢.¢. This fare was as unpalatable, as the requital of one’s 
crimes). 

69. I heard there many of those endearing words, which were 
the seeds of endless misery; as also many such speeches that 
were unpleasant to my mind, for their being of no benefit to 
me. 

70. Afterwards, it came to pass on one day, when the sky was 
cloudless and the stars were shining; that they presented a 
dowry of cloths and other articles before me: (as d4nadravya). 

71. With these they made over that frightful maiden to 
me, and we were joind together as black and white, and as sin 
and its torment together (7. e. she was given to torment me for 
my past sins), 

72. The flesh-eating Chandélas, festivated the marriage cere- 
money with profusion of wine and loud shouts of joy; they 
beat their sounding tomtoms with merriment, as wicked men 
delight in carrying on the acts of their vileness. (The giddy 
mirth of the rabble, is compared with the revelry of the riotous). 


CHAPTER CVII. 


DESCRIPTION OF A TRAIN OF DANGERS. 


Argument, The King’s residence at the Chandéla’s abode and his ad- 
ventures during sixty years at that place. 


HE king continued :—What more shall I say of that festi- 

vity, which had quite subdued my soul? I was thence- 

forward named as Pushta—Pukkusha or cherished Chéndéla by 
my fellows. (Beng—ghar-jamai or home-bred bridegroom). 

2. After the festivity had lasted for a week, and I had passed 
full eight months at that place; my wife had her pubertal 
efflorescence, and afterwards her conception also (garbhadhana 
and garbha), 

3. She was delivered of a daughter which is the cause of 
woe, as a danger is the spring of calamities. (The parallel 
passage is well known ddriké dukhkha ddyika, a daughter is the 
source of grief). This daughter grew up as soon as the growth of 
the cares and sorrows of the ignorant. (The wise neither care 
nor sorrow for any earthly matter). 

4. She brought forth again a black boy in course of three 
years; as the fruit of folly raises the false expectation of frui- 
tion. (é, e. We are often frustrated in our hopes in our boys). 

5. She again gave birth to a daughter and then to another 
boy ; and thus I became an old Chandala, with a large family 
in that forest land. 


6. Inthis manner passed many years with these shoots of my 
woe in that place; asa Brahmicide has to pass long years of 
torment in hell-fire. (Here is a piece of priestcraft in the augmen-< 
ted torment for killing a Brahman as any other man). 

7. Ihad to undergo all the pains of heat and cold, of chill- 
winds and frost, without any help to be had in that dreary 
forest; and asan old tortoise is constrained to move about in the 
mud of a pool for ever. 
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8. Being burthen with the cares of my family, and troub- 
led by anxieties of my mind; I saw my increasing afflictions 
like a conflagration rising all about me. 

9, Clad in bark and wrapt in old and ragged cloths, with a 
covering of grass and a straw hat on my head, I bore loads of 
logs from the woods; as we bear the burden of sins on our backs 
and heads. (See Bunyan’s Pilgrim’s Progress). 

10. I had to pass full many a live-long year, under the 
shade of dhavalt trees; with no other cloth or covering on mé 
than an old tattered, ditty and stinking Kaupina, which was 
beset by flees and leeches. (Kaupina a piece of rag covering the 
lower secret parts of the body as that of Fakirs and Yogis). 

tl. I was exposed to the chill cold winds, in all my toils to 
support my family ; and lay like a frog in some cave in the 
woods, under the keen blasts of winter. 

12. The many quarrels and bickerings, and the sorrows and 
wailings, to which I was often exposed at home and abroad, 
made my blood to gush out in tears from my weeping eyes. 

13. We passed the nights on marshy grounds in the jungle, 
and being deluged by the raining clouds, we took our shelter in 
the caverns of mountains, with no other food than the reasted flesh 


of bears. 

14. Afterwards the rainy season of sowing being over, and 
the dark drizzling clouds having dispersed in air, I was driven 
from my abode, by the unkindness of my relations and continued 
contention with others. 

15. Being thus in dread of every body in the neighbourhood, 
I removed myself to the house of another man, where I dwelt 
with my wife and prattling children for some years. 

16. Then vexed by the scolding of the termagant Chandali, 
and the threats of the villanous Chandalas ; my face became as 
pale as the waning moon under the shadow of Réhu (the ascen- 
ding node). 

17. Iwas bit and scratched by the teeth and nails of my wife, 
as if my flesh and muscles were torn and gnawed down under the 
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grinders of a tigress; and I was as one caught by or sold to a 
hellish fiend, and thought myself as changed to an infernal 
being also. 


18. Isuffered under the torrents of snow thrown out of the 
caverns of the Himélaya, and was exposed to the showers of 
frost, that fell continually in the dewy season. 


19. I felt on my naked body the iron shafts of rain, as darts 
let fly from the bow of death; and in my sickly and decrepit 
old age, I had to live upon the roots of withered vegitables. 

20. I dug them out plentifully from the woodland grounds, 
and eat them with a zest, as a fortunate man has in tasting his 
dainty dishes of well cooked meat. 

21. Itook my food apart and untouched by any body, for fear 
of being polluted by the touch of a vile and base born family ; and 
because the pugnency of my unsavoury diet, made my mouth wry 
at every morsel. 

22. While I was famishing in this manner, I saw others had 
their venison and sheep’s fleslk bought from other places for 
their food ; and who pampered their bodies also with the flesh they 
cut out from other living animals and devoured raw with great 
zest. 


23. They bought animal flesh sold in iron pots and stuck 
m spits, for undergoing migrations into as many thousand bodies 
as they have killed and fed upon. (This is the Pythagorean 
Goctrine of metempsychosis of the soul, as described in Gold 
smith’s citizen of the world). 


24, Loften repaired to the garden grounds of the Chandalas, 
with my spade and basket in the cool of the evening, in order to 
collect the raw flesh, which had been cast about in the dirt, for 
making my food of them. 


25. But the time seemed to turn favourable to me, when I was 
about to be cast into hell, by leading me to take refuge of the 
mountain caverns, and seek my supportance there by the roots 
and plants growing therein. 


26. In this state, Iwas met by my good chance, on some 
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Chandadlas appearing in person before me, and driving away the 
village dogs with their clubs from before them (to the woods). 

27. They gave my wife and children some bad rice as the 
villagers used to take, and we passed the night under the shade 
of a palm tree, whose withered leaves were rattling with the 
rain drops, that fell in showers upon them. 

28. We passed the night in company with the sylvan apes, 
with our teeth clattering with cold; and the hairs of our bodies 
standing on their ends, like a thousand thorns through coldness, 

29, The rain drops decorated our bodies with granules of 
vivid pearls, and our bellies were as lean and lank like an empty 
cloud through hunger and for want of food. 

30. Then there rose a quarrel in this diresome forest, be- 
tween me and my wife; and we kept answering one another, with 
our clattering teeth and ruddy eyes by effect of the cold, 

31. My foul and dirty person resembled that of a dark black 
demon, and we roved about the borders of rivers and brooks, to 
fish with arod and hook in my hand. 

32. I wandered also with a trap in my hand, like Yama with 
his noose at the desolation of the earth; and caught and killed 
and drank the heart blood of the deer in my hunger and thirst. 

33. I sucked the warm heart blood, as the milk of my 
mother’s breast, at the time of famishing ; and being besmeared 
in blood, I stood as a blood sucking demon in the cemetry. 


34. The Vetdlas of the woods fled before me, as they do 
from the furies of the forests; and I set my snares and nets in 
the woods, for catching the deer and birds of the air. 

35. As people spread the nets of their wives and children, 
only to be entangled in them in the false hope of happiness ; so 
did I spread my net of thread, to beguile the birds to their 
destruction. 

36. Though worried and worn out in the nets of worldly 
cares, and surrounded on every side by the miseries of our vicious 
lives ; yet do our minds take their delight, in the perpetration of 
ernel and foul acts (to the injury of others). 
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37. Our wishes are stretched as far and wide, as a running 
river overflows its banks in the rainy season; but the objects 
of our desires fly afar from us, as snakes hide themselves from 
the snake eating Karathas by their own sagacity. (The Kara- 
bha is a quadruped of the weasel kind, and is called gohadgel— 
in Bengali). 

38. We have cast off kindness from our hearts, as the snake 
leaves off his slough; and take a delight to let fly the hissing 
arrows of our malice, as the thunder storm betides all animals. 


39. Men are delighted at the sight of cooling clouds, at the 
end of the hot season; but they avoid at a distance the rough 
briny shore spreading wide before them. (So men hail thew 
happiness, and avoid their troubles). 


40. But I underwent many a difficulty, which multiphed 
as thickly upon me, as the weeds growing in dales ; and I moved 
about all the corners of that hellish spot, during my destined 
time. (What is decreed, cannot be avoided). 


41. Ihave sown the seeds of sin under the rain-water of my 
ignorance, to grow speedily as thorns on my way. I have laid 
hidden snares for the unwary innocent, to secure myself in the 
mountain caves. 


42, Ihave caught and killed the innocent deer in the trap; 
to feed upon its flesh; and have killed the chowri kine, to lay 
my head on the hair hanging down their necks. 


43. Islept unconscious of myself in my ignorance, as Vishnu 
lay on his huge hydra; I lay with my out-stretched legs and 
limbs in the brown cell, resounding to the yell of wild beasts 
abroad. 


44. I lay my body also, on the frost of a cave in the marshy 
ground of Vindhyé; and wrapped my swarthy form in a tatter- 
ed quilt, hanging down my neck and full of fleas. 

45, I bore it on my back, as a bear bears the long bristles upon 
him even in the hot season ; and suffered the heat of the wild fire, 


which burnt away many wild animals which perished in groups 
as in the last conflagration of the world. 
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46. My wife bore her young ones, both for our pleasure as 
well as pain: as the food of the glutton, is both for his satiety 
and sickness; and the influence of planets, is for our good and 
evil also, 

47, Thus I the only son of a king, had to pass sixty painful 
years of my life, as so many kalpa ages of long duration. 

48. I raved sometimes in my rage, and wept at others in 
my hitter grief; I fared on coarse meals, and dwelt, alas! in the 
abodes of vulgar Chanddlas. Thus I passed so many years of 
my misery at that place, as one fastened to the fetters of his 
insatiable desires, is doomed to toil and moil for naught until 
his death. (Bound to our desires, we are dragged to the grave), 


CHAPTER CVIII. 
DESCRIPTION OF A DRA GHT AND DEARTH. 


Argument. The distress of chanddlas caused by famine and want 
of Rain. 


HE King continued to say :—Time passed away, and old age 
overtook me, and turned my beard to blades of grass co- 
vered with hoar frost. 

2. My days glided away in alternate joy and grief, brought 
on by my fate and acts; just as a river flows on with the 
green and dried leaves, which the winds scatter over it. 

8. Quarrels and broils, misfortunes and mischances, befell 
on me every moment; and beset me as thickly and as fastly 
as the arrows of woe flying in a warfare. 


4. My foolish mind kept fluttering like a bird, in the maze 
of my wishes and fancies; and my heart was perturbed by 
passions, like the sea by its raging waves. 


5. My soul was revolving on the vehicle of my wandering 
thoughts ; and 1 was borne away by them like a floating straw, 
to the whirlpool of the eventful ocean of time. 


6. I that moved about like a worm amidst the woodlands 
of Vindhy4, for my simple supportance, felt myself in the process 
of years, to be weakened and pulled down in my frame, like 
a biped beast of burthen. 

7. A forgot my royalty lke a dead man, in that state of my 
wretchedness, and was confirmed in my belief of a Chandala, 
and bound to that hilly spot like a wingless bird. 


8. The world appeared to me, as desolate as at its final deso- 


lation ; and as a forest consumed by a conflagration ; it seemed 
as the sea-shore lashed by huge surges; and as a withered tree 
struck by a lightning. 


9. The marshy ground at the foot of Vindbyé was all dried 
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up, and left no corn nor vegitable, nor any water for food or 
drink; and the whole group of Chanddlas, was about to die in 
dearth and dryness. 

10. The clouds ceased to rain, and disappeared from sight ; 
and the winds blew with sparks of fire in them. (The hot winds 
of the monsoon called agni-vrishti). 

11. The forest trees were bare and leafless, and the withered 
leaves were strewn over the ground ; wild fires were raging here 
and there, and the wood-lands became as desolate, as the abodes 
of austere ascetics; (dwelling in the deserts). 

12. There ensued a formidable famine, and a furious flame 
of wildfire spread all around ; it burnt down the whole forest, 
and reduced the grass and gravels all to ashes, 

13. The people were daubed with ashes all over their bodies, 
and were famishing for want of food and drink ; because the 
land was without any article of food or even grass or water in 
it, and had turned to a dreary desert. 

14. The mirage of the desert glistened as water, and deluded 
the dry buffaloes to roll in it (as in a pool) ; and there was no cur- 
rent of breeze to cool the desert air. 

15. The call and cry for water, came only to the ears of men ; 
who were parching under the burning rays of the torrid sun 
(in the Deccan). 

16. The hungry mob, hurrying to browse the branches and 
herbs, yielded their lives in those acts; while others sharpened 
their teeth, in their acts of tearing and devouring one another. 

17. Some ran to bite the gum of catechu, thinking it to 
be a bit of flesh ; while others were swallowing the stones, as if 
they were cakes lying on the ground before them. 

18. The ground was sprinkled with blood, by the mutual 
. biting and tearing of men; as when blood is spilt in profusion, 
by the lion’s killing a big and starving elephant. 

19. Every one was as ferocious as a lion, in his attempt to 
devour another as his prey ; and men mutually fought with one 
another, as wrestlers do in their contest, 
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20. The trees were leafless, and the hot winds were blow- 
ing as fire-brands on all sides ; and wild cats were licking the 
human blood, that was spilt on the rocky ground. 


21. The flame of the wild fire rose high in the air, with 
clouds of smoke whirling with the howling witds of the forest ; 
it growled aloud in every place, and filled the forest-land with 
heaps of brown cinders and burning fire brands. 


22. Huge serpents were burnt in their caves, and the fumes 
rising from these burning bodies, served to grow the poisonous 
plants on the spot; while the flame stretching aloft with the 
winds, gave the sky anappearance of the glory of the setting 
sun. 


23. Heaps of ashes were lifted like dust, by the high how- 
ling winds, and stood as domes unsupported by pillars in the 
open sky; and the little children stood crying for fear of them, 
beside their weeping parents. 


24, There were some men who tore a dead body with their 
teeth, and in their great haste to devour the flesh, bit their own 
hands and fingers, which were besmeared in their own blood. 


25. The vultures flying in the air, darted upon the smoke, 
thinking it a turret of trees, and pounced upon the fire brands, 
taking them for bits of raw flesh. 


26. Men biting and tearing one another, were flying in all 
directions; when the splitting of the burning wood, hit upon 
their breasts and bellies, and made them gory with blood gushing 
out of them. 


27. The winds were howling in the hollow caves, and the 
flames of the wild fire flashing with fury; the snakes were hissing 
for fear of these, and the burnt woods were falling down with 
hideous noise. 


28. Thus beset by dangers and horrors, with no other shelter 
than the rugged hollows of rocks, this place presented a picture 
of this world, with its cireumambient flames, burning as the 
twelve zodiacal suns on high. 


Y- 
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29: The winds were blowing hot amidst the burning woods 

and rocks, and drying up all things; and the heat of the fire 

below and the sunbeams above, together with the domestic cala- 

mities caused by influence of the planet Saturn, made this place 
a counterpart of this woeful world. 
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CHAPTER CIX. 
MiacRATION OF THE CHANDALAS. 
Argument. The perilous journey through the Delusive World. 


HE king continued :—As these calamities continued to rage 

in this place, by the displeasure of distiny ; and the desasters 

of the last dissolution, prematurely overtook the forest and 
mountaineers here :— 

2. Some of these men went out from that place, with their’ 
Wives and children, in search of some new abodes in foreign 
lands ; as the clouds disperse and disappear from the sky, after 
the rainy season is over. 

3. They were accompanied by their wives and children and 
elose relatives, who clung to them as the members of their bodies; 
but the lean and infirm were left behind them, like’ the separated 
branches of trees. 

4. Some of these emigrants were devoured by tigers, as they 
went out of their houses ; as unfledged birds are caught by falcons, 
as they come out of their nests. 


5. Some entered into the fire like moths, to put an end to’ 
their miserable lives ; others fell into the pits, like fragments of 
rocks falling from the hills. 

6. I separated myself from the connections of my father-in- 
law and others; and depending upon myself, I escaped narrowly 
from that distressed country, with my wife and children about me. 

7. We passed the pit-falls and storms, and the wild beasts 
and snakes, without any harm ; and came out of that forest safe 
from all the deadly perils of the way. 

*8. Having then arrived at the border of that forest, we got 
to the shade of some palm trees, where I lay down my children 
from my shoulders as burdens of my sin and woes. 


* Compare the adventure of the prince Tajul Malur in Guli Bakéwalf, 


and his bearning the burthen of his children by the Negro wife on his 
shoulders, 
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9. I halted here after my tiresome journey and lengthened 
troubles, as one who had fled from the confines of hell; and 
took my rest like the withering lotus, from the scorching sun- 
beams and heat of summer. 

10. My Chanddla wife also slept under the same tree, and 
my two boys lay fast asleep in each other’s embrace, under the 
cocling shade. 

il. Afterwards my younger son Prach’chhaka, who was as 
dear to us as he was the less intelligent, rose up and stood 
before mo. 

12. He said with a depressed spirit, and tears gushiug out 
of his eyes, “ Papa give me soon some meat-food and drink or 
else I die’. 

13. The little boy repeatedly made the same request, and said 
with tears in his eyes, that he was dying of hunger. 

14. I told him I had no meat, and the more I said so, the 
more he repeated his foolish craving, which could neither be sup- 
plied with nor put down to silence. 

15. I was then moved by paternal affection, and affiction 
of my heart, to tell him, “child, ent off a slice of my flesh, and 
roast and eat it.” 

16. He agreed to it, and said ‘give it then’; because his hun- 
ger was so pressing and his vitality was so much exhausted, that 
he could not decline to crave my flesh for his food. 

17. Being then overpowered by affection and compassion f 
thought of putting an end to all my grief with my life, which 
became so intolerable to me at his excessive distress. 

18. Being unable to endure the pain of my affection, | 
despaired of my own life ; and resolved to resort to death, as my 
only friend at this last extremity. 

19. I collected some wood, and heaped them together for my 
funeral pile, and having put it on fire, I saw it blaze as I wished. 

20, As I was hastening to throw myself on this pile, I was 
immediately roused from my reverie by the sound of music pro- 
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ceeding from this palace, hailing me as king, and shouting my 
victory jaya. 

21. LI understood this conjurer had wrought this enchan t- 
ment on me, and put me to all these imaginable troubles for sq 
long a period. 

22. Like the ignorant, I was subject to a hundred changes 
of fortune (which can never approach the wise). As the great 
and mighty King-Lavana, had been recapitulating and expostu- 
lating on the vicissitudes of fortune :— . 

23, The sorcerer suddenly disappeared from his sight, at 
which the courtiers looked around them with their staring eyes 3 
and then addressed the king, saying :— 

24. This man was no sorcerer, our liegelord! who had no mer: 
cenary views of his own in this; but it was a divine magic (the 
urgy), that was displayed to our lord, to represent the lot of 
humanity and the state of the world. 


25. This world is evidently a creation of the mind, and the 
imaginary world is only a display of the infinite power of the 
Almighty. (It was a coinage of the brain, a stretch of the ima- 
gination which gives images to ideals). 

26. These hundreds of worldly systems, display the multifa- 
rious powers of Omnipotence ; which delude even the minds of 
the most wise, to believe in the reality of unrealities, as it were 
by the spell of magic. 

27. This delusion being so potent on the minds of wise, it 
is no wonder, that our king would be overpowered by it, when 
all common minds are labouring under the same error. 

28. This delusive magic was not spread over the mind, by 
any trick orart of the conjurer; who aimed at nothing more 
than his own gain, by the act of his sorcery ; (It is the divine 
will, which spreads the illusion alike on all minds). 


29. They that love money, never go away of themselves 
without getting something: therefore we are tossed on the 
waves of doubt, (z. e. doubtful) to take him for a sorcerer. 


30, Vasishtha said:—Rdma! though I am sitting here at 
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this moment, before you and others of this assembly ; yet I am 
quite sensible of the truth of this story, which is no fiction like 
the tale of the boy I have told you before, nor is it any coining 
or hearsay of mine, . 


31. Thus the mind is enlarged by the various inventions of 
its imagination, as a tree is extended by the expansion of 
its boughs and branches. The extended mind encompasses all 
things, as an outstretched arbor overspreads on the ground. It 
is the mind’s comprehension of every thing, and its convcrsancy 
with the natures of all things, that serve to lead it to its state 
of perfection. (The amplitude of the mind, consists in the 
extent of its knowledge). 


CHAPTER CX. 
Descrietion or Mrnp, 


Argument. The great Magnitude of mental powers, and government of 
the Mind. 

‘le laa said :—Since the subjective Intellect chzt, has 

derived the power of knowing the objective Intelligebles 
chetyas, from the supreme cause in the beginning; it went on 
to multiply and diversify the objects of its intelligence, and 
thus fell from the knowledge of the one intelligent Universal 
go, to the delusion of the particular non egos ad infinitum. 
(The knowledge of the subjective universal soul being lost, the 
mind is left to be bewildered in the objective particulars to no 
end), 

2. Thus Rama, the faculties of the mind, being deluded 
by the unrealities of particulars, they continue to attribute 
specialities and differences to the general ones to their utter 
error. (Multiplication and differentiation of objects, mislead 
the mind from the universal unity of the only one), 

3, The mental powers are ever busy to multiply the unreali- 
ties to infinity, as ignorant children are prone to create the false 
goblins of their fancy, only for their terror and trouble. 

4. But the reatity soon disperses the troublesome unrealities, 
and the unsullied understanding drives off the errors of imagi- 
nation, as the sun-shine dispels the darkness. 

5. The mind brings distant objects near it, and throws the 
nearer ones at a distance; it trots and flutters in living beings, 
as boys leap and jump in bushes after little birds, 

6. The wistful mind is fearful, where there is nothing to 
fear; as the-affrighted traveller takes the gail: of a tree for 
demon, standing on his way. 

7. The suspicious mind suspects a friend for a foe, as a 
drunken sot thinks himself lying on the ground, while he is 
walking along. 
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8. The distracted mind, sees the fiery Saturn in the cooling 
moon; and the nectar being swallowed as poison, acts as poison 
itself. 

9. The building of an aerial castle however untrue, is taken 
for truth for the time being; and the mind dwelling on hopes, 
is a dreamer in its waking state. 

10. The desease of desire is the delusion of the mind, there- 
fore it is to be rooted out at once with all deligence from the 
mind. 

11. The minds of men being entangled in the net of avarice 
like poor stags, are rendered as helpless as these beasts of prey, 
in the forest of the world. 

12. He who has removed by his reasoning, the vain anxie- 
ties of his mind, has displayed the light of lis soul, like that of 
the unclouded sun to sight, 

13. Know therefore that it is mind that make, the mans and 
not his body that is called as such: the body is dull matter, but 
the mind is neither a material nor immaterial substance (as the 
spirit) . 

14. Whatever is done with the mind or voluntarily by any 
man, know Rdéma, that act to be actually done by him ; (since 
an involuntary action is indifferent by itself); and whatsoever is 
shunned by it, know that to be kept out wn actu. 

15. The mind alone makes the whole world, to the utmost 
end of the spheres; the mind is the vacuum, and it is the air and 
earth in its greatness. (Since it comprehends them all in itself ; 
and none of these is perceptible without the mind). 

16.. If the mind do not join a thing with its known proper- 
ties and qualities, then the sun and the luminaries would appear 
to be without their light : (as it is with the day-blind bats and 
owls, that take the day light for darkness, and the dark night 
for their bright day light). 

17. The mind assumes the properties of knowledge and 
ignorance, whence it is called a knowing or unknowing thing ; 


but these properties are not to be attributed to the body, for a 
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living body is never known to be wise, nor a dead carcase an ig= 
horant person. 

18. The mind becomes the sight in its act of seeing, and it 
is hearing also when it hears any thing ; it is the feeling of touch 
in connection with the skin, and it is smelling when connected 
with the nose. 


19. So it becomes taste being connected with the tongue and 
palate, and takes many other names besides, according to its other 
faculties. Thus the mind is the chief actor on the stage of the 
living animal body. 

20. It magnifies the minute and makes the true appear as 
untrue; it sweetens the bitter and sours the sweet; and turns a 
foe to a friend and vice-versa. 

21. In whatever manner the mind represents itself in its 
various aspects, the same becomes evident to us both in our per- 
ceptions and conceptions of them. (. e. Every body takes things 
in the same light, as his mind represents them unto him). 

22. It was by virtwe of such a representation, that the dream 
ing mind of king Haris chandra, took the course of one night 
for the long period of a dozen of years. 

23. It was owing to asimilar idea of the mind, that the whole 
city of Brahmé appeared to be situated within himself. 

24. The presentation of a fair prospect before the imagina~= 
tion, turns the present pain to pleasure; as a man bound in 
chains forgets his painful state, in the hopes of his release or 
installation on the next morning. 


25. The mind being well fortified and brought under the 
subjection of reason, brings all the members of the body and 
internal passions of the heart under our control; but the loose 
and ungoverned mind, gives a loose rein to them for their going 
astray; as the loosened thread of a string of pearls, scatters 
the precious grains at random over the ground. 


26. The mind that preserves its clear sightedness, and its 
equanimity and unalterableness in all places, and under all 
conditions; retains its even temper and nice discernment at all 
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times, under the testimony of its conciousness, and approbation 
of its good conscience. 

27. With your mind acquainted with the states of all things, 
but undisturbed by the fluctuations of the objects that come 
under your cognizance, you must retain, O Rama! your self- 
possession at all times, and remain like a dumb and dull body, 
(without being moved by any thing). 

28. The mind is restless of its own nature, with all its 
vain thoughts and desires within itself ; but the man is carried 
abroad as by its current} over hills and deserts and across rivers 
and seas; to far and remote cities and countries (in search of 
gain). 

29, The waking mind deems the objects of its desire, to be 
as sweet as honey, and whatever it does not like, to be as bitter 
as gall; although they may be sweet to taste ; (@. e. the blind- 
ness of sensuous minds in their choice of evil for good, and 
slighting of good as evil). 

30. Some minds with too much self reliance in themselves, 
and without considering the true nature of things ; give them 
different forms and colours, according to their own conceptions 
and opinions, though they are far from truth. (Every man 
delights in his own hobby horse). 

31. The mind is a pulsation of the power of the Divine 
Intellect, that ventilates in the breeze and glares in luminous 
bodies, melts in the liquids and hardens in solid substances. 
(Compare the lines of Pope: “Glows in the sun &e.” The mind 
is dependent on the intellect, and the mental operations, are 
subordinate to the intellectual). 

32, It vanishes in vacuity and extends in the space ; ib 
dwells in everything at its pleasure, and flies from everywhere 
at its will. 

33. It whitens the black and blackens the white, and is 
confined to no place or time but extends through all, (The mind 
can make a heaven of hell, and a hell of heaven). 

34, The mind being absent or settled elsewhere, we do not 
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taste the sweet, which we suck or swallow or grind under the 
teeth or lick with the tongue. 

35.~ What is ‘seen by the mind, is seen with the eyes, and 
what is unseen by it, is never seen by the visual organs; as 
things lying in the dark are not perceptible to the sight. 

36. The mind is embodied in the organic body, accompanied 
by the sensible organs ; but it is the mind that actuates the senses 
and receives the sensations ; the senses are the products of the 
mind, but the mmd is not a production of sensations. 


37. ‘Those great souls (philosophers), who have investigated 
into the manner of the connection between the two quite differ- 
ent substances of the body and mind, and those learned men 
who show us their mutual relations (the psychologists), are truly 
worthy of our veneration. 

38. ~ A handsome woman decked with flowers in the braids 
of her hair, and looking loosely with her amorous glances, is like 
a log of wood in contact with the body of one, whose mind is 
absent from himself. (The dailiance of a woman is dead and lost, 
to the unfeeling heart and unmindful man), 

39. The dispassionate Yog: that sits reclined in his abstract 
meditation in the forest, has no sense of his hands being bitten 
off by a voracious beast from his body; owing to the absence of 
his mind. 

40. The mind of the sage, which is practised in mental 
abstraction, may with ease be inclined to convert his pleasures to 
pain, and his pains to pleasure. 

41. The mind employed in some other thought and inatten- 
tive to the present discourse, finds it as a detached piece of 
wood dissevered by an axe. (The presence of the mind joins 
the parts of a lecture, as its inadvertence disjoins them from 
their consecutive order), 

42. A man sitting at home, and thinking of his standing on 
the precipice of a mountain, or falling into the hollow cave 
below, shudders at the idea of his imminent danger: so also one 
is startled at the prospect of a dreary desert even in his dream, 
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and is bewildered to imagine the vast deep under the-clouds. 
(See Hume on the Association of Ideas). 

43, The mind feels a delight at the sight of a lovely spot 
in its dream, and at seeing the hills, cities and houses stretch- 
ing on the clusters of stars shining in the extended plain of the 
sky. (Objects which are pleasurable or painful to the sight, 
give pleasure and pain to the mind, when it is. connected with. 
that sense). 

44. The restless mind is busy to stretch many a hill and 
dale and cities and houses in our dreams, as. these are the bil- 
lows in the vast ocean of the soul. 

45, As the waters of the sea display themselves in huge: 
surges, billows and waves, so the mind which is in the body, dis~ 
plays itself in the various sights exhibited in our dreams. 
(Meaning, the dreams to be transformations (Vesdras) of the 
mind, Jike the waves of the water). 

4G. As the leaves and branches, flowers and fruits are the 
products of the shooting seed ; so every thing that is seen in 
our waking dreams, is the creations of our minds. 

47, Asa golden image is no other than the very gold, so 
the creatures of our living dreams, are not otherwise than the: 
creations of our fanciful mind. 

48, Asa drop or shower of rain, and a foam: or froth of the: 
wave, are but different forms of water ;. so the varieties. 
(manatdé), o£ sensible objects are but formations of the same 
mind. (lit, formations or transformations of the mind). 

49.. These are but the thoughts of our minds, that are seen 
in our waking dreams; like the various garbs which an actor 
puts on him, to represent different characters in a play. 

50. As the king Lavana believed himself to be a chandéla 
for some time, so-do we believe ourselves to be so and so, by the 
thoughts of our minds. 

51. Whatever we think ourselves to be in our consciousness, 
she game soon comes to pass Upon US ; therefore mould the 
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thoughts of your mind in any way you like. (¢. e. As one thinks 
himself to be, so will he find himself to become in his own 
eoncieh). 

52. The embodied being beholds many cities and towns, hills. 
and rivers before him; all which are but visions of waking: 
dreams, and stretched out by the inward mind. 

53. Onesees a demon in a deity, and a snake where there 
is no snake; it is the idea that fosters the thought, as the king. 
Lavana fostered the thoughts of his ideal forms. 

54, As the idea of man includes that of a woman also, and 
the idea of father comprises that of the son likewise ; so the mind 
includes the wish, and the wish is accompained by its action with 
every person. (As when I say I have a mind to doso, I mean 
I have a wish to do it; and the same wish leads me to. its exe- 
cution. Or that the action is concommitant with the will so. 
the phrase; “take will for the deed”). 

55. It is by its wish that the mind is subject to death, and 
to be born again in other bodies ; and though it is a formless 
thing of its nature, yet it is by its constant habit of thinking, 
that it contracts the notion of its being a living substance 
(jiva). 

56. The mind is busy with its thoughts of lone drawn wish- 
es, which cause its repeated births and deaths, aud their con- 
commitants of hopes and fears, and pleasure and pain. (The 
wish is father of thoughts, and these mould our acts and 
lives). 

57, Pleasure and pain are situated in the mind like the oil 
in the sesamum seed, and these are thickened or thinned like 
the oil under particular circumstances of life. Prosperity thick- 
ens our pleasure, and adversity our pain; and these are thinned 
by their reverses again. 

58. As itisthe greater or lighter pressure of the oil-mill, 
that thickens or thins the oil, so it is the deeper or lighter atten- 
tion of the mind, that aggravates or lightens its sense of plea- 
sure or pain, (Loss or gain unfelt, is nothing lost or gained. 


ss gy a’ -« 


UTPATTI KHANDA. 300: 


The pleasure or pain of which we are ignorant, is no pleasure 
or pain), 

59. As our wishes are directed by the particular circums- 
tances of time and place, so the measurements of time and 
place, are made according to the intensity or laxity of our 
thoughts. (¢. e. The intense application or inattention of 
the mind, prolongs and shortens the measure of time and place 
to us). 

60. Itis the mind that is satisfied and delighted at the ful- 
filment of our wishes, and not the body which is insensible of its 
enjoyments. (The commentary explains the participation of 
the enjoyment both by the body and mind, and not by one in- 
dependently of the other). 

61. The mind is delighted with its imaginary desires within 
the body, as a secluded woman takes her delight in the seraglio. 
(The pleasure of imagination pleases the inmost soul, when we 
have no external and bodily pleasure to enjoy). 

62. He who does not give indulgence to levities and fickleness 
in his heart, is sure to subdue his mind ; as one binds an ele= 
phant by its chain to the post. 

63. He whose mind does not wave to and fro like a brandished 
sword, but remains fixed as a post or pillar to its best intent and 
object, is the best of men on earth; all others (with fickle 
minds), are as insects continually moving in the mind. 

64. He whose mind is freed from fickleness, and is sedate 
in itself, is united with his best object in his meditation of the 
same. (The unflinching mind, is sure of success). 

65. Steadiness of the mind is attended with the stillness of 
worldly commotions, as the suspension of the churning Man- 
dara, was attended with the calmness of the ocean of milk. 

66. Thethoughts of the mind being embroiled in worldly 
cares (of gaining the objects of desire and enjoyments), become 
the sources of those turbulent passions in the breast, which 
like poisonous plants fill this baneful world (with their deadly 
breath), 
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67. Foolish men that are infatuated by their giddiness and 
ignorance, revolve round the centre of their hearts, as the 
giddy bees flutter about the lotus-flower of the lake ; till at last. ; 
grown weary in their giddy circles, they fall down in the encom- 
passing whirlpools, which hurl them in irreparable ruin. 


CHAPTER CXI, 
Heavine or tHe Huarr anp Minn. 
Arguments. Prompt relinquishment of desires, and abandonment of 


Egoism, as the means of the subjection of the mind and intense application 
of the Intellect. 


ASISHTHA continued :—Now attend to the best remedy, 

that I will tell you to heal the disease of the heart ; which 

is within one’s own power and harmless, and a sweet potion to 
taste. 

2. Itis by the exertion of your own consciousness by yourself, 
and by diligent relinquishment of the best objects of your desire, 
that you can bring back your refractory mind under your 
subjection. 

3. He who remains at rest by giving up the objects of his 
desire, is verily the conqueror of his mind; which is reduced 
under his subjection as an elephant wanting its tusks. 

4. The mind is to be carefully treated as a patient by the 
prescriptions of reason, and by descriminating the truth from 
untruth, as we do good diet from what is injurious. 

5. Mould your heated imagination by cool reasoning, by 
precepts of the Sastrds, and by association with the dispassionate, 
as they do the heated iron by a cold hammer. 

6. Asa boy has no pain to turn himself this way and that 
in his play; so it is not difficult to turn the mind, from one 
thing to another at pleasure. 

7. Employ your mind to the acts of goodness by the light of 
your understanding ; as you join your soul to the meditation of 
God by light of your spirit, 

8. The renunciation of a highly desirable object, is in the 
power of one, who resigns himself to the divine will; it is a shame 
therefore to that worm of human being, who finds this precept 
difficult for his practice, 
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9. He who can take the unpleasant for the pleasurable in his 
understanding ; may with ease subdue his mind, as a giant over- 
comes.a boy by his might. 

10. It is possible to govern the mind like a horse, by one’s 
attention and exertion ; and the mind being brought to its quiet- 
ness, it is easy to enter into divine knowledge. 

11. Shame to that jackass (lit : jackalish man), who has not 
the power to subdue his restless mind, which is entirely under his 
own subjection, and which he can easily govern. 

12. No one can reach the best coarse of his life, without 
the tranquility of his mind; which is to be acquired by means of 
his own exertion, in getting rid of the fond objects of his desire. 
(The best course of life, is to live free from care, which is un- 
attainable without subjection of our desires). 

13. It is by means of destroying the appetites of the mind, 
by means of reason and knowledge of truth; that one can have 
his absolute dominion over it, without any change or rival in it, 


(The rival powers in the kingdom of the mind (manordjya), are 


tbe passions and the train of ignorance-moha). 

14, The precepts of a preceptor, the instructions of the 
sAstras, the e‘icacy of mantras, and the force of arguments, are 
all as trifles as straws, without that calmness of the mind, which 
can be gained by renunciation of our desires and by the knowledge 
of truth. 

15. The One All and all-pervading quiescent Brahma can be 
known then only, when the desires of the mind are all cut off 
by the weapon of indifference to all worldly things. - 

16, All bodily pains of men are quite at an end, no sooner 
the mind is at rest, after the removal of mental anxieties by 
means of true knowledge. 

17. Many persons turn their minds to unmindtulness, by 
two much trust in their exertions and imaginary expectations ; 
and disregarding the power of destiny, which overrules all humau 
efforts. 


18, The mind being long practised in its highest duty, of the 
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eultivation of divine knowledge, becomes extinct in the intellect, 
and is elevated to its higher state of intellectual form. 

19. Join yourself to your intellectual or abstract thoughts at 
first, and then to your spiritual speculations. Being then master 
of your mind, contemplate on the nature of the Supreme soul. 

20. Thus relying on your own exertion, and converting the 
sensible mind to its state of stoic insensibility, you can attain to 
that highest state of fixedness, which knows no decay not 
destruction. (Spiritual bliss). 

21. It is by your exertion and fixed attention, O Réma! that 
you can correct the errors of your mind; as one gets over his 
wrong apprehension of taking one thing for another; (such as his 
mistaking of the east for the west), 

92, Calmness of mind, produces the want of anxiety; and 
the man that has been able to subdue his mind, cares a fig for 
his subjection of the world under him, (For, what is this world, 
without its perception in the mind ?) 

23. Wordly possessions are attended with strife and warfare, 
and the enjoyments of heaven also, have their rise and fall; but 
in the improvement of one’s own mind and nature, there is no 
contention with anybody, nor any obstruction of any kind. 

94. l1tis hard for them to manage their affairs well,who 
cannot manage to keep their minds under proper control. (Govern 
yourself ere you can govern others. Or;-Govern your mind, 
lest it govern you). 

25. The thought of one’s being dead, and being born again 
asaman, continually employ the minds of the ignorant with the 
idea of their egoism; (which is a false one, since the soul has no 
birth or death, nor any personality of its own). 

26. So no body is born hete nor dies at any time ; it is the 
mind that conceives its birth and death and migration in other 


bodies and worlds. (¢e¢. Its transmigration and apprehension of 


its rise or fall to heaven or hell). 


27. It goes hence to another world, and there appears in 
another form (of the body and mind) ; or it is relieved from the 
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encumbrance of flesh, which is called its liberation. Where then 
is this death and why fear to die, (which is no more than pro- 
gress to a new life ?). 


28. Whether the mind roves here; or goes to another world 
with its earthly thoughts, it continues in the same state as 
before unless it is changed to another form (of purity), by its at-- 
tainment of liberation (from humanity). 


29. It isin vain that we are overwhelmed in sorrow, upon the 
demise of our brethren and dependants; since we know it is the 
nature of the mind, to be thus deluded from its state of pure: 
intelligence to that of error. (It is the deluded mind, and not 
the intelligent soul that is subject to sorrow). 


30. Ithas been repeatedly mentioned both before and after- 
wards, and in many other places (of this work) ; that there is no 
other means of obtaining the pure diet of true knowledge, with- 
out subduing the mind, (and bringing it under the control of 
reason), 


31. LIvepeat the same lesson, that there is no other way, 
save by the government of the unruly mind, to come to the light 
of the truly real, clear and catholic knowledge of the Supreme. 
(By catholic knowledge is meant the universally received doctri- 
nes of divinity). 


32, The mind being destroyed (¢.c. all its function, being sus- 
pended) ; the soul attains its tranquility, and the light of the 
intellect shines forth in the cavity of the heart. 

33, Hold fast the discus of reason, and cut off the bias of 
your mind; be sure that no disease will have the power to molest 
you, if you can have the good sense to despise the objects of 
pleasure, which are attended by pain, (All pleasure is followed. 
by pain. Or: Pleasure leads to pain, and pain succeeds pleasure). 

34. By lopping the members of the mind, you cut it off 
altogether; and these being egoism and selfishness which com- 
pose the essence of the mind. Shun your sense that ‘it is P and 
‘these are mine.’ 


35. Want of these feelings, casts down the mind like a tree 
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felled by the axe; and disperses it like a scattered cloud from 
the autumnal sky. 


36. The mind is blown away by its destitution of egoism: 
(Ahantdé) and meitatism (mamaté), like a clouds by the winds. 
(Unconsciousness of one’s egoism and personality, is the tanta- 


mount to his utter extinction, and unification with the one 


universal Soul). 


37. It is dangerous to wage a war, against winds and 
weapons, and fire and water, inorder to obtain the objects of 


our worldly desire ; but there is no danger whatever in destroy- 


ing the growing soft and tender desires of the mind. (It is 
easier to govern one’s self than to suppress his enemies). 

38. What is good, and what is not so, is well known for cer- 
tain even to boys; (@. e. the immutability of good and evil is 
plain to common and simple understandings) ; therefore employ 
your mind to what is good, as they train up children in the paths 
of goodness. (Sow good betimes, to reap its reward in time. If 
good we plant not, vice will fill the place ; and rankest weeds, 
the richest soils deface). 

39, Our minds are as inveterate and indomitable, as ferocious: 
Hons of the forest ; avd they are true victors, who have con- 
quered these, and are thereby entitled to salvation. (Govern 
your restless mind, and you govern the rest of your kind).. 

40. Our desires are as fierce lions, with their insatiable thirst 
after lucre: and they are as delusive as the mirage of the de- 
sert, by leading us to dangers. 

41, The man that is devoid of desires, cares for nothing; 
whether the winds may howl with the fury of storms ; or the 


seas break their bounds, or the twelve suns (of the Zodiac) rise 


at once to burn the universe.. 


42. The mind ‘is the root, that grows the plants of our 
good and evil and all our weal and woe. ‘The mind is the tree 


of the world, and all peoples are as its branches and leaves, 


(which live by its sap and juice). 
43, One prospers every where, who has freed his mind 
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from its desires; and he that lives in the dominion of indiffer- 
ence, rests in his heavenly felicity. 

44, The more we curb the desires of our minds, the greater 
we feel our inward happiness ; as the fire being extinguished, 
we find ourselves cooled from its heat. 

45, Should the mind long for millions of worldly mansions. 
in its highest ambition ; it is sure to have them spread out to. 
view within the minute particle of its own essence. (The ambi- 
tious mind grasps the whole world withia its small compass). 

46. Opulence in expectancy, is full of anxiety to the mind, 
and the expected wealth when gained is no less troublesome 
toit; but the treasure of contentment is fraught with lasting 
peace of mind, therefore be victorious over your greedy mind 
by abandonment of all your desires. 

47, With the highly holy virtue of your unmindfulness, and 
with the even-mindedness of those that have known the Divine. 
spirit ; as also with the subdued, moderated and defeated year- 
nings of your heart, make the state of the increate One as your 
own. (Sedateness of the mind, resembles the state of God), 
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CHAPTER CXII. 


THe RESTLESSNESS OF THE MIND AND ITS CURE. 


Argument. Means of weakening the mind and mental Desires. 


ae continued :—Whatever be the nature of the 
object of any man’s desire, his mind does not fail to run 
after it with great avidity in every place. 

2. This eagrness of the mind rises and sets by turns, with 
the view of the desired object, like the clear bubbles of water 
foaming and bursting of themselves with the breath of winds. 

3. Ascoldness is the nature of frost, and blackness is that 
of ink; so is swiftness or momentum the nature of the mind, 
as stillness is that of the soul. 

4. Rédma said:—Tell me sir, why the mind is identified with 
momentum, and what is the cause of its velocity ; tell me 
also; if there is any other force to impede the motion of the 
mind. 

5. Vasishtha replied :—We have never seen the motionless 
quiet of the mind 3 fleetness is the nature of the mind, as heat is. 
that of fire. 

6. This vacillating power of motion, which is implanted im 
the mind, is known to be of the same nature as that of the self- 
motive force of the Divine mind ; which is the cause of the 
momentum and motion of these worlds. 

7. As the essence of air is imperceptible without its vibration, 
so we can have no notion of the momentum of ow minds, apart 
from the idea of their oscillation. 

8. The mind which has no motion is said to be dead and 
defunct ; and the suspension of mental agitation, is the condi- 
tion of Yoga quietism and leading to our ultimate liberation. 

9, The mortification of the mind, is attended with the subsi- 
dence of our woes; but the agitated thoughts in the mind, are 


causes of all our woes.. 
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10. The monster of the mind, being roused from its rest, 
raises all our dangers and disasters ; but its falling into rest and 
inaction, causes our happiness and perfect felicity. 


Il. The restlessness of the mind is the effect of its ignorance ; 
therefore R&ma! exert your reason to destroy all its desires (for 
temporal possessions). 

12. Destroy the internal desires of your mind, which are 
raised by ignorance alone; and attain your supreme felicity by 
your resignation to the divine will. 

3. The mind isa thing that stands between the real and 


unreal, and between intelligence and dull matter, and is moved 
to and fro by the contending powers on either side. 


I4. Impelled by dull material force, the mind is lost in the 
investigation of material objects; till at last by its habitual 
thought of materiality, it is converted to a material object,. 
resembling dull matter itself. (Such is the materialistic mind), 

15. But the mind being guided by its intellectual powers, 
to the investigation of abstract truths, becomes an intelligent and 
intellectual principle, by its continued practice of thinking 
itself as such. (This is immaterial mind). 

16. Itis by virtue of the exertion of your manly powers 
and activities, and by force of constant habit and continued 
practice ; that you can succeed to attain any thing, to which 
you employ your mind with diligence. (Diligence overcomes all 
difficulties). 


17. You canalso be free from fears, and find your rest in 
your reliance in the sorrowless Being ; 


@; provided you exercise ~ 


your manly activities therein, and curb the proclivities of your 
mind by your intelligence. 

18. It must be by the force of your intelligent mind, that 
you must lift up your deluded mind, which is drowned in the 


eares of this world. There is no other means that will help you 
to do so. 


19. The mind only is capable of subduing the mind; for who. 
ean subdue a king unless he is a king himself ? 


ie 
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20. Our minds are the boats, to lift us from the ocean of this 
world’; where we are carried too far by its beating waves, and 
thrown into the eddies of dispair, and where we are caught by 
the sharks of our greediness. 

21. Let your own mind cut the net of the mind, which is 
ensnared in this world ; and extricate your soul, by this wise 
policy, which is the only means of your liberation. (@. é. Set 
your mind to correct your mind), 

22. Let the wise destroy the desires of their minds, and this 
will set them free from the bonds of ignorance. 

23. Shun your desire for earthly enjoyments and forsake 
your knowledge of dualism; then get rid of your impressions 
of entity and non-entity, and be happy with the knowledge of 
one unity. 

24, The thought of the unknowable, will remove the thoughts 
of knowables ; this is equivalent to the destruction of desires, of 
the mind and ignorance also, 

25. The unknown one of which we are unconscious by our 
knowledge, transcends all whatever is known to us by our 
consciousness. Our uvconsciousness is our nirvana or final extinc- 
_tion, while our consciousness is the cause of our woe. 

26, It is by their own attention that men soon come to the 
knowledge of the knowables ; but it is the unknowing or un- 
consciousness of these that is our nirvana, while our conscious- 
ness is the cause of our woe. (Want of self consciousness, is 
want of pain. And perfect apathy is the perfection of soliaism). 

27. Destroy O R4ma, whatever is desirable to your mind, 
and is the object of your affection ; then knowing them as re- 
duced to nothing, forsake your desires as seedless sprouts (which 


can never grow); and live content without the feelings of joy 


and grief. 


CHAPTER CXil1I. 
> 
DESCRIPTION OF IGNORANCE AND DELUSION, (AVIDYA). 


Argument. Extirpation of Evil Desires and duality by the true know- 
ledge of unity called the Vidya. 


ASISHTHA continued :—The false desires which continualy 
rise in the breast; are as the ‘appearances of false moons 
in the sky, and should be shunned by the wise. 


2. They rise in the minds of the unwise amidst their igno- 
rance; but every thing which is known only by its name and 
not in actuality, can not have its residence in the minds of wise 
people. (Nominalism as opposed to Realistic Platonism). 


3. Be wise, O Réma; and do not think like the ignorant ; 
but consider well all that I tell you ;—there is no second moon 
in the sky, but it appears so only by deception of our optical 
visions. 


4, There exists nothing real or unreal any where, except the 
only true essence of God; as there is no substantiality in the 
continuity of the waves, besides the body of waters. 


5. There is no reality in any thing, whether existent or 
non-existent, all which are mere creations of your shadowy 
ideality ; do not therefore impute any shape or figure to the 
eternal, boundless and pure spirit of God. 


6. You are no maker nor master of anything, then why 
deem any act or thing as your own (mamatd-meily ?) You know 
not what these existences are, and by whom and wherefore they 
are made. 


7. Neither think yourself as actor, because no actor can 
attempt to do anything. Discharge whatever is your duty, and 
remain at your ease with having done your part, 


8. Though you are the actor of an action, yet think not 
yourself as such, minding your inability to do or undo any 


_— Ss 
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thing : for how can you boast yourself as the actor, when you 
know your inability for action. 

9, If truth is delectable and untruth is odious, thei remain 
firm to what is good; and be employed in your duties (in the 
path of truth and goodness). 

10. But as the whole world is a gallery, a magic and an un- 
reality ; then say what reliance is there in it, and what signifies 
pleasurableness or unpleasurableness to any body. 

11.— Know Rama, this ovum of the world to be a delusion, 
and being inexistent in itself, appears as a real existence to 
others. 

12. Know this busy sphere of the world, which is so full 
with its inessence; to be an ideal phantasm presented for the 
delusion of our minds. 

£3. It is like the beautiful bamboo plant, all hollow within; 
and without pith and marrow in the inside ; and like the curling 
waves of the sea, both of which are born to perish without being 
uprooted from the bottom. (It is impossible to root out the 
bamboo as well as the rising wave of the water). 

14, This world is as volatile as the air and water flying in 
the air, and hardly to be tangible or held fast in the hand ; and 
as precipitous as the water-fall in its course ; (hurling down and 
sweeping away everything before it). 

15. It appears asa flowery garden, but never comes to any 
good use at all ; so the billowy sea in the mirage, presents the 
form of water, without allaying our thirst. 

16. Sometimes it seems to be straight, and at others a 
curve ; now it is long and aow short, and now it is moving and 
quiet again ; and everything in it, though originally created 
for our good, conspires to our evil only. 

17. Though hollow in the inside, the world appears to be 
full with its apparent contents; and though all the worlds are 
continually in motion, yet they seem to be standing still. 

18. Whether they be dull matter or intelligences, their 
existence depends upon their motion ; and these without stopping 
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any where for a moment, present the sight of their being quite 
at rest. 

19. Though they are as bright as light to sight, they are 
as opaque as the dark coal in their bowels; and though they 
are moved by a superior power, they appear to be moving of 
themselves. 

20. They fade away before the brighter ight of the sun, 
but brighten in the darkness of the night; their light is like 
that of the mirage, by reflection of sunbeams, 

21. Human avarice is as a sable serpent, crooked and veno- 
mous, thin and soft in its form; but rough and dangerous in its 
nature, and ever unsteady as a woman. 

22. Our love of the world, ceases soon without the objects 
of our affection ; as the lamp is extinguished without its oil, 
and as the vermillion mark, which is soon effaced. (Here is a 
pun upon the world sneha meaning a fluid substance as well as 
affection; and that the world is a dreary waste, without the 
objects dear to us). 

23. Our false hopes are as transient, as the evanescent 
flash of lightnings; they glare and flare for a moment, but 
they disappear in the air as: these transitory flashes of ight. 


24, The objects of our desire are often had without our seeking, 
but they are as frail as the fire of heaven; they appear to 
vanish like the twinkling lightnings, and being held carefully im 
the hand, they burn it like the electric fire. (This passage 
shows the science of electricity and the catching of electric fire,. 
to have been known to the ancients). 

25. Many things come to us unasked, and though appearing 
delightsome at first, they prove troublesome to us at last. Hopes: 
delayed, are as flowers growing out of season, which neither 
bear their fruits, nor answer our purposes. (Unseason flowers 
are held as ominous and useless). 


26. Every accident tends to our misery, as unpleasant dreams 
infest our sleep and disturb our rest. 


27. Itis our delusion (avidyd), that presents these many 
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and big worlds before us; as our dreams produce, sustain and 
destroy all the appearances of vision in one minute. 


28. It was delusion which made one minute, appear as many 
years to king Lavana ; and the space of one night, seem as the 
long period of a dozen of years to Haris chandra. 

29, Such also is the case with separated lovers among rich 
people, that a single night seems as a live long year to them, 
in the absence of their beloved. 

30. It is this delusive avidyd, that shortens the flight of 
time to the rich and happy; and prolongs its course, with the 
poor and miserable : all of whom are subject to the power of 
delusion vipary’dsa. 

31. The power of this delusion is essentially spread over all the 
works of creation, as the light of a lamp, is spread over things 
in its effulgence and not in substance. 

32, Asa female form represented in a picture is no woman, — 
and has not the power of doing any thing; so this avidyd which 
presents us the shapes of our desired objects in the picture of the 
mind, can produce nothing in reality. 

33, The delusion consists in the building of aerial castles 
in the mind, without their substance ; and though these appear 
in hundreds and thousands of shapes, they have no substan- 
tiality in them. 

34, It deludes the ignorant, as a mirage misleads the deer 
in a desert ; but it can not deceive the knowing man by its false 
appearances, 

35. ‘These appearances like the foaming waters, are as con- 
tinuous as they are evanescent, they are as fleeting as the driv- 
ing frost, which can not be held in the hand. 

36. This delusion holds the world in its grasp, and flies 
aloft with it in the air; it blinds us by the flying dust, which 
is raised by its furious blasts. (This is delusion of ambitions). 

37, Covered with dust and with heat and sweat of its body, 
it grasps the earth and flies all about the world. The deluded 
man ever toils and moils, and runs every where after his greed. 
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88. As the drops of rain water, falling from the clouds, 
form the great rivers and seas; and as the scattered straws being 
tied together, make the strong rope for the bondage of beasts ; 
so the combination of all the delusive objects in the world, makes 
the great delusion of Maya and Moha. (‘Gutta cumgutia facit 
laca’. Drop by drop, makes a lake. Or by drops the lake is 
drained. And many a little, makes a mickle). ; 


39. The poets describe the fuctuations of the world as a 
series of waves and the world itself, as a bed of lotuses: plea- 
sant to sight, but floating on the unstable element. But I com- 
pare it with the porous stalk of the lotus, which is full of per 
forations and foramens inside; and as a pool of mud and mire, 
with the filth of our sins: (The world is full of hidden traps 
and trapdoors and is a pit of sinfulness), 


40. Men think much of their improvement, and of many 
other things on earth; but there isno improving in this decaying 
world; which is as a tempting cake with a coating of sweets, but 
full of deadly gall within. 


41, It is as an extingushing lamp, whose flame is lost and 
fled we know not where. It is visible as a mist, but try to lay 
hold on it, and it proves to be nothing. 


42. This earth is a handful of ashes, which being flung 
aloft flies in particles of dust ; and the upper sky which appears 
to be blue, has no bluenegs in it. 


43. There is the same delusion here on earth, as in the 
appearance of couple of moons in the sky; and in the vision of 
things in a dream, as also in the motion of immovable things on 
the land, to the passenger ina boat. (Things taken to be true, 
prove to be false). 

44, Men being long deluded by this orror, which hag fastly 
laid hold of their minds, imagine a long duration of the world, 
as they do of the scenes in their dreams. 

45. The mind being thus deluded by this error, sees the. won- 


(erful productions of world, to rise and fall within itself like 
the waves of the sea, 
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46. Things which are real and good, appear.as otherwise in 
our error; while those that are unreal and noxious, appear as 
real and good to our deluded understandings. 


47. Our strong avarice riding on the vihicle of the desired 
object, chases the fleeting mind as bird-catchers do the flying 
birds in nets. 

48. Delusion like a mother and wife often offers us fresh 
delights, with her tender looks and breasts distilling sweet milk. 


49, -But these delights serve only to poison us, while they 
seem to cool the worlds with their distillation; just as the cres- 
cent orb of the moon, injures us with too much of her moist- 
ening influence, while it appears to refresh us with her full 
bright beams. | 

50. Blind delusion turns the meek, mild and mute men, to 
giddy and vociferous fools; as the silent Vetal&s become in their 
revelrous dancings, amidst the silent woods at night. 

51. It is under the influence of delusion, that we see the 
shapes of snakes and serpents, in our brick-built and stone made 
houses at night falls: (¢. ¢. apprehensions of these in darkness). 

52. It makes a single thing appear ag doubie, as in the 
sight of two moons in the sky ; and brings near to us whatever 
is at a distance, as in our dreams; and even causes us to dream 
ourselves as dead in sleep. 


53. It causes the long to appear as short, as our nightly 
sleep shortens the duration of time; and makes a moment ap- 
"pear as a year, as in the case of separated lovers, 

54, Look at the power of this unsubstantial ignorance, a 
negative thing, and still there is nothing which it can not 
alter to some thing else. 

55. Therefore be diligent to stop the course of this delusion, 
by your right knowledge : as they dry up a channel by stopping 
the current of the stream. 

56. Radma said -—It is wonderful that a false conception, 
which has no real existence, and is so delicate as almost a no= 
thing (but a name) should thus blinden the understanding, 
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57. Itis strange that something without form or figure, 
without sense or understanding, and which is unreal and va- 
nishing, should so blindfold the world. 

58. It is strange that a thing sparkling in darkness, and 
vanishing in day light, and mopeyed as the moping owl, should 
thus keep the world in darkness, 

59. It is strange that something prone to the doing of evil 
(deception), and unable to come to light and flying from sight, and 
having no bodily form whatever, should thus darken the world. 

60. Itis a wonder that one acting so miserly, and consort- 
ing with the mean and vile, and ever hiding herself in darkness, 
should thus domineer over the world. 

61. It is wonderful that fallacy which is attended with 
incessant woe and peril, and which is devoid of sense and 
knowledge, should keep the world in darkness, 

62. It is to be wondered that error arising from anger and 
avarice, creeping crookedly in darkness, and liable to instant 
death (by its detection), should yet keep the world in blindness, 

63. Itis surprising that error which is a blind, dull and 
stupid thing itself, and which is falsely talkative at all times, 
should yet mislead others in the world. 

64. It is astonishing, that falsehood should betray a man, 
after attaching so close to him as his consort, and showing all her 
endearments to him ; but flying at the approach of his reason. 

65. Itis strange that man should be blinded by the wo- 
manish attire of error, which beguiles the man but dares not to 
look at him face to face. 

66. Itis strange that man is blinded by his faithless con- 
sort of error, which has no sense nor intelligence, and which 
dies away without being killed. 

67. Tell me Sir, how this error is to be dispelled, which has 
its seat in the desires, and is deeply rooted in the recesses of the 
heart and mind, and lead us to the channels of endless misery, 


by subjecting us to repeated births and deaths, and to the pains 
and pleasures of life. 


CHAPTER. CXIV. 
Description OF Error. 


} Argument. Spiritual knowledge, the only means of dispelling world- 
ly errors, temporal desires and cares. 


AMA repeated :—Tell me sir, how this stony blindness of man, 
is to be removed, which is causec by the train of ignor- 
ance or delusion called avedyd. 

2, VWasishth4 replied -—As the particles of snow, melt away 
at the sight of the sun, so is this ignorance dispelled in a 
moment, by a glance of the holy spirit. 

g. ‘Till then doth ignorance continue to hurl down the soul 
and spirit, as from a precipice to the depths of the world, and 
expose them to woes, as thick as thorny brambles. ; 

4, As long as the desire of seeing the spirit, does not rise 
of itself in the human soul, so long there is no end of this ig- 
norance (avidyd) and. insensibility (Moka). 

5. The sight of the supreme Spirit, destroys the knowledge 
of our self-existence, which is caused by our ignorance; as the 
light of the sun, destroys the shadows of things. 

6. The sight of the all-pervading God, dispels our ignorance 
im the same manner, as the light of the twelve zodiacal suns' 
(all shining at once), puts the shadows of night to flight from 
all sides of the horizon. 

7. Our desires are the offspring of our ignorance, and the 
annihilation of these constitutes what we call our liberation + 
because the man that is devoid of desires, is reckoned the perfect 
and consummate Siddha. 

g. As the night-shade of desires, is dissipated from the 
region of the mind; the darkness of ignorance is put to flight, 
by the rise of the intellectual sun ( Vevehodaya). 

9, As the dark night flies away before the advance of solar 
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light, so does ignorance disappear, before the advancement of 
true knowledge —Viveka. 

10. The stiffness of ovr desires; tends to bind the mind 
fast in its wordly chains; as the advance of night serves to 
increase the fear of goblins in children. 


11. Rama asked :—The knowledge of the phenominals as 
true, makes what we ¢all avidydé or ignorance, and it is said to 
be dispersed by spiritual knowledge. Now tell me sir, what 
is the nature of the Spirit. 

12. Vasishtha replied :—That which is not the subject of 
thought, which is all—pervasive, and the thought of which 
is beyond expression and comprehension is the universal spirit 
(which we call our Lord and God). 

13. That which reaches, to the highest emprrean of God, and 
stretches over the lowest plots of grass on earth, is the all—per- 
vading spirit at all times, and unknown to the ignorant soul. 

14, All this is verily Brahma, eternal and imperishable in- 
telligence. To him no imagination of the mind can reach at 
any time. 


15. That which is never born or dead, and which is ever 


existent in all worlds, and in which the conditions of being and 
change are altogether wanting. 


16. Which is one and one alone, all and all pervading, and 
imperishable Unity; which is incomprehensible in thought, and 
is only of the form of Intellect, is the universal Spirit. 

17. I&éis accompanied with the ever-existent, all-extending, 
pure and undisturbed Intellect, and is that calm, quiet, even 
and unchanging state of the soul, which is called the Divine Spirit. 

18. There resides also the impure mind, which js in its 
nature beyond all physical objects, and runs after its own de- 
sire ; if is eonceivable by the Intellect as sullied by its own 
activity. 

19. This ubiqueous, all-potent, great and godlike mind, 
Separates itself in its imagination from the Supreme spirit, and 
rises from it as a wave on the surface of the sea. (So the 
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Sriti:—Htasmat Jayate pranahmanah &e. The life and mind 
have their rise from Him). 

20. There is no fluctuation (Sansritz) nor projection (Vek- 
skepa) in the all-extending tranquil soul of God; but these take 
place in the mind owing to its desires, which cause its production 
of all things in the world. (Hence the world and all things in 
it, are creations of the divine and active mind, and not of the 
inactive Supreme Soul). 

21. Therefore the world being the production of desire or 
will, has its extinction with the privation of desires ; for that 
which comes the growth of a thing, causes its extinction also ; 
as the wind which kindles the fire, extinguishes it likewise. 
{Here is a coincidence with the Homcepathic maxim Svmzles per 
similvbus). 

22. The exertion of human efforts, gives rise to the expecta- 
tion of fruition, but want of desire, causes the cessation of exer- 
‘tions: and consequently puts a stop to the desire of employ- 
ment, together with our ignorance causing the desire. 

23. The thought that ‘I am distinct from Brahma, binds 
the mind to the world; but the belief that ‘Brahma is all’ re- 
leases the mind from its bondage. 

24. Every thought about one’s self, fastens his bondage 
in this world; but release from selfish thoughts, leads him to 
his liberation. Cease from thy selfish cares, and thou shalt 
cease to toil and moil for naught. 

25. There is no lake of lotuses in the sky, nor is there a 
lotus growing in the gold mine, whose fragrance fills the air, 
and attracts the blue bees to suck its honey. 

26. The goddess of ignorance—Avidyd, with her uplifted 
arms resembling the long stalks of lotus plants, laughs in exulta- 
tion over her conquests, with the glaring light of shining moon- 
beams. 

27. Such is the net of our wishes spread before us by our 
minds, which represent unrealities as real, and take a delight 
to dwell upon them, like children in their toys. 

Vou. II. 45 
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98, So also is the snare spread out by our own ignorance, 
all over this world, that it ensnares the busy people to their 
misery in all places, as it binds fast the ignorant men and boys 
im its chains. 


29, Men are busied in worldly affairs with such thoughts, 
as these that ,; ‘I am poor and bound in this earth for my life ; 
but I have my hands and feet wherewith 1 must work for my- 
self’, 

30. But they are freed from all affairs of this hfe, who know 
themselves as spiritual beings, and their spiritual part is neither 
subject to bondage nor labour. (They know themselves to be 
bodiless, in their embodied forms), 


31. The thought that ‘I am neither flesh nor bones, but 
some thing else than my body,’ releases one from his bondage ; 
and one having such assurance in him, is said to have weakened 
his avidya or ignorance. 


32. Ignorance (dvidya) is painted in the imagination of 
earthly men, to be as dark as the darkness which surrounds the 
highest pinnacle of Meru, blazing with the blue light of saphire, 
or as the primeval darkness impenetrable by the solar light. 
(Hence ignorance and darkness are used as synonymous terms). 

33. Itisalso represented by earth-born mortals, as the black- 
ness which naturally covers the face of heaven by its own nature 
like the blue vault of the sky. (Thus Avidya is represented as: 
the black and the blue goddess Kali). 


34, Thus ignorance is pictured with a visible form, in the 
imagination of the unenlightened; but the enlightened never 
attribute sensible qualities to inanimate and imaginary objects. 

35. Rdma said:--Tell me sir, what is the cause of the blue- 
ness of the sky, if it is not the reflexion of the blue gems on the 
Merw’ speak, nor is it a collection of darkness by itself. 

36. Vasishtha replied :—Réma! the sky being but empty 
vacuum, cannot have the quality of blueness which is commonly 
attributed to it; nor is it the bluish lustre of the blue gems: 
which are supposed to abound on the top of Meru. 
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37. Thereis neither the possibility of a body of darkness 
to abide in the sky, when the mundane egg is full of light 
(which has displaced the primeval darkness); and when the na- 
ture of light is the brightness which stretches over the extramun- 
dane regions. (This is the zodiacal light reaching to extra- 
mundane worlds). 

383. O fortunate RAma! the firmament (sunya) which is a vast 
vacuum, is open to a sister of ignorance (avidy4) with regard 
to its duward hollowness. (The sky and ignorance are twin 
sisters, both equally blank and hollow within, and of unlimited 
extent, enveloping the worlds within their unconscious wombs). 

39. As one after losing his eyesight, beholds but darkness 
only all about him; so the want of the objects of sight in the 
womb of vacuity, gives the sky the appearance of a darksome 
scene. 

40. By understanding this, as you come to the knowledge, 
that the apparent blackness of the sky, is no black colour of 
its own; so you come to learn the seeming darkness of ignorance 
to be no darkness in reality : (but a figurative expression deriv- 
ed from its similitude to the other). 

41. Want of desire or its indifference, is the destroyer of ig- 
norance; and it is as easy to effect it, as to annihilate the lotus- 
lake in the sky ; (an Utopia or a castle built in the air, being but 
an airy nothing.) 

42. Itis better, O good Rdéma! to distrust the delusions 
of this world, and disbelieve the blueness of the sky, than to 
labour under the error of their reality. . 

43. The thought that ‘I am dead,’ makes one as sorrowful, 
as when he dreams of his death im sleep ; so also the thought 
that “I am living’ makes one as cheerful, as when he wakes 
from the deadly dream of his death like-sleep. 


44, Foolish imaginations make the mind as stolid as that of 
a fool; but reasonable reflexions lead it to wisdom and clear- 
sightedness. 

45. A moment?s reflexion of the reality of the world and of his 
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own essence, casts a man into the gloom of everlasting ignorance, 
while his forgetfulness of these, removes all mortal thoughts 
from his mind. 

46. Ignorance is the producer of passions and tempter to all 
transient objects; it is busy in destroying the knowledge of the 
soul, and is destroyed by knowledge of the soul only. (Ignorance 
leads to materialism, but it is lost under spiritual knowledge). 

47. Whatever is sought by the mind, is instantly supplied 
by the organs of action ; which serve as ministers subservient 
to the orders of their king. (The body serves the mind). 

48. Hence who so does not attend to the dictates of his 
mind, in the pursuit of sensible objects, entertains the tranquili- 
ty of his inmost soul, by his diligent application to spirituality, 

49. What did not exist at first, has no existence even now, 
(c. e. material objects) ; and these that appear as existent, are no 
other than the quiescent and immaculate essence-Brahma him- 
self. (The eternal is ever existent, and the instantaneous are 
but the phases and fluctuations of the everlasting), 

50, Let no other thought of any person or thing, or of any 
place or object employ your mind at any time, except that of 
the immutable, everlasting and unlimited spirit of Brahma. 
(For what faith or reliance is there in things that are’ false and 
fleeting). 

51. Rely in the superior powers of your understanding, and 
exert your sovran intellect, (to know the truth) ; and root out 
at onee all worldly desire by er‘oyment of the pleasures of your 
mind, 

52. The great ignorance that rises in the mind, and raises 
the desires of thy heait, has spread the net of thy false hopes 
for thy ruin, causingithy death and decrepitude under them. 

53. Thy wishes burst out in expressions as these that, “these 
are my sons and these my treasures; I am such a one, and these 
things are mine.” Aji this is the effect of a magic spell of igno- 
rance, that binds thee fast in it. 


04, Thy body is a void, wherein thy desires have produced 
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all thy selfish thoughts; as the empty winds raise the gliding 
waves on the surface of the sea (resembling the fleeting moments 
in the infinity of the Deity). 

55. Learn ye that are seekers of trath, that the words. 
T, mine and this and that, are all meaningless in their true 
sense; and that there is nothing that may be called real at 
any time, except the knowledge of the true self and essence of 
Brahma, 


56. The heavens above and the earth below, with all the 
ranges of hills and mountains on earth, and all the lines of its 
rivers and lakes, are but the dissolving views of our sight, and 
are seen in the same or different lights as they are represented 
by our ignorance, (This is a tenet of the drishizsrishtt system of 
philosophy, which maintains Visual creations or existence of 
phenomenals, to be dependant upon sight or visual organs and 
are deceptio visus or fallacies of vision only). 


57. The phenomenals rise to view from our ignorance, and 
disappear before the light of knowledge (as the dreams and spec- 
tres of the dark, are put to flight before the rising sun-light). 
They appear in various forms in the substratum of the soul, as 
the fallacy of a snake appearing in the substance of a rope. 


58. Know Raéma, that the ignorant only are liable to the 
error, of taking the earth and sun and the stars, for rea- 
lities ; but not so the learned, to whom the Great Brahma is 
present in all his majesty and full glory, in all places and things. 

59. While the ignorant labour under the doubt of the two 
ideas, of a rope and a snake in the rope 3 the learned are firm 
in their belief, and sight of one true God in all things. 

60. Do not therefore think as the ignorant do, but consider 
all things well like the wise and the learned. Forsake your 
earthly wishes, and do not grove like the vulgar by believing 
the unself as the self. (The second clause has the double 
sense of mistaking an alien as your own, and of taking an un- 
yeality for the true God). 

61, Of what good is this dull and dumb body to you, Rama? 
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(in your future state), that you are so overcome by your alter- 
nate joy and grief at its pleasure and pain ? 

62. As the wood of a tree and its gum resin, and its fruit 
and seed, are not one and the same thing, though they are 
so closely akin to one another ; so is this body and the embodied 
being, quite separate from one another, though they are so 
closely united with each other. 

63. As the burning of a pair of bellows, does not blow 
out the fire, nor stop the air blown by another pair, so the vital 
air is not destroyed by destruction of the body, but finds its 
way into another form and frame elsewhere. (This is the doc- 
trine of the transmigration of the soul and life in other bodies). 


64. The thought that ‘I am happy or miserable,’ is as 
false as the conception of water in the mirage:—and knowing it 
as such, give up your misconceptions of pleasure and pain, and 
place your reliance in the sole truth. 


65. O how wonderful is it, that men have so utterly for- 
gotten the true Brahmd, and have placed their reliance in false 
ignorance (avedyd), the sole cause of errors. 


66. Do not, O Rdma! give way to ignorance in your mind, 
which being overspread by its darkness, will render it difficult 
for you to pass over the errors of the world. 

67. Know ignorance to be a false fiend and deluder of the 
strongest minds; it is the bainful cause of endless woes, and 
producer of the poisonous fruits of illusion. 


68. It imagines hell fire, in the cooling beams of the watery 
orb of the moon; and conceives the torments of the infernal 
fires, proceeding from the refreshing beams of that celestial 
light. (This passage alludes to the poetical description of moon 
light as a flame of fire, in respect to a lover, who is impatient 
at the seperation of his beloved, and is burning under the 
inextinguishable flame of ardent desire). 


69. It views a dry desert in the wide waters, beating with 
billows and undulating with the fragrance of the aqueous halpa 
flowers ; and imagines a dry mirage in the empty clouds of 
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autumn. (This alludes also to the wild imageries of poets, pro- 
ceeding from their false imagination and ignorance). 

70. Ignorance builds the imayinery castles in empty air, and 
causes the error of rising and falling towers in the clouds ; 
it is the delusion of our fancy, that makes us feel the emotions 
of pleasure and pain in our dreams. 

71. If the mind is not filled and led away by worldly 
desires, there is no fear then of our falling into the dangers, 
which the day-dreams of our earthly affairs incessantly present 
before us. 

72. The more does our false knowledge (error) lay hold of 
our minds, the more we feel the torments of hell and its punish- 
ments in us, as one dreams of night-mares in his sleep. 

73. The mind being pierced by error as by the thornystalk of a 
lotus, sees the whole world revolving before it like the sea 
rolling with its waves. 

74. Ignorance taking possession of the mind, converts the 
enthroned princes to peasants; and reduces them to a condition 
worse than that of beastly huntsmen. (All tyrants are the 
creatures of ignorance). 

75. Therefore, Rama! give up the earthly desires, that serve 
at best to bind down the (celestial) soul to this mortal earth and 
its mortifying cares ; and remain as the pure and white crystal, 
with reflecting the hues of all things around in your stainless 
mind, 

76. Employ thy mind to thy duties, without being tarnished 
by thy attachment to any ; but remain as the unsullied crystal, 
receiving the reflections of outward objects, without being 
stained by any. 

77. Knowing everything with avidity in thy watchful mind, 
and performing all thy duties with due submission, and keeping 
from the common track with thy exalted mind, thou wilt raise 
thyself above comparison with any other person. 


CHAPTER CXV. 
Causes oF Happiness anpD Misery. 

Areument, The Nature and Powers of the Mind elucidated in the 
moral i Prince Lavana’s story. 

A‘LMIKI relates:—Being thus admonished by the high 
minded Vasishtha, the lotus eyes of Rama became unfold- 
ed as new blown flowers. 

2. He with his expanded heart and blooming face, shone 
forth with a pure grace, like the fresh lotus reviving at the end 
of night, under the vivifying beams of the rising sun. 

8. His smiling countenance shone forth as the shining moon, 
with his inward enlightenment and wonder ; and then with the 
nectarious beams of his bright and white pearly teeth, he spoke 
out these words, 

4, Rémasaid :—O wonder! that the want of ignorance should 
subdue all things, as if it were to bind the huge hills with the 
thin threads of lotus stalks. Wonderous achievments of science). 

5. O! that this straw of the earth, which shows itself to be 
so compact a body in the world ; is no more than the production 
of our ignorance, which shows the unreal as a reality. 


6. Tell me further for my enlightenment regarding the true 
nature of this magical earth, which rolls as a ceaseless stream, 
running amidst the etherial worlds. 


7. There is another great doubt that infests my breast, and 
it is with regard to the state which attended on the fortunate 
Lavané at last, 

8. Tell me moreover regarding the embodied soul and the 
animated body, whether they are in concord or discord with one 


another, and which of them is the active agent and recipient of 
the rewards of acts in this earth. 


9. Tell me also who was that sorcerer and where he fled, 
after putting the good prince Lavana to all his tribulation, and 
then restoring him to his former exalted position. 
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10. Vasishtha said :—The body is as a frame of wood work, 
and contains nothing (spiritual) in it; it receives the reflexion 
of an intelligence in it as in a dream, and this is called the mind. 

11. This mind becomes the living principal (life), and is 
endued with the power of thinking also. It is as unstable as 
a boat on the current of world of affairs, and plays the part of 
a fickle monkey, amidst the busy castle of the world. 

12. The active principle in the body, is known under the 
several appellations of the mind, life and egoism (or conscious- 
ness) ; and having a body for its abode, is employed in a variety 
ef actions. 

13. This principle is subject to endless pains and pleasures 
in its unenlightened or unawakened state, and the body bears 
no relation with them. (The mind is the perceptive and. sensi- 
tive principle and not the body). 

14. The unenlightened understanding again has received 
many fictitious names, according to the various faculties which 
it exhibits in its acts. 

15. As long as the unawakened mind is in its sleeping state; 
it perceives the busy bustle of the world as it were in his dream, 
and which is unknown to the waking or enlightened mind. 

16. As long as the living being is not awakened from “its 
dormancy, so long it has to labour under the inseparable mist 
of worldly errors. 

17. But the darkness over-hanging on the minds of the en 
lightened, is as son put to flight as the shade of night over- 
spreading the bed of lotuses, is dispersed af sun rise. 

18. That which is called the heart, the mind, the living soul, 
ignorance and desire by the learned, and what is also styled wee 
principle of action, is the same embodied being that is subject 
both to the feelings of pleasure and pain. 

19. The body is dull matter and is insénsible of pain and 
pleasure ; if is tne embodied being, which is said to be subject 
to these by men of right reason : and this by reason of its ims 
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pervious ignorance and irrationality, is the cause of its ow7t 
misery. 

20, The living soul is the subject of its good and bad ac- 
tions ; but it becomes confined in its body by reason of its irra~ 
tionality, and remains pent up there like the silkworm in its 
euckoon. 


21. The mind being fast bound to its ignorance, exerts its 
faculties in various ways, and turns round hke a wheel in its 
various pursuits and employments. 


22. It is the mind dwelling in the body, that makes it to 
rise and set, to eat and drink, to walk and go, and to hurt and 
kill, all which are acts of the mind, and not of the body. 


23. As the master of the house does his many acts in it, and 
not the house itself; so the mind acts its several parts in the 
body, and not the body by itself. 


24. The mind is the active and passive agent of all the 
actions and passions, and of the pains and pleasures of the body ; 
and it is the mind only that makes the man. 

25. Hear me now tell you the useful moral of the story of 
Lavana; and how he was transformed to a Chandala, by de- 
rangement of his mind. 

26. The mind has to feel the effects of its actions whether 
good or evil; and in order that you may understand it well, 
hear attentively what I will now relate unto you. 

27. Lavana who was born of the line of king Harischandra, 
thought within himself one day, as he was sittine apart from 
all others of his court. 

28, My grand-father was a great king and performed the 
Réjastiya sacrifice in act; and I, being born of his line, must 
perform the same in my mind (. e. mentally). 

29. Having determind SQ, and getting the things ready for 
the sacrifice, he entered the’ ‘sacrificial hall for his initiation im 
the sacred rites, 

30. He called the sacrificial priests, and honoured the holy 
saints ; he invited the gods to it, and kindled the sacrificial fire. 
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31. Having performed the sacrifice to his hearts content, 
and honoured the gods, sages and Brahmdns , he went to a forest 
to reside there for a year. 

3%, Having then made presents of all his wealth to Brah- 
mans and other men, he awoke from his slumber in the same 
forest by the evening of that day. 

33. Thus the king Lavana attained the merit of the sacri- 
fice, in his internal satisfaction of having attained the merito- 
riousness of the sacrifice. 

34, Hence learn to know the mind to be the recipient of 
pleasure and pain; therefore employ your attention, Rima! to 
the purification of your mind. 

35. Every man becomes perfect in his mind in its full time 
and proper place; but he is utterly lost who believes himself 
to be composed of his body only. 

36. The mind being roused to transcendental reason, all 
miseries are removed from the rational understanding 3 just as 
the beams of the rising sun falling upon the lotus-bud, dispel 
the darkness that had closely contracted its folded petals. 


CHAPTER. CXYVI. 
Brate AND Incarnation oF ADEPTS IN YOGA. 


Argument. Production of the Body from the Mind. 


AMA asked :—What evidence is there sir, in proof of Lavana’s 

obtaining the reward of his mental sacrifice of R&jaustiya, 

in his transformation to the state of the chanddla, as it was 
wrought upon him by the enchantment of the magician ? 

2. Vasishthé answered :—I was myself present in the court- 
house of king Lavana, at the time when the magician made 
his appearance there, and I'saw all that took place there with 
my own eyes. 


3. After the magician had gone and done his work, I with 
the other courtiers, was respectfully requested by the king 
Lavana, to explain to him the cause (of the dream and its cir- 
cumstances), 


4, After I had pondered the matter and clearly seen its 
cause, { expounded the meaning of the magician’s spell, in the 
way as I shall now relate to you, my Raéma ! 

5. J remembered that all the performers of Rajastiya savrifice, 
were subjected to various painful difficulties and dangers, under 
which they had to suffer for a full dozen of years, 

6. It was then that Indra, the lord of heaven had compas~ 
sion for Lavana, and sent his heavenly messenger in the form 
of the magician to avert his calamity. 

7. He taxed the Rajasiya sacrificer with the inflictment of 
the very many hardships in his dream, and departed in his 
aerial journey to the abode of the gods and Siddhas. 

8. (Prose) Thus Réma! it is quite evident and there i no 
doubt in it. The mind is the active and passive agent of all 
kinds of actions and their sequences. 


(7). Therefore rub out the dirt of your heart, and polish 
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the gem of your mind; and having melted it down like the 
particle of an icicle, by the fire of your reason, attain to your 
chief good summum bonum at last. 

(4). Know the mind as self-same with ignorance (avidyé), 
which presents these multitudes of beings before you, and pro- 
duces the endless varieties of things by its magical power. 

(ce). There is no difference in the meanings of the words 
ignorance, mind, understanding and living soul, as in the word 
tree and-all its synonyms. 

(d). Knowing this truth, keep a steady mind freed from all 
its desires ; and as the orb of the clear sun of your intellect has 
its rise, so the darkness of your nolens and volens flies away 
from you. 

(e). Know also this truth, that there is nothing in the world 
which is not to be seen by you, and which can not be made your 
own, or alienated from you. Nothing is there that does not 
die or what is not your’s or others. All things become all at 
all times. (This dogma is based on a dictum of the Vedanta 
given in the Madhu Braéhana, That nothing is confined in 
any place or person at all times, but passes from one to another 
in its turn and time). 

9. The multitudes of existent bodies and their known pro- 
perties, meet together in the substantiality (of the self-same 
Brahma) ; as the various kinds of unburnt clay vessels, are melted 
down in the same watery substance. 

10. Ré&ma said :—You said sir, that it is by weakening the 
desires of our mind, that we can put an end to our pleasures and 
pains ; but tell me now, how is it possible to stop the course 
of our naturally fickle minds. 

11. Vasishtha replied :—Hear, O thou bright moon of Ra- 
ghu’s race! the proper course that I will tell thee for quieting 
the restless mind; by knowing this thou shalt obtain the peace 
of thy mind, and be freed from the actions of thy organs of 
sense. 

12. Ihave told you before of the triple nature of the pro- 
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duction of beings here below, which I believe, you well ra- 
member. 

13 Of these the first is that power (Brahma), who assumed 
to himself the shape of the Divine Will (Sankalpa), and saw in 
his presence whatever he wished to produce, and which brought 
tbe mundane system into existence. 

14. He thought of many changes in his mind, as those of 

birth and death, of pleasure and pain, of the course of nature 
and effect of ignorance and the like; and then having ordained 
them as he willed, he disappeared of himself as snow before 
the solar light. 
15. Thus this god, the personification of Will, rises and sets 
repeatedly, as he is prompted from time to time by his inward 
wish. (So does every living being come out of the mould of its 
internal desire. Or that ;—it is the wish, that frames and fa- 
shions every body, or the will that moulds the mind). 

16. So there are millions of Brahmds born in this mundane 
egg, and many that have gone by and are yet to come, whose 
number is innumerable (and who are incarnations of their 
desires only). 

17. So are all living beings in the same predicament with 
Brahma, proceeding continually from the entity of God. Now 
¥ will tell you the manner in which they live, and are liberated 
from the bond of life. 

18. The mental power of Brahm4 issuing from him, rests 
on the wide expanse of vacuum which is spread before it ; then 
being joined with the essence of ether, becomes solidified in 
the shape of desire. 

19. Then finding the miniature of matter spread out before 
it, it becomes the quintessence of the quintuple elements. Havy- 
ing assumed afterwards the inward senses, it becomes a suitable 
elementary body composed of the finest particles of the five 
elements. It enters into grains and vegetables, which re-enter 
into the bowels of animals in the form of food. 

20. The essence of this food in the form of semen, gives 
birth to living beings to infinity. 
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21. The male child betakes himself in his boy-hood, to his 
tutor for the acquisition of knowledge. 

22. The boy next assumes his wonderous form of youth, 
which next arrives to the state of manhood. 

23. The man afterwards learns to choose something for him- 
self, and reject others by the clearsightedness of his internal 
faculties. 


24, The man that is possessed of such right discrimination 
of good and evil, and of right and wrong, and who is confident 
of the purity of his own nature, and of his belonging to the 
best caste (of a Brahm4n) ; attains by degrees the supernatural 
powers for his own good, as also for the enlightenment of his 
mind, by means of his knowledge of the seven essential grounds 
of Yoga meditation, 


CHAPTER CXVIT. 
* Drrrerent Srares or KNowLupGe AND IGNORANCE. 


Argument. The septuple gronnds of true and false Kn wledze and 
their mixed modes. And firstly, of self-abstraction or abstract knowledge 
of one or swartipa; and then of the different grounds of [gnorance. 


AMA said :—Please sir, tell me in brief, what are the grounds 

Vo oof yoga meditation, which produce the seven kinds of con- 
summation, which are aimed at by the yogi adepts. You sir, 
who are best acquainted with all recondite truths, must know it 
better than all others. 

2. Vasishtha replied :—They consists of the seven states of 
ignorance (ajnana-bhumi), and as many of knowledge also; and 
these again diverge into many others, by their mutual inter- 
mixture. (Participating the natures-of one another, and forming 
the mixed modes or states of truth and error). 

3. All these states (both of right and wrong cognitions ), 
being deep rooted in the nature of man (mahé-satta ), either by 
his habit or of training, made produce their respective fruits or 
results, (tending to his elevation or degradation in this world 
and the next). 

Note. Habit or natural disposition (pravrittia, is the cause 
of leading to ignorance and its resulting error ; but good training- 
sGdhané and better endeavours-prayatua, are the causes of right 
knowledge and elevation. 

4, Attend now to the nature of the sevenfold states or 
grounds of ignorance ; and you will come to know thereby, the 
nature of the septuple grounds of knowledge also. 


* The Text uses the terms jndna and ajndna, which literally signify 
knowledge and ignorance, and mean to say that, we know the subjective our- 
selves only (as-ego-sum ) and are ignorant of the true nature of the objective, 
as whether they are or not and what they are. Though it would be more appro- 
priate to use the words nischaya and anischaya or certainty and uncertainty, 
because we are certain of our own existence, and are quite uncertain of every 
thing besides, which we perceive in our triple states of waking, droaming and 
sound sleep, which incessantly produce and present before as a vast yariety 
of objects, all of which lead us to error by their false appearances. 
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5: Know this as the shortest lesson, that I wil give thee 
ef the definitions of true knowledge and ignorance ; that, it is the 
remaining in one’s own true nature (swardpa ox suifrom state), 
that constitutes his highest knowledge and liberation ; and his 
divergence from it to the knowledge of his ego (egoism-ahanta )s 
is the cause of his ignorance, and leads him to the error and 
bondage of this world. 


6. Of these, they that do not deviate from their conscious: 
ness-samvitti of themselves-swartipa, as composed of the pure 
ems or essence only (sudha-san-métra), are not liable to ig- 
norance ; because of their want of passions and affections, and 
of the feelings of envy and enmity inthem. (The highest intell- 
igence of one’s self, is the conciousness of his self-existence, or 
that “(I am that I am ” as a spiritual being ; because the spirit 
or soul is the true self ). 


7. But falling off from the consciousness of self-entity- 
swarupa, and diving into the intellect-Chit, in search of 
the thoughts of cognizable objects (chety4rthas), is the greatest 
ignorance and error of mankind. (No error is greater thah to 
fall off from the subjective and run after the objective). 

8. The truce that takes place in the mind, in the interim of 
apast and future thought of one object to another (arthadar 
thantara) ; know that respite of the mind in thinking, to be the 
resting of the soul, in the consciousness of its self-entity 
swartpa. 

9. That state of the soul which is at calm after the settinig of 
the thoughts and desires of the mind, and which is as cold and 
quite as the bosom of asi one, and yet without the turpitude of 
slumber or dull drowsiness ; is called the supineness of the soul in 
its recognition of itself. 

10. That state of the soul, which is devoid of its sense of 
egoism and destitute of its knowledge of dualism, and its distinc- 
tion from the state of the one universal soul, and shines forth 
with its unsleeping intelligence, is said to be at rest in itself o¥ 
‘smardpa. 
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ll. But this state of the pure and self-intelligent soul, is 
obscured by the various states of ignorance, whose grounds you 
will now hear me relate unto you. These are the three states of 
wakefulness or jdgrat, known as the embryonic waking (or vif & 
jagrat ), the ordinary waking, and the intense waking called the 
mahajdgrat. (i.e. The hypnotism or hybernation of the soul, 
being reckoned its intelligent state, its waking 1s deemed as the 
ground of its ignorance, and the more is it awake to the concerns 
of life, the more it is said to be lable to error ). 

12. Again the different state of its dreaming (swapnam or 
somnum), are also said to be the grounds of its ignorance and these 
are the waking dream, the sleeping dream, the sleepy waking 
and sound sleep or swsupti. These are the seven grounds of 
ignorance. (Meaning hereby, all the three states of waking, 
dreaming and sound sleep (jagrdt, swapna and susupta), to be 
the grounds fertile with our ignorance and error). 

13. These are the seven-fold grounds, productive of sheer igno~ 
rance, and which when joined with one another, become many 
more and mixed ones, known under different denominations as 
you will hear by and by. 

14. <At first there was the intelligent Intellect (Chaitanya — 
Chit), which gave rise to the nameless and pure intelligence } 
Suddha-Chit; which became the source of the would-be mind 
and living: soul, 

15. This intellect remained as the ever waking embryonic 
seed of all, wherefore it is called the waking seed (Vijajagrat) ; 
and as it is the first condition of cognition, it is said to be 
the primal waking state. 

16. Now know the waking state to be next to the primal 
waking intelligence of God, and consists of the belief of the 
individual personality of the ego and mecty,-aham and mama ; 
2, ¢. this am I and these are mine by chance-pragobhava. (The 
first is the knowledge of the impersonal soul, and the second 
the knowledge of personal or individual souls). 

17. The glaring or great waking-mah4-jagrat, consists im 
the firm belief that I am such a one, and this thing is mine, 
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by virtue of my merits in this or by-gone times or Karman. 
{This positive knowledge of one’s self and his properties, is the 
greatest error of the waking man). 

18. The cognition of the reality of any thing either by 
bias-rudhddhy4sa or mistake-arudha, is called the waking dream ; 
as the sight of two moons in the halo, of silver in shells, and 
water in the mirage; as also the imaginary castle building of 
day dreamers. 

19. Dreaming in sleep is of many kinds, as known to one 
on his waking, who doubts their truth owing to their short- 
lived duration (as it was in the dreaming of Lavana), 

20. The reliance which is placed in things seen in a dream, 
after one wakes from his sleep, is called his waking dream, and 
lasting in its remembrance only in his mind. (Such is the 
reliance in divine inspirations and prophetic dreams which come 
to be fulfilled). 


21. A thing long unseen and appearing dimly with a stal- 
wart figure in the dream, if taken for a real thing of the wak- 
ing state, is called also a waking dream. (As that of Brutus 
on his seeing the stalwart figure of Cesar). 

#2, A dream dreamt either in the whole body or dead body 
of the dreamer, appears as a phantom of the waking state : 
(as a living old man remembers his past youthful person, and 
a departed soul viewing the body it has left behind). 

23. Besides these six states, there is a torpid-jada_ state 
of the living soul, which is called his sausupta—hypnotism or 
sound sleep, and is capable of feeling its future pleasures and 
pains. (The soul retains even in this torpid state, the self-cons- 
ciousness of its merit and demerit (as impressions-sanskéras in 
itself, and the sense of the consequent bliss or misery, which is 
to attend upon it). 

24. In this last state of the soul or mind, all outward ob- 
jects from a straw upto a mountain, appear as mere atoms of 

“dust in its presence; as the mind views the miniature of the 
world in profound meditation. 
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25. Ihave thus told you Réma, the features of true know= 
jedge and error in brief, but each of these states branches out into 
a hundred forms, with various traits of their own. 

26. A long continued waking dream is accounted as the 
waking state-jagrat, and it becomes diversified according to the 
diversity of its objects. (¢. ¢. waking is but a continued 
dreaming). 

27. The waking state contains under it the conditions of 
the wakeful soul of God; also there are many things under 
these conditions which mislead men from one error to another; 
as a storm casts the boats into whirlpools and eddies. 


28. Some of the lengthened dreams in sleep, appear as the 
waking sight of day light; while others though seen in the 
broad day-light of the waking state, are no better than night- 


dreams seen in the day time, and are thence called our day 
dreams. 


29. Ihave thus far related to you the seven grades of the 
grounds of ignorance, which with all their varieties, are to be 
-carefully avoided by the right use of our reason, and by the 
sight of the Supreme soul in our-selves. 


CHAPTER CXVIII. 
Directions to tur Stacres or KNOWLEDGE. 


Argument. Definitions of the seven Grounds of Knowledge, together 
with that of Adepts—drddhasin in Yoga, and also of Liberation, 


ASISHTHA continued :—O sinless Rama, attend now to 
the sevenfold stages of cognocence, by the knowledge of 
which you will no more plunge into the mire of ignorance. 

2. Disputants are apt to hold out many more stages of Yoga 
meditation; but in my opinion these (septuple stages) are 
sufficient for the attainment of the chief good on ultimate liber- 
ation. (The disputants are the PAtanjala Yoga philosophers, 
who maintain various modes of discipline, for attaining to par- 
ticular perfections of consummation—Siddhi; but the main 
object of this Sdstra is the swmmum bonum (parama—puru- 
shdrtha,) which is obtainable by means of the seven stages- 
Bhumikas which are expounded herein below. 

3. Knowledge is understanding, which consists in knowing 
these seven stages only; but liberation-mukti, which is the 
object of knowledge-(jnana), transcends the acquaintance of 
these septuple stages, 

4. Knowledge of truth is hberation (moksha), and all these 
three are used as synomynous terms; because the living being 
that has known the truth, is freed from transmigration as by 
his liberation also. (The three words muktc, moksha and jnana 
imply the same thing). 

5. The grounds of knowledge comprise the desire of becom- 
ing good-subhechh4, and this good will is the first step. Then 
comes discretion or reasoning (vichérandé) the second, followed 
by purity of mind (tanu-manasa), which is the third grade to 
the gaining of knowledge. 


6. The fourth is self reliance as the true refuge-Sattd-patti, 
and then asansakty or wordly apathy as the fifth. The sixth is 
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paddrthabhdva or the power of abstraction, and the seventh or 
the last stage of knowledge is turya-gati or generalization of 
all in one. 


7, Liberation is placed at the end of these, and is attained 
without difficulty after them. Attend now to the definitions 
of these steps as I shall explain them unto you. 


8. First of all is the desire of goodness, springing from 
dispassionateness to wordly matters, and consisting in the 
thought, “why do I sit idle, I must know the S&stras in the 
company of good men.” 


9. The second is discretion, which arises from association 
with wise and good men, study of the Sdstras, habitual aversion 
to worldliness, and consists in an inclination to good conduct, 
and the doing of all sorts of good acts. 


10. The third is the subduing of the mind, and restraining 
it from sensual enjoyments; and these are produced by the two 
former qualities of good will and discretion. 


11. The fourth is self-reliance, and dependence upon the 
_ Divine spirit as the true refuge of this soul. This is attainable 
by means of the three qualities described above. 


12. The fifth is worldly apathy, as it isshown by one’s de- 
tachment from all earthly concerns and society of men, by 
means of the former quadruple internal delight (which comes 
from above). 

13. By practice of the said fivefold virtues, as also by the 
feeling of self-satisfaction and inward delight (spiritual joy) ; 
man is freed from his thoughts and cares, about all internal and 
external objects. 

14. Then comes the powers of cogitation into the abstract 
meanings of things, as the sixth step to the attainment of true 
knowledge. It is fostered either by one’s own exertion, or 
guidance of others in search of truth. 


15. Continued habitude of these six qualifications and in- 


cognition of differences in religion, and the reducing of them 
all to the knowledge of one true God of nature, is called gener~ 
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alization. (Because all things in general, proceed from the one 
and are finally reduced in to the same). 

16. This universal generalization appertains to the nature 
of the hving liberation of the man, who beholds all things in 
one and inthe same light. Above this is the state of that elo- 
tious light, which is arrived by the disembodied goul. 

17. Those fortunate men, O R&ma, who have arrived to the 
seventh stage of their knowledge, are those great minds that 
delight in the light of their souls, and have reached to their 
highest state of humanity. 

18. The living liberated are not plunged in the waters of 
pleasure and sorrow, but remain sedate and unmoved in both 
states; they are at liberty either to do or slight to discharge 
the duties of their conditions and positions in society. 

19. These men being roused from their deep meditation by 
intruders, betake themselves to their secular duties, like men 
awakened from their slumber (at their own option). 

20. Being ravished by the inward delight of their souls, 
they feel no pleasure in the delights of the world ; just as men 
immerged in sound sleep, can feel no delight at the dalliance 
of beauties about them. 

21. These seven stages of knowledge are known only to 
the wise and thinking men, and not to beasts and brutes and 
immoveable things all around us. They are unknown to the 
barbarians and those that are barbarous in their minds and 
dispositions. 

22. But any one that has attained to these states of know- 
ledge, whether it be a beast or barbarian, an embodied being or 
disembodied spirit, has undoubtedly obtained its liberation. 

23. Knowledge severs the bonds of ignorance, and by loose- 
ning them, produces the liberation of our souls: it is the sole 
cause of removing the fallacy of the appearance of water in 
the mirage, and the like errors. 

24. Those who being freed from ignorance, have not arrived 
at their ultimate perfection of disembodied liberation; have 
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yet secured the salvation of their souls; by being placed in 
these stages of knowledge in their embodied state during their 
life time. 

25. Some have passed all these stages, and. others over two 
or three of them; some have passed the six grades, while a few 
have attained to their seventh state all at once (as the sage Sanaka, 
Nérada and other holy saints have done from their very birth ). 


26. Some have gone over three stages, and others have attai- 
ned the last; some have passed four stages, and some no more 
than one or two of them. 


97. There are some that have advanced only a quarter or 
half or three fourths of a stage. Some have passed over four 
quarters and a half, and some six and a half. 


28. Common people walking upon this earth, know nothing 
regarding these passengers in the paths of knowledge; but 
remain as blind as their eyes were dazzled by some planetary 
light or eclipsed by its shadow. 


29. Those wise men are compared to victorious kings, who 
stand victorious on these seven grounds of knowledge. The 
celestial elephants are nothing before them; and mighty war- 
riors must bend their heads before them. 


30. Those great minds that are victors on these grounds of 
knowledge, are worthy of veneration, as they are conquerors of 
their enemies of their hearts and senses ; and they are entitled to a 
station above that of an emperor and an autocrat samratand virat, 
both in this world and in the next in their embodied and disem- 
bodied liberations —sadeha and videha muktis. 


Notes :—These terms called the grades of knowledge may be better under- 
stood in their appropriate Hnglish expressions, as; I. Desire of improyve- 
ment, 2. Habit of reasoning. 3. Fixity of attention. 4. Self-depen- 
dence—Intuition (?) 5. Freedom from bias or onesidedness. 6. Abs- 
traction or abstract knowledge. 7, Generalization of all in the univer- 
sal unity. 8. Liberation is anaesthesia or cessation of action, sensatiom 
and thoughts. 


CHAPTER CXIX. 
ILLUSTRATION oF THE GoLD-RING. 


Argument. Ascertaining the True Unity by rejecting the illusory 
ferms and on the said Grounds of Knowledge. 


ASISHTHA said :—The human soul reflecting on its ego- 

tsity torgets its essence of the Supreme soul; as the gold- 

ring thinking on its formial rotundity, loses its thought of the 
substantial gold whereof it is made. 

2. Rama said :—Please tell me sir, how the gold can have 
its consciousness of its form of the ring, as the soul is conscious 
of its transformation to egoism. 

3. The questions of sensible men; relate only to the substan- 
ces of things; and not to the production and dissolution of the 
existent formal parts of things, and neither to those of the 
non-existent ; so you should ask of the substances of the soul- 
and gold, and not of the ego and the ring, which are unsubstan- 
tial nullities in nature. (So men appraise the value of the gold 
of which the ring is made, and not by the form of the ring). 

4. When the jeweller sells his gold-ring for the price of 
gold, he undoubtedly delivers the gold which is the substance 
of the ring and not the ring without its substance. (So the 
shapes of things are nothing at all, but the essential substance— 
Brahma underlying all things, is all in all). 

5. Rdéma asked :—If such is the case that you take the 
gold for the ring, then what becomes of the ring as we common- 
ly take it to be ? Explain this to me, that I may thereby know 
the substance of Brahma (underlying all appearances). 

6. Vasishtha said :—AlIl form, O Rama, is formless and ac- 
cidential quality, and no essential property of things. So if 
you would ascertain the nature of a nullity, then tell me the 
-shape and qualities of a barren woman’s son (which are null 


and nothing). 
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7. Do not fall into the error of taking the circularity of the 
ring, as an essential property of it; the form of a thing is only 
apparent and not prominent to the sight. (In European philo- 
sophy, form is defined as the essence of a thing, for without 
it nothing is conceivable. But matter being the recipient of 
form, it does form any part of its essence. Vasishtha speaking 
of matter as void of form, means the materia proma of Aristotle, 
or the elementary sorts of it). 

8. The water in the mirage, the two moons in the sky, 
the egoism of men and the forms of things, though appearing as 
real ones to sight and thought, cannot be proved as separate 
existences apart from their subjects. (All these therefore are 
fallacies vanishing before vickdrana or reasoning, the second 
ground of true knowledge). 

9, Again the likeness of silver that appears im pearl-shells, 
ean not be realized in the substance of the pearl-mother, or 
even a particle of it at any time or any place. (The sanskrit 
alliterations of kanam, kshanam, kvanu, cannot be preserved 
in translation). 

10. It is the incireumspect view of a thing that makes a 
nullity appear as a reality, as the appearance of silver in the 
shell and the water in the mirage; (all which are but deceptions 
of sight and other senses, and are therefore never trustworthy). 

11. The nullity of a xz? appears as an ens to sight, as also 
the fallacy of a thing as something where there is nothing 


of the kind: (as of silver in the pearl-mother and water in the 


mirage). 

12. Sometimes an unreal shadow acts the part of a real sub- 
stance, as the false apprehension of a ghost kills a lad with the 
fear of being killed by it, (Fright of goblins and bogies of 
mormos and ogres, have killed many men in the dark). 

13. There remains nothing in the gold-jewel except gold, 
after its form of jewellery is destroyed ; therefore the forms of the 
ring and bracelet are no more, than drops of oil or water on a 


heap of sand. The forms are absorbed in the substance, as the 
flu'ds in dust or sand, 


‘ 
Serer “os 
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14. There is nothing real or unreal on earth, except the false 
creations of our brain (as appearances in our dreams) ; and these 
whether known as real or unreal, are equally productive of their 
consequences, as the sights and fears of spectres in children. 
(We are equally encouraged by actual rewards and flattering 
hopes, as we are depressed at real degradation and its threatning 
fear). 

15. A thing whether it is so or not, proves yet as such as it 
is believed to be, by different kinds and minds of men ; as poison 
becomes as effective as elexir to the sick, and ambrosia proves 
as heinous as hemlock with the intemperate. (So is false faith 
thought to be as efficacious by the vulgar as the true belief of 
the wise). 

16. Belief in the only essence of the soul, constitutes true 
knowledge, and not in its likeness of the ego and mind, as it 
is generally believed in this world. Therefere abandon the 
thought of your false and unfounded egoism or individual ex- 
istence. (This is said to be self-reliance or dependance on the 
universal soul of God). 

17, As there is no rotundity of the ring inherent in gold ; 
so there is no individuality of ego’sm in the all-pervading uni- 
versal soul. 

18. There is nothing everlasting beside Brahma, and no 
personality of Him as a Brahmd, Vishnu or any other. There 
is no substantive existence as the world, but off spring of Brahmé 
called the patriarchs. (All these are said to be negative terms 
in many passages of the srutis as the following :— 

There is no substantiality except that of Brahma. There js 
no personality (4desa) of him. He is Brahma the supreme soul 
and no other. He is neither the outward nor inward nor he is 
nothing. 

19. There are no other worlds beside Brahma, nor is the 
heaven without Him. The hills, the demons, the mind and 
body all rest in that spirit which is no one of these. 


20. He is no elementary principle, nor is he any cause as 
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the material or efficient. He is none of the three times of 
past, present and future but all; nor is he anything in being 
or not = being (¢messe or posse or in nubibus). 

21, He is beyond your egotism or twism, ipseism and swsm, 
and all your entities and non-entities. There is no attribution 
nor particularity in Him, who is above all your ideas, and 
is none of the ideal personifications of your notions. (¢.e. He 
is none of the mythic persons of abstract ideas as Love and 
the like). 

22. He is the plenum of the world, supporting and moving 
all, being unmoved and unsupported by any. Heis everlasting 
and undecaying bliss; having no name or symbol or cause 
of his own. (He is the being that pervades through and pre- 
sides over all—sanmdtram. 

23. He is no sat orest or a being that is born and existen ; 
nor 2n asat—nonest (. e. extinct) ; he is neither the beginning, 
middle or end of anything, but is all in all. He is unthinkable 
in the mind, and unutterable by speech. He is vacuum about 
the vacuity, and a bliss above all felicity. 


24. Réma said:—I understand now Brahma to be self-same 
in all things, yet I want to know what is this creation, that 
we see all about us. (7.e. Are they the same with Brahma or 
distinet from him ? 


25. Vasishtha replied: The supreme spirit being perfectly 
tranquil, and all things being situated in Him, it is wrong to 
speak of this creation or that, when there is no such thing as 
a creation at any time. 

26. All things exist in the all containing spirit of God, as 
the whole body of water is contained in the universal ocean ; 
but there is fluctuation in the waters owing to their fluidity, 


whereas there is no motion in the quiet and motionless spirit 
of God. | 


27. The light of the luminaries shines of itself, but not 
so the Divine light; it is the nature of all lights to shine of them 
selves, but the hght of Brahma is not visible to sight. 
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28. 4s the waves of the ocean rise and fall in the body of 
its waters, so do these phenomena appear as the noumena in the 
mind of God (as his ever-varying thoughts). 

29. To men of little understandings, these thoughts of the 
Divine mind appear as realities; and they think this sort of 
ideal creation, will be lasting for ages. 

30. Creation is ascertained to be a cognition (a thought) 
of the Divine Mind ; it is not a thing different from the mind 
of God, as the visible sky is no other than a part of Infinity. 

31. The production and extinction of the world, are mere 
thoughts of the Divine mind; as the formation and dissolution 
of ornaments take place in the self-same substance of gold. 

32. The mind that has obtained its calm composure, views 
the creation as full with the presence of God'; but those that 
are led by their own convictions, take the inexistent for reality, 
as children believe the ghosts as real existences. 

33. The consciousness of ego (or the subjective self-exis- 
tence), is the cause of the error of the objective knowledge of 
creation ; but the tranquil unconsciousness of ourselves, brings 
us to the knowledge of the supreme, who is above the objective 
and inert creation, 

34. These different created things appear in a different 
light to the sapient, who views them all in the unity of God, 
as the toy puppets of a militia, are well known to the intelligent 
to be made and composed of mud and clay. 

35. This plenitude of the world is without its beginning 
and end, and appears as a faultless or perfect peace of work- 
manship. It is full with the fullness of the supreme Being, 
and remains full in the fullness of God. 

36. This plenum which appears as the created world, is 
essentially the Great Brahma, and situated in his greatness ; 
just as the sky is situated in the sky, tranquility in tranquility, 
and felicity in felicity, (These are absolute and identic terms, 
as the whole is the whole &c). 

37. Look at the reflextion of a longsome landscape’ in a 
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mirror, and the picture of a far stretching city in the miniature ; 
and you will find the distances of the objects lost in their close- 
ness. So the distances of worlds are lost in their propinquity 
to one another in the spirit of God. 

38. The world is thought as a nonentity by some, and 
as an entity by others; by their taking it in the different lights 
of its being a thing beside God, and its being but a reflection 
of Brahma. (In the former case it 1s a nonentity as there can 
be nothing without God; in the latter sense it is real entity 
being identie with God). 

39. After all, it can have no real entity, being like the7pic- 
ture of a city and not as the city itself. It is as false as the 
appearance of limpid water in the desert mirage, and that of the 
double moon in the sky. 

40, As it is the practice of magicians, to show magic cities 
in the air, by sprinkling handfuls of dust before our eyes ; 
so doth our erroneous consciousness represents the unreal world, 
as a reality unto us. 

41. Unless our inborn ignorance (error) like an arbour of 
noxious plants, is burnt down to the very root by the flame of 
right reasoning, it will not cease to spread out its branches, 
and grow the rankest weeds of our imaginary pleasures and 
Sorrows. 


CHAPTER CXxX. 
Lamentation of Tur Cuanpa’LA Woman. 


Argument. Lavana goes to the Vindbyan region, and sees his con- 
sort and relatives of the dreaming state, 


Ree A continued :—Now Rama, attend to the wonder. 

ful power of the said Avidyé or error, in displaying the 
changeful phenomenals, like the changing forms of ornaments 
in the substance of the self-same gold. 


®. The king Lavana, having at the end of his dream, per- 
ceived the falsehood of his vision, resolved on the following 
day to visit that great forest himself. 


3. He said to himself; ah! when shall I revisit the 
Vindhyan region, which is inscribed in my mind; and where I 
remember to have undergone a great many hardships in my 
forester’s life, 


4. So saying, he took to his southward journey, accom- 
panied by his ministers and attendants, as if he was going to 
_ make a conquest of that quarter, where he arrived at the foot 

of the mount in a few days, 

5. There he wandered about the southern, and eastern and 

~ western shores of the sea (2. ¢. all round the Eastern and Western 

Ghats). He was as delighted with his curviliniar course, as 

the luminary of the day, in his diurnal journey from east to 

west. 

6. He saw there in a certain region, a deep and doleful forest 
stretching wide along his path, and hkening the dark and dismal 
realms of death (yama or Pluto). 

7. Roving in this region he beheld everything, he had seen 
before in his dream ; he then inquired into the former circum- 

stances, and wondered to learn their conformity with the occur- 
ences of his vision, | 
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8, He recognised there the Chanddla hunters of his dreaim, 
and being curious to know the rest of the events, he continued 
in his per igrination about the forest. 


9. He then beheld a hamlet at the skirt of the wilderness, 
foggy with smoke, and appearing as the spot where he bore the 
name of Pushta Pukkasa or fostered Chandala. 


10. He beheld there the same huts and hovels, and the 
various kinds of human habitations, fields and plains, with the 
same men and women that dwelt their before. 


11. He beheld the same landscapes and leafless branches 
of trees, shorn of their foliage by the all devouring famine ; 
he saw the same hunters pursuing their chase, and the same 
helptess orphans lying thereabouts. 

12. He saw the old lady (his mother-in-law), wailing at the 
misfortunes of other matrons; who were lamenting like herself 
with their eyes suffused in tears, at the untimely deaths and 
innumerable miseries of their fellow brethern. 

13. The old matrons with their eyes flowing with bril- 
liant drops of tears, and with their bodies and bosoms emaciated 
under the pressure of their afflictions; were mourning with 
loud acclamations of woe in that dreary district, stricken by 
draught and dearth. 


14. They cried, O ye sons and daughters, that lie dead with 
your emaciated bodies for want of food for these three days ; 
say where fled your dear lives, stricken as they were by the 
steel of famine from the armour of your bodies. 

15. We remember your sweet smiles, showing your coral 
teeth resembling the red gunjaphalas to our lords, as they 
descended from the towering ¢ééa (palma trees), with their red- 
ripe fruits held by their teeth, and growing on the cloud — capt 
mountains. 


16. When shall we see again the fierce leap of our boys, 
springing on the wolves crouching amidst the groves of Kadamba 
and Jamb and Lavanga and Gunja trees, 


NT 1 
17. We do not see those graces even in the face of Kéma 
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the god of love, that we were wont to observe in the blue and 
black countenances of our children, resembling the dark hue of 
Tamala leaves, when feasting on their dainty food of fish and 
flesh. 

Lamentation of the mother-in-law. 

18. My nigrescent daughter, says one, has been snatched 
away from me with my dear husband like the dark Yamun4, by 
the fieree Yama. O they have been carried away from me 
like the Taméla branch with its clustering flowers, by a tremend- 
ous gale from this sylvan scene. 

19. O my daughter, with thy necklace of the strings of red 
gunja seeds, gracing the protuberent breast of thy youthful 
person ; and with thy swarthy complexion, seeming as the sea 
of ink was gently shaken by the breeze. Ah! whither hast thou 
fled with thy raiment of woven withered leaves, and thy teeth 
as black as the jet-jambu fruits (when fully ripe), 

20. O young prince! that wast as fair as the full moon, and 
that didst forsake the fairies of thy harem, and didst take so 
much delight in my daughter, where hast thou fled from us 
Ah my daughter! she too is dead in thy absence, and fled from 
my presence. 

21. Being cast on the waves of this earthly ocean, and joined 
tothe daughter of a Chandala, thou wast, O prince! subjected to 
mean and vile employments, that disgraced thy princely charac- 
ter. (This is a taunt to all human beings that disgrace their 
heavenly nature, and grovel as beasts while living on earth). 

22. Ah!that daughter of mine with her tremulous eyes, 
like those of the timorous fawn, and Oh! that husband valiant 
as the royal tiger ; you are both gone together, as the high hopes 
and great efforts of men are fled with the loss of their wealth. 

23. Now grown husbandless, and having of late lost my 
daughter also, and being thrown in a distant and barren land, 
Iam become the most miserable and wretched of beings. Born 
of a low caste, I am cast out of all prospect in life, and have be- 
come a personification of terror to myself, and a sight of horror 
to others. 

Vor, LI; 49 
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24, O! that the Lord has made me a widowed woman, and 
subjected me to the insult of the vulgar, and the hauteur of 
the affluent. Prostrated by hunger and mourning at the loss of a 
husband and child, I rove incessantly from door to door to bee 
alms for my supportance; (as it is the case of most female beggars). 

25. It is better that one who is unfortunate and friendless, 
or subject to passion and diseases, should rather die sooner than 
hive in misery. The dead and inanimate beings are far better 
than the living miserable. 

26. Those that are friendless, and have to toil and moi! in 
unfriendly places ; are like the grass of the earth, trampled under 
the feet, and overwhelmed under a flood of calamities, 

27. Theking seeing bis aged mother-in-law mourning in 
this manner, offered her some consolation through the medium 
of her female companions, and then asked that lady to tell him, 
“who she was, what she did there, who was_her daughter and 
who is his son.” 


28. She answered him with tears in her eyes’:—This village 
is called Pukkasa-Ghosha, here I had a Pukkasa for my husband, 


who had a daughter as gentle as the moon. 


29. She happened to have here a husband as beautiful as the 
moon, who was a king and chanced to pass by this way. By 
this accident they were matched together, in the manner that an 
ass finds by chance a pot of honey lying on her way in the forest, 


30. She lived long with him in connubial bliss, and produced 
: 1 : : . 
ae both sons and daughters, who grew up in the covert of 
this forest, as the gourd plant grows on a tree serving as its 
support. 


CHAPTER CXXI. 


Proor or THE Furitiry or Minp, 


Argument. Lavana’s return to his Palace and the interpretation of his 
dream by Vasishtha. 


HE Chandélas Continued :—O lord of men! After lapse of 
sometime, their occured a dearth in this place owing to the ~ 
dranght of rain, which broke down all men under its diresome 
pressure. 

2, Pressed by extreme scarcity, all our village people were 
scattered far abroad, and they perished in famine and_ never 
returned. 

3. Thence forward O lord! we are exposed to utmost misery, 
and sit lamenting here in our helpless poverty. Behold us lord, 
all bathed in tears falling profusely from our undrying eyelids. 

4. The King was lost in wonder, at hearing these words from 
the mouth of the elderly lady ; and looking at the face of his 
follower the faithful minister, remained in dumb amazement 
as the figure in a picture. 

5. He reflected repeatedly on this strange occurence, and 
its curious concurrence with his adventures in the dream. He 
made repeated queries relating to other circumstances, and the 
more he heard and learned of them, the more he found their 
coincidence with the occurrences of his vision, 

6. He sympathised with their woes, and saw them in the 
game state, as he had seen them before in his dream. And then 
he gave suitable gifts and presents to relieve their wants and 
woes. 

7. He tarried there a long while, and pondered on the 
decrees of destiny ; when the wheel of fortune brought him. 
back to his house, wherein he entered amidst the loud cheers 
and low salutations of the citizens. 

8, In the morning the King appeared in his court hall, el 
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sitting there amidst his courtiers, asked me saying :— How is it, 
O sage, that my dream has come to be verified in my presence 
to each item and to my great surprise ” ? 

9. They answered me exactly and to the very point all what 
T asked of them, and have removed my doubt of their truth 
from the mind, as the winds disperse the clouds of heaven.” 

10. Know thus, O Ramé&! it is the illusion of Avidya, that 
is the cause of a great many errors, by making the untruth 
appear as truth, and representing the sober reality as un- 
reality. 

11. Ré&ma said! Tell me sir, how the dream came to be 
verified ; it is a mysterious account that cannot find a place 
in my heart. 

12. Vasishtha replied :—All this is possible, O Raéma! to 
the illusion of ignorance (Avidya); which shows the fallacy of a 
picture (pata) in a pot (ghata); and represents the actual oc- 
currences of life as dreams, and dreams as realities. 

13. Distance appears to be nigh, as a distant mountain seen 
in the mirror; and a long time seems a short interval, as a 
night of undisturbed repose. 

14, What is untrue seems to be a truth as in dreaming one’s 
own death in sleep; and that which is impossible appears 
possible, as in one’s aerial journey in a dream. 


15. The stable seems unsteady, as in the erroneous notion 
of the motion of fixed objects to one passing in a vihicle; and 
the unmoving seem to be moving to one, as under the influence 
of his inebriation. 

16. The mind infatuated by one’s hobby, sees exposed to its 
view, all what it thinks upon within itself. It sees things in. 
the same light, as they are painted in his fancy, whether they 
be in existence or not, or real or unreal. 


17. No sooner does the mind contract its ignorance, by its 
false notions of egoism and tuism, than it is subjected to endless 


errors, which have no begining, middle or end and are of incessant 
occurrence in their course, 
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18. lt is the notion that gives a shape to all things; it 
makes a kalpa age appear as a moment, and also prolongs a 
moment of time to a whole Kalpa. 


19. A man deprived of understanding, believes himself as he 
is said, to have become a sheep; so a fighting ram thinks him- 
self to be a lion in his ideal bravery. (The word sheep is a term 
of derision,as the lion is that of appluse. 

20. Ignorance causes the blunder of taking things for what 
they are not, and falling into the errors of egoism and tuism : 
so all errors in the mind produce errors in actions also. 


21. It is by mere accident, that men come in possession of 
the objects of their desire ; and it is custom that determines the 
mode of mutual dealings. (The gain is accidental and the 
dealing is conventional). 

92. Lavana’s remembrance of the dream of his having lived 
in the habitation of the Pukkasa, was the internal cause, that 
represented to him the external picture of that abode, as it was 
a reality. (The mind shows what we think upon, whether they 
are real or unreal ones). 

93. Asthehuman mind is liable to forget many things which 
are actually done by some, so itis susceptible to remember those 
acts astrue which were never done, but had been merely thought 
upon in the mind. (The forgetfulness of actualities as well as 
the thoughts of inactualities, belong both to the province of the 
mind. Here Lavana did not remember what he had not done, 
but recollected the thoughts that passed in his mind). 

24. In this manner is the thought of my having eaten some- 
thing while I am really fasting ; and that of my having so- 
journed in a distant country in a dream, appears true to me 
while I think of them. 

25. It was thence that the king came to find the same conduct 
in the habitation of the Chandalas at the side of Vindhyd, as he 
had been impressed with its notion in his dream as said before. 

26. Again the-false dream that Lavana had dreamt of the 
Vindhyan people, the same took possession of their minds also. 
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(The same thought striking in the minds of different persons 
at the same time: (as we see in men of the same mind). 


27. The notion of Lavana as settled in the minds of the 
vindhyans, as the thoughts of these people rose in the mind 
of the king. (If it is possible for us to transfer our thoughts 
to one another, how much easier must it be for the superior 
instrumentality of dreams and revelations to do the same also. 
This is the yoga, whereby one man reads the mind of another). 
Again the same error taking possession of many minds all at 
once, proves the futility of common sense and universal belief 
being taken for certainty, hence the commom belief of the reality 
of things, is the effect of universal delusion and error. 


28. As the same sentiments and figures of speech, occur in 
different poets of distant ages and countries, so it is not strik- 
ing that the same thoughts and ideas should rise simultaneously 
in the minds of different menalso. (We have astriking instance 
of the coincidence of the same thought in the titles of Veni- 
sanhara and Rape of the Lock, in the minds of Vhattanarayn 
and Pope). 


29. Incommon experience, we find the notions and ideas 
to stand for the things themselves, otherwise nothing is known 
to exist at all without our notion or idea of it in the mind. (All 
that we know of, are our ideas and nothing besides. Locke and 
Berkely). 

30. One idea embraces many others also under it, as those of 
the waves and current, are contained under that of water. And 
so one thought is associated by others relating its past, present 
and future conditions of being; as the thought of aseed accom- 
panies the thoughts of its past and future states and its fruits 
and flowers of the tree. (So the word man, comprises almost 
every idea relating to humanity). 


3 Nothing has its entity or non-entity, nor can anything 
be eid to exist or not to be, unless we have a positive idea of 
the existent, and a negative notion of the in-existent, 


32. All that we see in our error, is as inexistent as oiliness 
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in sands, and so the bracelet is nothing in reality, but a formal 
appearance of the substance of gold. 


. 33. <A fallacy can have no connection with the reality, as 
the fallacy of the world with the reality of God, and so the 
fallacy of the ring with the substance of gold and of the serpent 
with the rope. The connection or mutual relation of things of 
the same kind, is quite evident in our minds. 


34. The relation of gum resin and the tree, is one of dissi- 
milar union, and affords no distinct ideas of them except that 
of the tree which contains the other. (So the idea of the false 
world, is lost in that of its main sudstratum of the Divine 
Spirit). 

_ 85. As all things are full of the Spirit, so we have distinct 
ideas of them in our minds, which are also spiritual substances ; 
and are not as dull material stones which have no feelings * 

36. Because all things in the world are intellectually true 
and real, we have therefore their ideas impressed in our minds 
also, 

_ 37. There can not be a relation or connection of two dis- 
similar things, which may be lasting, but are never united to- 
gether. For without such mutual relation of things, no idea 
of both can be formed together. 

38, Similar things being joined with similar form together 
their wholes of the same kind, presenting one form and differ- 
ing in nothing. 

39. The intellect being joined with an abstract idea, pro- 
duces an invisible, inward and uniform thought : so dull matter 
joined to another dull object, forms a denser material object to 
view. But the intellectual and material can never unite to- 
gether owing to their different natures. 


40, he intellectual and material parts of a person, can 
never be drawn together in any picture ; because the intellec- 


* (All things existent in the Divine mind in their eternally ideal state» 
present the same ideas to our minds also, which are of the similar nature 
and gsnbstance with the Divine), 
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tual part having the intellect, has the power of knowledge, 
which is wanting in the material picture. 


41. Intellectual beings do not take into account the differ- 
ence of material things as wood and stone ; which combine to- 
gether for some useful purpose (as the building of a house and 
the like). 

42. The relation between the tongue and taste is also homo- 
geneous ; becouse rasa taste and rasand the instrument of tast« 
ing, are both watery substances, and there is no heterogenious 
relation between them. (And so of the other organs of sense 
and their respective objects). 


43. But there is no relation between intellect and matter, as 
there is between the stone and the wood; the intellect cannot com- 
bine with wood and stone to form anything. (The mind and 
matter have no relation with one another, nor can they unite 
together in any way). 


44, Spiritually considered, all things are alike, because they 
are full with the same spirit ; otherwise the error of distinction 
between the viewer and the view, creates endless differences ag 
betwixt wood and stones and other things. 


45. The relation of combination though unseen in spirits, 
yet it is easily conceived that spirits can assume any form ad 
libitum and ad infinitum ; (but they must be spiritual and never 
material, So also a material thing can be converted to another 
material object, but never to a spiritual form). 


46. Know ye seekers of truth, all things to be indentie with 
the entity of God; Renounce your knowledge of nonentities 
and the various kinds of errors and fallacies and know the One 
as All ¢o pan. (The omnipotent spirit of God, is joined with all 
material things, in its spiritual form only; and it is knowable 


to the mind and spirit of man, and never by their material or- 
gans of sense), 


47. The Intellect being full with its knowledge, there is 
nothing wanting to us; it presents us everything in its cireum- 
ference, as the imagination having its wide range, shews us the 


UTPATTI KHANDA. 893 


sights of its air-built castles and every thing beside. (The differ- 
ence consists in the intellect’s shewing us the natures of things 
in their true light, and the imagination’s portraying them in 
false shapes and colours to our minds. 

48. To Him there is no limit of time or place, but his pre- 
sence extends over all his creation, It is ignorance that separ- 
ates the creator from creation, and raises the errors of egoism 
and tuism (¢. e. of the subjective and objective. The union of 
these into One is the ground-work of pantheism). 


49. Leaving the knowledge of the substantive gold, man 
contracts the error of taking it for the formal onament. The 
mistake of the jewel for gold, is as taking one thing for another, 
and the production for the producer. 


50. The error of the phenomenon vanishes upon loss of the 
eyesight, and the difference of the jewel (or visible shape), is 
lost in the substance of gold. 


51. The knowledge of unity removes that of a distinct crea- 
tion, as the knowledge of the clay takes off the sense of puppet 
- soldiers made of it. (So the detection of Asop’s ass in the 
lion’s skin, and that of the daw with the peacock’s feathers, 
removed the false appearance of their exteriors). 

52. The same Brahma causes the error of the reality of the 
exterior worlds, as the underlying sea causes the error of the 
waves on its surface. The same wood is mistaken for the carved 
figure, and the common clay is taken for the pot which is made 
of it. (The truth is that, which underlies the appearance). 

53. Between the sight and its object, there lieth the eye 
of the beholder, which is beyond the sight of its viewer, and is 
neither the view nor the viewer. (Such is the supreme Being, 
hidden alike from the view and the viewer). 

54. The mind traversing from one place to another, leaves 
the body in the interim, which is neither moving nor quite un- 
moved; since its mental part only is in its moving state. (So 
should you remain sedate with your body, but be ever active in 
your mind). 

Vou, 12. 50 
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55. Remain always in that quiet state, which is neither one. 
of waking, dreaming nor of sleeping ; and which is neither the 
state of sensibility or insensibility ; but one of everlasting tran- 
quility and rest. 

56. Drive your dullness, and remain always in the company 
of your sound intellect as a solid rock; and whether in joy or 
grief, commit your soul to your Maker, 

57. There is nothing which one has to lose or earn in this 
world ; therefore remain in uniform joy and bliss, whether you 
think yourself to be blest or unblest in life. (“Naked came I, 
and naked must I return ; blessed be the name of the Lord”). 

58. The soul residing in thy body, neither loves nor hates 
aught at any time; therefore rest in quiet, and fear naught 
for what betides thy body, and engage not thy mind to the ae- 
tions of thy body. 

59. Remain free from anxiety about the present, as you are 
unconcerned about the future. Never be impelled by the im- 
pulses of your mind ; but remain steadfast in your trust in the 
true God. 


60. Be unconcerned with all, and remain as an absent man. 
Let thy heart remain callous to everything like a block of stone 
or toy of wood ; and look upon your mind as an inanimate thing, 
by the spiritual light of your soul, . 


61. As there is no water in the stone nor fire in water, so 
the spiritual man has no mental action, nor the Divine spirit 
hath any. (There is no mutability of mental actions in the im- 
mutable mind of God). 


62. If that which is unseen, should ever come to do any- 
thing or any action; that action is not atiributed to the unseen 
agent, but to semething else is the mind, (But the mind 
being ignored, its actions are ignored also). 

63. The unself possessed (unspiritual) man, that follows the 
dictates of his fickle and wilful mind, resembles a man of the 


border land, following the customs of the out-cast Mlechchés or 
barbarians, 
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64. Having disregarded the dictates of your vile mind, you 
may remain at ease and as fearless, as an insensible statue made 
of clay, 

65. He who understands that there is no such thing as the 
mind, or that he had one before but it is dead in him to-day ; 
becomes as immovable as a marble statue with this assurance 
in himself. 

66. There being no appearance of the mind in any wise, and 
you having no such thing in you in reality except your soul; 
say, why do you in vain infer its existence for your own error 
and harm ? 

67. Those who vainly subject themselves to the false appari- 
tion of the mind, are mostly men of unsound understandings, 
and bring fulminations on themselves from the fall-moon of 
the pure soul. 

68. Remain firm as thou art with thyself (soul), by cast- 
ing afar thy fancied and fanciful mind from thee ; and be freed 
from the thoughts of the world, by being settled in the thought 
of the Supreme Soul. 

69. They who follow a nullity asthe unreal mind, are like 
those fools who shoot at the inane air, and are cast into the 
shade. 

70. He that has purged off his mind, is indeed a man of 
great understanding ; he has gone across the error of the exis- 
tence of the world, and become purified in his soul. We have 
considered long, and never found anything as the impure mind 


in the pure soul. 


CHAPTER CXXII. 
ASCERTAINMENT OF THE SELF OR SOUL, 


Argument. Description of the grounds of knowledge, vanity of fears 
and sorrows, and the natures of the intellect and goul. 


ASISHTHA said (Prose). After the birth of a man and 
a shght development of his understanding, he should as- 
sociate the company of good and wise men. 


2, There is no other way except by the light of Sdstras and 
association with the good and wise, to ford over the river of 
ignorance, which runs in its incessant course flowing in a thou- 
sand streams, 


3. It is by means of reasoning that man is enabled to dis- 
cern what is good for him, and what he must avoid to do. 


4. He then arrives to that ground of reason which is known 
as good will, or a desire to do what is good and keep from what 
is bad and evil. 


5. 'Then he is led by his reason to the power of reasoning, and 
discerning the truth from untruth, and the right from wrong. 


6. As he improves in knowledge, he gets rid of his improper 
desires, and purifies bis mind from all worldly cares. 


7. Then he is said to have gained that stage of knowledge, 


which is called the purity of his soul and mind and of his heart 
and conduct, 


8. When the yoy? or adept attains to his full knowledge, 
he is said to have arrived at his state of goodness-satya,. 


9, By this means and the curtailing of his desires, he arri- 
ves to the state called unattachment or indifference to all world- 


ly matters (andsakta), and is no more subjected to the conse- 
quence of his actions. 


10. From the curtailment of desires, the yogz learns to abs« 
tract his mind from the unrealities of the world, 
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11. And whether sitting inactive in his posture of Samddhe 
meditation, or doing anything for himself or others, he must 
fix his mind to whatever is productive of real good to the world. 
His soul being cool by the tenuity of his desires, is habituated 
to do its duties, without the knowledge of what it is doing. 
(He neither fondly pursues anything nor thinks with ardour of 
any. His want of desire makes him indifferent to all, and hke 
a man waking from his sleep, he takes himself to the discharge 
of his duties). 

12. Verily, he who has subdued his mind, has reached to 
the contemplative stage of yoga meditation. 

13. Thus one having his mind dead in himself, learns by 
practice of years, to perform his duties, by refraining from his 
thoughts of external objects. Such a one is said to have attain- 
ed the ¢#rya or fourth stage of his spiritual elevation, and to 
have become liberated in his life-time. 

14. He is not glad to get anything, nor sorry to miss it. 
He lives without fear of accidents, and is content with whatever 
he gets. 

15. Thou hast O Réma! known whatever is to be known by 
man; and thou hast certainly exterpated thy desire in all thy 
actions through life. 

16. Thy thoughts are all spiritual, and transcend the actions 
of the corporeal body, though thou art in thy embodied state. 
Do not give up they self to joy or grief, but know thyself to be 
free from decay and defect. 

17. Spiritually thou art a pure and bright substance, which 
is ubiquious and ever in its ascendancy. It is devoid of pleasure 
and pain, and of death and disease. 

18. Why dost thou lament at the grief or loss of a friend, 
when thou art so friendless in thyself. Being thrown alone in 
this world, whom dost thou claim as a friend of thy soul ? 

19. We see only the particles of matter of which this body 
is composed ; it exists and passes away in its time from its 
place ; but there is no rising or falling of the soul. - 
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20, Being imperishable in thyself, why dost thou fear to fall 
into naught ? And why think of the destruction of thy soul, 
which is never subject to death ? 


21. When a jar is broken in twain from its upper part, its 
vacuity is not lost, but mixes with the air; so the body being 
destroyed, the indestructible soul is not lost with it, (but unites 
with its original source). 

22. As the sunlight causing the appearance of a river in the 
mirage, is not lost at the disappearance of the phenomenal river ; 
so the immortal soul does not perish upon dissolution of the 
frail body. 

23. There isa certain illusion, which raises the false appe- 
tites within us ; otherwise the unity of the soul requires the help 
of no duality or secondary substance, in order to be united with 
the sole unity. 

24. There is no sensible object, whether visible, tangible, 
audible or of taste or smelling, (which relate to the particular 
senses and brain), that can affect the unconnected soul. 


25. All things and their powers, are contained in the all- 
powerful and all-comprehensive soul ; these powers are displayed 
throughout the world, but the soul is as void as the empty air. 


26: Itis the mental deception, O R&ghava, that presents 
before it the phenomena of the triple world, representing di- 
verse forms according to the triplicate nature of man: (the Satya, 
rajas and tamas). 


27. There are threefold methods of dispelling this delusion 
of the mind, namely; by the tranquility of the mind, by des- 
troying its desires, and by abandonment of acts, (which lead only 
to errors in our repeated regenerations). 


28. The world is a crushing mill, with its lower and upper 
stones of the earth and heaven; our desires are the cords that 
incessantly drag us under it: therefore R&ma, break off these 
ropes, (and you will escape the danger of being crushed by it). 


29. Our unacquaintance with spiritual knowledge, is the 


~ 
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cause of all our errors; but our acquaintance of it, leads us to 
endless joy and ultimately to Brahma himself. 


30. The living being having proceeded from Brahma, and 
travelled over the earth at pleasure, turns at last to Brahma by 
means of his knowledge of Him. 

31. Réma! all things have sprung from one Being, who 
is perfect felicity itself, inconceivable and undecaying in its na- 
ture ; and all these are as the rays of that light, or as the light 
of that everlasting fire. 

32. These are as lines on the leaves of trees, and as the curls: 
and waves on the surface of waters, They are as ornaments 
made of that gold, and as the heat and cold of that fire and 
water. 

33. Thus the triple world subsists in the thought of the 
Divine mind. It has thus sprung from the mind of God, and 
rests in its self-same state with the all-comprehending mind. 


34. This Mind is called Brahma, who is the soul of all ex-« 
istence. He being known the world is known also (7.e., the world 
is known through him); and as he is the knower of all, he gives 
us the knowledge of all things. (Thus the Sriti:—There is no 
knowing of anything but by the knowledge that He imparts 
to us). 
35. This all pervasive Being is explained to us by the learned, 
by the coined epithets of the soul, intellect and Brahma, used 
both in the sdstras as in the popular language. 

36. The pure notion that we have of an everlasting Being, 
apart from all sensible ideas and impressions, is called the Intel- 
lect and soul. 

37. This Intellect or Intelligent soul, is much more trans- 
parent than the etherial sky ; and it is the plenum, that contains 
the plenitude of the world, as a disjoined and distinct reflexion 
of itself. ; 

38. The knowledge of the separate existence of the unreal - 
reflexion of the world, apart from that real reflector, is the cause 
of all our ignorance and error ; but the view of their subsistence 
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sn the mirror of the supreme soul, blends them all to myself 
also, (who am the same soul). 

39, Now R&ma, that hast a bodiless soul of the form of pure 
intellect, thou canst have no cause to fall into the error, of being 
sorry for or afraid of the vanities of the world, 


40, Tow can the unembodied soul be affected by the pas- 
sions and feelings of the body ? It is the ignorant-and unintelli- 
gent only, that are subject to vain suspicions about unrealities. 


41. The indestructible intellect of the unintelligent even, is 
not destroyed by the destruction of their bodies, how then 
should the intelligent be afraid of their dissolution ? 


42. The intellect is irresistible in its course, and roves about 
the solar path (ecliptic) ; it is the intellectual part that makes 
the man, and not the outward body. (Puri ‘sete purushah ; it is 
the inner soul that is called man). 

43. The soul called the purusha or inner person, whether it 
abideth in the body or not, and whether it is intelligent or 


otherwise (rational or irrational), never dies upon the death of 
the body. 


44, Whatever miséries you meet with, R&éma! in this tran- 
sient world, all appertain to the body, and not to the intangible 
soul or intellect. 

45. The intellectual soul being removed from the region of 
the mind, (which is but an inward sense, and of the nature 
of vacuity, and not the grains of the brain composing the mind), 
is not to be approached by the pleasures and pains affecting 
the body and mind. 

46. The soul that has curbed its earthly desires, flies to its 
seat in the spirit of Brahma, after the dissolution of its prison 
house of the body; in the same manner as the bee lying hid 
under the coverlet of the lotus petals in the darkness of the 
night, takes to its heavenward flight by the dawning light of 
the day. 

47. If life is known to be frail, and the living state to be a’ 
transcient scene, then say, O Réma! what it is that is lost by loss 
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df this prison-house of the body, and what is it that you mourn 
for ? 

48. Think therefore,O Réma! on the nature of truth, and 
mind not about the errors of ignorance. Be freed from your 
earthly desires, and know the sinless soul to be void of all 
desires. 

49. The intellectual soul being tranquil and transparent, 
and a mere witness of our doings, without any doing or desire 
of its own, receives the reflexion of the undesirous God, as a 
mirror refiects the images of things. 

50. The soul being, as said before, a translucent particle, 
reflects the images of all worlds in itself; as a polished gem 
reflects the rays of light in its bosom. 

51. The relation of the indifferent soul with the world, is 
hike that of the mirror and its refiexions; the difference and 
identity of the soul and the world, are of the same kind. 

52. As the activities of living beings, have a free play with 
the rising sun; so the duties of the world, are fully discharged 
by the rising of the intellect. 

53. No sooner you get rid of your error of the substantiality 
of the world, than you shall come to the consciousness of its 
being a vacuum, resting in the spirit of God; (which is the 
receptacle of infinite space, and whatever there appears in it). 

54, As it is the nature of a lighted lamp to spread its lustre 
all around, so it is the nature of mental philosophy, to enlighten 
us with the real state of the soul. 

55. The essence of the supreme soul gave rise to the mind 
(will) at first, which spread out the universe with its net work 
of endless varieties. It was as the sky issuing out of the 
infinite vacuity, and assuming the shape of the blue atmosphere 
which is also a nullity. 

56. Privation of desires melts down the mind, and dissolves 
the mist of ignorance from the face of the intellect. Then 
appears the bright light of the one infinite and increate God, 
like the clear firmament of autumn after the dispersion of 


clouds. 
Vou, II, 51 
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57. The mind sprouts out at first from the supreme soul 
with all its activities, and takes upon it the nature of the lotus- 
born Brahmé by its desire of creation. It stretches out a variety 
of worlds by its creative will, which are also as the fancied 
apparitions, appearing before the imaginations of deluded boys. 

58. Non-entity appears as an entity before us, it dies away 
at death, and reappears with our new birth. The mind itself 
takes its rise from the divine intellect, and displays itself in the 
substance of the Divine Soul, as the waves play about on the 
surface of the waters of the deep. 
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is, 


BOOK IV. 
STHITI PRAKARANA 
ON ONTOLOGY OR EXISTENCE. 


CHAPTER I. 
JANYA-J ANI-NIRU’PANA, 
On Genesis and Epigenesis. 


Argument. The variety of creation is described as the working of the 
mind, and the existence of one Brahma only, is established in refutation of 
the Atomic and Materialistic doctrines of NyAya and Sénkhya philosophy. 


ASISHTHA said:—Attend now Réma, to the subject of 

Existence, which follows that of Production: a knowledge of 

this, is productive of zirvdéua or utter annihilation of the self or 
soul. 

2. Know then the phenomenal world which is existent be- 
fore you, and your knowledge of egoism or self-existence, to be 
but erroneous conceptions of the formless inexistence or inanity. 

3. You see the tints of various hues painting the vacuous 
sky, without any paint (colouring substance), or their cause (the 
painter). This is but a conception of the mind without its 
visual perception, and like the vision in a dream of one, who 
is not in a state of sound sleep. (The world is a dream), 

4. It is like an aerial city built and present in your mind ; 
or like the warming of shivering apes beside the red clay, think- 
ing it as red hot fire; and as one’s pursuing an unreality or 
(grasping a shadow). 

5. It is but a different aspect of the self same Brahma, 
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like that of a whirlpool in water, and as the unsubstantial sun- 
light, appearing as a real substance in the sky. 

6. It is like the baseless fabric of gold of the celestials on 
high ; and like the air-built castle of Gandharvas in the mid- 
way sky. (The gods and Gandharvas are believed to dwell in 
their golden abodes in heaven). 


7. It isas the false sea in the mirage, appearing true at the 
time; and like the Elysian and Utopian cities of imagination 
in empty air, and taken for truth. 

8. It is like the romantic realms with their picturusque 
scenes in the fancies of poets, which are no where in nature 
but it seems to be solid and thick within, without any pith or 
solidity in it, as thing inan empty dream. 

9. It is as the etherial sphere, full of light all around, but 
all hollow within; and like the blue autumnal sky, with its 
light and flimsy clouds without any rain-water in them. 


10. It is as the unsubstantial vacuum, with the cerulean 
blue of solid saphire ; and like the domes and dames appearing 
in dreams, fleeting as air and untangible to touch. 


ll. It is as a flower garden in a picture, painted with bloom- 
ing blossoms ; and appearing as fragrant without any fragrance 
inthem. It is lightsome to sight, without the inherent heat 
of light, and resembles the orb of the sun or a flaming fire 
represented in a picture. 

12. Itis as an ideal domain—the coinage of the brain, and 
an unreal reality or a seeming something ; and likens a lotus-bed 
in painting, without its essence or fragrance. 

13. It is as the variegated sky, painted with hues which it 
does not possess; and is as unsolid as empty air, and as many- 
hued as the rain-bow, without any hue of its own. 

14. All its various colourings of materiality, fade away un- 
der the right discrimination of reason ; and it is found in the end 
to be as unsolid a substance as the stem of a plantain tree; (all 
coated without, and nothing solid in the inside). 


15, It is like the rotation of black spots, before the eyes of 
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a purblind man; and as the shape of a shadowy inexistence, 
presented as something existent before the naked eye. 


16. Like the bubble of water, it seems as something substan- 
tial to sight; but in reality all hollow within; and though 
appearing as juicy, itis without any moisture at all. 

17. The bubling worlds are as wide spread as the morning 
dews or frost; but take them up, and you will find them as 
nothing, it is thought as gross matter by some, and as vacuum by 
others. It is believed as a fluctuation of thought or false vision 
by some, and as a mere compound of atoms by many. It 
is the dull matter of Sankhyas; mere vacuity of Vedantists ; 
fluctuation of error—avidyé spanda of the Sénkaras; empty air 
of Madhyamikas; fortuitous union of atoms of Achdryas, differ- 
ent atomisms of Sautrantas, and Vaibhdshikas ; and so likewise 
of Kandda, Gotama and Arhatas ; and so many more according 
to the theories of others). (Gloss). 


18. Iam partly ofa material frame, on my body and mind, but 

spiritually I am an empty immaterial substance; and though 

felt by the touch of the-hand, I am yet as intangible as a noctur- 
nal fiend :— (an empty shadow only). 


19. Ré&ma said :~It is said Sir, that at the end of a great 
Kalpa age, the visible world remains in its seed; after which it 
developes again ia its present form, which I require to be fully 
explained to me. 

20. Are they ignorant or knowing men, who think in these 
various ways? Please Sir, tell me the truth for removal of my 
doubts, and relate to me the process of the development. 


21. Vasishtha replied :—Those who say that the mundane 
world existed in the form of a seed at the final sleep (of Brahma, 
are altogether ignorant of the truth, and talk as children and 
boys: (from what they think themselves, or hear from others). 

22. Hear me tell you, how unaccordant it is to right reason 
and how far removed from truth. It is a false supposition, and 
leading both the preacher and hearer of such a doctrine to great 
error and egregious mistake, 
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23. Those who attempt to show the existence of the world, 
inthe form of a germ in the mundane seed; maintain a very 
silly position, as I shall now explain unto you. 


94, <A seed is in itself a visible thing, and is more an object 
of sense than that of the mind; as the seeds of paddy and barley, 
are seen to sprout forth in their germs and leaves. 

25. The mind which is beyond the six organs of sense, is a 
very minute particle; and it cannot possibly be born of itself, 
nor become the seed of the universe. 


26. The Supreme Spirit also, being more rarified than the 
subtile ether, and undefinable by words, cannot be of the form 
of a seed. 


27. That which is as minute asa nil and a zero, is equivalent 
to nothing; and could never be the mundane seed, without 
which there could be no germ nor sprout. 


28, That which is more rare and transparent than the 
vacuous and clear firmament; cannot possibly contain the 
world with all its mountains and seas ; and the heavens with alk 
their hosts, in its transcendent substratum. 


29. There is nothing, that is in any way situated as a subs- 
tance, in the substantiality of that Being , or if there is anything 
there, why is it not visible to us ? 


30. There is nothing that comes of itself, and nothing 
material that eomes out of the immaterial spirit ; for who can 
believe a hill to proceed from the hollowness of an earthen 
pot? 

31. How can a thing remain with another, which is opposed 
to it in its nature? How can there be any shadow where there 


is light, and how does darkness reside in the dix of the sun, or 
even coldness in fire ? 


32. How can an atom contain a hill, or anything subsist in 
nothing ? The union of a similar with its dissimilar, is as impos- 
sible as that of shadow with the light of the sun. 


33. It is reasonable to suppose that the material seeds of the 
fig and paddy, should bring forth their shoots in time ; but it is 
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unreasonable to believe the big material world to be contained 
in an immaterial atom. 

34. We see the same organs of sense and their sensations, 
in all men in every country ; but there is not the same unifor- 
mity in the understandings of men in every place, nor can there 
be any reason assigned to this difference. 

35. Those who assign a certain cause to some effect or event, 
betray their ignorance of the true cause ; for what is it that 
produces the effect, except the very thing by some of its 
accessory powers. (Hvery production is but a transformation 
of itself, by some of its inherent powers and properties), 

36. Throw off at a distance, the doctrine of cause and effect 
invented by the ignorant; and know that to be true, which is 
without beginning and end, and the same appearing as the world, 
(An increate everlasting prototype in the mind of God), 


CHAPTER If. 
Tin Recupracte or tHE Munpane ae. 


Argument.—Refutation of the doctrine of the separate Existence of 
the world, and establishment of the tenet of the “One God as All in All.” 


ASISHTHA said :—Now Rdma! that best knowest the 

knowable, I will tell thee in disparagement of thy belief 

in the separate existence of the world; that there 1s one pure 

and vacuous principle of the Intellect only, above all the false 
fabrications of men. 

2. Ifit is granted, that there was the germ of the world in 
the beginning ; still it is a question, what were the accompanying 
causes of its development. 

3. Without co-operation of the necessary causes, there can 
be no vegitation of the seed, as no barren woman is ever known 
or seen to bring forth an offspring, notwithstanding the seed is 
contained in the womb. 


4, If it was possible for the seed to grow without the aid 
of its accompanying causes, then it is useless to believe in the pri- 
mary cause, when it is possessed of such power in its own 
nature. 

5. Itis Brahm4 himself who abides in his self, in the form 
of creation at the beginning of the world. This creation is as 
formless as the creator himself, and there is no relatien of cause 
and effect between them. 


6. To say the earth and other elements, to be the accompany- 
ing causes of production, is also wrong; since it is impossible 
for these elements to exist prior to their creation. 


7. ‘To say the world remained quiescent in its 9wn nature, 
together with the accompanying causes, is the talk proceeding 
from the minds (mouths) of boys and not of the wise. 


8. Therefore Rima! their neither is or was or ever will be a 
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separate world in existence. It is the one intelligence of the 
Divinity, that displays the creation in itself, 

9. So Réma! there being an absolute privation of this visi- 
ble world, it is certain that Brahmé himself is All, throughout 
the endless space. 

10. The knowledge of the visible world, is destroyed by the 
destruction of all its causalities; but the causes continuing in 
the mind, will cause the visibles to appear to the view even after 
their outward extinction (like objects in the dream). 

11._The absolute privation of the phenomenal, is only 
effected by the privation of its causes, (¢.e. the suppression of 
our acts and desires); but if they are not suppressed in the mind, 
how can you effect to suppress the sight ? 

12. There is no other means of destroying our erroneous 
conception of the world, except by a total exterpation of the 
vissibles from our view. 

13. It is certain that the appearance of the visible world, is 
no more than our inward conception of it, in the vacuity of 
the intellect; and the knowledge of I, thou and he, are false 
impressions on our minds like figures in paintings. 

14. As these mountains and hills, these lands and seas and 
these revolutions of days and nights, and months and years 
and the knowledge that this is a kalpa age, and this is a minute 
and moment, and this is life and this is death, are all mere 
conceptions of the mind: 

15. So is the knowledge of the duration and termination of 
a Kalpa and mahdékalpa, (millenniums &c,) and that of the 
creation and its beginning and end, are mere misconceptions 
of our minds. 

16. tis the mind that conceives millions of Kalpas and 
billions of worlds, most of which are gone by and many as yet 
to come. (Or else there is but an everlasting eternity, which is 
self-same with the infinity of the Deity. 

17. So the fourteen regions of the planetary spheres, and 
all the divisions of time and place, are contained in the infinite 
space of the Supreme Intellect. 
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18. The universe continues and displays itself as serenely in 
the Divine mind, as it did from before and throughout all eter- 
nity ; and it shines with particles of the light of that Intellect, 
as the firmament in as full with the radiance of solar light. 


19. The ineifable hght, which is thrown into the mind by 
the Divine Intellect, shows itself as the creation, which in reality 
is a baseless fabric by itself. 


20. It does not come to existence nor dissolves into nothing, 
nor appears or sets at any time; but resembles a crystal glass 
with certain marks in it, which can never be effaced. 

21. The creations display of themselves in the ciear Intellect 
of God, as the variegated skies form portions of the indivisible 
space of endless vacuum. 

22. These are but properties of the Divine Intellect, as 
fluidity is that of water, motion of the wind, the eddies of the sea, 
add the qualities of all things. (Creation is cceternal with the 
Eternal Mind). 


23. This creation is but a compact body of Divine wisdom, 
and is contained in the Divinity as its component part. Its rising 
and setting and continuance, are exhibited alike in the tranquil 
soul. 


24, The world is inane owing to its want of the accompani- 
ment of secondary (¢.¢. material and instrumental) causes and 
is selfborn : and to call it as born or produced, is to breathe the 
breath (of live) like a madman : (i.¢., it is foolish to say so). 


25. Raéma! purify your mind from the dross of false re- 
presentations, and rise from the bed of your doubts and desires ; 
drive away your protracted sleen of ignorance (avidyd), and be 
freed from the fears of death and disease with every one of your 
friends in this Court. 


CHAPTER III. 


Eternity oF THE Wonr.p. 


AMA said ;—But it is related, that Brahma—the lord of 

creatures, springs up by his reminiscence at the end of a 

kalpa, and stretches out the world from his remembrance of it, 
in the beginning of creation. 

2. ~Vasishtha answered :—So it is said, O support of Raghu’s 
race! that the lord of creatures rises at first by his predestination, 
after the universal dissolution, and at the commencement of a 
new creation. 

3. It is by his will, that the world is stretched out from his 
recollection, and is manifested like an ideal city, in the presence 
of Brahm4—the creative power. 

4. The supreme being can have no remembrance of the past 
at the beginning of a new creation, owing to his want of a 
prior birth or death. Therefore this aerial arbour of reminis- 
cence has no relation to Brahma. (Who being an ever living 
being, his cognizance of all things is also everlasting). 

5. Ra&ma asked s—Does not the remmiscence of the past, 
continue in Brahma at his recreation of the word; and so the 
former remembrance of men upon their being reborn on earth ? 
Or are all past remembrances effaced from the minds of men 
by the delirium of death in their past life ? 

6. Vasishtha replied :—All intelligent beings, including 
Brahm4 and all others of the past age, that obtain their n7rvdna 
or extinction, are of course absorbed in One Brahma, (and have 
lost their remembrance of every thing concerning their past lives). 

7. Now tellme, my good Kaéma, where do these past remem- 
brances and remembraucers abide any more, when they are wholly 
lost, at the final liberation (or extinction) of the rememberers ? 

8. It is certain that all beings are liberated, and become 
extinct in Brahma at the great dissolution ; hence there cannot 
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be remembrance of anything in the absence of the persons that 
remember the same. 

9. The remembrance that lives impressed of itself in the 
empty space of individual Intellects, is verily the reservoir of 
the perceptible and imperceptible worlds. This reminiscence 
is eternally present before the sight of God, as a reflexion of 
his own Intellect. 


10. It shines with the lustre of his self-consciousness, from 
time without beginning and end, and is identic with this world, 
which is therefore called to be self-born; (because it is immanent 
in the mind of God). 


ll. The spiritual body which is the attribute of God from 
time without beginning (that God is a spirit); is the same with 
Virdja or manifestation of himself, aud exhibits the form of the 
world or the microcosm (é.e. God-spirit-Viraj or cosmos). 

1%. But the world is said to be composed of atoms, which 
compose the land and woods, the clouds and the firmament. 
But there are no atoms to form time and space, actions and 
motions and revolutions of days and nights. (All which are 
shaped by the spirit and not by atoms), 


13. Again the atoms (of matter) which fill the world, have 


other incipient atoms (of spirit), which are inherent in them, 
and cause them to take and appear in the forms of mountains 
and the like. 


14, But these forms seeming to be conglomerations of atomic 
particles, and showing themselves to our vision as lightsome 
objects, are in reality no substantial things. 


15. Thus there is no end of the real and unreal sights of 
things; the one presenting itself to the view of the learned, 
and the other to that of the learned. (z.¢. All things are viewed 
in their spiritual light by the learned, and in their material 
aspect by the ignorant). 


18. The cosmos appears as the immutable Brahmé only to 


the intelligent, and as the mutable visible world to the unintelli- 
gent, 


e 
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17. As these bright worlds appear to roll about as eggs in 
their spheres, so there are multitudes of other orbs, shining in 
every atom in the universe. 

18. As we see curved pillars, consisting of figures under 
figures, and those again under others; so is the grand pillar of 
the universe, composed of systems under systems to no end. 

19. As the sands on a rock, are separably attached to it, 
and are countless in their number; so the orbs in the three 
worlds, are as particles of dust in mountainous body of Brahmé, 

20. It may be possible to count the particles of ray scattered 
in the sun-beams ; but it is impossible to number the atoms of 
light, which are emanating from the great sun of Brahma. 

21. As the sun scatters the particles of his light, on the 
sparkling waters and sands of the sea; so does the Intellect of 
God, disperse the atoms of its light all over the vacuity of the 
universe. 

22, As the notion of vacuity fills the mind, with the idea 
of the visible firmament ; so the thought of creation, as self- 
same with Brahma, gives us the notion of his intellectual sphere, 

23. To understand the creation as something different from 
Brahma, leads man apart from Him; but to take it as synony- 
mous with Brahma, leads him to his felicity. 

24. The enlightened soul, freed from its knowledge of the 
mundane seed, and knowing Brahma alone as the plenum filling 
the vacuum of intellect; knows the knowable (God) in his 
inward understanding, as the same with what has proceeded 
from him. 


CHAPTER IV. 
TREATING OF THE Germ or Existence, 


Argument. Sensations and Perceptions, as the Roots of the knowledge 
of Existence ; Suppression of these annuls all existence, and removes the 
visibles from view. 
hips loins said :—It is the overthrow of the battery of 

the senses, that supplies us with a bridge over the ocean 
of the world ; there is no other act, whereby we may cross over 
it (to the other shore of truth), 

%. Acquaintance with the SAstras, association with the good 
and wise, and practice of the virtues, are the means whereby the 
rational and self-controlled man, may come to know the abso- 
lute negation of the visibles. 

3. Ihave thus told you, O handsome Réma! of the causes of 
the appearance and disappearance of the creation, resembling 
the heaving and resting of the waves of the sea of the world. 

4. There is no need of a long discourse to tell you that, the 
mind is the germ of the arbour of acts, and this germ being 
nipped in the beginning, prevents the growth of the tree, and 
frustrates the doing of acts, which are the fruits thereof. 

5. The mind is al{ (2. e. the agent of all actions) ; therefore 
it is, that by the healing of your heart and mind, you can cure 
all the troubles and diseases, you may incur in the world. 

6. The minds of men are ever troubled, with their thoughts 
of the world and bodily actions ; but these being deadened and 
defunct, we see neither the body nor the outer world. 

7. The negation of the outer world, and the suppression of 
the inner thoughts, serve to curb the demon of the mind, by 
practice of self-abnegation for a long period of time. 

8. It is possible to heal the inward disease of the internal 
mind, by administration of this best and only medicine of nega- 
tion of the external world. (Ignoring the outer world, is the 


fo) 
only way to restore the peace of the mind), 
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9. It is because of its thoughts, that the mind is subjected 
to the errors of its birth and death; and to those of its being 
bound to or liberated from, the bonds of the body and this 
world. 

10. The mind being deluded by its thoughts, sees the worlds 
shining before it ; as a man sees in his delusion, the imaginary 
city of the Gandharvas, drawn before him in empty air. 

11. All these visible worlds consist in the mind, wherein 
they seem to exist as the fragrance of the air, consists in the 
cluster of flowers containing the essence. 

12. The little particle of the mind contains the world, as a 
small grain of sesamum contains the oil, and as an attribute 
is contained in its subject, and a property abiding in the subs- 
tance. 

13. The world abides in the mind in the same manner, as 
the sun-beams abide in the sun, and as brightness consists in 
the light, and as the heat is contained in fire. 

14. The mind is the reservoir of the worlds, as the snow is 
the receptacle of coldness. It is the substratum of all existence, 
as the sky is that of emptiness, and as velocity is inherent in the 
wind. 

15. Therefore the mind is the same with the world, and the 
world is identic with the mind; owing to their intimate and 
inseparable connection with one another. The world however 
is lost by the loss of the mind ; but the mind is not lost by des- 
truction of the world. (Because the thoughts thereof are im- 
printed in the mind), 


CHAPTER V, 
Srory oF BuésRGavA. 


Argument. Meditation of Bhrigu, Ramblings of Sikra. His sight of 
and amour for an aerial nymph. 


AMA said :—Tell me sir, that knowest all truths, and art 
best acquainted with all that is past and is to come, how 
the form of the world is so vividly existed in the mind. 

2, Please Sir, explain tome by some illustration, how this 
world, appears as a visible object to the inner mind. 

3. Vasishtha replied :—The world is situated as truly in the 
minds of men, as it appeared in its firm and compact state to 
the bodiless son of Indu (I have related long before). 

4. It is situated in the same manner in the minds of men, 
as the thought of king Lavana’s transformation of himself to a 
chand4la, under the influence of sorcery. 

5. Itisin the same manner, as Bhargava believed himself 
to be possessed of all worldly gratifications. Because true bliss 
has much more relation to the mind, than to earthly posses- 
sions. 

6. Réma said :-—How is it Sir, that the son of Bhrigu came 
to the enjoyment of earthly pleasures, when he had been long- 
ing for the fruition of heavenly felicity. 

7. Vasishtha replied :—Attend now Réma, to my narration 
of the history of Bhrigu and Kéla, whereby you will know how 
he came to the possession of earthly enjoyments. 

8. here is a table-land of the Mandara mountain, which is 
beset by rows of taméla trees, with beautiful arbours of flowers 
under them. 


9. Here the sage Bhrigu conducted his arduous devotion 
in olden times and it was in this place, that his high-minded and 
valiant son Stikra; also came to perform his devotion. 


10. Stkra was as handsome as the moon, and radiant with 
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-his brilliant beams (like the sun). He took his seat in that 
happy grove of Bhrigu, for the purpose of his devotion. 

11. Having long sat in that grove under the umbrage of a 
rock, Stikra removed himself t6 the flowery beds and fair plains 
below. 

12. He roved freely about the bowers of Mandara in his 
youthful sport, and became revered among the wise and igno- 
rant men of the place. 

13. He roved there at random like Trisanku, between the 
earth and sky ; sometimes playing about as a boy, and at others 
sitting in fixed meditation as his father. 

14. He remained without any anxiety in his solitude, as & 
king who has subdued his enemy ; until he happened to behold 
an Apsara fairy, traversing in her aerial journey. 

15. He beheld her with the eyes of Hari, fixed upon his 
Lakshmi, as she skims over the watery plain, decked with her 
wreaths of Mandara flowers, and her tresses waving loosely 
with the playful air. 

16. Her trinkets jingling with her movements, and the 
fragrance of her person perfuming the winds of the air; her 
fairy form was as beautiful as a creeping plant, and her eyeballs 
rolling as in the state of intoxication. 

17. The moon-beams of her body, shed their ambrosial dews 
over the landscape, which bewitched the hard-heart of the 
young devotee, as he beheld the fairy form before him. 

18. She also with her body shining as the fair full-moon, 
and shaking as the wave of the sea, became enamoured of Sukra 
as she looked at his face. 

19. Stikra then checked the impulse of his mind, which the 
god of love had raised after her; but losing all his power 
over himself, he became absorbed in the thought of his beloved 


object. 
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CHAPTER VI. 


Exysium oF BHARGAVA. 


Argument. Sukra’s Imaginary journey to heaven, and his reception 
by Indra. 


Nig said :—Henceforth Stkra continued to think 
of the nymph with his closed eye-lids, and indulge himself 
in his reverie of an imaginary kingdom. 

2. He thought that the nypmph was passing in the air, to 
the paradise of Indra—the god with thousand eyes; and that 
he followed her closely, to the happy regions of the celes- 
tial gods. 

3. He thought, he saw before him the gods, decorated with 
their chaplets of beautiful mandara blossoms on their heads, 


and with garlands of flowers pendant on their persons resplen- 
dant as liquid gold. 


4. He seemed to see the heavenly damsels with their cyes as 
blue-lotuses, regaling the eyes of their spectators; and others 
with their eyes as beautiful as those of antilopes, sporting with 
their sweet smiles all about (the garden of paradise). 


5. He saw also the Mérutas or gods of winds, bearing the 
fragrance of flowers, and breathing their sweet scent on one 
apother ; and resembling the omnipresent Visswartipa by their 
ubiquitous journey. 

6. He heard the sweet hum of bees, giddy with the perfumed 
ichor, exuding from the proboscis of Indra’s elephant ; and lis- 
tened to the sweet strains, sung by the chorus of the heavenly 
ehoir. 


7. There were the swans and storks, gabbling in the lakes, 
with lotuses of golden hue in them : 


tial gods reposing in the arbours, beside the holy stream of the 
heavenly Ganga (Mandékini). 


8. These were the gods Yama and Indra, and the sun and 


; and there were the celes- 
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moon, and the deities of fire and the winds; and there were the 
regents of the worlds, whose shining bodies shaded the lustre 
of vivid fire. 

9. Onone side was the warlike elephant of Indra—(Airdvata), 
with the scratches of the demoniac weapons on his face (pro- 
boscis), and tusks gory with the blood of the defeated hosts of 
demons. 

10. Those who were translated from earth to heaven in the 
form of luminous stars, were roving in their aerial vehicles, 
blazing with aureate beams of the shining sun. 

ll. The gods were washed by the showers, falling from the 
peaks of Meru below, and the waves of the Ganges, rolled on 
with scattered mandara flowers floating on them. 


12. The alleys of Indra’s groves, were tinged with saffron, 
by heaps of the dust of mandara flowers ; and were trodden by 
groups of Apsara lasses, sporting wantonly upon them. 


13. There were the gentle breezes blowing among the pdri- 
jdéta plants, brightning as moon-beams in the sacred bowers ; and 
wafting the fragrant honey, from the cups of Kunda and 
mandarea blossoms. 

14. The pleasure garden of Indra, was crowded by heavenly 
damsels; who were besmeared with the frosty farina of fésara 
flowers, mantling them like the creepers of tke grove in their 
yellow robes. 

15. Here were the heavenly nymphs dancing in their gatety, 
at the time of the songs of their lovers ; and there were heaven- 
ly musicians Narada and Tamburu, joining their vocal music 
in unison with the melody of the wired instruments of the lute 
and lyre (Vallakikakali). 

16. Holy men and the pious and virtuous, were seen to soar 
high in their heavenly cars, and sitting there with their deco- 
rations of various kinds. 

17. The amorous damsels of the gods, were clinging round 
their god Indra; as the tender creepers of the garden, twine 
about the trees beside them. 
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18. There were the fruit trees of gulunchas, studded with 
clusters of their ripening fruits; avd resembling the gemming 
saphives and rubies, and set as rows of ivory teeth. 

19. After all these sights, Stikra thought of making his 
obeisance to Indra, who was seated on his seat ike another 
Brahma—the creator of the three worlds. 

20. Having thought so, Stikra bowed down to Indra in his 
own mind, as he was the second Bhrigu in heaven—(. e. He 
bowed to him with a veneration equal to that he paid to his 
father). 

21. Indra received him with respect, and having lifted him 
up with his hand, made him sit by himself. 

22. Indra addressed him saying :—I am honoured, Siikra! 
by thy call, and this heaven of mine is graced by thy presence, 
may thou live long to enjoy the pleasure of this place. 

23. Indra then sat in his seat with a graceful countenance, 
which shone with the lustre of the unspotted full-moon. 

24. Sukra being thus seated by the side of Indra, was salu- 
ted by all the assembled gods of heaven; and he continued to 
enjoy every felicity there, by being received with paternal 
affection by the lord of gods and men, 
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CHAPTER VII. 
Re-vuNIon or THE Lovers, 


Argument. Sukra sees his beloved in heaven, and is joined to her at 
that place. 


eee said :—Thus Stkra being got among the gods 
in the celestial city, forgot his former nature, without his 
passing through the pangs of death. 

2. Having halted awhile by the side of the Sachi’s consort 
(Indra), he rose up to roam about the paradise, by being charmed 
with all its various beauties. 

3. He looked with rapture on the beauty of his own person, 
and longed to see the lovely beauties of heavenly beings, as the 
swan is eager to meet the lotuses of the lake. 

4. He saw his beloved one among them in the garden of 
Indra’s Eden (udy&na), with her eyes like those of a young fawn; 
and with a stature as delicate as that of a tender creeper of the 
Amra (amaryntbus). 

5. She also beheld the son of Bhrigu, and lost her govern- 
ment on herself; and was thus observed by him also in all her 
indications of amorous feelings, 

6. His whole frame was dissolved in affection for her, like 
the moonstone melting under the moonbeams; so was hers lke- 
wise in tenderness for him. 

7. He like the moonstone was soothed by her cooling 
beauty, beaming as moonlight in the sky; and she also being 
beheld by him, was entirely subdued by her love to him. 

8. At night they bewailed as chakravékas (ruddy geese), 
at their separation from one another, and were filled with 
delight on their mutual sight at the break of the day: (which 
unites the Chakravdka pair together). 

9, They were both as beautiful to behold, as the sun and 
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the opening blossom of the lotus at morn; and their presence 
added a charm to the garden of paradise, which promised to 
confer their desired bliss. 

10. She committed her subdued-self to the merey of the 
god of love, who in his turn darted his arrows relentless on 
her tender heart. 


11. She was covered all over her person with the shafts of 
cupid, as when the lotus blossom is hid under a swarm of fleeting 
bees ; and became as disordered as the leaves of the lotus, are 
disturbed under a shower of rain drops. 


12, She fluttered at the gentle breath of the playful winds, 
hke the tender filaments of flowers; and moved as graceful 
as the swan, with her eyes as bluish as those of the leaflets 
of blue-lotuses. 


13, She was deranged in her person by the god of love, as 
the lotus-bed is put into disorder by the mighty elephant ; and 
was beheld in that plight by her lover (Stkra), in the flight 
of his fancy. 


l4- At last the shade of night overspread the landscape 
of the heavenly paradise, as if the god of destruction (Rudra) ; 
was advancing to bury the world under universal gloom. 

15. A deep darkness overspread the face of the earth, and 
covered it in thick gloom; like the regions of the polar moun- 
tains; where the hot-blazing-snn is obscured by the dark 
shade of perpetual night, as if hiding his face in shame under 
the dark veil of cimmerian gloom. 


16. The loving pair met together in the midst of the grove, 
when the assembled crowds of the place, retired to their respec- 
tive habitations in different directions. 


17. Then the love-smitten-dame approached her lover with 
her sidelong glances, as a bird of air alights from her aerial 
flight in the evening, to meet with her mate on the earth below. 

18. She advanced towards the son of Bhrigu, as a peahen 


comes out to meet the rising cloud; and thought she beheld 
there a white washed edifice, with a couch placed in the midst. 
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19. Bh4rgava entered the white hall, as when Vishnu enters 
into hoary sea, accompanied by his beloved Lakshmi; who held 
him by the hand with her down-cast countenance. 

20. She graced his person, as the lotus-stalk graces the 
bosom of the elephant; andthen spoke to him sweetly with 
her words mixed with tender affection. 

21. She told him in a sweet and delightsome speech fraught 
with expressions of endearment; Behold, O my moon-faced 
lover! I see the curve of thy bow es a bow bent for my 
destruction. 

22. Cupid is thence darting his arrows to destroy this love- 
Jorn maid; therefore protect me from him, that am so helpless 
and have come under thy protection from his rage. 

23, Know my good friend, that it is the duty of good 
people, to relieve the wretched from their distress ; and those 
that do not look upon them with a compassionate eye, are 
reckoned as the basest of men. 

24. Love is never vilified by those, who are acquainted 
with erotics; because the true love of faithful lovers, have 
endured to the last without any fear of separation, 

25. Know my dear, that the delightful draught of love, 
defies the dewy beams distilled by the moon ; and the sovereignty 
of the three worlds, is never so pleasing to the soul, as the 
love of the beloved. 

26. I derive the same bliss from the touch of thy feet, as 
it attends on mutual lovers on their first attachment to one 
another. 

27. Llive by the nectarious draught of thy touch, as the 
humuda blooms by night, embibing the ambrosial beams of the 
moon, 

28, As the fluttering Chakora, is delighted with drinking 
the moonbeams, so is this suppliant at thy feet, blessed by the 
touch of the leaf-like palm of thy hand. 

29, Embrace me now to thy bosom, which is filled with 
ambrosial bliss. Saying so, the damsel fell upon his bosom 
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with her body soft as a flower, and her eyes turning as a leaflet 
at the gentle breeze. 


30. The loving pair fell into their trance of love in that 
happy grove, as a couple of playful bees creeps into the lotus 
cup, under the fair filaments of the flower, shaking by the 
gentle breeze. 


CHAPTER VIII. 
TRANSMIGRATIONS oF SukKRA, 


Argument. _Sakra fancies his fall from heaven, and passing througl 
many imaginary births. 


Ve related :—Thus the son of Bhrigu, believed 
himself to be in the enjoyment of heavenly pleasures, in 
his ideal reveries. 

2. He thought of enjoying the company of his beloved, 
bedecked with garlands of mandara flowers, and inebriated with 
the drink of ambrosial draughts, like the full-moon accompanied 
by the evening star. 

8. He roved about the ideal lake of heaven (M4nas Saravara), 
filled with golden lotuses, and frequented by the giddy swans 
and gabbling geese or hansas of heaven; and roamed beside the 
bank of the celestial river (Mandakani), in company with the 
choristers (ch4ranas, and Kinnaras of paradise). 

4, He drank the sweet nectarious juice beaming as moon- 
beams in company with the gods; and reposed under the arbours 
of the groves, formed by the shaking branches of pdridta 
plants. 

5. He amused himself with his favourite Vidyddhar{s, in 
swinging himself in the hanging cradles, formed by the shady 
ereepers of the arbour, and sereening him frem the vernal sun- 
beams. 

6. The parterres of Nandana gardens were trodden down 
under the feet of the fellow followers of Siva, as when the 
ocean was churned by the manddéra mountain. 

7. The tender weeds and willows growing as golden shrub- 
beries, and tangled bushes in the beach of the river, were 
trampled under the legs of heated elephants, as when they infest 
the lotus lakes on Meru, (2.¢. lotuses growing in the lakes of 


mountainous regions). 
Vox, I. ; 54 
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8. Associated by his sweet-heart, he passed the moonlight 
nights in the forest groves of Kaildsa, attending to the songs 
and music of heavenly choristers, 

9, Roaming on the table-lands of Gandha-mddana mountain, 
he decorated his beloved with lotus-garlands from her head 
to foot. , 

10. He roved with her to the polar mountain which is full 
of wonders, as having darkness on one side and lighted on the 
other. Here they sported together with their tender smiles 
and fond caresses and embrace. 


ll, He thought he remained in a celestial abode beside the 
marshy lands of Mandara, for a period of full sixty years; and 
passed his time in the company of the fawna of the place. 

12. He believed he passed half a yuga with his helpmate, 
on the border of the milky ocean, and associated with the mari- 
time people and islanders of that ocean. 


13. He next thought to live in a garden at the city of the 
Gandharvas, where he believed to have lived for an immeasur- 
able period like the genius of Time himself, who is the producer 
of an infinity of worlds. 


14, He was again translated to the celestial seat of Indra, 
where he believed to have resided for many cycles of the qua- 
druple yuga ages with his mistress, 

15. 1t was at the end of the merit of their acts, that they 


were doomed to return on earth, shorn of their heavenly beauty 
and the fine features of their persons. 


16. Being deprived of his heavenly seat and vihicle, and 
bereft of his godlike form and features; Stikra was overcome 
by deep sorrow, like a hero falling in the field of warfare. 

17. His great grief at his fall from heaven to earth, broke 
his frame as it were into a hundred fragments ; like a waterfall] 
falling on the stony ground, and breaking into a hundred rills 
below. - 

18. They with their emaciated bodies and sorrowful minds 
wandered about in the air, like birds without their nest. 
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19. Afterwards their disembodied minds entered into the 
net-work of lunar beams, and then in the form of molten 
frost or rain water, they grew the vegetables on earth, 


20. Some of these vegetables were concocted, and then eaten 
by a Brahmén in the land of Dasdrna or confluence of the ten 
streams. The substance of Stikra was changed to the semen of 
the Brahman, and then conceived as a son by his wife. 

21. The boy was trained up in the society of the munis 
to the practice of rigorous austerities, and he dwelt in the 
forests of Meru for a whole manwantara, observant of his holy 
rites, 

2%. There he gave birth to a male child of human figure 
in a doe (to which his mistress was transformed in her next birth), 
and became exceedingly fond of the boy, to the neglect of his 
sacred duties. 

23. He constantly prayed for the long life, wealth and 
learning of his darling, and thus forsook the constancy of his 
faith and reliance in Providence. (Longivity, prosperity and 
capacity for learning, are the triple blessings of civil life, instead 
of austerity, purity and self-resignation of painful asceticism). 

24, Thus his falling off from the thought of heaven, to 
those of the earthly aggrandizement of his son, made his shorten- 
ed life an easy prey to death, as the inhaling of air by the serpent. 
(It is said that the serpent lives upon air, which it takes in 
freely in want of any other food). 

25. His worldly thoughts having vitiated his understanding, 
caused him to be reborn as the son of the Madra king, and suc- 
ceed to him in the kingdom of the Madras (Madura-Madras). 

26, Having long reigned in his kingdom of Madras by ex- 
terpation of all his enemies, he was overtaken at last by old 
age, as the lotus-flower is stunted by the frost. 

27. The king of Madras, was released of his kingly person 
by his desire of asceticism ; whereby he became the son of an 
anchorite in next-birth, in order to perform his austerities. 


28. He retired to the bank of the meandering river of the 
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Ganges, and there betook himself to his devotion ; being devoid 
of all his worldly anxieties and cares. 

29, Thus the son of Bhrigu, having passed in various forms 
in his successive births, according to the desires of his heart ; 
remained at last asa fixed arbour on the bank of a running 
stream, 


CHAPTER IX. 


a 
Description or SuxKra’s Bony. 


Argument. The departed spirit of Sikra, remembers the state of its 
former body. 


ASISHTHA related :—As Sdkra was indulging his reveries 

in this manner, he passed insensibly under the flight of a 

series of years, which glided upon him in the presence of his 
father. 

9. At last his arboracious body withered away with age, un- 
der the inclement sun and winds and rain; and it fell down 
on the ground as a tree torn from its roots. 

3. In all his former births, his mind thirsted after fresh 
pleasures and enjoyments ; as 4 stag hunts after fresh verdure 
from forest to forest. 

4. He underwent repeated births and deaths, in his wan- 
derings in the world in search of its enjoyments ; and seemed 
as some thing whirled about in a turning mill or wheel; till at 
last he found his rest in the cooling beach of the rivulet. 

5. Now the disembodied spirit of Stikra, remained to reflect 
on his past transmigrations, in all the real and ideal forms of 
his imagination. 

6. It thought of its former body on the Manddéra mountain, 
and how it was reduced to a skeleton of mere bones and skin by 
the heat of the sun and his austerities. (7. ¢. of the ‘five fires 
pancha-tapas of his penance. 

7. It remembered how the wind instrument of its lungs, 
breathed out the joyous music of its exemption from the pain 
of action (to which all other men were subjected). (It refers 
to the breathing of so—ham hamsah in yoga, which is the sweet 
music of salvation). 

8, Seeing how the mind is plunged in the pit of worldly 
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cares, the body seems to laugh at it, by showing the white 
teeth of the mouth in derision. 


9. The cavity of the mouth, the sockets of the eyes, the 
nostrils and ear-holes in the open face, are all expressive of the 
hollowness of human and heavenly bodies (7. e. they are all 
hollow within, though they seem to be solid without). 

10. The body sheds the tears of its eyes in sorrow for its 
past pains and austerities, as the sky rains after its excessive heat 
to cool the earth. 


11. The body was refreshed by the breeze and moon-beams, 


as the woodlands are renovated by cooling showers in the rainy 
season. 


12. It remembered how its body was washed on the banks 
of mountain rills, by the water-falls from above, and how it was 
daubed by the flying dust and the dirt of sin. 

13. It was as naked as a withered tree, and rustling to the 
air with the breeze; yet it withstood the keen blasts of winter 
as unshaken devotion in person. 


14. The faded face, the withered lungs and arteries, and the 
skinny belly, resembled those of the goddess of famine, that 
cried aloud in the forest, in the howlings of the wild beasts. 

15. Yet the holy person of the hermit was unhurt by envi- 
ous animals, owing to its freedom from passions and feelings, 


and its fervent devotion; and was not devoured by rapacious 
beasts and birds. 


16. The body of Bhrigu’s son was thus weakened by his ab- 
stinence and self-denial, and his mind was employed in holy 
devotion, as his body lay prostrate on the bed of stones. 


CHAPTER X, 
. 3 P 4 
Buriau’s Conrerence with KAA OR DEATH. 


Argument. Bhrigu’s grief at seeing the death-like body of his son. 


ASISHTHA continued :—After the lapse of a thousand 
years, the great Bhrigu rose from his holy trance (anaes- 
thesia); and was disengaged in his mind from its meditation 
of God, as in a state of suspension or syncope of his holy medita- 
tions. 
2. Hedid not find his son lowly bending down his head 
before him, the son who was the leader of the army of virtues, 
and who was the personified figure of all merits. 


3. He only beheld his body, lying as a skeleton before him, 
as it was wretchedness or poverty personified in that shape. 


4. The skin of his body was dried by the sun, and his nos- 
trils snoring as a hooping bird ; and the inner entrails of his bel- 
ly, were sounding as dry leather-pipes with the croaking of 
frogs. 

5. The sockets of his eyes, were filled with new-born worms 
grown in them; and the bones of his ribs had become as bars 
of a cage, with the thin skin over them resembling the spider’s 
web. 

6. The dry and white skeleton of the body, resembled the 
desire of fruition, which bends it to the earth, to undergo all the 
favourable and unfavourable accidents of life. 

7. The crown of the head had become as white and smooth 
(by its baldness or grey hairs), as the phallus of siva anointed 
with camphor, at the Zndu—varcha ceremony in honor of the 
moon. 

8. The withered head erected on the bony neckbone, likened 
the soul supported by the body:—(either to lead or be led by it). 


9. The nose was shriveled to a dry stalk, for want of its 
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flesh, and the nose-bone stood as a post, deviding the two 
halves of the face. 


10. The face standing erect on the protruded shoulders on 
both sides, was looking forward in the womb of the vacuous sky, 
whither the vital breath had fled from the body. 


11. The two legs, thighs, knees and the two arms (forming 
the eight angas or members of the body), had been doubled in 
their length (for their long etherial course) ; and lay slackened 
with fatigue of the long journey. 


12. The leanness of the belly like a lath, showed by its shrive- 
led flesh and skin, the empty inside of the ignorant: (¢. e. they 
may be puffed up with pride on the outside, but are all hollow 
in the inside). 


13. Bhrigu seeing the withered skeleton of his son, lying as 
the worn-out post (lo which the elephant was tied by its feet), 
made his reflections as said before, and rose from his seat. 


14. He then began to dubitate in his mind, at the sight of 
the dead body, as to whether it could be the lifeless carcass of 
his son or any other. 


15. Thinking it no other than the dead body of his son, he 


became sore angry upon the god of death ; (that had untimely 
taken him away). 


16. He was prepared to pronounce his imprecation against 


the god of fate, in vengeance of his snatching his son so pre- 
maturely from him. 


17. At this yama-the regent of death, and devourer of living 
beings, assumed his figurative form of a material body, and 
appeared in an instant before the enraged father. 


18. He appeared in armour with six arms and as many faces, 
accompanied by the army of his adherents, and holding the 
noose and sword and other weapons in his hands. (The com- 
mentary ascribes a dozen of arms to yama, by the number of the 
twelve months of the year, and having half of the number on 
either side, according to the six signs of the zodiac in either 


————— 
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hemisphere. The six faces are representative of the six seasons 
of Hindu astronomy instead of four of other nations). 

19. The rays of light radiating from his body, gave it the 
appearance of a hill, filled with heaps of the crimson hinsuka 
flowers, growing in mountain forests. 

20. The rays of the living fire flashing from his trident, 
gave it the glare of golden ringlets, fastened to the ears of all 
the sides of the sky. 

21. he breath of his host, hurled down the ridges of mounts 
tains, which hung about them, like swinging cradles on earth. 

22. His sable sword flashing with sombre light, darkened the 
disk of the sun; as it were by the smoke of the final conflagra- 
tion of the earth. 

23. Having appeared before the great sage, who was enraged 
as the raging sea, he soothed him to calmness as after a storm, 
by the gentle breath of his speech. 

24. “The sages” said he, “‘ are acquainted with the laws of 
nature, and know the past and future as present before them. 
They are never moved even witha motive to anything, and are 
far from being moved without a cause. 

25. “You sages are observers of the multifarious rules of 
religious austerities, and we are observant of the endless and 
immutable laws of destiny; we honour you therefore for your 
holiness, and not from any other desire (of being blessed 
by you or exempted from your curse). 

26. Do not belie your righteousness by your rage, nor think 
to do us any harm, who are spared unhurt by the flames of final 
dissolution, and cannot be consumed by your curses. 

27. We have destroyed the spheres of the universe and 
devoured legions of Rudras, millions of Brahmds and myriads of 
Vishnus (in the repeated revolutions of creation); what is it 
therefore that we cannot do ? 

28. We are appointed as devourers of all beings; and you are 
destined to be devoured by us. This is ordained by destiny 
herself, and not by any act of our own will. 

Vou. II, 55 
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29. It is the nature of flame to ascend upwards, and that of 
fluids to flow downward ; it is destined for the food to be fed upon 
by its eaters, and that creation must come under its destruction 
by us. 


3(), Know this form of mine to be that of the Supreme Being, 
whose universal spirit acts +n various forms, all over the universe. 


3], To the unstained (clear) sight, there is no other agent 
or object here, except the supreme> but the stained sight (of the 
clear eyed), views many agents and objects (beside the one in all). 

32. Agency and objectivity are terms, coined only by the 
short sighted; but they disappear before the enlarged view of 
the wise. 


33, As flowers grow upon trees, so are animals born on earth 5 
their growth and birth, as also their fall and death, are of their 
own spontaniety, and miscalled as their causality. 

34. As the motion of the moon is caused by no casual cause, 
though they falsely attribute a causality to it ; such is the course 
of death in the world of its own spontaneous neture. 


35. The mind is falsely said to be the agent of all its enjoy~ 
ments in life; though it is no agent of itself. It is a misbelief 
like the false conception of a serpent in the rope, where there is 
no serpent at all. 


3¢. Therefore, O sage ! allow not yourself to be so angry for 
your sorrow ; but consider in its true light, the course of events 
that befall on humankind. 

37, We were not actuated by desire of fame, nor influenced 
by pride or passion to any act ; but are ourselves subject to the 
destiny, which predominates over all our actions. 

38, Knowing that the course of our conduct, is subject to 
the destiny appointed by the Divine will, the wise never allow 
themselves to be subjected under the darkness of pride or passion, 
at our doings. 

39. That our duties only should be done at all times, is the 
rule laid down by the wise creator ; and you cannot attempt to 
remove it by your subjection to ignorance and idleness. 
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40. Where is that enlightened sight, that gravity and that 
patience of yours, that you grovel in this manner in the dark like 
the blind, and slide from the broad and beaten path laid open for 
every body? (This path is submission to what is destined by 
the Divine will, according to the common prayer ; “ Let not mine, 
but thy will be done”). 

41, Why don’t you consider your case as the sequence of 
your own acts, and why then do you, who are a wise man, falsely 
accuse me like the ignorant ; (as the cause of what is ordained by 
the Supreme cause of all !) 

42. You know that all living beings have two bodies here, of 
which one is known as the intellectual or spiritual body or mind. 

43. The other is the inert or corporeal frame, which is fragile 
and perishable. But the minute thing of the mind which lasts 
until its liberation, is what leads all to their good or evil 
desires. 

44, As the skilful charioteer guides his chariot with care, so: 
is this body conducted by the intelligent mind, with equal atten= 
tion and fondness. 

45. But the ignorant mind which is prone to evil, destroys: 
the goodly body; as little children break their dolls of clay in 
sport. 

46. The mind is hence called the purusha or regent of the 
body, and the working of the mind is taken for the act of the 
man. It is bound to the earth by its desires, and freed by its 
freedom from earthly attractions and expectations. 

47. That is called the mind which thinks in. itself, “this is 
my body which is so situated here, and these are the members 
of my body and this my head.” 

48. The mind is called life, for its having the living prin- 
ciple in it; and the same is one and identie with the understand- 
ing. It becomes egoism by its consciousness, and so the same 
mind {passes under various designations, according to its differ- 
ent functions. 

49, Ithas the name of the heart from the affections of the 
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body, and so it takes many other names at will (according to 
its divers operations). But the earthly bodies are all perishable. 

50. When the mind receives the light of truth, it is called 
the enlightened intellect, which being freed from its thoughts 
relating to the body, is set to its supreme felecity. 

5]. Thus the mind of your son, wandered from your pre- 
sence, as you sat absorbed in meditation, to regions far and 
wide in the ways of its various desires. (2. @. His body was 
before thee, but his mind was led afar by its inward desires). 

52. He having left this body of his behind him, in the moun- 
tain cave of Mandavra, fled to the celestial region, as a bird flies 
trom his nest to the open air. 

53. This mind got into the city of the tutelar gods, and 
remained in a part of the garden of Eden (nandana), in the happy 
groves of Mandara,, and under the bower of pdrijdta flowers. 

54. There he thought he passed a revolution of eight cycles 
of the four yugas, in company with Viswdcht a beauteous Ap- 
sara damsel, unto whom he clung as the hexaped bee clings to 
the blooming lotus, 

55. But as his strong desire led him to the happy regions of 
his imagination, so he had his fall from them at the end of his 
desert, like the nightly dew falling from heaven. 

56. He faded away in his body and all his limbs, like a 
fower attached to the ear or head ornament ; and fell down to- 
gether with his beloved one, like the ripened fruits of trees. 

57. Being bereft of his aerial and celestial body, he passed 
through the atmospheric air, and was born again on earth in a 
human figure. 

58. He had become a Bréhman in the land of Dasdrna, and: 
then a king of the city of Kosala. He became a hunter in a 
great forest, and then a swan on the bank of Ganges. 

59. He became a king of the solar race, and then a raja of 
the Pundras, and afterwards a missionary among the Sauras 
and Sdlwas. He next became a Vidyddhara, and lastly the 


son of a sage or mun, 
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60. He had become a ruler in Madras, and then the son 
of a devotee, bearing the name of Vasudeva, and living on the 
bank of Samangaé. 

61. Your son has also passed many other births, which he 
was led to by his desire; and he had likewise to undergo some 
ttara-janmna heterogeneous births in lower animals. 

62. He had repeatedly been a Kirdta—hbuntsman in the 
Vindhy4 hills and at Kaikatav. He was a chieftain in Sauvira, 
and had become an ass at Trigarta. 

63. He grew as a bamboo tree in the land of Keralas, and 
as a deer in the skirts of China. He became a serpent on a 
palm tree, and a cock on the tamdla tree. 

64. This son of yours had been skilled in incantations-man- 
tras, and propagated them in the land of Vidyddharas. (So 
called from their skill in enchantments). 

65. Then he became a Vidyddhara (Jadugar) or magician 
himself; and plied his jugglery of abstracting ornaments from 
the persons of females. 

66. He became a favourite females, as the sun is dear to 
lotus-flowers; and being as handsome as Kéma (cupid) in his 
person, he become a favourite amongst Vidyddhara damsels in 
the land of Gandharvas. 

67, At the end of the kalpa age (of universal destruction), 
he beheld the twelve suns of the zodiac shining at once before 
him, and he was reduced to ashes by their warmth, as a grass- 
hopper is burnt up by its falling on fire. 

68. Finding no other world nor body where he could enter 
(upon the extinction of the universe), his spirit roved about in 
the empty air, as a bird soars on high without its nest. 

69. After the lapse of a long time, as Brahma awoke again 
from his long night of repose, and commenced anew his crea- 
tion of the world in all its various forms :— 

70, The roving spirit of your son was led by its desire, as 
if it was propelled by a gust of wind, to become a Brdéhman 
again, and to be reborn as such on this earth, 
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71. He was born as the boy of a Brdhman, under the name 
of Vasudeva, and was taught in all the Sritis, among the in- 
telligent and learned men of the place. 

72. It isin this salpa age that he has become a Vidyadhara 
again, and be taken himself to the performance of his devotion 
on the bank of SAmang4, where he is sitting still in his yoga 
meditation. 

73. Thus his desire for the varieties of wordly appearances, 
has led him to various births, amidst the woods and forests in 
the womb of this earth, covered with jungles of the thorny 
khadira, karanja and other bushes and brambles. 


CHAPTER XI, 
CAUSE OF THE PRopUCTION OF THE Wor LD. 


Argument. Yama’s narration of Stkra’s medition, and his inclination 
to worldliness. 


ve continued :—Your son is still engaged in his rigorous 

austerities on the bank of the rivulet, rolling with its loud 
waves on the beach, and the winds blowing and howling from 
all sides, 

2. He has been sitting still in his firm devotion, with matt- 
ed braids of hair on his head; and beads of rudrdksha seeds in 
his hand; and controuling the members of his body from their 
going astray. 

3. If you wish, O venerable sage! to know the reveries in 
his mind, you shall have to open your intellectual eye, in order 
to pry into the thoughts of others. 

4, WVasishtha said :—Saying so, Yama the lord of world, 
who sees all at one view, made the Muni to dive into the 
thoughts of his son with his intellectual eye. 

5. The sage immediately saw by his percipience, all the 
excogitations of his son’s mind; as if they were reflected in the 
mirror of his own mind. 

6. Having seen the mind of his sonin his own mind, the 
mune returned from the bank of Samangé to his own body on mount 
Mandara, where it was left in its sitting posture, in the presence 
of Yama (during the wandering of his mind). 

7. Surprised at what he saw, the sage looked upon Yama 
‘with a smile; and dispassionate as he was, he spoke to the god 
in the following soft and dispassionate words. 

8. O god, that art the lord of the past and future! we are 
but ignorant striplings before thee; whose brilliant insight views 
at once, the three ‘times presented before it, 
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9. The knowledge of the existence of the world, whether 
it isa real entity or not, is the source of all errors of the wisest 
of men, by its varying forms and fluctuations. 


10. Itis thou, O potent god ! that knowest what is inside this 
world ; while to us it presents its outward figure, in the shape 
of a magic scene only. 


11. I knew very well, that my son is not subject to death; 
and therefore I was struck with wonder, to behold him lying as 
a dead body. 


12. Thinking the imperishable soul of my son, to be snatch- 
ed by death; I was led to the vile desire, of cursing thee on 
his untimely demise. 


13. For though we know the course of things in the world ; 
yet we are subjected to the impulses of joy and grief, owing to 
the casualties of prosperity and adversity. 


14. Moreover, to be angry with wrong doers, and to be 
pleased with those that act rightly, have become the general 
rule in the course of the world. 


15. So long do we labour under the sense of what is our 
duty, and what we must refrain from, as we are subject to the 
error of the reality of the world; but deliverance from this 
error, removes all such responsibilities from us. 


16. When. we fret at death, without understanding its in- 
tention (that it is intended only for our good); we are of course 
blamable for it. 


17. Iam now made to be acqainted by thee, regarding the 
thoughts of my son; and am enabled also to see the whole 
scene on the bank of Samangd (by thy favour). 

18. Of the two bodies of men, the mind alone is ubiguitous, 
and leader of the outer body of animated beings. The mind 
therefore is the true body, which reflects and makes us consci- 
ous of the existence of ourselves, as also of the exterior world. 

19. Yama replied :—You have rightly said, O Bréiman ! 
that the mind is the true body of man. It is the mind that 
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moulds the body according to its will, as the potter makes the 
pot ad libitum (ex suo motee). 


20. It frames a form and gives a feature to the person, that 
it had not before ; and destroys one in existence in a moment, 
It is the imagination that gives an image to airy nothing, as 
children see ghosts before them in the dark. (The mind changes 
the features of the face and body, and views things according 
to its own fancy). 

21. Its power to create apparent realities out of absolute 
unreality, is well known to every dody, in his dream and deli- 
rium, in his misconceptions and fallacies and all kinds of error ; 
as the sight of magic cities and talismans. 


22. It is from reliance in visual sight, that men consider it 
as the principal body, and conceive the mind as a secondary or 
supplimentary part. 


23. It was the (Divine) mind, that formed the world from 
its thought; wherefore the phenomenal is neither a substance 
by itself (as it subsists in the mind); nor is it nothing (being 
in existence in us). Gloss. It is therefore undefinable—ancrvg- 
chdniy a. 

24. ‘The mind is part of the body, and spreads itself in its 
thoughts and desires into many forms; as the branch of a tree 
shoots forth in its blossoms and leaves. And as we see two 
moons by optical deception, so does one mind appear as many 
in many individuals; (and as different in different persons). 

25. Itis from the variety of its desires, that the mind per- 
ceives and produces varieties of things, as pots and pictures and 
the like—ghatapatéde. (Hence the mind is the maker of all 
things). 

26. The same mind thinks itself as many by the diversity of 
its thoughts ; such as:—-“ I am weak, I am poor, I am ignorant 
and the like ;” (all which serve to liken the mind to the object 
constantly thought upon). 

27. The thought, that I am none of. the fancied forms which 
I feign to myself, but of that form from whence I amy, causes 
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the mind to be one with the everlasting Brahma, by divesting’ 
it of the thoughts of all other things. 


28, All things springing from Brahma, sink at last in him ; 
as the huge waves of the wide. and billowy ocean, rise but to 
subside in its calm and undisturbed waters below. 

29, They sink in the Supreme Spirit, resembling one vast 
body of pure and transparent, cold and sweet water; and like 
a vast mine of brilliant gems of unfailing effulgence. 


30. One thinking himself as a little billow, deminishes his 
soul to littleness. (He who bemeans himself, becomes mean). 


31. But one believing himself as a large wave, enlarges 
his spirit to greatness. (Nobleness of mind, ennobles a man), 


32. He who thinks himself asa little being, and fallen 
from above to suffer in the nether world ; is born upon earth in 
the form he took for his pattern. 


33. But he who thinks himself to be born to greatness, and 
rises betimes by his energy ; becomes as big as a hill, and shines 
with the lustre of rich gems growing upon it. 


34. He rests in peace, who thinks himself to be situated 
in the cooling orb of the moon; otherwise the body is consumed 
with cares ; as a tree on the bank is burnt down by a conflagration. 


35. Others like forest trees are fixed and silent, and shudder for 
fear of being burnt down by the wild fire of the world; though’ 
they are situated at ease, as beside the running streams of lim- 
pid water, and as high as on mountain tops of inaccessible 
height. 

36. Those who think themselves to be surrounded by worldly 
affairs, are as wide—stretching trees, awaiting their fall by 
impending blasts of wind. 

37. Those who wail aloud for being broken to pieces under 
the pressure of their misery; are like the noisy waves of the 


sea, breaking against the shore and shedding their tears in the 
form of the watery spray. 


38. But the wayes are not of one kind, nor are they alto~ 
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gether entities or nullities in nature ; they are neither small or 
large nor high or low, nor do these qualities abide in them. 

39. The waves do not abide in the sea, nor are they without 
the sea or the sea without them: they are of the nature of 
desires in the soul, rising and setting at their own accord. 

40. The dead are undying, (because they die to be born 
again, and the living are not living, (because they live but to 
die at last). Thus is the law of their mutual succession which 
nothing can forefend or alter. 

41. As water is universally the same and transparent in its 
nature, so is the all pervading spirit of God, pure and holy 
in every place. 

42. It is this one and self-same spirit which is the body of 
God, that is called the transparent Brahma. It is omnipotent 
and everlasting, and constitutes the whole world appearing as 
distinct from it, 

43, The many wonderful powers that it contains, are all 
active in their various ways. The several powers productive of 
several ends, are all contained in that same body. All the natural 
and material forces, have the Divine spirit for their focus, 

44, Brahmé was produced in Brahma as the billow is pro- 
duced in the water, and the male and female are produced from 
the neuter Brahma, changed to and forming both of them. 

45. That which is called the world, is only an attribute of 

Brahm4; and there is not the slightest difference between 
Brahmaé and the world. (The one being a fac-simile of the 
original Mind). 
46. Verily this plenitude is Brahmé, and the world is no 
other than Brahma himself. Think intently upon this truth 
and shun all other false beliefs: (of the creator and created, and 
the like). 


47. There is one eternal law, that presides over all things, 


and this one law branches forth into many, bringing forth a 


hundred varieties of effects. The world is a congeries of laws, 
which are but manifestations of the Almighty power and 
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omniscience. (Therefore says the psalmist; “ Blessed is he, 
who meditates on his laws day and night—O dic Purat Jehova 
hefzo yomam olatla). 

48. Both the inert and active (matter and life), proceed from the 
same; and the mind proceeds from the intellect —chit of God. 
The various desires are evolved by the power of the mind, from 
their exact prototypes in the Supreme soul. 


49. Itis Brahmd therefore, O sinless R4ma! that manifests 
itself in the visible world ; and is full with various forms, as 
the sea with all its billows and surges. 


50. It assumes to itself all varieties of forms by its volition 
of evolution or the will of becoming many ; and it is the spirit 
that displays itself in itself and by itself (of its own causality) ; 
as the sea water displays its waves in its own water and by 
itself. 

51. As the various waves are no other than the sea water, so 


all these phenomena are not different from the essence of the 
lord of the world. 


52. As the same seed developes itself in the various forms 
of its branches and buds, its twigs and leaves, and its fruits 


and flowers; so the same almighty seed evolves itself in the 
multiafrious varieties of creation. 


53. As the strong sun light, displays itself in variegated 
colours in different bodies ; so does Omnipotence, display itself in 
various vivid colours, all of which are unreal shades. (Urdu. 


O leken chamakta har har rang men.—It is His light, that shines 
in all colours). 


54. As the colourless cloud receives in its bosom, the variety 
of transient hues displayed in the rainbow ; so the inscrutable 
spirit of the Almighty, reflects and refracts the various colours 
displayed in creation, (Shines in the stars, glows in the sun 
&c. Pope). 

55. From the active agent, proceed the inert matter and 
inactivity without a secondary cause; as the active spider 


produces the passive thread, and the living man brings upon 
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him, his dull torpor in sleep. (So the active spirit of God, 
brings forth cnertia and inactive matter, out of itself into being. 
The laws of statics as well as dynamics both subsist in the 
energy of the spirit). 

56. Again the Lord makes the mind to produce matter 
for its own bondage only; as he makes the silkworm weave 
its own sheathing for its confinements alone. (So the mind 
maketh its material equipage, for its own imprisonment in 
the world). 

57. The mind forgets its spiritual nature of its own will ; 
and makes for itself a strong prison house (of its earthly posses- 
sions), as the silkworm weaves its own coating, 

58. But when the mind inclines to think of its spiritual 
nature by its own free will; it gets its release from the prison- 
house of the body and bondage in the world; as a bird or beast 
is released from its cage, and the big elephant let loose from 
his fetters and the tying post. 


59. The mind gradually moulds itself into the form, which 
it constantly thinks upon in itself; and it derives from within 
itself, the power to be what it wishes to become, (Constant 
thought brings about its end. Yadris bhavand yusya §c). 

60. The long sought power when acquired, becomes as 
familiar to the soul, as the dark clouds are attendant upon the 
sky in the rainy-season. 

61. The newly obtained power is assimilated with its re- 
cipient, as the virtue of every season is manifested in its effect 
upon the trees, (. ¢. in the season fruits and flowers). 

62. There is no bondage nor liberation of human soul, nor 
of the Divine Spirit. We cannot account for the use of these 
words among mankind. (These terms apply to the mind which 
is bound and freed, and not to the soul which is ever free). 


63. There is no liberation nor bondage of the soul, which 
is the same with the Divine. It is this delusive world which 
shows the immortal soul under the veil of mortality, or as 
eclipsed by and under the shadow of temporary affairs, 
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64. It is the unsteady mind, which has enwrapped the 
steady soul, under the sheath of error; as the coverlet of the 
silkworm, covers the dormant worm. 

65: All other bondages which bind the embodied soul to 
earth, are the works of the mind, which is the root of all word- 
ly ties and affections. 

66. All human affections and attachments to the visible 
world, are born in and remain in the mind; although they are 
as distinct from it, as the waves of the sea or as the beams 
of the moon; are produced from and contained in their recep- 
tacles, 

67. Itis the Supreme spirit, which is stretched out as one 
universal ocean, agitated into myriads of its waves and billows. 
The Intellect itself is spread out as the water of the universal 
ocean, containing everything that is aqueous and terrene in its 
infinite bosom, 

68. All those that appear as Brahmd, Vishnu and Rudras, 
as also they that have become as gods, and those that are called 
men and male creatures :— 

_ 68—(1). Are all as the waves of the sea, raised spontaneously 
by the underlying spirit; and so are Yama, Indra, the sun, 
fire, Cuvera and the other deities. 

68—(2). So too are the Gandharvas and Kinnaras, the Vidy4- 
dharas and the other gods and demigods, that rise and fall 
or remain for a while like the breakers of the sea, 

68—(3). They rise and fall as waves on every side, though 
some continue for a longer duration, as the lotus-born Brahmé — 
and others, 

68—(4), Some are born to die in a moment, as the petty 
gods and men; and others are dead no sooner they are born as 
the ephemerides and some worms. 


69. Worms end insects, gnats and flies and serpents and 
huge snakes, rise in the great ocean of the Divine Spirit, 
like drops of water scattered about by waves of the sea. 


70. There are other moving animals as men and deer, vul- 
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tures and jackals, which are produced on land and mountains, 
in woods and forests and in marshy grounds. 

71. Some are long lived and others living for a short dura- 
tion; some living with higher aims and ambitions, and others 
with no other care than that of their contemptible bodies, or 
self-preservation only. 

72. Some think of their stability in this world of ina 
and others are betrayed by their false hope of the stability of 
worldly affairs, which are quite unstable. (So in Persian Daregd 
jehin rh baquina didam). 

73, Some that are subjected to penury and poverty, have 
little to effect in their lives; and always torment themselves 
with the thoughts, that they are poor and miserable, weak and 
ignorant. 

74. Some are born as trees, and others have become as gods 
and demigods; and while some are furnished with moving 
bodies, others are dissolved as water in the sea. 


75. Some are no Jess durable than many salpas (as the land 
and sea and mountains &c.); and others return to the Supreme 
Spirit, by the moonlike purity of their souls. All things have 
risen from the oceanlike Spirit of Brahma, like its moving un-: 
dulations. It is the intellectual consciousness of every body 
that is termed his mind. 


CHAPTER XII. 
Deraitep Account or THE GENESIS or THR Wortp. 


Argument. Confutation of the instance of the sea and its fluctuation, 
with regard to the immutable spirit of God ; and resolution of the pheno- 
menal world, to our erroneous conception, and visual deception. 


Va said :—The consciousness of gods, demigods and met 

as distinct beings, is quite wrong, since they are no way 
distinct from the infinite ocean of Divine Spirit, of which they 
are all as undulations. 

%. Itis owing to our erroneous conceptions that we make 
these distinctions in ourselves and the Supreme Soul. The 
thought of our being separate and apart from the Supreme 
spirit, is the cause of our degradation from our pristine holiness 
and the image of God, in which man was made at first and 
was infused with his holy spirit. 


3. Remaining within the depth of the Divine Spirit, and 
yet thinking ourselves to live without it, is the cause of keeping 
us in darkness on the surface of the earth. 

4. Our consciousness of ourselyes as Brahmé, being vitiated 
by the various thoughts in our minds, becomes the root of our 
activities ; while the pure consciousness of ego sum—I am, is 
free from all actions and energies, 

5. It is the inward desire of the heart and mind, that be- 
comes the seed of earthly actions ; which sprouts forth in thorny 
plants like the karanja, a handful of which fills the ground 
with rankest weeds, 

6. Those living bodies, that lie scattered as pebbles on earth ; 
are seen to roll about or lie down with their temporary joy and 
grief in continued succession, owing to their ignorance of them- 
selves, 

7. From the highest empyrean of Brahms, down to the 
lowest deep, there ig an incessant undulation of the Divine 
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spirit, like the oscillation of the wind ; which keeps all beings 
in their successive wailing and rejoicing, and in thair incessant 
births and deaths. 

8. There are some of pure and enlightened souls, as the gods 
Hari, Hara and others; and some cf somewhat darkened under 
standings, as men and the inferior demigods. 


9. Some are placed in greater darkness, as the worms and 
insects; and others are situated in utter darkness, as the trees 
and vegetables. 

10. Some grow afar from the great ocean of the Divine 
Spirit; as the grass and weeds of the earth, which are ever 
degraded, owing to their being the emblems of sia ; and others are 
barred from elevation as dull stones and heinous snakes. 


11. Some have come to being only with their bodies, (with- 
out any share of understanding) ; and they know not that 
death has been undermining the fabric of their bodies, as a 
mouse burrows a house. 

12. Some have gone through the ocean of Divine know- 
ledge, and have become as divinities, in their living bodies 
as Brahm4, Hari, and Hara. (The gods like angels are embodi- 
ed beings in which form, they are worshipped by their votaries. 
It is wrong therefore for the Kesavite Brahmos, to call the form- 
less Brahma as Hari, who had visible body according to our 
text). 

13. Some having a little understanding, have gone down 
the depth of holy knowledge, without ever reaching the bottom, 
or finding its either shore. 

14. Some beings that have undergone many births, and 
have yet to pass through many more, have ever remained abor- 
tive and benighted without the light of truth, 

15. Some are tossed up and down, like fruits flung from 
the hand: those flying upward have gone higher still; and 
those going down have fallen still lower and lower. (None can 
know the highest pitch or lowest depth of existence? ). 

16, Ibis forgetfulness of Supreme felicity, that causes one 
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CHAPTER XIII. 
CoNSOLATION OF BHRIGU. 


Argument. Bhrigu being acquainted with the powers of the mind and 
Death, rose to repair to the spot where the body of Sakra was lying. 


AMA said :-—Among these various species of living creatures, 
which resemble the waves of the ocean, and are as numer- 
ous as the plants and creepers of spring :-— 

9. There are some persons among the Yakshas, Gandharvas 
and Kinnaras, who have overcome the errors of their minds, 
and have well considered every thing before and after them ; that 
have become perfect in their lives, and passing as the living libera- 
ted persons in this world. 

3. Others there are among the moving and unmoving, that 
are ag unconscious of themselves as wood and stone ; and many 
that are worn out with error, and are ineapable of judging for 
themselves. (Worn out with error, means hardened in their 
ignorance), 

4, But those that are awakened to sense, have the rich mine 
of the sdstras, framed by the enlightened, for the guidance of 
their souls. (Hence it is for the sensible: only to benefit them- 
selves by learning). 

5, Those who: are awakened to sense, and whose sins are 
washed off; have their understandings purified by the light of 
the sastras. (Lit, by investigation into the sdstras). 

6. The study of good works, destroys the errors of the mind ; 
as the- course-of the sun in the sky, destroys the darkness of the 
night. 

7. Those who have not succeeded to dispel the errors of their 
minds, have darkened their understandings by a mist of ignor- 
ance; like the frosty sky of winter, and they find the phantoms 
of their error, dancing as demons before their eyes. 


452 YOGA VASISHTHA. 


8. All living bodies are subject to pain and pleasure ; but it 
is the mind which constitutes the body, and not the flesh (which 
is insensible of either). 


9, The body that is seen to be composed of flesh and bones 
and the five elemental parts, is a creation of the imagination of 
the mind, and has no substantiality in it. 

10. What your son had thought of in his mental body (man- 
as—sarira), the same he found in the same body; and was not 
accountable to any body for aught or whatever passed in his 
mind. (We are responsible for every act of the body; but not 
so for the thoughts or reveries of the mind}. 

11. Whatever acts a man wills to do in his own mind, the 
same comes to take place in a short time; and there is no other 
(foreign) agency of any bodyelse required to bring them about. 

12. Whatever the mind doth ina moment and of its own 
accord, and actuated by its own will or desire, there is no body 
in the world, who has the power to do or undo the same at any 
time. (The mind is master of the act, and not the body, nor 
any body besides. Or; whatever the mind sets about to do, it 
does it sooner than by the help of another). 


13. The suffering of hell torments and enjoyment of heaven- 
ly bliss, and the thoughts of birth and death ; are all fabrications 
of the mind; which labours under these thoughts. (It is the 
mind that makes a heaven of hell and a hell of heaven). 


14. What need I to tell more in the manner of verbose 
writers (on this subject), than go together at once, to the place 
where your son is situated. 


15. He (iskra) having tasted the pleasure and pain of all 
these states at a moments thought of his mind, is now seated as 
a devotee on the bank of samang’, under the spreading beams 
of the moon. (The Gloss speaks here of Stikra’s passing into 
many births, before his betaking himself to devotion). 

16. His vital breath having fled from his heart, became as 


the moonbeam sparkling in a dew drop, which entered the uterus 
in the form of-semenvir7lis, 
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17. Saying so, the lord of death smiled to think of the 
course of nature, and taking hold of Bhrigu’s hand in his own, 
they both departed as the sun and moon together. 

18. O wonderful is the law of nature! said Bhrigu slowly 
to himself, and then rose higher and higher, as the sun ascends 
above his rising mountain. 

19, With their luminous bodies, they arrived at the spot of 
Samanga, and shone on high above the tam4la trees below. 
Their simultaneous rising in the clear firmament, made them 
appear as the sun rising with the full-moon over the cloudy 
horizon. 

20, Valmiki said :—As the maunc (Vasishtha) was teiling 
these things, the sun went down his setting mountain, and the 
day departed to its evening service. The court broke with mu- 
tual salutations, to perform their evening rites and observances, 
after which they joined the assembly at the dawn of the next 
day..* 


* This colophon occuring at the end of many chapters, shows the inter- 
mediate chapters as parts of the lectures of a single day ; and by enumeration of 
which, the whole space of time occupied in the delivery of these lectures may 
be fairly ascertained. This will serve to show that the delivery of the lectures 
occupied but a few months; and Valmiki’s writing of them, if he was a short 
hand writer, embraced also the same lenght of time, contrary to the common 
belief of this composition’s being a work of many years. 


CHAPTER XIV. 
Sixra’s REMINISCENCE OF HIS METEMPSYCHOSIS. 


Argument. Bhrigu and Yama’s Expostulation with Sukra, and desiring 
him to return to his former state. 


Ngseerre: said :—Now as Yama and Bhrigu departed 
from the cavern of the Mandara maintain, and proceeded 
towards the bank of Samangé river :— 

2. They beheld upon their descending from the mountain, a 
great light below; proceeding from the bodies of the celestials, 
sleeping in the arbours of aureate creepers. 

3. The birds were sporting in their sprays, formed by the 
cradling creepers under the canopy of heaven ; and the lovely 
antelopes looking face to face, with their eyes resembling the 
blue-lotuses. 

4. They beheld the Siddhas, sitting on their stony seats 
upon the elevated rocks ; with their bodies full of pe and 
their eyes looking on the spheres with defiance. 

5. They saw the lords of the elephantine tribe, with their 
big trunks as large as the palm trees, and plunging in the lakes 
covered with flowers, falling incessantly from the beachening 
boughs, and branches of flowering trees. 

6. They saw the mountain bulls (Bos guavus) dozing in their 
giddiness, and sitting as ebriety in person; while their bodies 
were reddened by the red dust of flowers, and their tails flushed 
with the crimson farina blown by the breeze. 

7. There were the brisk and beautiful chowrz deer serving as 
flappers of the mountain king, and dousing in the pools filled with 
falling flowers. 

8. They saw the Kinnara lads sitting on the tops of straight 
and stately date trees, and sporting with pelting the date fruits 
upon one another, which stuck to the reeds below as their 
fruits. 
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. 9. They beheld big monkeys, jumping about with their 
hideous reddish cheeks, and hiding themselves in the coverts of 
widespreading creepers. 

10. They saw the siddhas, to be hit by the celestial damsels 
with blossoms of mandara flowers, and clad with vests of the 
tawny clouds by which they were shrouded. 

11. The uninhabited skirts of the mountain, were as the 
solitary walks of Buddhist vagrants; and the rivulets at its foot, 
were gliding with their currents covered under the kunda and 
mandava flowers, as if they were running to meet the sea 
mantled in their yellow vests of the spring season. ; 

(It is well known that the vernal vesture of damsels, is of the 
yellow colour of the farina of flowers, and the rivulets are 
poetically figured as females hastening towards their lord the 
sea (saritém-pathi). 

12 The trees decorated with wreaths of flowers, and shaken 
by the breeze, seemed as bacchanials giddy with the honey of 
the flowers, and rolling their dizzy eyes formed of the flutter- 
ing bees. 

18. They walked about here and there, and looked at and 
admired the grandeur of the mountain, till at last they alighted 
on the nether earth, decorated with its cities and human habita- 
tions. 

14, They arrived in a moment at the bank of SAmang4, flow- 
ing with the loosened flowers of all kinds, as if it were a bed 
of flowers by itself. 

15. Bhrigu beheld his son on one of its banks, with his body 
changed to another form, and his features quite altered from his 
former state. 

16. His limbs were stiff, and his sense at a stand still, as he 


sat with his mind fixed on steady meditation. He seemed to be 


long at rest, inorder to get his rest from the turmoils of the world. 

17. He thought upon the course of the currents of the 
world, which are continually gliding with successive joy and 
sorrow to man, who gets rid of them after his long trial. 
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18. Ie became motionless asa wheel, after its long winded 
motion; and found his rest after his prolonged whirling, in the 
whirlpool of the ocean of the world. 


19. He sat retired as a lover, solely reclined on the thought 
of his beloved object in his retirement; and his mind was at 
rest, after its long wanderings. 

20. He sat in a state of uniform meditation, without a 
shadow of biplicity in it; and was smiling with a cold apathy 
at all the pursuits of mankind. 


21. Liberated from all concerns, and released from the 
enjoyments of life, and disenthralled from the snare of desires 
and fancies, he rested in the supreme bliss of the soul. 


22. His soul was at rest, in the everlasting rest of God; 
as the pure crystal catches the colour of the gem, which is 
contiguous to it. 


23. Bhrigu beheld his son in the calmly composed and 
awakened state of his mind, and frecd alike both from his 
thoughts of what was desirable, as also from his hatred against 
What was disgusting. (God is said to be eternally at rest the 
six days creation, but an act of his Mind, Will, Word, Fiat, 
Logos or Brahm4). 


Ty . . . te 
24, Yama seeing the son of Bhrigu, said to the father in 
a voice, hoarse as the sounding sea. ‘Lo there thy son.’ 


oe a Ae ‘ , 

25. “ Awake, said he to Bhargava, which startled him from 
his meditation, as the roaring of a cloud, rouses the slumbering 
peacock from his summer sleep. 


26. Upon opening and lifting up his eyes, he beheld the 
; ate 
god standing with his father on one side, who being pleased 
at his sight, glowed in their countenances like the disks of the 
sun and moon. 


é ; : : 
27. He rose from his seat of Kadamba leaves, and made his 

obeisance to them, who appeared to have come to him like the 

gods Hari and Hara in the disguise of a couple of Brahmans. 


#8. After their mutual salutations, they were seated on a 
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slab of stone, and appearedas the venerable gods Vishnu and 
Siva, were seated on the pinnacle of Meru. 


29. The Bréhman boy, having ended the muttering of his 
mantras on the bank of Samangd, accosted them with a voice 
distilling as the sweet nectarine juice of ambrosia amrifa or 
water of lifes (aquavitae or abi haiydt). 

30. “Tam emancipated, my lords, at your sight this day 
(from ali earthly cares), as you have blessed me by your sights, 
resembling those of the sun and moon, appearing together to 
view. (Lit. as the orbs of the cooling and dazzling beams. 
(Limansu and ushndnsu). 

31. The darkness, which reigned in my mind, and which no 
light of the sdstras or spiritual or temporal knowledge, nor even 
my austerities could remove, is dispelled today by the light of 
your presence. 

32. <A kind look of the great, gives as much joy to the mind, 
as draughts of pure ambrosia, serve to satisfy the heart. 

33. Tell me who are you, whose feet have sangtified this place; 
as the glorious orbs of the day and night, enlighten the firma- 
ment. 

34. Being addressed in this manner, Bhrigu desired him to 
remember his prior births, which he could well do, by his enlight- 
ened understanding. 

35. Bhrigu made him acquainted with the state of his former 
birth, and he remembered it instantly by the clairvoyance of his 
inward sight. 

36. He was struck with wonder at the remembrance of his 
former state, and smiled with a joyous face and gladsome heart, 
to ponder on what he had been ; and then uttered as follows. 

37. Blessed is the law of the Supreme Being, which is with- 
out its beginning or end, and is known as destiny here below ; 
and by whose power the world is revolving as a curricle. 

38. Isee my countless and unknown births, and the innumer- 
able accidents to which they were subject, for the period of a 
whole kalpa or duration of the world from first to last, (The 
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Soul being immortal, has to pass into infinite births under 
various shapes and forms of bodies. If it were to le dormant 
in the grave for ever what is the good of its being made or 
created to be immortal ?) 

39, I have undergone great hardships, and known pros- 
perity also with the toil of earning; have had my wanderings 
also in different lives, and remember to have roamed for a long 
time, over the mountainous regions of Meru. 

‘40, Idrank the water reddened with the pollen of mandéra 
flowers, and roved along the bank of the heavenly stream of 
Mandakini filled with lotuses, 

41. I wandered about the Mandéra groves, filled with flower- 
ine creepers like gold, and under the shade of the kalpa ‘arbors: 
of Meru, and in the flowery plains above and about it. 

42, There is naught of good or evil, which I have not tasted 
or felt or done myself ; nor is there anything, which I have not 
seen and felt and known in my past lives. 

43, Ihave now known the knowable (that is to be known), 
and seen the imperishable one in whom I have my repose. JT 
have now rested after my toils were over, and have passed 
beyond the domain of error and darkness. 

44, Now rise, O father! and let us go to see that body, 
lying on the Mandéra mount, and which is now dried as a 
withered plant.. 

45. Ihave no desire to remain in this place, nor go any- 
where of my own will ; it is only to see the works of fate, that 
we wander all about, 

46, I will follow you, with my firm belief in the one adored 
Deity of the learned. Let that be the desirable object of my 
mind, and I will act exactly in conformity with my belief, 


a 
aN 


CHAPTER XY, 
LAMENTATION AND ExposTuLaTIon or SUKRA. 


Argument. Sukra laments on seeing his former body, and his consola- 
tion at its ultimate anaesthesia. 


oa said :—Thus contemplating on the course of 
nature, these philomaths moved with their spiritual bodies, 
from the bank of Samangé (towards the Mandara mountain), 

2. They ascended to the sky, and passed through the pores 
of the clouds to the region of the Siddhas ; whence they descend- 
ed to the lower world, and arrived at the “Alen of Mandara. 

3. There Stikra saw on a cliff of that mountain, the dried 
body of his former birth, lying covered under the dark and dewy 
leaves of trees. 

4. He said, here is that shriveled body, O father! which 
thou hadst nourished with many a dainty food before. 

5. There is that body of mine, which was so fondly anointed 
with camphor, agalochum and sandal paste, by my wet-nurse 
before. 

6. This is that body of mine, which was used to repose on 
the cooling beds, made with heaps of mandira flowers, in the 
airy spots of Meru. 

7, This is that body of mine, which was so fondly caressed 


by heavenly dames of yore, and which is now lying, to be bitten 


by creeping insects and worms, on the bare ground below. 

8. This is that body of mine, which was wont of yore to 
ramble in the parterres of sandalwood ; now lying a dried skele- 
ton on the naked spot, 

9, This is that body of mine, now lying impassive of the 
feelings of delight in the company of heavenly nymphs, and 
withering a\way unconscious of the actions and passions of its 


mind, 
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10, Ah my pitiable body ! how dost thou rest here in peace, 
forgetful of thy former delights in the different stages of life; 
and jnsensible of the thoughts of thy past enjoyments and 
amusements of yore. 

11. O my body! that hast become a dead corpse and dried 
by sun-beams ; thou art now become so hideous in thy frame of 
the skeleton, as to frighten me at this change of thy form. 

12. I take fright to look upon this body, in which I had 
taken so much pleasure before, and which is now reduced to a 
skeleton. 

13. Isee the ants now creeping over that breast of mine, 
which was formerly adorned with necklaces studded with starry 
gems, 

14. Lock at the remains of my body, whose appearance of 
molten gold, attracted the hearts of beautious dames, bearing’ 
now a load of dry bones only. 

15. Behold the stags of the forest flying with fear, at the 
sight of the wide open jaws, and withered skin of my carcass ; 
which with it’s horrid mouth, frightens the timid fawns in the 
woods, 

16. Isee the cavity of the belly of the withered corpse, is 
filled with sun shine, as the mind of man is enlightened by 
knowledge. 

17. This dried body of mine, lying flat on the mountain 
Stone, resembles the mind of the wise, abased at the sense of 
its own unworthiness, 

18. Itseems to be emaciating itself like an ascetic, in his 
supine hypnotism on the mountain, dead to the perceptions of 
colour and sound, and of touch and taste, and freed from all its 
desires and passions. 

19. It is freed from the demon of the mind (mental activity), 
and is resting in its felicity without any apprehension of the 
vicissitudes of fate and fortune, or fear of fall. . 

20. The felicity which attends on the body, upon the calm- 
ness of the demon of the mind ; is not to be had, from posses- 
sion of the vast dominion of the world, 
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21. See how happily this body is sleeping in this forest, 
by being freed from ali its doubts and desires in the world; and 
by its being liberated from the net work of its fancies. 

22. The body is disturbed and troubled like a tall tree, by 
the restlessness of the apish mind ; and it is hurled down by 
its excitation like a tree uprooted from its bottom. 

23. This body being set free from the impulses of the mis- 
chievous mind, is sleeping in its highest and perfect felicity, 
and is quite released from the jarring broils of the world, clash- 
ing like the mingled roarings of lions and elephants in their 
mutual conflict, 

24. Every desire is a fever in the bosom, and the group of 
our errors is as the mist of autumn; and there is no release of 
mankind from these, save by the impassionateness of their minds. 

25. They have gone over the bounds of worldly enjoyments, 
who have had the high-mindedness, to lay hold on the tranquility 
of their minds. 

26. It is by my good fortune, that I came to find this body 
of mine, resting in these woods without its troublesome mind ; 
and freed from all its tribulations and feverish anxieties. 

27. R&ma said :—Venerable Sir, that art versed in all know- 
ledge, you have already related of sikra’s passing through many 
births in different shapes ; and feeling all their casualties of good 
and evil. 

28. How was it then that he regretted so much for his. body 
begotten by Bhrigu ; in disregard of all his other bodies; and 
the pains and pleasures which attended upon them ? 

29. Wasishtha answered :—Rdma! the other bodies of Stkra 
were merely the creations of his imagination ; but that of Bhar- 
gava or as the son of Bhrigu, was the actual one, as produced by 
the merit of his pristine acts. (Here the gloss is too verbose on 
the theory of metempsychosis; but the literal meaning of the 
couplet is what is given above). 

30. This was the first body with which he was born by the 
will of his Maker, being first formed in the form of subtile air, 
and then changed into the shape of wind. 
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31. This wind entered into heart of Bhrigu in a flux fo the 
vital and circulating breaths, and being joined in time with the 
semen, formed the germ of Stikra’s body. (so called from the 
seed-stikra). 

3%. The person of Stikra, received the Brdhmanical sacra- 
ments, and became an associate of the father ; till at last it was 
reduced to the form of a skeleton in course of a long time. 

33. Because this was the. first body which Stikra had ob- 
tained from Brahma the creator, it was on this account that he 
lamented so much for it. (Sukra the son of Bhrigu, was the 
grandson of Manu-the first human being, after creation of the 
world called kalpdérambha), ; 

34. Though impassionate and devoid of desire ag Stikra was, 
yet he sorrowed for his body, according to the nature of all 
being born of flesh (dehaja). (All flesh is subject to sorrow). 

85. This is the way of all flesh, whether it be the body of a 
Wise or unwise man, (to mourn for its loss). This is usual 
custom of the world, whether the person was mighty or not. 

36. They who are acquainted with the course of nature, as 
also those that are ignorant of it as brutes and beasts 3 are all 
subject to the course of the world, as if they are bound in the net 
of fate and liable to grief and sorrow, (It is not the ereatness 
‘of a great mind, to be insensible of the tender feelings of his 
nature, but to keep his joys and sorrows under proper bounds). 

387. The wise as well as the unwise, are on an equal footing 
with. respect to their nature and custom. Itis only the differ- 
ence in desiré that distinguishes the one from the other, as it is 
the privation of or bandage to desires, that is the cause of. their 
liberation or enthralment in this world. It is also the great aim 
that distinguishes ‘the great, from the mean-mindednesg of 
the base. 

38. As long as there is the body, so long is there the feeling 
of pleasure in pleasure and that of pain ir pain. But the mind 
which is unattached to and unaffected by them, feiens to itself the 
show of wisdom. (Unfeelingness is a mere show and not reality).° 

39, Even Steat souls are seen to fecl happy in pleasure and 


“<a 
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become sorrowful in matters of pain; and show themselves as the 
Wise in their outward circumstances, 

40, The shadow of the sun, is seen to shake in the water, but 
not so the fixed sun himself; so the wise are moved in worldly 
matters, though they are firm in their faith in God. 

41. As the unmoved and fixed sun, seems to move in his 

shadow on the wave, so the wiseman who has got rid of his 
worldly concerns, still behaves himself like the unwise in it. 
_ 42, He is free who has the freedom of his mind, although 
his body is enthraled in bondage; but he labours in bondage 
whose mind is bethraled by error, though he is free in his body. 
(True liberty consists in moral and not in bodily freedom). 

43. The causes of happiness and misery as also those of liberty 
and bondage, are the feelings of the mind; as the sun-beams 
and flame of fire, are the causes of light. 

_ 44, Therefore conform thyself with the custom of the society 
in thy outward conduct ; but remain indifferent to all worldly 
concerns in thy inward mind. 

_ 45. Remain true to thyself, by giving up thy concerns in 
the world; but continue to discharge all thy duties in this 
world by the acts of thy body. (Keep your soul to yourself, 
but devote your body to the service of the world). 

46. Take care of the inward sorrows and bodil y diseases, and 
the dangerous whirlpools and pitfals in the course of thy life; 
and do not fall into the blackhole of selfishness (meitatem); which 
gives the soul its greatest anguish. 

47. Mind, O lotus-eyed Rama, that you mix with nothing, 
nor let anything to mix with you; but be of a purely enlight- 
ened nature, and rest content in thy inward soul. 
48, Think in thyself the pure and holy spirit of Brahmé, the 
universal soul and maker of all, the tranquil and increate All, 
and be happy for ever. 

49, If you can rescue yourself from the great gloom of 
egotism, and arrive at the state of pure indifferenc> to all objects ; 
you will certainly become great in your mind and soul, and be 
the object of universal veneration, 


CHAPTER XVI. 
Risuscrration or SUKRA. 


Argument. Sukra’s Revival at the word of Yama, and his becoming’ the 
preceptor of Daityas. ; 


7ASISHTHA continued :—Then the god Yama, interrupted the 
V long lamentation of Stikra, and addressed him in words, 
sounding as deep as the roaring of a cloud. 

%. Yama said:—Now, O Stikra! cast off thy body of the 
Samangé devotee, and enter this dead body in the manner of a 
prince entering his palace. 

3. Thou shalt perform austere devotion with this thy first born 
body, and ebtain by virtue of that, the preceptorship of the Daitya 
tribe. 

4. Then at the end of the great kalpa, thou shalt have to 
shuflle off thy mortal coil for ever, as one casts off a faded flower. 


5. Having attained the state of living liberation, by merit of 
thy prior acts; thou shalt continue in the preceptorship of the 
leader of the great Asuras for ever 


6. Fare you well, we shall now depart to our desired habita- 
tion; know for certain that there is nothing desirable to the 
mind, which it cannot accomplish (by perseverance). 


7. Saying so, the god vanished from before the weeping 
father and son, and moved admist the burning sky, like the dis- 
penser of light (sun), 


8. After the god had gone to the place of his destination, and 
gained his destined state among the gods, the Bhrigus remained 
to ruminate on the inexplicable and unalterable course of destiny 
(or divine ordinance), 

9. Stikra entered into his withered corpse, as the season of 
spring enters into a faded plant, in order to adorn it again 
with its vernal bloom, and its re-sprinzing blossoms, 
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10. His Brdhmanical body fell down immediately on the 
vround, staggering as when a tree is felled or falls down with its 
uprooted trunk; and it became disfigured in a moment in its 
face and limbs. 

“11. The old sage Bhrigu finding the revivification of the dead 
body of his son, sanctified it with propitiatory mantras and sprink- 
ling of water, from his sacerdotal water pot (kamandalu). 

12, ‘The veins and arteries and all the cells and cavities of the 
dead body, were again supplied with their circulating blood ; as 
the dry beds of rivers, are filled again with floods of water in the 
rainy weather. 

18. The body being filled with blood, gave the limbs to 
bloom ; like the growth of lotuses in rainy lakes, and the bursting 
of new shoots and buds in vernal plants. 

14. Stikra then rose up from the ground, breathing the 
breath of life, like the cloud ascending to the sky by force of site 


winds. 
15. He bowed down to his father, standing in his holy figure 


‘before him ; as the rising cloud clings to, and kisses the foot.of the 


‘lofty mountain. 

16. The father then embraced the revived body of his son, 
and shed a flood of his affectionate tears upon him; as the high 
risen cloud washes the mountain top with showers. 

17. Bhrigu looked with affection on the new risen old body 
of his son ; and smiled to see the resuscitation of the body that 
was begotten by him, 

18. He was pleased to know him as the son born of himself ; 
and to find his features engrafted in him. 

19. Thus the son and sire graced each other by their company, 
as the sun and lotus-lake rejoice to see one another, after the 


_ shade of night. 


20. They rejoiced at their reunion, like the loving pair of 
swans at the end of the night of their separation ; and as the 
joyous couple of peacocks, at the approach of the rainy clouds. 

21, The worthy sire and son, sat awhile on the spot, to halt 
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after all their toils and troubles were at an end, and then they 
rose up to discharge the duties that were then at hand. 

“2, ‘They then set fire to the body of the s&4mangé Brah- 
man, and reduced it to ashes; for who is there among the earth- 
born mortals, that ought to set at naught aught of the customary 
veages of his country ? 

23. Afterwards the two devotees Bhrigu and Bhargava, con- 
tinued to-dwell in that forest, like the two luminaries—the sun 
and moon, in the region of the sky. 

24, They both continued as the living liberated guides of 
men, by their knowledge of all that was to be known ; and pre- 
serving the equanimity of their minds, and the steadiness of their 
dispositions, amidst all the vicissitudes of time and place : (and 
the changes of their fortune and circumstances). ; 

25. In course of time Stikra obtained the preceptorship of the 
demons, and Bhrigu remained in his patriarchal rank and authority 
among the sons of men (ménavas). 

26. Thus the son of Bhrigu, who was born as Sukra at first, 
was gradually led away from his holy state by his thought of 
the heavenly nymph, and subjected to various states of life to 
which he was prone ; (by the bent of his mind and inward procli- 
vities), 


CHAPTER XVII. é 
ATTAINMENT OF THE IDEAL REALM. 


Argument. Mutual sympathy of pure hearted souls, the reciprocities 
of their affections, and their union with one another. 


a 


RA MA said :—Tell me sir, why the ideal reflexion of others, is 
not attended with equal result, with that of the son of 
Bhrigu ; (though one is given to the like reveries as the other). 

2. Vasishtha replied:—The reason is, that the body of 
Sukra issued at first from the will of Brahm4, and was born of 
the pure family of Bhrigu, without being vitiated by any other 
birth ; (either prior to it or of a lower kind). 

3. The? purity of mind which follows upon subsidence of 
desires, is called its coolness, and the same is known as the un- 
sullied state of the soul. (Nirmalétma). 

4, Whatever the man of a pure and contrite spirit, thinks 
in his mind, the same comes to take place immediately; as the 
turning of the sea water turns into the eddy, (Turning over 
in the mind, turns out into being). 

5. As the errors of various wanderings, occured to the mind 
of Stikra; so it is with every body (from his observation of the 
world), as it is instanced in the case of Bhrigu’s son. 

6. As the serum contained in the seed, developes itself in the 
shoots and leaves; so the mind evolves in all the forms which 
are contained therein. 

7. Whatever forms of things are seen to exist in this world, 
are all false appearances; and so are their disappearances also, 
(mere creations of the mind). 

8. Nothing appears or disappears to any one in this world, but 
error and aerial phantasms ; that show themselves to those that 
are bewitched by this magic scene of the world. 

9. As it is our notion of this part of the world, which presents 
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its form to our view; so the appearance of thousands of such 
worlds in the mind, is mere ideal ; and as false as the show of a 
magic-lantern. 

10. As the sights in our dream, and the images of our imagi- 
nation, are never apart from our minds ; and as they cannot show 
themselves to the view of others ; such is our erroneous conception 
of the world (confined within ourselves). 


11. So are all places and things but imaginary ideas, and 
show themselves as real objects, to the purblind sight of the 
ignorant only. 


12. So also are the ghosts and goblins, demons and devils, 
but imaginary figures of the mind; born in the shallow brain of 
men, to terrify them with their hideous shapes. 


13, Thus have we all become, like the dreaming son of Bhrigu; 
to understand the false creations of our imagination, as sober 
realities. 


14, So the creation of the world, and all created things, are 
situated (pictured) in the mind of Brahm4é; and make their 
repeated appearance, as the phantoms of a phantasmagoria before 
him, : 

15. All things appearing unto us, are as false as these 
phantoms ; and they proceed from the mind of Brahm4, as the 
varieties of trees and shrubs, are produced from the same sap of 
the vernal season. (The one is the source of many). 


16. Considering in a philosophical light (tatwadarsana), it 
will be found, that it is the will or desire of every body, which is 
productive of the objects of hisdesire. (Lit, which evolves itself 
inits productions. And as it is with the will of the creator, so 
is it with that of every one), 

17. Every body beholds everything in the world, according to 
the nature of the thoughts in his mind, and then perishes with 
his wrong view of it, 

18. It is in its ideality, that anything appears as existent, 
which in reality is inexistent, though it is apparent to sight. 
The existence of the world, is as that of a lengthened dream ; and 
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the visible world is a wide spread snare of the mind, like fetters at 
the feet of an elephant. 


(The world is existent in the ideal, but inexistent in its apparent 
real and visual form. It is a network of the mind, like a longspun 
dream, and binds it as fast as fetters at the feet of an elephant). 

19. The reality of the world depends upon the reality of 
mind, which causes the world to appear as real. The loss of the 
one, destroys them both; because neither of them can subsist 
without the other, . 

20. The pure mind has the true notions of things, as the 
gem polished from its dross, receives the right reflection of every 
thing, (or) reflects the true image of every thing. 

21, The mind is purified by its habit of fixed attention to 
one particular object ; and it is the mind undisturbed by desires; 
that receives the true light and reflexion of things, —_ . 

22, As the gilding of gold or any brilliant colour, oanigt 
stand on base metal or ona piece of dirty cloth, so it is impossible 
for the vitiated mind, to apply itself intensely to any one particular 
object. 

23. Rdéma asked : —Will you tell me sir, in what manner the 
mind of Stkra, received the reflexion of the shadowy world, 
and its temporaneous movement in itself, and how these fluctua- 
tions rose and remained in his mind ? 

24  Vasishtha said :—In the same manner as Stikra was im- 
pressed with the thoughts of the world, from the lectures of his 
father; so did they remain in his mind, as the future peacock 
resides in the egg. 

25, Itis also naturally situated in the embryo of the mind, 
of every species of living being, and is gradually evolved from it, 
in the manner of the shoots and sprouts, and leaves and flowers 
of trees, growing out of the seed. 

26, Every body sees in his mind, what its heart desires to 
possess, as it is in the case of our prolonged dreams. 

27. Know it thus,O Rama! thata partial view of the world, 
rises in the mind of every body ; in the same manner, as it ap- 
pears in the mind in a dream at night. 
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28. Rd&ma said:—But tell me sir, whether the thought and 
the things thought of, simultaneously meet themselves in the 
mind of the thinker; or it is the mind only that thinks of the 
object which is never met with by it. 

29, Vasishtha replied :—But the sullied mind cannot easily 
unite with the object of its thought, as a dirty and cold piece 
of iron, cannot join with a pure red-hot one, unless it is heated 
and purified from its dross. 

30. The pure mind and its pure thoughts, are readily united 
with one another, as the pure waters mix together into one body 
of the same kind, which the muddied water cannot do. 

31. Want of desire constitutes the purity of the mind, which 
is readily united with immaterial things of the same nature like 
itself, The purity of the mind conduces to its enlightenment, 
and these being united in one, leads it to the Supreme. 


CHAPTER XVIII. 
Tue Incarnation or Tus Lrying Spirit 


Argument. The Impure state of the soul ;and its Purity leading to 
the knowledge of the only One, 


Vee THA continued :—The living souls (Jiv4tman), resi- 

ding in the seeds of material bodies (bhuta-v{ja) in all parts 
of the world, differ from one another ; and their according to the 
difference in their knowledge of themselves, (¢anmditra), or self 
identity with the Unity. 

2. As long as there is no volition nor nolition, connected 
with the identity of the living soul; so long it reposes in a state 
of rest, not unlike that of sound sleep (susupti). 

3. But living souls addicted to their wishes, view their 
identity with the same ; and find themselves born in their desired 
shapes here below. 

4. The tanmétras of the living soul and its proclivities, run 
in one channel to the reservoir of life, and are thickened into one 
living being by their mutual coolition. 

5. Some of them are situated apart from one another, and 
are dissolved also separately ; and some are joined together, and 
are born as two gunja fruits growing together. 

6, The world consisting of thousands of orbs like gunja 
fruits, contains the assemblage of atoms on atoms; and these 
unconnected with one another, form the great garden of God. 

7. These being joined also with one another, became dense 
and thick ; and remain in the same place, where it has grown. 

8. The different states of the mind, ensuing upon the ab- 
sence of its present objects under its province, brings ona change 
in its constitution, which is called its regeneration (in a new 
life), 

(Thus the change of the mind under the change of circums- 
tances, is reckoned its transformation to a different being), 


472 YOGA VASISHTHA. 


9. Thus every regeneration of the mind in a new life, is ac- 
companied with its concommittant desires, and their results. 
The new life is attended with its proper body, unless the mind 
has lost its reminiscence. , 

10. As the pure Spirit taking the form of the vital breath, 
performs the functions of the body ; so the mind being reborn in 
a new body, is employed in all the functions of the same 
body. ; 

11. The souls of all living beings are subject to the three 
states of waking, dreaming, and sound sleep, which are caused 
by the mind and not by the body. 

12. Thus the soul passing under the triple condition in its 
living state, does not give rise to the body, as the sea-water gives 
rise to the waves. (The body is caused by the mind, and not 
by the soul which has no connection with it). 

13. The living soul having attained its intellectual state, and 
the rest of the conditions of sound sleep (susupti), is awakened to 
the knowledge of itself, and is released from its rebirth ; while 
the ignorant soul is subjected to be born again. 

14. And though the knowing and unknowing souls attain 
the state of swswpti, and resemble each other in kind; yet the 
unknowing susupfa soul, which is not awakened to the know- 
ledge of its spirituality, is doomed to be reborn in the mortal 
world. 

15. The ubiquity of the intellect, makes it pass into the 
mind in its next birth ; and exhibit itself in different forms in 
all its succeeding and subordinate regenerations: (stages of 
life). 

16. Among these repeated births, the subordinate regener- 
ations resemble the many folded coatings of a plantain tree; and 
the spirit of Brahma is contiguous to, and pervades the whole, 
like the lofty leaves of the same tree. 


17, The influence of the Divine spirit, is as cool as the cool- 
ing shade of a plantain arbour. It is of its own nature; and is 


as unchangeable as the pith of the plantain tree, notwithstanding 
the changes in all its outer coats and coverings: 
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18, There is no difference or diversity in the nature of 
Brahma the creator, in his repeated and manifold creations of 
worlds ; for he being the seed of the world, shoots forth by his 
moisture into the form of the expanded tree of the world, and 
becomes the same seed again. 

19. So Brahma taking the form of the mind, becomes the 
same Brahms by reminiscence of his mind; as the sap of the 
soil makes the seed to bring forth the fruit, which reproduces the 
like seed. 

20. So the productive seed proceeding from Brahmé, displays 
itself in the form of the world. But as no body can say what 
is the cause of the sap in the seed, so no one can tell why the 
spirit of God, teems with productive seed (of Brahmé) in it. 

2f. Sono one should inquire into the cause of Brahma; 
because his nature being inscrutable and undifinable, itis improper 
to say him this or the other. 

22. He must not attribute causality to what is not the cause, 
nor impute the causation of material bodies to the immaterial spirit 
of God, that is the prime and supreme cause of all: (as the Proto- 
type). We must reason rightly regarding what is certain truth, 
and not argue falsely about what transcends our knowledge. 

23. The seed casts off ifs seedy form, and assumes the shape 
of the fruit; but Brahma (the seed of all) contains the fruit 
(of the universe) in his bosom, without laying aside the seed. 


24. The seed of the fruit bears a material form, but Brab- 
ma—the universal seed, has no form at all; therefore it is im- 
proper to compare the visible seed, with the invisible Brahma, 
who is beyond all comparison. 

25. Brahma evolves himselfin his creation and does not pro- 
duce the world like the fruit from the seed ; therefore know the 
world as the vacuous hear of Brahma, and is neither born nor 
unborn of itself. 

26, The viewer viewing the view, is unable to see himself 
(his inward soul) ; because his consciousness being engrossed by 
external objects, is disabled from looking into itself. 
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27, Of what avail is sagacity to one, whose mind labours 
under the error of water in a mirage; and what power has the 
mirage over a mind, which is possessed of its sagacity ? 

28, As the looker on the clear sky does not see every part of 
it, and as the eye that looks on all others does not see itself ; so 
we see everything about us besides ourselves, 


29. As the looker on the clear sky, does not see what is 
above the skies; so we see ourselves and others as material 
beings ; but cannot see the inward part of the immaterial soul, 
as the wise men do. 


30. Brahma who is as clear as the firmament, cannot be per- 
ceived by all our endeavours ; because the sight of the sky as a 
visible thing, cannot give us an insight into the invisible Brahma; 
(which fills all space with his presence). 

31. Such a sight cannot present itself to us, unless we can 
see the true form of God ; but it is far from being visible to the 
beholder, as the sight of subtilest things, 


32. We see the outward sight because we cannot see the be- 
holder of the sight; (¢. e. God himself who beholds his works), 


The beholder (God) is only the existent being, and the visibles 
are all nothing. 


33. But the all seeing God, being permeated in the visibles ; 
there can be no beholding of him as a personal God, nor of them 
as destinct things. Because whatever the Almighty King 


proposes to do, he instantly forms their notions, and becomes the 
same himself, 


34, As the sweet saccharine juice of the sugarcane, thickens 
itself into the form of the sugarcandy ; so the will of God, be- 
comes compact in the solid body of the universe. 


35. As the moisture of the ground and of the vernal season, 
becomes incorporated in vegetable life, bringing forth the 
fruits and flowers ; so the energy of the Divine Intellect, turns 
itself into the living spirit ; which shortly appears in a corporeal 
form (of the body and its limbs). 


36, Asevery thing is beheld in our sight, without being 
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separated from its idea in the mind; so the inward notion, 
Shows itself in the shape of the visible object, like the vision in 
a dream, which is but a representation of the thoughts entertain- 
ed in our minds. (2. e, The thought is the architype of the 
appearance), 

37. The ideas of self and others, are as granules in the mind; 
and are like the grains of salt, which are produced in the briny 
grounds from moisture of the earth: (7. e. saline particles, pro- 
duced ‘of terrene and marine serocity). So the multitudes of 
thoughts in the mind, are exactly as the globules of salt or 
sand on the sea shore: (almost infinite in their number). 

38. As the serum of the earth appears in various shapes (of 
minerals and vegitables) ; so the sap of the intellect, produces 
the infinity of ideas and thoughts, growing as trees in the wil- 
derness of the mind. 

39. These trees again shoot forth in branches and leaves, of 
which there is no end ; and so is every other world like a forest, 
supplying its sap to innumerable plants, like the thoughts in 
the mind. 

40. The intellect perceives in itself the existence of every- 
thing, as distinctly as the inherent power of the living soul 
exhibits itself in creation. (The power of the soul is its reminis- 
cence (sansk4ra) of the past, which reproduces and presents the 
former impressions in its subsequent states of birth). 

41. Every one’s intellect, perceives the existence of the world, 
in the same manner as his living soul, happens to meet with 
every thing, as present before it, by virtue of its former acts, 
and their reminiscence stampt in it. * 

42. There are some living souls, which meet and join with 
others and propagate their species; and then cease to exist after 
having lived a long time together. 

43. You must observe with your keensightedness and well 
discerning mind, inorder to look into the different states and 


% (It was Plato’s doctrine of the souls’ reminiscence of a former appre- 
hension of truth awakened by the traces of ideas which sensation discovered 


in things). 
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thoughts of others. (Read the minds in tlreir outward look 
and indications). 

44. There are thousands of worlds like atoms of earth, con- 
tained in the mind; as in the ample space of the sky and in the 
particles of water; and these reside in those atoms like oilin the 
mustard seeds. 


45. When the mind becomes perfect, it comes to be the 
living being; and the intellect being purified, becomes all perva- 
sive. Hence is the union of the intellect with the living spirit, 


46. The self-entity of the lotus-born Brahmé and all other 
living beings, is only their self-deception; and the sense of the 
existence of the world, is as a protracted dream rising and setting 
in the mind. ~ 


47. Some beings pass into succeessive states of existence, 
as a man passes from one dream to another; and they-think 
themselves to be firmly established in them, as one supposes to 
be settled in some house, appearing: to him in his dream. 

48. Whatever the intellect dwells upon at any time or plaee, 
it immediately sees the same appearing therein before it; as 
anything which is seen in dream, appears to be true to the 
dreamer all that time. 


49. The atom of the intellect, contains the particles of all 
our notions; as the seed-vessel contains the farinacious atoms 
of the future fruits and flowers, and branches and leaves (of very 
large trees), 

50, I consider the atoms of the intellect and the mind, con- 
tained within the particles’ of the material body, to be both 
vacuous, and joined in one without causing a duality in their 
nature. 


51. So tke intellect conceives within itself and of its own 
particles, many other atomic germs, under the influence of par- 
ticular times and places and actions and circumstances 3 which 
cannot be extraneous from itself. (¢. c. All notions are the 
making of the mind, and not impressions from without) 


5%. It is this particle of the intellect which displays the 
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creation, like the vision of a dream before it ; and it is this concep- 
tion, that led the gods Brahmé and others to the idea of their 
visible bodies, as it makes the little insects to think of their 
own bodies. (¢.¢. The minds of all display the outer world 
subjectively to all beings). 

53. All that is displayed in this (outer) world, is in reality 
nothing at all; and yet do these living beings, though possessing’ 
the particles of intellect in them, erroneously conceive the duality 
of an extraneous existence. 

E4. Some intellects (of particular persons), display themselves 
in their bodies, and derive the pleasure of their conciousness, 
through the medium of their eyes and external organs. (7. e. 
Some men believe their bodily senses as the intellect, and no mind 
besides). 

55. Others look on outward objects as receptacles of the 
intellect, from the belief that the all pervasive, inseparable and 
imperishable intellect (soul), must abide in all and every one of 
them. (It is the intellect which contains the material world, 
and not this the other, as many think omnipresence to mean). 

56. Some men view the whole gross world within the body, 
instead of the all pervading intellect of Brahma; as Viswarupa, 
and these being hardened by long habit of thinking so, are 
plunged in the gulph of error. (These are the materialists and 
the TAntrika microcosmists). 

57. These rove from one error to another, as a man sees one 
dream after another ; and roll about in the pit of their delusion, 
as a stone when hurled from a hill downward. 

58. Some persons rely on the union of the body and soul, 
and others relying in the soul alone, are placed beyond the reach 
of error; while there are many, who rely on their consciousness 
alone, and shine thereby as rational beings. (Ze Cartesians and 
conscientionalists). 

59. They that perceive in themselves the errors of other 
people, are to be considered as under the influence of false dreams 
in their sleep; (but mind not themselves, that labour under the 
game error as the dreamer). 
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60. God being the all-pervading spirit of nature, is verily 
seen in the spirit of every body; and as he is ubiquitious, his 
omnipresence is present in every thing in all places. (This doct- 
rine is the source of pantheism, and gives rise tu universal ido- 
latry, which adores the presiding spirit of the idol, and not the 
idol itself). 

61. God that shines is the living soul of every body, resides 
also in the soul of that soul, as also in all the living souls and 
mind which are contained within the body of another. (Such as 
in living beings born inside the body of another). 

62, One living being in born in another, and that again within 
another, like the coatings of plantain trees, which grow one 
under the other over the inmost pith. (So God is the inmost 
marrow of all external lives and souls, which are as crusts of the 
same). 

63. By reverting the cognition of visibles, to the recognition 
of their essence (tanmatra) in the invisible plenum, we get rid 
of our error of the reality of the formal world, as we do of the orna- 
ment in the material gold. (¢. e. The substances of gold is the mate- 
rial cause of the formal and changeable jewels). Gloss. The know- 
ledge of the consequent (parék) and antecedent (pratyak), must 
blend in that of the sameness (samani) of both (yugupat), the 
internal (antar) and external (vahya) (existences). 

64. He who does not inquire into the question “who he is ” 
and “ what is the world” beside himself; is not liberated in his 
inward soul, and suffers under the continuous fever of an erro- 
neous life. 

65. He is successful in his inquiry, who by his good unders- 
tanding, comes to know how to curb his worldly avarice day 
by day. 

66. As proper regimen is the best medicine to secure the 
health of the body ; so is the habit of keeping the organs of sense 
under control, the only means of edifying the understanding- 

67. He who is discoursive in his words, and not discerning 
in his mind, is like a blazing fire in a picture (which lightens no 
body), No one can be wise until he gets rid of his false wit, 
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68. As the perception of air, comes by the feeling and not 
by words of the mouth; so wisdom proceeds from the curtailing 
of desires ; (and not by lengthy or loud vociferation) 


69. As the ambrosia in the painting is no ambrosial food, nor 
the fire in a picture is burning flame; so a beauty in a 
drawing is no beauteous maid, and wisdom in words is want of 
wisdom only, 

70. Wisdom serves at first to weaken our passions and enmity, 
and then uproot them at once, and at last it lessens our dasires 
and endeavours, and gives an appearance of holiness to its 
possessor. 


CHAPTER XIX. 
INVESTIGATION INTO THE NATURE OF THE LivING SouL. 


Argument. The quadruple conditions of the soul inits waking, dream- 
ng, sound sleep and its anaesthesia. 


Neuere continued :—-Brahma is the seed of life, and 
remains as empty air everywhere. Hence there are many 

kinds of living beings, situated in the world within the womb of 

universal Life. (God is the light and life of all we see). 


2, All living beings composed of the dense intellect and soul, 
contain other living animals under one another, like the mani- 
fold crusts of the plantain tree, and the insects contained in the 
womb of earth. (So also the parasite pldnts and worms growing 
upon the bodies of trees and animals). 

3. The worms and insects, that grow out of the dirt and 
scum of earth and water in the hot season, and appear filthy to 
our sight; are nevertheless full of the particles of intellect, becom- 
ing to them as living beings. (Even the dirty worms, are full 
with the holy spirit of god). 

4. According as living beings strive for their progress, so 
they prosper in thir lives, agreeably to the various scope of their 
thoughts and actions. 

5. The worshippers of gods, get to the region of gods, and 
those of Yakshas meet at the place of Yakshas, and the adorers 
of Brahmaascend to Brahmaloka. Resort therefore to what is 
best and the greatest refuge. 


6. So the son of Bhrigu, obtained his liberation at last 
by the purity of his conscience; though he was enslaved of his 
own nature to the visibles, at his first sight of them (as of the 
Apsara and others). 


7. The child that is born on earth with the purity of its soul 


at first, becomes afterwards of the same nature, as the education 
he gets herein, and not otherwise. 
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8. Rama said :—Please sir, tell me the difference of the 
states of waking and dreaming, and what are the states of wak- 
ing watchfulness, waking dream and waking delusion, 

9. Vasishtha answered :—The waking state is that wherein 
we havea sure reliance ; and that is called dreaming, in which we 
place no certain reliance and are belived to be untrue. 

10. That which is seen for a moment (as true), and as it 
were in the waking state, is called a dream; but if the object is 
seen at a distades of time and place, it is said to be waking 
dream or dreaming wakefulness. 

ll. The state of waking dream is again of longer or shorter 
duration, in both of which the visions appear the same at all 
places and times. 

12. Dreaming also appears as waking, as long asit lasts; but 
waking seems as dreaming, when the objects of its vision are not 
lasting. 

13. A dream which is understood as an occurrence of the 
waking state, is believed as waking, (as the prolonged dream of 
Harish Chandra); but the inward consciousness of dreaming 
makes it a dream. 

14, As long as one knows anything to be lasting before him, 
so long he believes himself to be waking, but no sooner is it lost 
to him, than he thinks himself to have been dreaming of it, 

15. Hear now how itis. There is the principle of life in the 
body, which causes it to live; this vital element is an electric 
force, which is termed the life. 

16. When the body has its activity with the powers of the 
mind, speech and the other members of action, it is to be under- 
stood, that its vital element is put to motion by the vital breath 
which it breathes, 

17 This breath circulating through out the whole body, 
gives it the powers of sensibility and consciousness, which have 
their seats in the heart and mind, wherein the erroneous concep- 
tion of the world is hidden. 

18, The mind circulates about the outer world, through the 
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passages of sight and other organs; and sees within itself the 
forms of many mutable shapes and figures. 

19. As long as these forms, remain permament in the mind, 
it is called the waking state. So far have I told you about the 
cause of waking ; now hear me expound to you the laws of sleep 
and dreaming. 

20. When the body is weary with action of its limbs, mind 
or specch, the living element then becomes still, and remains in 
its composure, with the calm and quiet soul residing within the 
body. 


21. The internal actions of the body and mind being quieted, 
and the motion of the heart being at rest, the living principle 
becomes as still, as the flame of a lamp unshaken by the wind. 

22. The vital power ceases to exert itself in the members of 
the bedy, and to keep the consciousness awake. ‘The senses of 
sight and others do not act upon their organs, nor receive the 
sensations from without. 


23. life lies latent in the inner heart, as the liquid oil re- 
sides in the sesamum seed ; it lies as dormant in the interior part, 
as frigidity within the frost, and fluidity in the clarified butter. 

24, The particle of intellect taking the form of life, after 
being purified from its earthly impurity ; mixes with the internal 
soul, and attains the state of sound sleep, as if lulled to insensi- 
bility by the cooling breeze. 

25. One feeling the impassibility of his mind, and dealing 
unconcernedly with every one, and reaching to the fourth stage 
of conciousness, beyond the three states of waking, dreaming and 
sleeping, is said to be ¢wriya or deadened in life. 

26. When the vital principle comes again to action, after the 
enjoyment of its sound sleep, either in this or the other world, 
(z.e. when it is restored to or reborn in life) ; it takes the name of 
the living element or the mind or self-consciousness (in the living 
body). 

27. This principle of life and thought, sees the multitudinous 
worlds situated with all their vicissitudes within itself, as the 
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large tree and all its parts and productions, are observed to be 
contained within the seed. (This is the picture of life in its 
dreaming state). 

28. When the element of life is put to slight motion, by the 
breeze of the vital breath, it becomes conscious of its self- 
existence as “Iam”; but the motion being accelerated, it finds 
itself to be flying in the air. 

29. When it is immerged in the water (phlegm) of the 
body ; it gets the feeling of humidity in itself, as a flower percei- 
ves its own fragrance. 

30. When it is assailed by the internal bile, it has then the 
feeling of its inward heat, and sees all outward objects with its 
splenetic humour. 

31. When it is full of blood, it perceives a fiery redness in 
itself, like that of a rubicund rock, or as the crimson red of the 
setting sun in the sky. 

82. Whatever one desires to have, he sees the same in himself 
in his sleep ; and this is by the force of his inward wind acting 
upon his mind, as upon his outward organs. 

83. When the organs are not beseiged by external objects, 
which disturb the inward senses of the mind ; it indulges itself in 
the reflexion of many things, which is called its dreaming state. 

34. But when the organs are beseiged by outward objects, 
and the mind is moved by flatulence (af vayu), to their sight 
and perception, it is called the state of waking. 

35. Now O great-minded Réma! you have learnt the inward 
process of your mind ; but there is no reality in them nor in this 
existent world, which is subject to the evils of death, desire and 
destruction. 


CHAPTER XX. 
Description or THR MIND. 


Argument. The delusion of the world and reliance in the true Spirit, 
which is the same with the heart, soul and mind. 


ASISHTHA said:—Now R&ma! I have told you all this, 
in order to explain the nature of the mind to you, and for 
no other reason. 


2, Whatever the mind often thinks upon with a strong 
conviction of its reality, it immediately assumes that form, as 
the iron-ball becomes ignited by its contact with fire. 


3. Therefore the convictions of being or not being, and of 
receiving or rejecting of a thing, depend upon the imagination 
of the mind; they are neither true nor untrue, but are mere 
fluctuations of the mind. 


4. The mind isthe cause of error, and it is the mind which 
is the framer of the world. The mind also stretches itself im 
the form of the universe (Viswartipa) in its gross state. (The 
first is the human mind, second the mind of Brahma, and the 
third is the mind of Vir4)). 

5. The mind is styled the purushka or regent of the body, 
which being brought under subjection, and directed in the right 
course, is productive of all prosperity (or supernatural powers). 

6. If the body were the purusha, how could the highminded 
Stikra, pass into various forms in his very many transmigrations 
(as mentioned before) ? 

7. Therefore the mind (chiéta) is the purusha or regent of 
the body, which is rendered sensible (chetya) by it: Whatever 
form the mind assumes to itself, it undoubtedly becomes the same. 

8. So inquire into what is great, devoid of attributes and 
error, and which is easily attainable by every body. Be deligent 
in your inquiry, and you will surely succeed to obtain the same. 
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9. Hence whatever is seated in the mind, the same comes 
to pass on the body; but what is done by the body never affects 
the mind. Therefore, O fortunate Rama! apply your mind to 
truth, and sbun whatever is untrue. 


CHAPTER XXI. 
On tHE PxHiLosopHy or THE MIND. 


Argument. Inquiry into the cause of the fulness of the mind. 


AMA said:—Venerable sirt that art acquainted with the 
mysteries of all things, I have a great doubt swelling in 
my brest like a huge surge of the sea. 
2. How is it sir, that any foulness could attach to the mind, 
when it is situated in the eternal purity of the infinite Spirit, 
which is unbounded by time and space. 


3. Again as there is nothing, nor was there ever, nor anything 
ever to be at any time, or place, beside the entity of the Holy 
one, how and whence could this foulness come in Him ? 

4, Vasishtha answered: Well said Rama! I see your un- 
derstanding approaching to the way of your liberation, and 
exhaling the sweetness of the blossoms of the garden of paradise 
(Nandana). 

5. Isee your understanding is capable of judging both a 


priori and a posterzor?, and is likely to attain that acme which was 
gained by the gods Sankara and others. 


6. It is not now the proper time and place for you to propose 
this question, it should be adduced when I would come to the 
conclusion of the subject. 


7. This question should be asked by you when I come to the 
conclusion, and it will be demonstrated to you as clearly as the 


situation of a place ina map or globe, placed in the palm of 
your hand. (hastamalaka). 


8. This question of yours will be most suitable at the end, 
as the sounds of the peacock and swan, are best suited to the 
rainy season and autumn. 


9. The blueness of the sky, is pleasant to look upon at the 
end of the rainy weather; but it is odd to speak of it during 
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the rains. (So the question must have its proper place and 
occasion). . 

10. It is best to investigate into the mind by the nature of 
its acts and operations, which tend to be the causes of the repeat- 
ed births of mankind. 

11. It is by its nature, that the mind has its power of think- 
ing, and leading all the organs and members to their several 
actions, as it is ascertained by the seekers of salvation. 

12. Men learned in the Sdstras and eloquent in speech, have 
given various appellations to the mind, in different systems of 
philosophy, according to its various perceptive faculties and differ- 
ent functions and operations inthe body. (Gloss. It is called 
the mind (mana) from its power of minding (manana) ;7 Woaie 
termed internal sight (pasyanti) from its seeing inwardly ; it is 
the ear (srotra, from its hearing—sravana from within, and so on. 

13. Whatever nature the mind assumes by the fickleness of 
its thoughts, it receives the same name and nature for itself, as 
the same fleeting air receives from its exhaling of different odours. 

14. So the mind delights itself with the thoughts of its 
desired objects, and assimilating itself into their natures. 

15. It receives the same form in which it delights, and which 
it assumes to itself in its imagination. 

16. The body being subject to the mind, is moulded in the 
same form of the mind; just as the wind is perfumed by the 
odour of the flowerbed, through which it passes, (and the fragrance 
it carries). 

17. The inward senses being excited, actuate the outward 
organs of sense in their own ways, as the exciting motion of 
the winds, drives the dust of the earth before their course. 


18. The mind exerts its powers in the action of the external 
organs in the performance of their several functions ; just as the 
flying winds drive the dust in different directions. 

19. Such are the acts of the mind which is said to be the root 
of action, and these combine together as inseparably as the Jower 
and its fragrance, 
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20. Whatever nature the mind adopts to itself by its wonted 
habit, the same shoots forth in the form of its two kinds of 
motion (the will and action). 


Q1. And according as the mind does it’s action, and brings 
about the result by its assiduity, in like manner does it enjoy 
the fruition thereof, and enslaves itself to the enjoyment. 


22. It understands that as its right course, which agrees 
well with its temperament; and knows for certain that there 
is no other way to its real good (beside its wonted course). 


23. Minds of different casts follow different pursuits, accor- 
~ ding to their particular proclivities ; and employ themselves in 
the acquisition of wealth and virtues, desired objects and libera- 
tion according to their best choice. 


24, The mind is ascertained by the K4pila (SAnkhya) philo- 
sophers, as a pure substance, like the immaterial intellect (under 
the title of pradhdna); and this view of it is adopted in their 
system or sAstra, (in opposition to the doctrine of Vedénta). 


25. These men relying on the error of their own hypothe- 
sis, inculcate their supposed view of the mind to others, as the 
only light to guide them in the way of their salvation. 


26. But the professors of Veddnta doctrines, acknowledge 
the mind as Brahma himself; and preach peace and self-con- 
trol, as the only means of the attainment of liberation. 


27. But that there is no other way to the salvation of the 
supposed mind (than by these means), is an zpse dixit of the Ve- 


danta, and an assumed dogma (halpitdéniyama) as those of other 
schools. 


28. The Vijnénavadi philosophers also, have ascertained and 
upheld peace and self-government as the leaders to liberation, 
but this too is an effusion of their erroneous understandings. 


29. Thus all sects give out their own views, in the false rules 
they have adopted for the salvation of their supposed minds ; 


and assert that there is no other way to it, beside what is laid 
down by them. 
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30, So the Arhatas (Bhuddhists) and the other sectarians, 
have proposed a variety of fictitious methods for the liberation 
of the mind, of their arbitrary will in their respective sdstras.* 

31. The arbitrary rules of the learned, and those unsupport- 
ed by the sriitis, are as numerous and varying from one another, 
as the bubbles of clear water: (but are never lasting like the 
dicta of the holy writ), 

32. Know mighty Rdéma, the mind to be the source of all 
these rules and methods, as the sea is the source of every kind 
of gem, (lying hid in its bosom). 

33. There is no innate sweetness in the sugarcane nor bitter: 
ness in the ximba, both of which are sucked by insects ; nor is 
there any heat or cold inherent in the sun or moon, (as both of 
them are peopled by gods and spirits). It is the intrinsic habit 
of the mind that makes the difference. 

34. Thus that want to enjoy the unadulterated happiness 
of their souls, should habituate their minds to assimilate them- 
selves to that happy state, and they are sure to have the same. 

35. The mind having fled from the sphere of the phenome- 
nal world, becomes exempt from all its pleasure and pain, like 
the fledged bird flying in the air by casting its shell and leaving 
its cage below. 

36. Ovsinless Rima! Cherish no fondness for the pheno- 
menal world, which is an unreal illusion, full of fear and un- 
holiness, and is stretched out to ensnare the mind. 


* The Arhatas have seven categories. ; 03) . 
. The animated and intelligent body. 1. Sadvadis or believers in liberation. 


- Bondage to repeated births and 6. Nastikas—Atheists. 


deaths. . 
. Liberation or final 7. Sunyavadis—Vacuists. 
emancipation. They are divided 

into seven schisms, according to their 

belief or disbelief in this last viz. 


VoL. 62 


i 

2. The inanimate and insensible body 2, Asadvddis—unbelievers. 
as rocks &c. 

3. The organs of sense. 3. Syadvadis—Sceptics. — ; 

4, Ignorance or austerities, called 4. Sada—Sadavddis—misbelieyers. 
A varana. 

5. Tonsure of the head called niréd- 5, Anirvachaneyav4dis—Infidels. 
varand. 

6 

7 
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37, The wise have styled our consciousness of the world as a 
magic scene (mdy4), an appearance of ignorance-avidy4, a mere 
thought (bh 4vana), and the cause and effect of our acts. 

38, Know that itis the delusive mind, which stretches the 
visible world before thee, rub it off therefore as dirty mud from 
the mind. 

39, This visible appearance which naturally appears before 
thee in the form of the world, is called the production of igno- 
rance by the wise. 

40. Men being deluded by it, are at a loss to know their real 
good, as the blinded eye is incapable to perceive the brightness of 
the day. 

4]. Itis the contemplation of objects (sankalpa), that pre- 
sents the phenomena to our view, like arbors in the empty sky ; 
and it is their incogitancy (asankalpana), which effaces their 
images from the inward and outward sights. 

42. Tt is the abstract meditation of the thoughtful yogi, 
that weakens the outward impressions, and by dissociating the 
soul from all external things, keeps it steady and sedate in 
itself. 

43. The mind being inclined to the right view of things, 
by its abstraction from the unreal sights, produces the clearness 
of the understanding, and an insouciant tranquility of the soul. 

44, The mind that is regardless of realities as well as of 
unrealities, (that is of its inward and outward reflections) ; and 
is insensible of pleasure and plain, feels in itself the delight of 
its singleness or unity. 

45, Applieation of the mind to unworthy thoughts, and to 
the internal or external sights of things, debars the soul from 
tasting the sweets of its soleity, (apart from other considera- 
tions) . 

46. The mind that is subject to its endless desires, is lke 
the clear firmament obscured by the clouds; and ranges in the 


maze of doubt between truth and untruth, as of supposing the 
rope for the serpent. 
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47, Man obstructs to himself the sight of the clear firmament 
of his intellect, by the mist of his doubts; but he thinks it; as 
unobstructed by his error, and indulges the fancies of his ima- 
gination which tends the more to his error. 

48. He takes the true, incorruptible and supreme Brahma 
ina different light (of base and corruptible things), as one 
mistakes one thing for another in the dark or in his error. 

49. Having got rid of his false imagination, man comes 
to the knowledge of true God and his happiness, as one freed 
from his false apprehension of a tiger in a copse, is set at rest 
with himself. 

50. The bugbear of one’s (soul’s) imprisonment in the vacui- 
ty (cavity) of the body, is dispersed by his insight into it, as 
the fear of a lion lurking in the jungle, is removed upon 
finding no such thing therein. 

51. Soon looking deeply, you will find no bondage in the 
world; the notions that this is the world and this is myself, are 
only errors of the mind. 

52. It is flight of fancy, that fills the mind with chimeras 
of good and evil ; just as the shade of evening, presents spectres _ 
of vetala ghosts to little children. 

53. Our fancies alight on us at one time, and depart at 
another, and assume different forms at will; just as our consorts 
act the part of wives in our youth, and of nurses in our old age. 

54. She acts the part of a house wife in her management 
of household affairs, and taken as a mistress, she embraces us in 
her bosom (or She hangs on us by the neck). 

55. And like an actress, the mind forgets to display its parts, 
when it plays another, so every body is betaken by the tho- 
ughts he has in his head, in neglect of others which are absent. 

56. The ignorant do not perceive the selfsame unity, in all 
things he beholds in the world; but they view every thing in 
the light, as they have its idea imprinted in their minds. 

57. They meet also with the results of the forms, which 
they have in view for the time ; though they are not in reality 


A92 YOGA VASISHTHA. 


- what they seem to be, nor are they entirely false; (being the idea- 
lities of their mind). 

58. Man views every thing in the same manner as he thinks 
it in himself, as his fancy of an elephant in the sky, makes him 
view the elephants in clouds. 

59. He believes these elephants pursuing their mates, in his 
thought; so it is the thought, that gives the outward forms of 
things. 

60. Ré&ma! repel your drowsiness, and behold the supreme 
soul in thy soul; and be as a bright gem by repelling the sha- 
dows of all external things. 

61. It is impossible, O Rama, that one so enlightened as 
thyself, will receive the reflexion of the world, as dull matter like 
others (rather than a reflexion of the Spirit), 

62. Being certain of its immateriality, never taint thy 
mind with its outward colouring, or the knowledge of its reality ; 
but know it as no way distinct from the Supreme Spirit. 

63. Mind in thyself the Being that is without beginning 
or end, and meditate on the Spirit in Spirit. Do not let the 
reflexions of thy mind, imbue their tinge in the pure crystal of 
thy soul. 

64. Be on thy guard, as never to allow the reflexions of your 
mind, to taint the clear erystal of thy soul; but remain unmindful 
of the visibles, and regardless of all worldly desires ; (which are 
causes of misery and repeated births and deaths). 


bh Ate os 


CHAPTER XXII. 


ReEstiIneé IN Supreme Fexiciry. 


Argument. Remission of the sins of the enlightened, and thier sight 
of the pure Spirit. 


ASISHTHA continued :—Men of sound judgment, are freed 
from mental perturbation, and are perfected in their 
mastery over themselves, by restraining the flight of the mind, 
and fastening it to its inward cogitation, (Gloss. The Yogi 
given to meditation is master of his soul and mind). 

2. They swerve from the sight of the visibiles as unworthy of 
their notice, and seek after the knowledge of their chief good ; 
they behold the all-seeing God in their mental and external 
sights, and have no perception of the unintelligent perceptibles. 
(¢.e. They perceive the noumenon only in the phenomenon). 

3, They are dormant amidst the thick gloom of error, over- 
spreading the mazy paths of life, and are awake under the trans- 
cendent light (of divine knowledge), requiring the vigilence of 
the living. 

4, They are utterly indifferent to the sweet pleasures of this 
life, as also to the cheerless prospects of future enjoyments (in the 
next world). (The Yogi is equally averse to the present and 
prospective pleasures of both worlds). 

5. They are mixed (like salt) with the water of spiritual 
(divine) unity, and in the boundless ocean of omnipresence; and 
they melt away as the ice in a river, by their rigorous austerities, 
resembling the vigourous heat of the sun. 

6. All their restless desires and passions are set to rest, at 
the disappearance of their ignorance ; as the turbulent waves of 
rivers subside of themselves, in the absence of stormy clouds. 

7, The net of desires, which ensnares men as birds in their 
traps, is cut asunder by a spirit of dispassionateness; as the 
meshes of a net, are torn into twain, by the teeth of a mouse, 
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8. As the seeds of sata fruits, serve to purify the foul water ; 
so doth philosophy tend to expurgate human nature, from all 
its errors. 

9. The mind that is freed from passions, from worldly con- 
nections and contentions, and from dependance on any one (person 
or thing); is liberated also from the bonds of ignorance and 
error, as a bird is set free from its imprisoning cage. (True 
freedom is the freedom from all cares, concerns and connections, 
which are but bondages of the soul). 

10. When the disturbances of doubts are settled, and the 
wandering of curiosity is over, it is then that the fullmoon of 
internal fulness, sheds its lusture over the mind. 

ll. As the mind has its true magnaminity, after its setting 
from the hight of its dignity and highmindedness, so it begins to 
have its eqnanimity in a state, resembling the calmness of the sea 
after the storm. : 

12. As long as the shadow of solicitude, hangs over the 
mind, it is darkened and stupified and broken in the heart, until 
the sun of inappetency rises to dispel its gloom. 

13. It is by the sunshine of the intellect, that the lotus-bed 
of intelligence, shines in its pure lustre ; and unfolds the foliage 
of its virtues before the dawning light above it. 

14. Intelligence is charmer of hearts and delighter of all in 
the world ; it is fostered by the quality of goodness (sattwaguna), 
as the moon becomes full by her increasing digits. 

15. What more shall I say on this subject, than that he who 
knows the knowable (God), has his mind expanded as the sphere 
of heaven, which has no beginning nor end. 

16. The mind which is enlightened by reasoning, is as exal- 
ted in its nature, as to take pity even on the great gods Hari, 
Hara, Brahma, and Indra; (on account of their incessant avoca- 
tions in the management of the world). 

17. They are far from tasting the happiness of the egoistic 
yogis, who are continually seeking to quench their thirst (after 
pleasure), from the waters appearing in the mirage, as the 
parching deer (running to them by mistake). 
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18. Itis the heart’s desire of all beings, that subjects them to 
repeated births and deaths, which cause the ignorant only and not 
the wise, to appear and disappear like waves of the sea. 

19. The world presents no other show in its course, except 
that of the appearance and disappearance of bodies, which are 
now seen to move about at the sport of time, and now fall as a 
prey to it for ever. 

20. But the spiritual body ‘the spirit or one knowing the 
spirit), is neither born nor dies in this world; nor is it affected 
by the decoration or perdition of the material body ; but remains 
unchanged as the vacuity of a pot, both when it is in existence 
or broken to pieces. (The vacuous soul is aloof from the body), 


21. As the understanding rises with its cooling moon-beams 
within us, it dispels the mist of erroneous desires rising before us 
like the mirage of the dreary desert. 

22. So long does the pageant of the world, present its dusky 
appearance to our view, as we do not deign to consider the ques- 
tions “ what am I, and what are all these about me”. (That is; 
whether I or these or all other things are true or false) ?”’ 


23. Hesees rightly, who sees his body as an apparition of his 
error, and the abode of all evils; and that it does not serve for 
the spiritual meditation of his soul and his maker. 

24. He sees rightly, who sees that his body is the source of 
all the pain and pleasure, which betides one at different times 
and places, and that it does not answer his purpose of spiritual 
edification. 

25. He sees rightly, who sees the Ego to pervade the infinite 
space and time, and as the source of all accidents and events, which 
incessantly take place in them. (The Ego is ubiquitous). 

26. He knows rightly, who knows the Ego to be as minute 
as a millionth or billionth part of the point of a hair, and perva- 
ding all over the infinity of space and eternity of time. 

27. He perceives rightly, who perceives the universal soul to 
be permeated in al] the various objects of his sight, and knows 
them as sparks of the Intellectual Light. 
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28. He perceives rightly, who perceives within himself the 
omnipotence of the infinite Spirit, to be present in all the states 
and conditions of beings, and the self-same Intellect to abide in 
and preside over all. 

29. He understands rightly, who understands by his wisdom, 
that he is not his body, which is subject to diseases and dangers, 
to fears and anxieties, and to the pain and pangs of old age and 
death. 

30. He understands rightly, who understands his soul to 
stretch above and below and all about him; whose magnitude 
has no bounds nor an equal to it. 

31. He knows, full well who kens his soul asa string (Stitra~ 
tama), to which all things are strung as jems in a jewel; and 
that it is not the mind or heart, which is seated in the brain or 
bosom. 

82. He kens rightly, who weens neither himself nor any thing 
else as existent, except the imperishable-Brahma; and who knows 
himself as living between the reality and unreality, (2. e. betwixt 
the present and absent, and between the visible and invisible. 
Gloss). 

33. He is right, who beholds what they call the three worlds, 
to be but parts of his self, and have been rolling about him as 
the waves of the sea. 

34. Heis wise, who looks with pity upon the frail world, 
and compassionates the earth as his younger sister. 

35. That great soul looks brightly upon the earth, who 
has withdrawn his mind from it, by retrenching his reliance 
on his egoism or tuism, (7. e. both on his subjectivity and 
objectivity). 

36. He sees the truth, who finds his body and the whole 
world, filled by the colossus figure of the Intellect, without the 
opposition of any sensible object. 


37. He that looks on the states of misery and happiness, 
which attend on worldly life, to be but the fluctuating con- 
ditions of the ego, has no cause to repine or rejoice at them. 


STHITI KHANDA. 497 


38. He is the right-sighted man, who sees himself situated 
amidst the world, which is filled with the divine spirit, (and the 
endless joy emanating from it); he has nothing to desire or 
dislike in this (or in his future) state of existence. 

39. He is the right (discerning) man, who has weakened his 
estimation and dislike of what is desirable and disgusting to him 
in the world, which is full of the essence of that being, whose 
nature is beyond comprehension and conception. (The world 
being full with the presence of God, we have nothing to like or 
dislike, or to take or shun in it). 

40. That great-souled man is a great god, whose soul like the 
all-pervading sky extends over all, and penetrates through every 
state of existence, without receiving the tincture of any. (Who 
is informed with all and untinged by any). 

41 I bow down to that great soul, which has passed beyond 
the states of light, darkness and fancy, (¢. ¢, the state of waking 
or life, sleep or death, and dreaming or transmigration, and which 
is situated in a state of brightness and tranquility im supreme 
felicity or heavenly bliss. 

42. 1 bow down to that Siva, of transcendental understan- 
ding; whose faculties are wholly engrossed in the meditation 
of that eternal Being, who presides over the creation, destrue- 
tion and preservation of the universe, and who is manifest in all 
the various wonderous and beautious grandeurs of nature, 
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CHAPTER XXIII. 
MEDITATION OF THE WONDERS IN THE REALM OF THE Bopy. 


Argument. The dominion of the enlightened man over the realm vf 
his Body, and the pleasure of the government of the mind. 


ASISHTHA continued :—The man that is liberated in this 
V life, and is settled in the Supreme state of felicity, is not 
tarnished by his reigning over the realm of his body, and turn- 
ing about like a wheel. 

2. The body of the wise man is as a princedom to him, and 
ealculated for his benefit and no disadvantage. It is comparable 
with the bower of a holy hermit, for the consummation of his 
fruition and liberation. ‘ 

3. Réma said :—How do you eall, O great sage! the body 
to be the dominion of a man, and how the Yogi can enjoy his 
princely felicity in it 9 

4, Vasishtha replied :—Beautiful is this city of the body, 
and fraught with every good to mankind, and being enlightened 
by the light of the mind, it is productive of endless blessings in 
both worlds, 

5. The eyes are the windows of this city, letting out the 
light for the sight of distant worlds, the two arms are as the 
two valves of this city-eate, with the hands like latches reach- 
ing to the knees. 

6. The hairs on the body areas the moss and grass on the 
walls, and the porous skin resembles the netted covering of the 
palace ; the thighs and legs are as the columns of the edifice, 
and the feet with the ancles and toes, are as pedestals of the 
pillars. 

7. The lines marked under the soles of the feet, are as in- 
scriptions marked on the foundation stone, and upon those at 
the base of the pedestals of the pillars ; and the outer skin which 
covers the flesh, marrow, veins and arteries, and the joints of the 
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body, is as the beautiful plaster of the building, hiding the mor- 
tar and bricks inside. 

8. The middle part of the body above the two thick thighs, 
contains the aqueducts, beset by the hairy bushes about them, 
and likening to rivers running amidst a city, between rows of 
trees on both sides of the banks. 

9. The face is as the royal garden beautified by the eye-brows, 
forehead and the lips; the glancing of the eyes, are as the bloom- 
ing lotuses; and the cheeks are as flat planes in it. 

10. The broad bosom is as a lake with the nipples like buds 
of lotuses; the streaks of hairs on the breast, are as its herbage, 
and the shoulders are as the projecting rocks (ghats) upon it. 


11. The belly is the store—house, which is eager to receive 
the delicious articles of food; and the long lungs of the throat, 
are blown loudly by the internal winds. 

12. .The bosom is considered as the depository of jewels 
(from their being worn upon it); and the nine orifices of the 
body, serve as so many windows for the breathing of the 
citizens. 

13. There is the open mouth like the open door-way, with 
its tooth-bones slightly seen as its gratings; and the tongue 
moving in the door way like a naked sword, is as the projecting 
tongue of the goddess Kalf, when she devours her food. (The 
voracity of the goddess is well known whence she is called Kali, 
the consort of the all devouring Kéla-death). 

14. The ear-holes are covered by hairs like long grass, and 
the broad back resembles a large plain, beset by rows of trees on 
its borders. 

15. The two private passages serve as sewers and drains of 
the city, to let out its dirt, and the heart is the garden-ground, 
where the passions parade about as ladies. (Or, the region of 
the mind is the garden-ground for the rambling thougits as 
ladies). 

16. Here the understanding is fast bound in chains as a 
prisoner, and the organs of sense are let loose as monkies to play 
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about. The face is as a flower garden, the smiles whereof are 
its blooming blossoms 

17. The life of the man, knowing the proper use of his 
body and mind, is prosperous in everything ; it is attended by 
happiness and advantages, and no disadvantage whatever. 

18. This body is also the source of infinite troubles to the 
ignorant ; but it is the fountain of infinite happiness to the wise 
man. 

19. Its loss is no loss to the wise; but its continuance is 
the cause of continued happiness to the wise man. 

20. The body serves as a chariot to the wise, who can tra- 
verse everywhere by riding in it ; and can produce and procure 
everything conducive to his welfare and liberation. 

21. The possession of the body, is of no disadvantage to 
the wise man; who can obtain by it, all the objects of his 
hearing and seeing, of his touch and smelling, and his friends 
and prosperity. 

22, It is true that the body is subject to a great amount of 
pain and pleasure, but the wise man can well bear with them, 
(knowing them to be concommittant to human life). 

23. Hence the wise man reigns over the dominion of his 
body, without any pain or trouble, in the same manner as one 
remains the lord of his house, without any anxiety or distur- 
bance. 

24. He is not addicted to licentiousness likea high mettled 
steed ; nor parts with the auspecions daughter of his prudence, 
from his avarice after some poisonous plant. 

25. The ignorant can see the cities of others, but not observe 
the gaps and breaks of theirown. It is better to root out the 
fears of our worldly enemies (passions) from the heart, than 
live under their subjection. 

26. Beware of diving in the perilous river, which flows fast 
by the dreary forest of this world, with the current of desire, 
whirl-pools of avarice, and the sharks of temporal enjoyment. 

27. Men often bathe their outer bodies in holy streams, with- 
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out looking to the purification of their inward souls; and they 
shave their persons at the confluence of rivers with the sea, in 
hopes of obtaining their object. (Bathing in the sauger) (Sagora 
sangama stdna), is said to confer every object of desire). 

2g. All sensual people are averse to the unseen happiness of 
the next world; and dwell on the pleasure of their own imag- 
ination in the inward recesses of their minds. 

29. This city of the body is pleasant to one, acquainted with 
his spiritual nature; because he deems it as the paradise of 
Indra, which is filled with pleasurable fruits, as well as of 
those of immortality (or future life and bliss). 

30. All things depend on the existence of the city of the 
body, yet nothing is lost by its loss since the mind is the seat 
of everything. These bodily cities‘which fill the earth, cannot 
be unpleasant to any body. 

31. The wise man loses nothing by loss of the citadel of 
his body ; as the vacuity in a vessel is never lost, by the break- 
ing of the vessel. (So the death of the body, does not destroy 
the vacuous soul). 

32. As the air contained in a pot, is not felt by the touch 
like the pot itself, so is the living soul, which resides in the city 
of the body. 

33. The ubiquitous soul being situated in this body, enjoys 
all worldly enjoyments, until at last it comes to partake of the 
felicity of liberation, which is the main object it has in view. 

34. The soul doing all actions, is yet no doer of them; but 
remains as witness of whatever is done by the body ; and some- 
times presides over the actions actually done by it. 

35. ‘The sportive mind rides on the swifting car of the body, as 
one mounts on a locomotive carriage for the place of its desti- 
nation, and passes in its unimpeded course to distant journeys. 
(So the body leads one to his journey from this world to the 
next). 

36. Seated there, it sports with its favourite and lovely objects 
of desire, which are seated in the heart as its mistresses. (The 
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embodied mind enjoys the pleasurable desires, rising before it from 
the recess of the heart). 

37. These two lovers reside side by side in the same body, as 
the moon and the star visdkhd, remain gladly in the same lunar 
mansion. 

38. The sage, like the sun, looks down from above the atmos- 
phere of the earth, on the hosts of mortals that have been hewn 
down by misery, like heaps of brambles and branches scattered 
in the woods, 

39. The sage has the full satisfaction of his desires, and full 
possession of his best riches, and shines as the full-moon without 
the fear of waning, 

40. The worldly enjoyments of the wise, do not tend to vitiate 
their nature ; as the poisonous draught of Siva, was not capable 
of doing him any injury. (The baneful effects of worldliness, 
do not affect the wise). 

41. The food which is habitual to one, (as the poison of Siva) 
is as gratifying to him; as a thief by long acquaintance forgets 
his theivishness, and becomes friendly to his neighbours. 

42. The wise man looks upon the separation of his friends 
and possessions, in the light of the departures (exits), of the 
visitant men and women and actors and actresses, at the end 
of a play from the theatre. 


43. As passengers chance to meet unexpectedly, at the exhi- 
bition of a play on their way ; so the wise peoplelock unconcer- 
nedly, at their meeting with and separation from the occurrences 
of life. 

44, As our eye-sight falls indifferently on all objects about 
us, so doth the wise man look unconcernedly upon all things and 
transactions of life. 

45. The wise man is selfsufficient in all conditions of life ; 
he neither rejects the earthly blessings that are presented to him ; 
nor longs or strives hard for what is denied to him. 

46. The regret of longing after what one does not possess, as 
also the fear of losing what heis in possession of, does not vacil- 
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late the mind of the wise ; as the plumes of the dancing peacock, 
do not oscillate the unshaking mountain. 

47 The wise man reigns as a monarch, free from all fears 
and doubts, and devoid of all cares and curiosity ; and with a 
mind freed from false fancies (of subtile and gross bodies). 

48. The soul which is immeasurable in itself, is situated in 
the Supreme Soul ;as the boundless Milky ocean, is contained 
in the body of the one universal ocean. 

49. Those that are sober in their minds, and tranquil in their 
spirits, laugh to scorn the vile beasts of sensuality as madmen ; 
as also those that have been bemeaned by the meanness of their 
sensual appetites to the state of mean reptiles. 

50. Thesensualist eager for the gratification of his senses, are 
as much ridiculed by the wise; asa man who takes to him a 
woman deserted by another, is derided by his tribe. 

51. The unwiseman becomes wise by relinquishing all the 
pleasures of his body, and subduing the emotions of his mind by 
his reason ; as the rider subdues the ungovernable elephant by the 
goad (ankusa) in his hand. 

52. He whose mind is bent to the enjoyment of carnal 
pleasures, should first of all check the inclination, as they draw 
out the poisonous plants from the ground. 

53. The well governed mind, being once let loose, recurs like 
a spoiled boy to its former habits; as the tree withered in 
summer heat, grows luxuriant at a slight rain-fall. 

54, That which is full out of its time, does not become 
fuller in its season; as the river which is everfull, receives 
no addition in the rains over its fulness. The full never 
becomes fuller). 

55. The mind that is naturally greedy, wishes for more with 
all its fulness; as the sea with the sufficiency of its water to 
overflood the earth, receives the rain waters and the outpourings 
of innumerable rivers in its insatiate womb. (The greedy mind 
like the insatiate sea, is neverfull). 

56. The mind that is restrained in its desires, is gladdened 
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at its little gains ; and these being increased are reckoned as 
blessings by the stinted mind. 


57. A captive prince when enfranchised, is content with his 
morsel of bread, who ere before had been discontented with a 
realm in his free and uncaptured state. 

58. With the writhing of your hands and gnashing of your 
teeth, and twisting of your limbs and body ; you must chastise 
your reprobate members and mind. (So is Plato said to have 
chastised his angry self). 

59. The brave and wise man, who intends to overcome his 
enemies; must first of all strive to subdue the internal enemies 
of his own heart and mind, and the members of his body. 
(Subdue yourself, ere you subdue others), 


60. Those men are reckoned the most prosperous, and best — 
disposed in their minds in this earth ; who have the maniines 
to govern their minds, instead of being governed by them. 


61. I revere those pure and holy men, who have quelled 
the huge and crooked serpent of their minds, lying coiling in 
the cave of their hearts; and who rest in the inward tranquility 
and serenity of their souls. 


CHAPTER XXIV, 
Tur Non-nntity or tHe Minp. 


Argument. The means of repressing the force of the senses, and of 
curbing the sensual desires of men. 


ASISHTHA continued :—The vast domain of death, in 
region of hell, is full of the furious elephants of our 
sins; and the ungovernable enemies of the senses with the 
arrows of desires. (¢.¢. Hell is the abode of sinners, sensualists 
and the greedy). 
- 2. Our senses are our invincible enemies, being the sources 
of all misdeeds and wicked actions, They are the ungrateful 
miscreants against the body, in which they have found their 
refuge. 

8. The roving senses like flying birds, have found their 
nest in the body; whence with their outstretched wings of 
right and wrong, they pounce on their prey like vultures. 

4. He who can entrap these greedy birds of the senses, 
under the snare of his right reason, is never ensnared in his 
person in the trap of sin, but breaks its bonds as the elephant 
does his fetters. 

5. He who indulges himself in sensual pleasures which are 
pleasant at first, will have to be cloyed in them in process of 
time. (Pleasure is followed by pain. Or. Rills of pleasure not 
sincere.) 

6. He who is fraught with the treasure of knowledge in his 
frail body, is not to be overcome by his inward enemies of 
sensual appetites. 

7. The kings of earth are not so happy in their earthly cita- 
dels, as the lords of the cities of the own bodies, and the masters 
of their own minds. (Mastery over ones self, is better than 


over a realm). 
Vor, iI, 64 
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8. He who has brought the senses under his slavery, and ree 
duced the enemy of his mind to subjection; has the blossoms 
of his understanding ever blooming within him as in the vernal 
meadow. 

9. He who has weakened the pride of his mind, and subdued 
the enemies of his senses 5 has his desires all shrunken as the 
Jotuses in the cold weather. 


10. So long do the demons of our desires, infest the region 
of our heerts, as we are unable to bring the mind under the 
subjection of our knowledge of the True one. 


11. He is the faithful servant, who acts according to the 
will of his master, and he is the true minister who does good 
services to his prince. He is the best general who has command. 
over the force of his own body, and that is the best understand- 
ing which is guided by reason, 

12. The wife is loved for her endearments, and the father is 
revered for his protection of the child. A friend is valued by 
his confidence, and the mind for its wisdom. 

13. The mind is called our father, for its enlightening our 
understanding with the light of the sstras derived by itself, and 
for its leading us to perfection by losing itself in the Supreme 
spirit. (The mind like the father, is the instructor and bequea- 
ther of its all to man, ere it is extinct in the universal soul). 

14. The mind that has well observed and considered all 
things, that is enlightened and firm in its belief, and is employed 
in laudable pursuits, is verily a valuable gem within the body. 

15. The mind asa counsellor of our good, teaches us how 
to fell down the tree of our transmigration, and produce the 
arbour of our future bliss. 

16. Such is the gem of the mind, O Réma! unless it is soil- 
ed by the dirt and filth of sin and vice; when it requires to be 
washed and cleansed with the water of reason, inorder to throw 
its light on thee. 

17. Benot dormant to cultivate reason as long as you abide in 
the darksome abode of this world ; nor thrust yourself to every 
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accident, which awaits upon the ignorant and unreasonable men. 
18. Donot overlook the mist of error which overspreads this 
world of illusion, abounding with multitudes of mishaps and 


mischiefs, (Harm watch, harm catch. Hold arms, against 
harms). 


19. Try to cross over the wide ocean of the world, by riding 
on the strong barque of your reason, espying the right course by 
your discretion, against the currents of your sensual desires, 

20. Know your body to be a frail flower, and all its pleasure 
and pain to be unreal; so never take them for realities, as in the 
instance of the snare, snake and the matting; but remain above 
sorrowing for any thing asin the instance of Bhima and Bhasa 
(which will be shortly related to you). 

21. Give up, O high minded R&éma! your misjudgments of 
the reality of yourself, and of this and that thing; but direct 
your understanding to the knowledge of the Reality which is 
beyond all these; and by forsaking your belief and reliance in 
the mind, continue in your course of eating and drinking as 
before. 


CHAPTER XXV. 


Narrative or Dama, Vysta anp Kata. 


Argument, The demon Sambara defeated by the deities, and his produc- 
tion of other demons by magic and sorcery. 


ASISHTHA said:—O intelligent Rd&ma! that dost shine 

as the delight of mankind in this world, and endeavourest 

after the attainment of thy chief good, by the accomplishment 
of thy best objects, 

2. Do not let the instance of the demons D&ma and Vydla 
or the snare and snake, apply to thy case; but try to extricate 
thyself from vain sorrowing (at the miseries of the world), by 
the lesson of fortitude as given in the story of Bhimé and Bhasa. 

8. Réma asked :—What is that parable of the snare and 
snake, which thou sayest must not apply to my case? Please 
relate it in full, to remove the sorrows of my mind and of all 
mankind. 

4. And how is that fortitude which thou pointest out for 
my imitation, from the instance of Bhimé and Bhasa, inorder 
to get rid from all earthly sorrow ? 

5. Kindly relate the whole, and enlighteh me with thy puri- 
fying words, as the roaring of the rainy clouds, serves to alle- 
viate the summer heat of peacocks. 

6. Vasishtha replied :—Here me Rdma! relate to you both 
these anecdotes, that you may derive the benefit of aping accor- 
ding the same. 

7. There lived one Sambara—the chief of demons, and a 
profound sorcerer in a subterraneous cell, filled with enchan- 
ting wonders like a sea of gems. 

8. He constructed a magic city in the sky, with gardens and 


temples of gods in it; and artificial suns and moons emblazon- 
ing its vault. 

a Beans eee . 

2. It was beset with rich stones, resembling the gems of the 
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Sumeru mountain ; and the palace of the demon was full with 
opulence and treasures of every kind. 

10. The beauties in his seraglio, vied with the celestial dames 
in their charming strains ; and the arbors of his pleasure garden, 
were shaded by an awning of bright moon-beams on high. 

ll. The blue lotuses blooming in his bed room, put to blush 
the blue eyed maids of his court ; and the gemming swans in the 
lakes, cackled about the beds of golden lotuses in them. 


12. The high branches of aureate plants, bore the blossoms 
of artificial lotuses on them ; and the rows of Karanga arbours 
dropped down showers of mandara flowers on the ground. 

13. His garden-house consisted both of cold and hot baths, 
and refrigeratories and fire-places for the hot and cold seasons ; 
and the ¢arku (?) weapons of the demons, had baffled the arms 
of Indra himself. 

14, The flower-gardens on all sides, had surpassed the mandara 
groves of paradise; and the magical skill of the demon, had set 
rows of sandal trees, with their encircling snakes all around. 

15. The inner compound which was strewn over with gold 
dust, vanquished the glory of heaven; and the court-yard of 
the palace, was filled with heaps of flowers upto the knee. 

16. The earthen figure of Siva which was exposed for show, 
had surpassed the image of Hari holding his discus and the 
mace; and the gems sparkling as fire-flies in the inside apart- 
ment, resembled the twinkling stars in the arena of heaven. 

17. The dark night of the subterrene dwelling, was lightened 
by a hundred moon-lights like the starry heaven, and he chaun- 
ted his martial songs before his idol deity. 

18. His magical elephant, drove away the Airdfvata of Indra; 
and his inward apartment was hoarded with the precious trea- 
sures of the three worlds. 

19. All wealth and prosperity and grandeur and dignity, 
paid their homage to him ; and the whole host of demons, hon- 
oured him as their commander. 

20, The umbrage of his arms, gave shelter te the whole 
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body of demons ; and he was the receptacle of all sagacity, and 
reservoir of every kind of treasure. 

21. This destroyer of the devas (gods), had a gigantic and 
terrific appearance ; and commanded a large army of Asura- 
demons to defeat the Sura—deities. 

22. The gods also sought every opportunity of harassing 
the demoniac force, whenever this exorcist demigod, went to 
sleep or somewhere out of his city. 

23. This enraged Sambara to a degree, that he broke the 
trees in his rage, and employed his generals for protection of 
his legions. 

24. The devas finding their fit opportunities, killed the 
demons one by one; as the aerial hawks pounce upon and kill 
the feeble and timid sparrows. 

25. The king of the demons then appointed other general 
over his army, and they were as swift-footed and hoarse sound- 
ing as the waves of the sea. 

26. The Devas destroyed these also ina short time; when 
the leader of the demon band, pursued his enemies to their station 
above the heavens, 

27. The gods fled from their heavenly abode for fear of them, 
as the timorous dear fly from before the sight of Siva’s and 
Gauri’s bull into the thick thickets. 

28. The gods were weakned with weeping, and the faces of 
Apsaras were suffused in tears. The demon saw the heavenly 
abode abondoned by the celestials, as it was the desolation 
of the world. 

29. He wondered about in his rage, and plundered and took 
away all the valuables of the place. He burnt down the cities 
of the regents of heaven, and then returned to his own abode. 
30. The enmity between the deities and demons, was so 
inveterate on both sides, that it forced the Deva; to quit their 
heavenly abodes, and hide themselves in distant parts of the 
world. 

31. But the enraged gods, succeeded at last by their persever- 
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ance, to defeat and slay all the generals and combatants, that 
were set against them by Sambara. 

32. The discomfited demon, then gave vent to his fury, and 
began to breathe out living fire from his nostrils like a burning 
mountain. 

83. He after much search in the three worlds, found out 
the hiding place of the gods, as a wicked man succeeds in his 
purpose by his best endeavours. 

34. Then he produced by his sorcery three very strong and 
fearful Asuras for the protection of his army, with their hedious 
appearances as that of death. 

85. These horrible leaders of his army, being produced in his 
magic, flew upward with their enormous bodies, resembling the 
flying mountains of old. 

36. They had the names of Ddma—the snare, Vyd4la—the 
snake, and Kata—the mat given them for their entraping, en- 
folding and enwrapping the enemy, according to the demon’s 
wish. 

87. They were preadamite beings and devoid of changing 
desires; and the want of their prior acts (like those of the human 
kind), made them move about as free as spiritual being in one 
uniform tenor of their course. 

88. These were not born as men from the seeds of their pre- 
vious acts, with solid and substantial bodies ; but mere artificial 
forces and airy forms, as facsimiles of the images in the demon’s 


mind, 


CHAPTER XXVI. 
BatTTLE or THE Deities anp DEMONS. 


Argument. The war of the gods with the Demons, rising from the 
Rasttala or Infernal regions. 


ASISHTHA continued :—So saying, the chief of the de- 
mons despatched his generals Dama, Vydla and Kata, to 
lead his armies for the destruction of the Deities upon earth. 

2, The demoniac army rose out of the foaming sea and in- 
fernal caverns, in full armour and begirt with fiendish arms ; and 
then bursting forth with hedious noise, soared aloft with their 
huge bodies, like mountains flying on high. 

3. Their monstrous and mountainous bodies, hid the disk 
of the sun in the sky ; and their stretching arms smote him of 
his rays. They increased also in their number and size under 
the leadership of D&ma, Vydla anc Kata. 

(This is the war of the Gods and Titans, wherein Sambara 
is the Satan, and his generals are the devils, Damon, Baal or 
Bel andect) ? 

4, Then the dreadful hosts of the celestials also, issued 
out from the forests and caverns of the heavenly mountain- 
Meru, like torrents of the great deluge. 

5. The forces under the flags of the deities and demons, 
fought together with such obstinacy, that it seemed to be an 
untimely and deadly struggle between the gods and Titans as of 
the prior world. 

6. The heads of the decapitated warriors, decorated with 
shining earrings, fell down on the ground like the orbs of the 
sun and moon ; which being shorn of their beams as at the end 
of the world, were rolling in the great abyss of chaos. | 

7. Huge hills were hurled by the heroes, with the hoarse 
noise of roaring lions; and were blown up and down, by the 
blast of an all destroying tornado, 
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8. The broken weapons of the warriors, fell on mountain 
tops, and ground them to granules; that fell down as hailstones 
upon the lions, that had been resting by their sides below. 

9. The sparks of fire that flew about by the commingled 
clashing of the weapons, were as the scattered stars of the sky, 
flying at random on the last: day of dissolution. 

10. The ghosts of Vetdlas as big as the ¢délas or palmtrees, 
were beating the /é/a or time of their giddy dance, with the ¢éd: 
or clapping of their palms, over the heaps of carnage, floating 
on floods of blood flowing as a sanguinary sea, on the surface 
of earth. 

11. Showers of shedding blood, had put down the flying dust of 
the battlefield; and numbers of the crowned heads separated 
from their bodies, glistened amidst the clouds, like so many stars 
sparkling in the sky. 

12. All sides were filled by the demons, who blazed like 
burning suns with their luminous bodies, and held the tall talpa 
branches in their hands for striking the enemy therewith, and 
with which they broke down the tops and peaks of mountains. 

13. They ran about with their brandished swords in hand, 
and broke down the buildings by the rapidity of their motion, 
like the blast of a gale; and the rocks which they hurled at the 
foe, were reduced to dust, like the ashes of a burning mountain. 


14. The gods also pursued them as sacrificial horses, and 
drove the weaponless Asuras, like clouds before the storm. 


15. They fell upon and laid hold of them like cats pouncing 
upon rats, and seizing them for their prey ; while the Asuras also 
were seizing the devas as bears lay hold on men, mounting on 
high trees for fear of them. 

16. Thus the gods and demigods dashed over one another, as 
the forest trees in a storm, striking each other with their branch- 
ing arms, and strewing the flowers of mutual bloodshed. 

17. Their broken weapons lay scattered on all sides, like 
heaps of flowers lying on the sides of a hill after a strong gale is 


over, 
Vor, II. 65 
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18. There was a close fight of both armies, with a confused 
noise filling the vault of the sky ; which like the hollow of the 
Udumbara tree, resounded to the commingled hum of the gnats 
rumbling within it. 

19, The elephants that were the regents of the different 
quarters of the skies, sent their loud roars, answering the 
tremendous peal of the world-destroying cloud. 


20. The thickened air grew as hard as the solid earth with the 
gathering clouds, and the thickened clouds that became as dense 
as to be grasped in the fist, were heavy and slow in their motion. 


21. The broken weapons which were repelled by the war- 
chariots and hit against the hills, emitted a rattling noise from 
their inward hollowness, like the cacophony of a chorus. 


22. The mountain forests were set on fire by the firy weapons, 
and the burning rocks melted down their lava with as dreadful a 
noise, as that of the voleanic mount of meru with its melting. 
gold, and blazing with the effulgence of the twelve suns of the 
zodiac. 


23. The clamour of the battle, was as that of the beating 
waves of the boisterous ocean, filling the vast deep of the earth, 
and resounding hoarsely by their concussion. 


24. The huge rocks which were hurled by the demons, 
flew as birds in the air with their flapping wings sounding as 
thunder claps; while the hoarse noise of the rocky caverns, 
sounded as the deep sounding main. 

95 The clamour of the warfare resembled the rumbling of 
the ocean, at its churning by the Mandara mountain, and the 
clashing arms sounded as the clappings of the hands of the gods, 
in their revelry at for the ambrosial draughts. 

26. In this warfare of the two armies, the haughty demons 
gained the day; and laid waste the cities and villages of the gods, 
together with whole tract of their hills and forests. 


27. The mountainous bodies of the demons also, were pierced 
by the great weapons of the gods; and the vault of heaven was 
filled with the flying weapons, flung by the hands of both parties. 
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®8. The bursting rockets broke the peaks and pinnacles 
of the rocks by hundreds; and the flying arrows pierced the faces 
of both parties of the gods and demigods. 


_29. The whirling disks lopped off the heads of the warriors 
like blades of grass, and the clamour of the armies rolled with 
an uproar in the midway sky. 


30. Struck by the flying weapons, the heavenly chariotecrs 
fell upon the ground; and their celestial cities were deluged 
by the hydraulic engines of the demons. 

31. Flghts of swords, spears and lances were flying 
in the air, like rivers running down the sides of mountains ; and 
the vault of heaven was filled by war-whoops and shouts of the 
combatants, 

32. The habitation of the regnant divinities, were falling 
under the blows of demons from behind ; and their female apart- 
ments reechoed to the lamentations and jingling trinkets of the 
goddesses. 

83. The stream of the flying weapons of the demons, washed 
the bodies of fighting men with blood, and made them fly off 
from the battle-field with hideous cries. 

84, Death was now lurking behind, and now hovering over 
the heads of the gods and leaders of armies; like a black-bee 
now skulking in, and then flitting over the lotuses; while the 
armies on both sides, were discomfited by the blows of the gods 
and demigods on the battle field. 


85. The demons flew in the air like winged mountains, 
moving around the sky ; and making a whizzing rustle that was 
dreadful to hear. 

36. The mountainous bodies of the demons, being pierced by 
the weapons of the gods, were gushing out with streams of blood ; 
which converted the earth below to a crimson sea, and tinged the 
air with purple clouds over the mountain heights. 

37. Many countries and cities, villages and forests, vales 
and dales were laid waste ; and innumerable demons and _ eleph- 
ants, horses and human beings were put to death. 
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38. Also numbers of elephants were pierced, with long 
and pointed shafts of steel and iron; and huge Airavatas were 
bruised in their bodies, by the blows of steeled fists. 


39. Flights of arrows falling in showers like the deluvian 
rains, crushed the tops of mountains ; and the friction of thun- 
derbolts, broke down the bodies of the mountainous giants. 


40. The furious flames of heavenly fire, burned the bodies 
of the infernal hosts; who in their turn, quenched the flame 
with water-spouts drawn out of the subterranean deep. 


41. The enraged demons flung up and hurled, the huge hills 
to oppose the falling fires of the gods; which like a wild con- 
flagration, melted down the hardstones to liquid water. 


42. The demons spread a dark night in the sky, by the sha- 
dow of their arms3 which the gods destroyed by the artificial 
flame of lightenings, blazing as so many suns in heaven. 


43. The fire of the lightenings, dried up the waters of the 
raining clouds; and the clashing of arms, emitted a shower of 
fire on all sides. 


44. The shower of thunder-arms, broke down the battery 
of mountain ramparts; and the morpheous weapon of slumber 
dispelled by that of its counteraction. 


45. Some bore the sawing weapon, while others held the 
Brahmdstra—the invincible weapon of warfare, that dispell- 
ed the darkness of the field by its flashing. 

46, The air was filled with shells and shots, emitted by the 
fire-arms ; and ihe machine of hurling stones, crushed the mis- 
sile weapons of fire. (agneyastra). 

47. The war chariots with there up-lifted flags and moon- 
like disks, moved as clouds about the horizon, while their wheel 
rolled with loud roaring under the vault of heaven, 

48. The incessant thunders of heaven were killing the demons 
in numbers, who were again restored to life by the great art 
of Sukra, that gave immortality to demoniac spirits, 


49. The gods that were now victorious and now flying away 
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with loss, were now looking to their good stars, and now to the 
inauspicious ones in vain. 

50. They looked upon heaven for signs of good and evil 
with their uplifted heads and eyes, but the world appeared to them 
as asea of blood from the heaven above to the earth below. 

51. The world seemed to them as a forest of full blown 
rubicund (Kinsuka) flowers, by the rage of their obstinate en- 
mity, and appeared as asea of blood filled with mountains of 
dead bodies in it. 

52. Thedead bodies hanging pendant on the branches of 
trees, appeared as their fruits moving to and fro by the 
breath of winds. 

53, The vault of the sky was filled with forests of long and 
large arrows, and with mountains of headless trunks with 
their hundred arms (as those of Briarius). 

54. These as they leaped and jumped in the air, plucked the 
clouds and stars and the heavenly cars of the celestials with their 
numerous arms ; and hurled their mountain like missile arms and 
clubs and arrows to the heavens. | 

65. The sky was filled with the broken fragments of the 
edifices, falling from the seven spheres of heaven, and their 
incessant fall raised a noise like the roaring of the deluvian 
clouds. 

56. ‘These sounds were resounded by the elephants of the 
deep (p4tdla); while the bird of heaven-garuda, was snatching 
the gigantic demons as his prey. 

57. The dread of the demons drove the celestial deities, the 
Siddhas and Séddays and the gods of the winds, together with 
the Kinnaras, Gandharvas and Charanas, from all their di- 
fferent quarters to one indistinct side. (There was no distinct- 
tion of the sides in the chaotic state). 

58, Then there blew a tremendous tornado like the all-des- 
troying Boreas of universal desolation ; laying waste the trees of 
the garden of paradise, and threatening to destroy the gods ; 
while the thunders of heaven were splitting and breaking down 
the mountains flung to the face of the sky. 


CHAPTER XXVII 


ADMONITION OF BRrAHMA. 


Argument. The defeated Devas have recourse to Brahma in their danger, 
who tells them the way of their averting it. 


ASISHTHA related :—As the war of the gods and Titans, 
was raging violently on both sides, and their bodies were 
pierced by the weapons of one another :— 

2.-. Streams of blood, gushed out of their wounds like water— 
falls in the basin of Ganges; and the gods caught into the snares 
of the demigods, groaned and roared aloud like lions. 

3. Byala (Bdal) with his stretching arms, was crushing’ the 
bodies of the gods ; and Kata was harassing them in their unequal 
challenge with them, 

4, The Daityas waged their battle with the rage of the mid- 
day sun, and put to flight the Airavata elephant of ale Fs 
leader of the gods. 


K 


5. The Devas dropped down with their bodies gored with 
wounds, and spoutting with blood; and their armies fled on all 
sides, like the currents of a river overflowing and breaking aye 
its bank. 

6. Dara, Byla and Kata pursued the flying and run away 
gods, in the same manner as a raging fire runs after the wood 
for its fuel. 

7. The Asuras sought and searched long after the gods in 


vain, for they had disappeared like the dear and lions, among the 
thickets after breaking loose of their snares. 


8. Failing to find out the gods, the generals D4ma, Bal 


and Kata, repaired with cheerful hearts to their chief in his abode 
in the infernal region. 


9. The defeated gods after halting awhile, had then their 


recourse to the almighty Brahmé, inorder to consult him on the 
means of gaining their victory over the demons. 
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~ 10. Brahmé then appeared to the blood besmeared Devas with 
his purple countenance, as the bright and cooling moonbeams 
appear in the eveing on the surface of the sea, tinged with the 
‘crimson hues of the setting sun. 


ll. They bowed down before him, and complained of the 
danger that was brought upon them by Sambara, through his 
generals Déma, By‘la and Kata, whose doings they fully related 
-to him. 

12. The judging—Brahmé having heard and considered all 
this, delivered the following encouraging words to the host of gods 
‘before him. 


13. Brahmé said :—‘You shall have to wait a hundred thou- 
‘sand, years more, for the destruction of Samvara under the arms 
‘of Hari in an open engagement. 


14.- You have been put to flight to-day by the Pn 
D4ma, By4la and Kata, who have been fighting with their magi- 
‘eal art (and deceitful weapons). 


15.° They are elated with pride at their great skill in warfare, 
but it will soon vanish like the shadow of a man in a mirror. 

I6. These demons who are led by their ambition to annoy you, 
will goon be reduced under your might, like birds caught in a 
snare. 

17. The gods being devoid of ambition, are freed from the 
‘vicissitudes of pain and pleasure ; and have become invincible by 
destroying the enemy by their patience. 

18. Those that are caught and bound fast in the net of their 
ambition, and led away by the thread of their expectation, are 
surely defeated in their aims, and are caught as birds by a 
string. 

19, The learned that are devoid of desire, and are unattach- 

ed to anything in their minds, are truly great and invincible, 
as nothing can elate or depress them at any time. 


* the form of Krisna, destroyed the demons chief Sambara or 
Kcfeliya andor his feet; as the son of God in the form of Christ, defeated 


Satan and bruised his head under his feets. 
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20. A man however great and experienced he may be, is 
easily overcome by a boy, when he is enticed to pursue after 
every thing by his avarice. 

21. The knowledge that, this is I and these are mine and 
apart from all others), is the bane of human life; and one 
with such knowledge of his self and egoism, becomes the recep- 
tacle of evils like the sea of briny waters. 


22, He who confines his mind within a narrow limit, for 
want of his great and extended views, is called dastardly and 
narrow-minded man notwithstanding with all his learning and 
wisdom. (Why then do you compress the unlimited soal, within 
the limited nut-shell of your body ?), 

23. He that puts a limit to his soul or démdé, which is 
unbounded and infinite, both surely reduce his magnanimity 
or garimaé to the minuteness or anima by his own making. 


24, If there be anything in the world beside the oneself, 
that may be thine or worth thy desiring, thou mayst long 
to have it ; but all things being but parts of the universe, there 
is nothing particular for any one to have or seek. 


25. Reliance on earthly things is the source of unhappiness, 
while our disinterestedness with all things, is the fountain of 
everlasting felicity. 

26, As long as the Asuras are independant of worldly things, 
they must remain invincible; but being dependant on them, 
they will perish as a swarm of gnats in the flame of wild fire. 

27. It is the inward desire of man that makes him miserable 
in himself, and became subdued by others; otherwise the 
worm-like man is as firm asa rock. (Cringing avarice makes 
one a slave to others, but its want makes a lion of a weak man). 

28. Where there is any desire in the heart, it is thickened 
and hardened in time; as every thing in nature increases in its 
bulk in time; but not so the things that are not in existence, 
as the want of desires (¢.e. All what exists, has its increase 
likewise, but a nullity can have no increase). 


29. Do you, O Indra! try to foster both the egoistic selfish- 
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ness, as well as the ambition of DAéma and others for their uni- 
versal dominion, if you want to cause their destruction. ' 

30. Know, it is avarice which is the cause of the poverty, 
and all dangers to mankind ; just as the Karanja treeis the 
source of its bitter and pernicious fruits. 

31. All those men who rove about under the bondage of 
avarice, have bid farewell to their happiness, by subjecting 
themselves to misery. 

32. One may be very learned and well-informed in every 
thing, he may be a noble and great man also, but he is sure 
to be tied down by his avarice, as_a.lion is fettered by his chain. 

33. Avarice is known asthe snare of the mind, which is 
situated like a bird in its nest of the heart, as it is within the 
hollow of the tree of the body. 

34. The miserable man becomes an easy prey to the clutch- 
es of death by his avarice, as a bird is caught in the birdline 
by a boy, and lies panting on the ground owing to its greediness. 

35. You gods, need not bear the burden of your weapons any 
more, nor toil and moil in the field of war any longer; but try 
your best to inflame the pernicious avarice of your enemies to the 
utmost. 

36. Know, O chief of the gods, that no arm nor weapon, 
nor any polity or policy, is able to defeat the enemy, until 
they are defeated of themselves by their want of patience, 
through excess of their avarice. 

87. These Ddma, Bydla and Kata, that have become elated 
with their success in warfare, must now cherish their ambition 
and foster their avarice to their ruin. 

38. No sooner these ignorant creatures of Sambara, shall 
have gained their high desires, than they are sure to be foiled 
by you in their vain attempts. (The great height must have its 
fall). 

39, Now ye gods! excite your enemies to the war by your 
policy, of creating in them an ambition and intense desire for 
conquest, and by this you will gain your object. 
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40, They being subjected by their desire, will be easily 
subdued by you; for nobody that is led blindfold by his desires 
in this world, is ever master of himself. 

41. The path of this world, is either even or rugged, accor- 
ding to the good or restless desires of our hearts. The heart is 
like the sea in its calm after storm, when its waves are still as 
our subsided desires, or as boisterous as the stormy sea with our 


increasing rapacity. 


CHAPTER XXVIII 
Tur RENEWED BattrLe oF THE Gops AND DEMONS, 


Argument. The rising Desires of the Demons, causing them to resume 
the Battle. 


ASISHTHA Continued :—Saying so, the god Brahma 

vanished from the sight of the gods, as the wave of the sea 

retires and mixes with its waters, after having dashed and 
crushed against the shore. 

2, The gods, having heard the words of Brahm4, returned 
to their respective abodes ; as the breeze bearing the fragrance 
of the Jotus, wafts it to the forests on all sides, 

8. They halted in their delightsome houses for somedays, 
as the bees rest themselves in the cells of flowers after their 
wanderings. 

4, Waving refreshed and invigorated themselves in the 
course of time, they gave the alarm of their rising, with the 
beating of their drums, sounding as the peal of the last day. 

5. Immediately the demons rose from the infernal regions, 
and met the gods in the midway air, and commenced their dread- 
ful onset upon them. 

6. Then there was a clashing of the armours, and clattering 
of swords and arrows, the flashing of lances and spears, and the 
erackling of mallets and various other wapons, as battle axes 
and discuses, thunderbolts, and hurling of rockstones and huge 
trees and the like. 

7. There was also many magical instruments, which ran on 
all sides like the torrents of rivers ; while rocks and hills, high 
mountains and huge trees, were flung and hurled from both 
sides, filling the earth with confused noise and rumbling. 

8. The encampment of the gods, was beset by a magical 
flood of the demons, resembling the stream of the Ganges ; 
while showers of firearms and missiles of all sorts, were hurled 
upon their heads from above, 
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9, Many big bodies of the gods and demons, rose and fought 
and fell by turns, as the elemental bodies of earth and the other 
elements, rise to and disappear from view by the act of Maya 
or illusion. (The enormous bodies of the warriors, fought 
with one another in the same manner, as the jarring elements 
clash against each other). 

10. Big bombs broke the heads of mountains, and the earth 
became a vast sheet of blood like a sanguine sea. The heaps 
of dead bodies on both sides, rose asforests to the face of 
heaven. 


1l. Living lions with iron bodies, and rows of saw-like 
teeth and nails white as K4sa flowers, were let loose by the magic 
art to roam rampant in the airy field; devouring the stones, 
flung by the Gods and demons, and bursting out into shells and 
shots and many other weapons. 


12. The serpentine aveapons flew with their mountainous 
shapes in the ocean of the sky ; having their eyes flashing with 
their venomous heat, and burning with the fire of the twelve 
suns on the last day of desolation. 


13. The hydraulic engine sent forth floods of weapons, 
whirling as whirlpools, and sounding loud as the rattling thun- 
der ; and sweeping the hills and rocks in their current. 

14. The stone missiles which were thrown by the Gartida 
engine, to the aerial battle field of the Gods, emitted at inter- 
vals water and fire, and sometimes shone asthe sun, and at 
others became altogether dark. 

15. The Garda weapons flew and roared in the sky, and the 
fire-arms spread a conflict of burning hills above; the burning 
towers of the gods fell upon the earth and, the world became 
as unendurable as in its conflagration on the last day. 

16. The demons jumped up to the sky from the surface of | 
the earth, as birds fly to heaven from mountain tops. The gods 
fell violently on the earth, as the fragment of a rock falls pre- 
‘eipitately on the ground. 


17, The long weapons sticking to the bodies of the deities 
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and demons, were as bushes with their burning pain; thus their 
big statures appeared as rocks decorated with arbors growing 
upon them. 

18. The gods and demons, roving with their mountainous © 
bodies, all streaming in blood, appeared as the evening clouds of 
heaven, pouring the purple floods of celestial Gang& (Mandakin{). 

19. Showers of weapons were falling as water-falls or showers 
of rain, and the tide of thunders flowed as fast as the fall of 
meteoric fire in promiscuous confusion. 

20. Those skilled in the arts, were pouring floods of purple 
fluids, mixed with the red clay of mountains, from the pipes of 
elephant’s trunks, as they sputter the festive water of Phagua, 
mixed with the red powder (phdga) through the syringe (phich- 
k&ri). (The pouring, of holy (hori) water is a sacrament of 
Krishnites, as well as of Christians; but this baptismal function of 
Krishna among his comrades, is now become a mockery and 
foolery even among the coreligionist-vaishnavites. The text ex- 
presses it as—punyavarsana or purifying sprinkling). 

21. The Davas and Asuras, though worried by one another, 
did not yet give up their hope of victory, but hurled the weapons 
from their hands for mutual annoyance; and riding on the broad 
backs of big elephants, they wandered in the air, spreading their 
effulgence all around. 

22, They then wandered in the sky like flights of inauspici- 
ous locusts, with their bodies pierced in the heads, hands, arms, 
_ and breasts, and filled the vault of the world like the flying clouds, 
obscuring the sun and the sides of heaven, and the surface and 
heights of the earth. 

23. The earth was battered and rent to pieces by the frag- 
ments of broken weapons, falling from the waists of the com- 
batants, who assailed one another with their loud shouts. 

24, The sky re-echoed to the thunder-claps of the mutual 
strokes of the weapons, the clattering of the stones and trees, 
and the blows of the warriors on one another, as it was the 
bustle of the day of universal destruction. 


25, The disordered world seemed to approach its untimely end, 
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by the blowing of the furious winds mixed with fire and water 
(as in the chaotic state); and the many suns of the deities and 
demons, shining above and below, (as it is predicted of the dread- 
ed last day). 

26. All the quarters of heaven, seemed to be crying aloud, 
with the sounds of the hurling weapons, rolling as mountain 
peaks, roaring as lions, and borne by the blowing winds on all 
sides. 


27. The sky appeared as an ocean of illusion, burning with 
the bodies of the warriors like flaming trees, and rolling in sur- 
ges of the dead bodies of the gods and demons, floating on it 
like mountains; while the skirts of the earth, seemed as forest, 
made by the clubs and lances and spears, and many other weapons 
incessantly falling upon them. 

28. The horizon was surrounded by the big and impenitrable 
line of demoniac bodies, resembling the chain of Sumeru moun- 
tain girding the earth ; while the earth itself resembled the ocean 
filled with the mountainous bodies of fallen warriors, and towers 
of the celestial cities blown down by the winds. 

29. The sky was filled with violent sounds, and the earth 
and its mountains, were washed hy torrents of blood ; the blood- 
sucking goblins danced on all sides, and filled the cavity of the 
world with confusion. 

30. The dreadful warfare of the gods and Titans, resembled 
the tumults which rage through the endless space of the world, 
and that rise and fall with the vicissitudes of pleasure and pain, — 
which it is incessantly subject to. (¢.¢. The world is a field of 
continued warfare of good and evil, like the battle-field of the 
gods and demons). 


CHAPTER XXIX. 
DEFEAT OF THE Demons. 


Argument. The Demons elated with the pride of their bodily strength, 
are at last foiled and put to flight by the gods. 


TASISHTHA continued :—In this manner, the energetic and 
murderous Asuras, repeated their attacks and waged many 
wars with the Gods. 

2, They carried on their warfare sometimes by fraud and 
often by their aggressiveness; and frequently after a truce or 
open war was made with the gods. They sometimes took 
themselves to flight, and baving recruited their strength, they 
met again in the open field; and at others they lay in ambush, 
and concealed themselves in their subterranean caves. 


8. Thus they waged their battle for five and thirty years 
against the celestials, by repeatedly flying and withdrawing 
themselves from the field, and then reappearing in it with their 
arms. 

4, They fought again for five years, eight months and ten 
days, darting their fire arms, trees and stones and thunders upon 
the gods. 

5. Being used to warfare forso long a period, they at last 
grew proud of their superior strength and repeated successes, and 
entertained the desire of their final victory. 

6. Their constant practice in arms made them sure of their 
success, aS the nearness of objects casts their reflection in the 
mirror. (Constant application makes one hopeful of success). 

7. But as distant objects are never reflected in the glass, 
so the desire for any thing, is never successful without intense 
application to it. 

8. So when the desires of the demons Déma and others; 
became identified with their selves, their souls were degraded 
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from their greatness, and confined to the belief of the desired 
objects. 

9. Allworldly desires lead to erroneous expectations, and 
those that are entangled in the snares of their expectations, are 
thereby reduced to the meanness of their spirits. 

10, Falling into the errors of egotism and selfishness, they 
were led to the blunder of mectatem or thinking these things as 
mine; just as a man mistakes a rope for a snake. 


11. Being reduced to the depravity of selfishness, they. be- 
gan to think their personalities to consist in their bodies, and to 
reflect how their bodies from the head to foot could be safe and 
secure from harm. 

12. They lost their patience by continually thinking on the 
stability of their bodies, and their properties and pleasures of life. 
(i. e. The eager desire of worldly gain and good, grows into im- 
patience at last), 

13. Desire of their enjoyments, diminished their strength 
and valour; and their former acts of gallantry now became 
a dead letter to them. 


14. They thought only how to become lords of the earth, 
and thus became lazy and enervated, as lotus-flowers without | 
water. (As the thought of grandeur enervated the Romans to 
impotence). 

15. Their pride and egoism led their inclination to the plea- 
sures of good eating and drinking, and to the possession of every 
worldly good. (Luxury is the bane of valour). 

16. They began to hesitate in joining the warfare, and 
became as timid as the timorous deer, to encounter the furious 
elephants in their ravages of the forest. 


17. They moved slowly in dispair of their victory, and for 
fear of losing their lives, in their encounter with the furious 
elephants (of the gods) in the field. 


18. These cowards wishing to preserve their bodies from the 
hands of death, became as powerless as to rest satisfied with 
having the feet of their enemies set up on their heads, (7. e. They 
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fell at the feet of their foes to spare their lives; (as they say; 
that cowards die many times before their death). 


19. Thus these enervated demons, were as disabled to kill 
the enemy standing before them ; as the fire is unable to consume 
the sacred ghee offering, when it is not kindled by its fuel. 


20, ‘They became as gnats before the aggressive gods, and 
stood with their drased bodies like beaten soldier. 


21. What needs saying more, than that the demons being 
overpowered by the gods, fled away from the field of battle for 
fear of their lives. 


22. When the demons Dama, By4la, Kata and others, who 
were renounced before the gods in their prowess, fled cowardly 
in different ways :— 


23. The force of the Daityas, fell before the deities, and fled 
from the air on all sides, like the falling stars of heaven, at the 
end of a kalpa age or last day (of judgment). 


24. They fell upon the summits of mountains, and in the 
arbours of the Sumeru range; some were enwrapt in the 
folds of the clouds above, and others fell on the banks of distant 
seas below. 

25. Many fellin the cavities of the eddies of seas, and in 
the abyss of the ocean, and in the running streams: some fell 
into far distant forests, and other dropped down amidst the bur- 
ning woods of wild fire. 


26. Some being pierced by the arrows of the celestials, fell 
in distant countries, villages and cities on earth; and others 
were hurled in thick jungles of wild beasts, and in sandy deserts 
and in wild conflagrations. (2. e. The demons were hurled down 
by the gods from high heaven to the earth below). 


27. Many fell in the polar regions, some alighting on the 
mountain tops, and others sinking in the lakes below; while 
several of them were tossed over the countries of Andhra, Dré4- 
vida, Kashmir and Persia. 

28, Some sank in billowy seas and in the watery maze of 
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Ganges, and others fell on distant islands, in different parts of 
the Jambudwipa, and in the nets of fisher-men. 

29, Thus the enemies of the gods, lay everywhere with 
their mountainous bodies, all full of scars from head to 
foot; and maimed in their hands and arms. 

30. Some were hanging on the branches,of trees, by their 
outstretched entrails, gushing out with blood; others with thei 
cropt off crowns and heads, were lying on the ground with 
open and fiery eyes. 

31. Many were lying with their broken armours and weap 
ons, slashed by the superior power of the adversary, and with 
their robes and attires all dismantled and torn by their fall. 

82. Their helmets which were terrific by their blaze, were 
hanging down their necks; and the braids of their hairs woven 
with stones, hung loosely about their bodies. 

33. Their heads which were covered with hard brazen and 
pointed coronets, were broken by slabs of stone, which 
were pelted upon them from the hands of the gods. 

34, In this manner the demons were destroyed on all sides, 
together with all weapons at the end of the battle ; which devo~ 
ured them, as the sea water dissolves the dust. 


CHAPTER XXX. 
ACCOUNT OF THE SUBSEQUENT Lives or THE Demons. 


Argument. Account of the torments of the Demons in the regions of 
Pluto, and their succeeding births. 


hea continued :—Upon destruction of the demons, 

the gods were exceedingly joyous; but D4&ma and the 
other leaders of the Daityas, became immerged in sorrow and 
grief. 

2. Upon this Sambara was full of wrath, and his anger was 
kindled like the all destroying fire against his generals, whom he 
called aloud by their names and said, where are they ? 

3. But they fled from their abodes for fear of his ire, and 
hid themselves in the seventh sphere of the infernal regions, 

4, Theredwelt the horrid myrmidons of death, formidable as. 
their lord Pluto (Yama) himself ; and who were glad with their 
charge of guarding the abyss of hell. 

5. Dauntless warders of the hell-gate received them into 
their favour, and having given them shelter in the hell-pit, 
gave them their three maiden daughters in marriage. 

6. They there passed in their company, a period of ten thou- 
sand years, and gave a free vent to their evil desires up to the end 
of their lives. (The evil thoughts being the progeny of hell). 

7. Their time passed away in such thoughts as these, that, 
“this is my consort and this my daughter, and I am their lord :? 
and they were bound together in the ties of mutual affections 
as strong as the chain of death. 

8. It happened on one occasion that Yama—the god of retri- 
butive justice, gave his call to that spot, in order to survey the 
state of affairs in the doleful pits of hell. 

9- The three Asuras, being unware of his rank and dignity, 
(by seeing him unattended with his ensigns), failed to make their 
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obaisance to the lord of hell, by taking him to their peril as one 
of his servants. 

10. Then a nod of his eyebrows, assigned to them a place in 
the burning furnace of hell; where they were immediately cast 
by the stern porters of hell gate. 

11. There they lay burning with their wives and children, 
until they were consumed to death, like a straw-hut and withered 
trees. 

12, The evil desires and wicked propensities, which they 
contracted in the company of the hellish train, caused their 
transmigration to the forms of Kirdtas, for carrying on their slau- 
ghters and atrocities like the myrmidons of Yama. 


13. Getting rid of that birth, they were next born as ravens, — 


and then as vultures and falcons of mountain caves, (preying on 
the harmless birds below). 

14, They were then transformed to the forms of hogs in 
the land of Trigarta, and then as mountain rams in Magadha, 
and afterwards of heinous reptiles in caves and holes. 


15. Thus after passing successively into a variety of other 
forms, they are now lying as fishes in the wood-land lakes of 
Cashmir. 

16. Being burnt in hell fire at first, they have now their 
respite in the watery lake, and drink its filthy water, whereby 
they neither die nor live to their hearts content. 

17. Having thus passed over and over into various births, 
and being transformed again and again to be reborn on earth, 
they are rolling like waves of the sea to all eternity. 

18. Thus like their endless desires, they have been eter- 
nally rolling like weeds in the ocean of the earth; and there 
is no end of their pains until the end of their disires. 


ns 


CHAPTER XXXI. 
INVESTIGATION OF ReaLity anD UNREALITY 


Argument. Egoism the cause of Poverty and Calamity, illustrated in 
the instance of Dama and others. 


ASISHTHA CONTINUED :—It was for your enlighten- 

ment, O high minded R&éma! that I have related to you 

the instance of Dima and ByéAla, that you may derive instruction 
thereby, and not let it go for nothing as a mere idle story. 

2. Following after untruth by slighting the truth, is at- 
tended with the danger of incurring endless miseries, which the 
careless pursuer after it, is little aware of. 

3. Mind! how great was the leadership of Sambara’s army, 
(once held by Déma and his colleagues), and whereby they de- 
feated the hosts of the immortal deities, and reflect on the 
change of their state to contemptible fishes in a dry and dirty 
quagmire. 

4, Mind their former fortitude, which put to flight the 
legions of the immortals; and think on their base servility as 
hunters, under the chief of Kirdtas afterwards, 

5, See their unselfishness of mind and great patience at first, 
and then see their vain desires and assumption of the vanity 
of egotism at last. 

6. Selfish egotism is the root of the wide extended branches 
of misery in the forest of the world, which produces and bears 
the poisonous blossoms of desire. 

7. Therefore,O Réma! be deligent to wipe off from thy 
heart the sense of thy egoism, and try to be happy by thinking 
always of the nullity of thyself. 

8. The error of egoism like a dark cloud, hidst the bright 
disk of the moon of truth under its gloom, and causes its cool- 
ing beams to disappear from sight. 
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9. The three Daityas Dima, By4la and Kata, being under 
the demoniac influence of Egoism, believed their nonentity as 
positive entity by the excess of their illusion. 


10. They are now living as fishes in the muddy pool of a 
lake, among the forest lands of Kashmira, where they are con- 
tent at present with feeding with zest upon the moss and weeds 
growing init. (The watery land of Kashmir is well-known to 
abound in fishes feeding on aquatic herbs and moss). 

ll. Ré&ma said:—Tell me sir, how they came to existence 
when they were nonexistent before; for neither can a nid be an 
ens, nor an entity become a nonentity at any time. 

12. Vasishtha replied :—So it is, O strong armed Rémat 
that nothing can ever be something, or anything can ever be 
nothing. But it is possible for a little thing to be great, as for 
a great one to be reduced to minuteness. (As it is the case in 
the evolution and involutions of beings). 


18. Say what nonentity has come to being, or what entity 
has been lasting for ever. All these I will explain to you by 
their best proofs and examples. 


14, Raéma answered :—Why sir, all that is existent is ever 
present before us as our own bodies, and all things beside our- 
selves ; but you are speaking of Ddma and the demons, as 
mere nullities and yet to be in existence. 

15. Yes Réma, it was in the same way, that the non-existent 
and unreal Dama and others seemed to be in existence by mere 
illusion, as the mirage appears to us to be full of water by our 
optical delusion (or deception of vision). 

16. JIéis in like manner that ourselves, these gods and 
demigods, and all things besides, are unrealities in fact, and yet 
we seem to turn about and speak and act as real persons. 


17. My existence is as unreal as thine, and yet it appears as 
real as we dream our death in sleep. (So we dream of our 
existence while we are awake), 

18. As the sight of a dead friend in a dream is not a reality, 
so the notion of the reality of the world, ceases upon the con- 
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Viction of its unreality; as that of the demise of the person seen 
in a dream. 

19. But such assertions of our nihility are not acceptable to 
them, who are deluded to the belief of the reality of sensible 
objects. Itis the habit of thinking its reality, that will not 
listen to its contradiction. 

20. This mistaken impression of the reality of the world, 
is never to be effaced without the knowledge of its unreality, 
derived from the Sdstras, and the assuetude of thinking it so, 

2l. He who preaches the unreality of the world and the 
teality of Brahma, is derided by the ignorant as a mad man ; 
(for his negation of the seeming reality, and assertion of the 
unseen God). 

22. The learned and the ignorant cannot agree on this sub- 
ject, as the drunken and sobermen can not meet together. It 
is one who has the distinct knowledge of light and darkness, that 
knows the difference between the shade and sunlight. 

23. It is as impossible to turn the ignorant to truth, from 
their belief in the reality of unrealities, as to make a dead body 
to stand on it legs by any effort. 

24, It is in vain to preack the doctrine of “ to pan,” that 
** Brahma is all” to the vulgar, who for want of their knowledge 
of abstract meditation, are devoted to their sensible notions. 

25. There prohibition is a admonition, giving to the ig- 
norant, (who are incapable of persuations); as for the learned 
who know themselves to be Brahma, it is useless to lecture them 
on this subject (which they are already acquainted with). 

26. The intelligent man, who belives that the supremely 
quiescent spirit of Brahma, pervades the whole universe, is not 
to be led away by any from his firm belief. 

27. So nothing can shake the faith of that man, who 
knows himself as no other, beside the Supreme Being who is all 
in all; and thinks himself to be dependant on the substantiality 
of God, as the formal ring depends on its substance of gold. 

28, The ignorant have no notion of the spirit, beside that 
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of matter, which they believe as the cause and effect (Karya 
K4rana) of its own production; but the learned man sees the 
substantive spirit, in all forms of creation, as he views the 
substance of gold in all the ornaments made of that metal. 


29, The ignorant man is composed of his egoism only, and 
the sage is fraught with his spirituality alone; and neither of 
them is never thwarted from his own belief. 


30. What is one’s nature or habit (of thinking), can hardly 
be altered at any time; for it would be foolish in one, who has 
been habituated to think himself as a man, to take himself for a 
pot or otherwise. 

31. Hence though ourselves and others, and that Dama and 
the demons are nothing in reality; yet who can believe that we 
or these or those and not what ourselves to be. 


32. There is but One Being that is really existent, who is 
truth and consciousness himself, and of the nature of the vacuum 
and pure understanding. He is immaculate, all pervading, 
quiescent and without his rise or fall. 


33. Being perfect quietude and void, he seems as nothing 
existent ; and all these creations subsist in that vacuity as 
particles of its own splendour. 


34. As the stars are seen to shine resplendant in the darkness 
of night, and the worms and waves are seen to float on the 
surface of the waters, so do all these phenomena appear to occur 
in his reality. 

35. Whatever that being purposes himself to be, he conceives 
himself to be immediately the same: it is that vacuous 
Intellect only which is the true reality, and all others: are also 
real, as viewed in it and rising and setting in it out of its own 
will (volition or bidding). 

36. Therefore there is nothing real or unreal in the three 
worlds, but all of or the sameform as itis viewed by the In- 
ellect, and rising before it of its own spontaniety. (The three 
worlds are composed of this earth and the worlds above and 
beneath it, called as swarga-martya and patala). 
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87. We have also sprung from that Will Divine ‘as Dama 
and others; hence there is neither any reality or unreality in 
any of us, except at the time (when we exist or cease to do so). 


38. This infinite and formless void of the Intellect, is 
ubiquitous and all pervading ; and in whatever form this intellect 
manifests itself in any place, it appears there just in the same 
figure and manner. 


39, As the divine consciousness expanded itself with the 
images’ of Déma and others, it immediately assumed those 
shapes by its notions of the same. (But here it was the consci- 
ousness of Samvara or Satan, which manifested itself in those 
shapes, and implies every thing to be but a manifestation of ‘our 
notion of it). 


40. So it is with every one of us, that all things are produced 
to our view, according to their notions which are presented to 
‘our consciousness. (This is the tenet of conceptualism or idea- 
lism, which bears resemblance to the doctrine of Realism. See 
Cousin’s treaties “De Intellectibus”’). 


41. What we call the world, is the representation of things 
to us as in our dream; it is a hollow body as a bubble rising in the 
empty ocean of the Intellect, and appearing as the water in the 
mirage. 

42. The waking state of the vacuous intellect, is styled the 
phenomenal world, and its state of sleep and rest, is what we 
call liberation, emancipation or salvation from pain (dtyantihka 
dukkha nivritte moksha). 

43. But the Intellect which never sleeps, nor has to be 
awakened at any time (but is ever wakeful), is the vacuity of 
the Divine Mind, in which the world is ever present in its 
visible form, (and to which nothing is invisible). 

44. There the work of creation is united with the rest of 
wirvdna, and the cessation from the act of creation, is joined 
with uninturrupted quiescence; and no difference of alternate 
work and rest whatever subsists in God any time. (There is no 
such thing as “God rested from his works”). 
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45. The Divine Intellect views its own form in the world, 
and the world in itself in its true sense ; as the blinded eye sees 
the internal light in its orbit. (?) 


46. The Divine Intellect like the blinded eye, sees nothing 
from without, but views every form within itself; because there 
is no visible nor phenomenal world, beside what is situated 
within the vacuous sphere of the intellect. 

47. There are all these things every where, as we have ideas 
of them in our minds; but there is never any thing any where, of 
which we have no previous idea in the mind. It is the one quiet 
spirit of God, which lies extended in all these forms coming to 
our knowledge. Therefore knowing him as all in all, give up 
all your fears and sorrows and duality, rest in peace in his unity. 

48. The great intellect of God, is as solid and clear as a 
block of crystal, which is both dense and transparent in the in~- 
side. They appear to be all hollow within, but replete with the 
images of all things from without. 


CHAPTER XXXII. 
On Goop Conpvct. 


Argument. Passing from the meaner to higher births, is the way to 
the attainment of Liberation. and supreme felicity. 


AMA said :—Tell me sir, how Ddéma, Bdyla and Kata ob- 

tained their liberation at last like all other virtuous souls, 

and got released from the torments of hell, like children getting 
rid of the fear of Yakshas and Pisdchas. 

2.  Vasishtha replied :—Hear, O thou support of Raghu’s 
race ! what Yama said in respect of DAéma, By4laand their com- 
panions, when they besought for their liberation through his 
attendants in hell. 

3. That Dd&ma and others would obtain their liberation, upon 
their release from their demoniac bodies by death; and upon 
hearing the account of their lives and actions. 

4. Rama said :—Tell me sir, how, when and from what 
source, Dama and others, came to learn the accounts of their 
lives, and in what manner they obtained their release from hell, 

5. Vasishtha replied :—These demons being transformed to 
fishes in a pool, by the bank of the great lotus lake in Kashmere, 
underwent many miserable births, in their finny forms in the 
same bog. 

6. Being then crushed to death in that marshy ground under 
the feet of buffaloes, they were transformed afterwards to the 
shapes of cranes, frequenting that lake of lotuses. 

7. There they fed upon the moss and mushrooms and _ tender 
petals of lotuses, and had to live upon the leaves of aquatic 
plants and creepers, that floated on the surface of the waves. 

8. They swung in cradles of flowers, and rested on beds of 
blue lotuses; and dived in vortices of the waters, or flew under 
the cooling showers of rainy clouds. 

9. These charming cranes and herons, were at last becleansed 
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of their brutish foulness, by their vegetable food of sweet fruits 
and flowers, and by their pure beverage of the crystal lake, the 
food of holy saints. . 

10. Having by these means obtained a clear understanding, 
they were prepared for their release from the brutish state, as 
men when enabled to distinguish and get hold of the qualities of 
Satya and rajas (i. e. of goodness and virtue), from that of tamas 
or wrong and evil, are entitled to their liberation. 

11. Now there is a city by name of Adhisth4na, in the 
happy valley of Kashmere, which is beset by mountains and trees 
on all sides, and very romantic in its appearance. 

12, There is a hillin the midst of that city known as Pra- 
dyumna Sekhara, which bears resemblance to a pistil, rising from 
the pericarp within the cell of a lotus-flower. 

13. Onthe top of that hill, there is an edifice towering 
above all other buildings; and piercing the sky with its high 
turrets, which appears like pinnacles above its summit. 

14. On the north-east corner of that edifice, there is a hollow 
at the top of its towering head; which is overgrown with moss, 
and is continually resounding to the blowing winds. 

15. There the demon Bydla built his nest in the form of 
a sparrow, and chirped his meaningless notes, as one repeats 
the Vedic hymns without knowing their meanings. (This chant- 
ing is elsewhere compared with the croasking of frogs). 

16 There was at that time a prince in the same city, by name 
of Yasaskara or the renowned, who reigned there like Indra over 
the gods in heaven. 

17. Then the demon D&ima became a egnat and dwelt in 
that dwelling, and continued to buzz his low tune in the crevice 
of a lofty column of that building. 

18. It then came to pass, that the citizens of Adhishthd&na, 
prepared a play ground by name of Ratndévati-vehara in that 
city. 

19. There the minister of the king known as Narasinha by. 
name, took his residence. He understood the fates of human 
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kind, as the astronomer knows the stars of heaven on a small 
celestial globe, which he holds in his hand. 
20. It happened at that time, that the deceitful demon Kata, 
is as reborn as a parrot, and became the favourite of the minister, 
by being kept in a silver cage in his house. 

21. It then turned out that the minister recited this poetical 
narrative of the Titan war to the inmates of the house. 

22. And the parrot Kata, happening to hear it, remembered 
his past life, whereby he was absolved of his sins, and attained his 
final liberation. 

23, The sparrow dwelling on the top of the Pradyumna hill, 
also chanced to hear the narration of his life in that place, and 
obtained his emancipation thereby. 

24. D&ma who in the form of a gnat, resided in the palace, 
happened also to hear the minister’s recital of his tale, and 
obtained thereby his peace and release. 

25. In this manner, O Ré&ma! the sparrow on the Prady- 
umna mount, the gnat in the palace, and the parrot on the play 
ground, had all their liberation. . 

26. Thus I have related to you the whole of the story of the 
demon Déma and others, which will fully convince you of the 
vanity of the world. 

27, It is the ignorant only that are tempted to vanity by 
their error, as they are led to the delusion of water in a mirage ; 
and so the great also are liable like these demons, to fall low from 
their high stations by their error. 

28. Think of one of these, that reduced the high Meru and 
Mandara mountains with a nod of his eye brows, was constrained 
to remain as a contemptible gnat in the chink of a pillar in the 
palace. (So the huge Satan entered the body of the small and 
hateful serpent, and the gigantic devils in the hateful bodies of 
the herd of swine). 

29. Look at another who threatened to destroy the sun and 
moon with a slap, living at last as a poor sparrow in a hole of 
the peak of the Pradyumna mountain. 
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30. Look at the third who balanced the mount Meru like 
a flower bouquet in his hand, lying imprisoned as a parrotin the 
cage at the house of Nrisingha. 

31. When the sphere of the pure intellect, is tinged with the 
hue of egotism, it is debased to another form without changing 
its nature (by another birth). 


32. It is because of the wrong desire of a man that he takes 
the untruth for truth, as if by the excessive thirst of a person, 
that he mistakes the mirage for water, and thereby loses both 
his way and his life. 


33. Those men only can ford across the ocean of the world, 
who by the natural bent of their good understanding, are inclined 
to the study of the Sdstras, and look forward to their liberation, 
by rejecting whatever is vicious and untrue. 


34, Those who are prone to false reasoning and heresy, by 
rejecting the revelations, are subject to various changes and 
miseries, and fall like the running water into the pit, by loss of 
their best interests in life. 


35. But those who walk by the dictates of conscience, and 
follow the path pointed by the Agama (Veda); are saved from 
destruction, and attain their best state (of perfection and 
bliss). 

36. O highminded R&ma! he whose mind always longs after 
having this thing and that, loses the best gain of his manliness 


(parama purushdrtha) by his avarice, and leaves not even ashes or 
traces behind. 


37. The high-minded man regards the world as a straw, and 
shuns all its concerns as a snake casts off its slough. 


38. He whose mind is illumined by the wondrous light of 
truth, is always taken under the protection of the gods, as the 
mundane ege is protected by Brahmé : (or rather under the wings 
of Brahma’s swan,hatching over its egg). 


89. Nobody should walk in paths which are long and wea- 
msome, crooked and winding, and encompassed by dangers and 
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difficulties ; because RAhu—-the ascending node, lost its life by its 
courvilinear course, to drink the nectarine beams of the moon, 

40. He who abides by the dictates of the true sdstras, and 
associates with the best of men, are never subject to the darkness 
of error. 

41. Those who are renowned for their virtues, have the 
power to bring their destiny under their command, convert all 
their evils to good, and render their prosperity perpetual. 

42. Those who are unsatisfied with their qualifications (but 
wish tv qualify themselves the more), and those who thirst after 
knowledge and are seekers of truth, are truly called as human 
beings, all others are but brutes. 

43. Those, the lakes of whose hearts are brightened by the 
moonbeams of fame, (7. e¢. whose heart are desirous of fame) ; 
have the form of Hari seated in their hearts, as in the sea of 
milk. 

44, The reapted desire of enjoying what has been enjoyed, 
and of seeing what has often been seen, is not the way to get 
rid of the world; but is the cause of repeated birth, for the same 
enjoyments. 

45. Continue to abide by the established rule of conduct, act 
according to the Sdstras and good usages, and break off the bonds 
of worldly enjoyments, which are all but vanities. 

46. Let the world resound with the renown of your virtues 
reaching to the skies; because thy renown will immortalize thy 
name, and not the enjoyments thou hast enjoyed. 

47, Those whose good deeds shine as moonbeams, and are 
sung by the maidens of heaven, are said to be truly living, while 
all others unknown to fame are really dead. 

48, They that aspire to their utmost perfection by their un- 
failing exertions, and act according to the precepts of the Sastras, 
are surely sucessful in their attempt. 

49. Abiding patiently by tie Sdstra, without hastening for 
success; and perfecting one’s self by long practice, produce the 
ripe fruits of consummation. 
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50. Now Rama, renounce all your sorrow and fear, your aii- 
xieties, pride and hastiness ; conduct yourself by the ordinances 
of law and sd4stras, and immortalize your name. 

51. ‘Take care, that your sensuous soul do not perish as a 
prey in the snare of your sensual appities, nor as a blind old 
man by falling in the hidden pits of this world. 

52. Do not allow yourself henceforward to be degraded 

below the vulgar; but consider well the sdstras as the best 
weapons, for defeating the dangers and difficulties of the world. 

53, Why do you endanger your life in the muddy pit of 
this world, like an elephant falling in a pitfall under the keen 
arrows of the enemy? Avoid only to taste of its enjoyments, 
and you are free from all danger. 

54. Of what avail is wealth without knowledge; therefore 
devote yourself to learning, and consider well your riches to be 
but trash and bubbles. 

55. The knowledge of heretical Sdstras ; has made beasts of 
men, by making them only miserable and unhappy by their 
unprofitable arguments. 

56. Now wake and shake off the dullness of your long, deep 
and death like sleep, like the torpor of the old tortoise lying in 
the bog. 

57. Rise and accept an antidote to ward off your old age and 
death ; and it is knowledge of this prescription, that all wealth 
and property are for our evils, and all pleasures and enjoyments, 
tend only to sicken and enervate our frames, 

58. Know your dfficulty to be your prosperity, and your dis- 
respect to be your great gain. Conduct yourself according to 
the purport of the sdstras, as they are supported by good usage, 

59. Acts done according to the sdstras and good usage also, 
are productive of the best fruits of immortality. 


60. He who acts well according to good usage, and considers 
everything by good reasons, and is indifferent to the pains and 
pleasures of the world; such a one flourishes like an arbor in. the 
spring, with the fruits and flowers. of long life:and fame, virtues 
and good qualities and prosperity. . 4 


CHAPTER XXXIII. 


CoNSIDERATION OF J/GOISM. 


Argument. Of good attempts, good company and good studies ; also of 
liberation by Renunciation of Egoism and Worldy Bondage. 


ASISHTHA Continued :—Seeing the complete success of 
every undertaking, depending on your own exertion at all 
times and places, you should never be slack in your energy at all. 

2. See how Nandi gratified the wishes of all his friends and 
relations by his own exertions, and how he became victorious over 
death itself, by his adoration of Mahadeva by the side of a lake. 

3. See also, how the DAnavas too got the better of the gods, 
who were fraught with every perfection, by their greater wealth 
and prowess, as the elephants destroy a lake of lotuses. 

4, See, how Marutté the King of demons, created another 
world like that of Brahm4, by means of his sacrifice through the 
great sage Samvarta (the law giver). 

5. See, how Visw4mitra (the military chief) obtained the dig- 
nity of Brahmanhood by his great energy and continued exer- 
tions. He obtained by his austerities what is impossible to be 
gained by another. 

6. See, how the poor and unfortunate Upamanyu, obtained his 
nectarious food of the cake and curdled milk, by his worship of 
Siva, from the milky ocean in days of yore. 

7. See how the god Vishnu devoured (destroyed), hike a wild 
fire the demons of the triple world, likening the tender 
filaments of lotuses ; and how the sage Sweta became victorious 
over death by means of his firm faith in Siva (as it is described 
in the Linga Purana), 

8. Remember, how the chaste Savitri, brought back her 
spouse Satyavdna from the realm of death, by her prevailing on 
stern Yama with the suavity of her discourse, 
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9, There is no great exertion of any kind that goes unreward- 
ed in this world; all impossibility is thought possible by ardent 
pursuit after it, (or to the ardent pursuer, as it is said ; Fortune is 
found by the swiftest pursuer). 

10. So men having full knowledge of the spirit, and ex- 
erting their utmost devotion, are enabled to root out their destiny 
of transmigration, which isfraught with so much pain and 
pleasure, (both of which are equally hurtful to the soul), 

11. All visible things are full of danger to the sight of the 
intelligent. There is no pleasure to be had from anything, 
without its concommittant pain, (either preceding or following it). 

32. Though it is difficult to know the Supreme Brahma, and 
facile to attain supreme felicity ; yet should Brahma be sought 
at first, as the giver of all felicity. (Seek happiness through its 
giver—the Great God). 

13. Forsake your pride, and rely on your unalterable peace 
of mind; consider well your worthiness in your understanding, 
and stick to your attendance on the wise and good. 


14, There is no other way for your salvation in this ocean of 
the world, save by your attendance on the wise. All your pil- 
grimage, austerity and learning of the Sdstras, are of no avail 
to your liberation, 

15. He is called the wise, whose greediness, anger and erro- 
neous conceptions, are on their wane day by day ; and who walks 
in the path of rectitude, as it is inculcated in the Sastra. 

16. The society of spiritual guides, serves to dispel the visi- 
bles fron: the sight of the devout, as the invisibles are hidden from 
sight, (7. ¢. as they are not in being). 

17. In the absence of all other objects, there remains the Su- 
preme Spirit alone in view, and the human soul having nothing 
else to rest upon, rests at last in the Supreme Soul only. 

18: The visibles did not exist before, nor are they produced 
from naught; they are not in existence though seen in our pre 
sence, nor are they to exist in future. The supreme alone 
exist for ever without change or decay. 


STHITI HANDA, - 547 


19, TI have already shown you by various instances the false- 
hood of the visibles (in the book of Genesis); I will now show 
you the falsity of existence, as it is known to the learned. 


20. Now that our passive consciousness of the three worlds, 
being the sober truth with the wise, there can bo no room for 
the unrealities of matter and mdéyd-illusion, to enter into our 
belief, (We know nothing of the external world, except our 
inward consciousness of it. Berkeley). 


21. Whatever wonders are displayed by the active intellect 
to the inactive soul, the same is thought to be the world. (There 
is no outward world, beside the working of the intellect). 


22. The notion of the sphere of the world, is derived from 
the rays of the central intellect, stretching to the circumference 
of the understanding, and there being no difference between the 
radiating point and the radiated circle, acknowledge the iden- 
tity of the radiator, the radii and the perephery. (z. e, Of the 
intellect, its intelligence and the world). 

23, The twinklings of the intellectual eye in its acts of open- 
ing and shutting, cause the notions of the appearance and dis- 
appearance of the world in continued succession. 

24. One unacquainted with the true sepse of Ego, is blind 
amidst the luminous sphere of the intellect, but he who knows 
its true meaning, finds himself amidst the sphere of spiritual 
light, (or rather loses himself in the divine light). 

26. He that understands the Divine Ego, does no more re- 
tain the notion of his own egoism 3 but mixes with the Supreme 
soul, as a drop of water is lost in the waters of the ocean. 

26. In reality there exists no I or thou nor the visible world 
nor anything else; but all these blend upon right reasoning in 
the One Ego, which remains and subsists after all other existen- 
ces. 

97, Evenclear understandings are sometimes clouded by false 
apparitions, as those of ogres &e; when there are no such things, 
just as children are seized with false fear of goblins. 

28, As long as the moonlight of the intellect, is obscured 
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by the darkness of egoism, so long the lotus lake of spirituality, 
will not come to its bloom. 

29. The feeling of egoism being wiped off from the mind, 
the sense of self and selfish passions, will vanish of themselves 
from the heart; and there will be an utter end of the fears of 
death and hell, as also of the desires of heaven and liberation. 


30. So long as the egoistic feelings float about, like clouds 
over the spbere of the mind, there will be no end of desires, grow- 
ing in the heart like weeds in the plains. 


31. As long as the cloud of egotism continue to overcast the 
mind and obscure its intelligence, the humidity of dullness 
will fill its sphere, and prevent the light of intellect to pierce 
through it. 

32. Egoistic pride is unmannerly in men, and is taken in the 
light of vanity, it is the cause of sorrow and not delight; and 
is as bug-bears to boys. 

33. The vain assumption of egoism, is productive of a great 
many errors, it leads to the ambition of gaining an infinity of 
worlds, as it was in the cases of the foolish demons. 

34. The conceit that I am such and such (a great man), ig 
an error than which there is none other, nor is ever likely to be 
a greater error to lead us to utter darkness. 

35. Whatever joy or grief betides us at any time in this 
changeful world, is all the effect of the rotatory wheels of egoism, 
turning up and down at every moment. 

36. He who weeds and roots out the germs of egoism from 
his heart, he verily prevents the arbor of his worldliness (Sans- 
dra Vriksha), from jutting out in a hundred branches. 


37. Egoism is the sprout of the trees of our lives, in their 
interminable revolutions through the world; and meity or the 
sense that “this is mine,” is the cause that makes them expand in 
a thousand branches, (I am one, but claim many things as 
mine), 

38. Swift as the flight of birds, do our desires and desirable 
objects disappear from us; and upon mature consideration, they 
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prove to be but bubbles, bursting on the evanescent waves of our 
lives. 

39. It is for want of the knowledge of the one Ego, that we 
think ourselves as I, thou, this or the other ; and it is by shut- 
ting out our view of the only soul, that we see the incessant re- 
volutions of this world and that. 

40. As long as the darkness of egoism reigns over the wil- 
derness of human life, so long doth the goblin of selfishness 
infest it with its wanton revelry. 

41, The vile man that is seized by the avaricious demon of 
selfishness, is at an utter loss of any moral precept ; and any 
méntra of his religion to satisfy his wants. 

42. Ré&ma said:—Tell me, O venerable Br&hman, how we 
may be enabled to suppress our egoism or selfishness, for evading’ 
the dangers and difficulties in our course through the world. 

43, Vasishtha replied:—It is by seeking to settle mind 
in the resplendent soul, as it shines in the transparent mirror of 
the intellect, that it is possible for any body to suppress the cons- 
ciousness, of his self or personal existence. (¢. e. By losing one’s 
self in the self-existence of the Supreme Soul). 

44. A closer investigation into human life, proves it to be a 
maze full with the false shows of magic. It is not worth loving 
or hating, nor capable of causing our egoism or pride, 

45. He whose soul is free from egoism, and devoid of the 
impression of the phenomenals ; whose course of life runs in an 
even tenor, is the man who can have no sense of egoism in him. 
(Whose life doth in one even tenor run, and end its days as it has 
begun. Pope.) 

46. He who knowing his internal self to be beyond the 
external world, and neither desires nor dislikes anything in it, but 
preserves the serenity of his temper at all times, is not susceptible 
of egoism. 

47. Whoso thinks himself to be the inward noumena, and 
distinct from the outward phenomena, and keeps the calm equa- 
nimity of his mind, is not ruffled by the feeling of his egoism. 
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48. Réma said:—Tell me, sir, what is the form of egoism, 
and whether it consists in the body or mind or of both of these, 
and whether it is got rid of with the riddance of the body. 

49. Vasishtha replied:—There are three sorts of egoism, 
Réma! in this triple world, two of which are of superior natures 
but the third is of a vile kind and is to be abandoned by all. 

50. The first is the supreme and undivided Ego, which is diff- 
used throughout the world; it is the Supreme soul (Parama- 
tma), beside which there is nothing in nature, 


51. The feeling of this kind of egoism, leads to the liberation 
of men, as in the state of the living-liberated ; but the know- 
ledge of the ego, as distinct and apart from all, and thought to 
be as minute as the hundredth part of a hair, is the next form 
of self-consciousness, which is good also. 

52. ‘This second form of egoism, leads also to the liberation 
ef human souls, even in the present state of their existence, 
known as the state of living-liberation (Jivan —Mukta). 

53. The other kind of egoism, which is composed of the 
knowledge of the body, with all its members as parts of the Ego, 
is the last and worst kind of it, which takes the body for the soul 
or self. 

54, This third and last kind, forms the popular belief of man- 
kind, who take their bodies as parts of themselves ; it is the 
basest form of egoism, and must be forsaken in the same manner, 
as we shun our inveterate enemies. 

55. The man that is debased by this kind of egoism, can 
never come to his right sense; but becomes subject to all the evils 
of life, under the thrall of the powerful enemy. 

56. Possest with this wrong notion of himself, every man 
is incessantly troubled in his mind by various desires, which ex- 
pose him to all the evils of life. 


57. By means of the better egoisms, men transform them- 
selves to gods ; but the common form of it, debases a man to the 
state of a beast and its attendant evils. 


58. That I am not the body, is the certainty arrived at by 
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the great and good, who believing themselves to be of the first 
two kinds, are superior to the vulgar. 

59. Belief in the first two kinds, raises men above the com- 
mon level; but that in the lower kind, brings every misery on 
mankind. 

60. It was owing to their baser egoism, that the demons 
Dima, Vydla and others, were reduced to that deplorable state, 
as 1t is related in their tale. 

61.—Réma said :—Tell me, sir, the state of that man, who by 
discarding the third or popular kind of egoism from his mind, 
attains the well being of his soul in both the present and future 
worlds. 

62. Wasishtha replied :—Having cast off this noxious egoism, 
(which is to be got rid of by every body), a man rests in the Su- 
preme Spirit in the same manner, as the believers in the two 
other sorts of it. (z. e. Of the Supreme and superior sorts of 
spiritual egoisms, consisting in the belief of one’s self, as the im- 
personal or personal soul—the undivided or individual spirit). 

63. The two former views of egoism, place the egotist 
in the all pervasive or all exclusive spirit ; (in the Ego of the 
Divine Unity). 

64. But all these egoisms which are in reality but differ- 
ent forms of dualism, being lost in the unity, all conciousness 
of distinct personality, is absorbed in the Supreme monoity. 

_ 65: The good understanding should always strive to its ut- 
most, to get rid of its common and gross egotism, inorder to feel 
in itself the ineffable felicity of the unity. 

66. Renunciation of the unholy belief of one’s self person- 
ality in his material body, is the greatest good that one. can at- 
tain to for his highest state of felicity parama padam. 

67. The man that forsakes the feeling of his egoism (or per- 
sonality) from his mind, is not debased nor goes to perdition by 
either his indifference to or management of worldly affairs (7. e. 
The doing of refraining from bodily or worldly actions, is equally 
indifferent to the philosophic mind). 
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68. The mon who has got rid of his egoism by the subsi- 
dence of his selfishness in himself, is indifferent to pain and 
pleasure, as tho satiate are to the taste of sweet or sour, 

69. The man detesting the pleasures of life, has his full bliss 
presented before himself ; as the mind cleared of its doubts and 
darkness, has nothing hidden from its sight. 

70. It is by investigation into the nature of egoism, and 
forsaking this gross selfishness, that a man crosses over the ocean 
of the world of his own accord. 

71. The man who-having nothing of his own, and knowing 
himself as nothing, yet has all and thinks himself as all in all, 
and who though possessed of wealth and properties, has the mag- 
nanimity of his soul to disown them to himself; he is verily 
situated in the Supreme soul, and finds his rest in the state of Sub- 
preme bliss. (¢. e. The world is the Lord’s, and human soul 
as a particle of the Divine, hasits share in all and every thing). 


CHAPTER XXXIV, 
Enp or THE Story or DAma AND BYALA. 


Argument. The Godsannoyed by Bhima and others apply to Hari, 
who thereupon destroys them with Samvara also, 


7JASISHTHA continued:—Now, hear me relate to you, what 

Samvara did after the flight of Déma and his train; and 

how he remained in his rocky stronghold in the infernal 
region (Patala). 

2. After the complete overthrow of the whole army of Sam- 
vara, and their downfall from heaven like innumerable rain-drops, 
falling from an over-spreading cloud, and afterwards dispersing 
itself and disappearing in autumn :— 

3. Samvara remained motionless for many years in his strong 
eitadel, at the loss of his forces defeated by the gods; and then 
thought within himself, about the best means of overcoming the 
celestials. 

4, He said, “the demons Déma and others, that I produced 
by my black-art of exorcism, are all overthrown in battle, by 
their foolishness and vanity of pride and egotism. 

5. “I will now produce some other demons by the power of 
my charm, and endue them both with the power of reason and 
acquaintance with spiritual science, in order that they may know 
and judge for themselves. 

6. ‘These then being acquainted with the true nature of 
things, and devoid of false views, will not be subject to pride 
or vanity, but be able to vanquish the deities in combat’. 


7. ‘Thinking so in himself, the arch-fiend produced a host of 
good demons by his skill in sorcery; and these creatures of his 
spell filled the space of the sky, as bubbles foam and float on 
the surface of the sea. 

8. They were all knowing and acquainted with the know- 
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ables ; they were all dispassionate and sinless, and solely intent on _ 
their alloted duties, with composed minds and good dispositions. 

9. They were known under the different names of Bhima, 
Bhdsha and Dridha; and they looked upon all earthly things 
as straws, by the holiness of their hearts. 


10. These infernal spirits burst out of the ether and sprang 
up to the upper world, and then spread over the face of the 
sky asa flight of locusts. They cracked as guns, and roared 
and rolled about as the clouds of the rainy season. 

11. They fought with the gods for many cycles of years, 
and yet they were not elated with pride, owing to their being 
under the guidance of reason and judgement. 


12. For until they were to have the desire of having any- 
thing, and thinking it as “this is my own,” so long were they in- 
sensible of their personal existence, such as “this is I, and that 
one is another;’ aud consequently invincible by any. (Selfish- 
ness reduces to slavery and subjections). 

13. They were fearless in fighting with the gods, from the 
knowledge of their being equally mortal as themselves; and from 
their want of the knowledge of any difference subsisting between 
one another. (7. ¢. They regarded themselves and their adversaries 
with an equal eye of indifference, as all were equally doomed to 
death, and therefore never feared to die. 


14, They rushed out with a firm conviction that, the un- 
substantial body is nothing, and the intellect is lodged in the 
pure soul; and that their is nothing: which we call as I or 
another. 2 

15. Then these demons who were devoid of the sense of 
themselves and their fears were necessarily dauntless of the 
fear of their decease or death ; and were employed in their pre- 
sent duties, without the thoughts of the past and future. 


16. Their minds were attached to nothing, they slew their 
enemies without thinking themselves as their slayers; they did 
their duties and thought themselves as no doers of them; and 
they were utterly free from all their desires. 
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17. They waged the war under the sense of doing their 
duty to their master ; while their own nature was entirely free 
from all passion and affection, and of even tenor at all times. 


18. The infernal force under the command of Bhfma, 
Bhasha and Dridha, bruised and burned and slew and devoured 
the celestial phalanx, as men knead and fry and boil the rice 
and afterward eat up as their food. 

19. The celestial army being harassed on all sides by Bhima, 
Bhasha, and Dridha, fled precipitately from the height of heaven, 
as the Ganges runs down from Himalayan height. 

20. The discomfited legion of the deities, then resorted to 
the god Hari, sleeping on the surface of the ocean of milk: as 
the bodies of the clouds of heaven, are driven by the winds to the 
tops of mountains ; (beyond the region of storm), 

21. The god lying folded in the coils of the serpent, as a 
consort in the arms of his mistress ; gave the gods their hope of 
final success in future. (Hari or Krishna on the serpent, is 
typical of Christ’s bruising the head of the satanic serpent), 

22. The gods kept themselves hid in that ocean, until it 
pleased the lord Hari, to proceed out of it for the destruction of 
the demons. 

23. Then there was a dreadful war between Vishnu and 
Samvara, which broke and bore away he mountains as in an un- 
timely great deluge of the earth. 

24, The mighty demon being at last overthrown by the 
the might of N&réyana, was sent to and settled in the city of 
Vishnu after his death. (Because those that are either saved 
or slain by Vishnu, are equally entitled to his paradise). 

25. The demons of Bhima, Bhdsha and Dridha, were also 
killed in their unequal struggle with Vishnu, and were extin- 
guished like lamps by the wind. 

26. They became extinct like flames of fire, and it was 
not known whither their vital flame had fled. Because it is the 
desire of a person that leads him to another state, but these 
having no wish in them, had no other place to go. 
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27, Hence the wishless soul is liberated, but not the wistful 
mind, therefore use your reason, O Réma, to have a wistless mind 
and soul, 


28. A full investigation into truth, will put down your de- 
sires at once; and the extinction of desires, will restore your 
mind to rest like an extinguished candle. 


29. Consummate wisdom consists in the knowledge of there 
being nothing real in this world, and that our knowledge of 
reality is utterly false, and that nihility of thing, is the true 
reality, 

30. The whole world is full with the spirit of God, what- 
ever otherwise one may think of it at any time; there can be no 
other thought of it except that it is a nihility, and this forms 
our perfect knowledge of it. 


31. Thetwo significant words of the will and mind are mere 
insignificant fictions, as head and trunk of the ascending and 
descending nodes of a planet ; which upon their right under- 
standing, are lost in the Supreme Spirit. (¢. e. It is only the 
divine will and spirit that is all in all). 


32. The mind being accompanied by its desires, is kept con- 
fined in this world, but when that is released from these, it is 
said to have its liberation. 


33. The mind has gained its existence in the belief of men, 
owing to the many ideas of pots and pictures (ghata- -patadt); and 
other things which are imprinted in it; but these thoughts being 


repressed, the mind also vanishes of itself like the phantoms oe 
goblins (yakshas—yakkas).* 


34. The demons Dama, Bydla and Kata, were destroyed by 
reliance on their minds, (¢. e. by thinking their. bodies as their 
souls) ; but Bhima, Bhdsha and Dridha were saved by their be- 
fief in the Supreme soul, as pervading all things. Therefore, 


. Rama! reject the examples of the former, imitate that of the 
atter. 


*Ceylon is said to be first 
yle 0 peopled by the Yak 
ed the train of the Rékshag Ate, that Aner Skewes eS ape 
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35. “Be not guided by the example of Déma, Bydla and 
Kata,” is the lesson that was first delivered to me by Bra- 
hm4-the lotus-born and my progenitor himself, 

36. This lesson I repeat to you, O Réma, as my intelligent 
pupil, that you may never follow the example of the wicked 
demons Dama and others; but imitate the conduct of the good 
spirits, Bhima and others in your conduct 

37. It isincessant pain and pleasure that forms the fearful 
feature of this world, and there is no other way of evading all 
its pangs and pains, save by your apathetic behaviour, which 
must be your crowning glory in this life. 


CHAPTER XXXV. 


DEsorIPTION OF INSOUCIANCE. 


Argument. On the Abandonment of worldly desires, as conducive ta 
the composure of the Mind, and society of the good, accompanied with 
rationality and spiritual knowledge, constituting the Samadhi of the soul. 


ASISHTHA Continued :—Blessed are the virtuous, who have 

cleansed their hearts from the dirt of ignorance; and victori- 

ous are those heroes, who have conquered their insatiable and un- 
governable minds. «* 


2. It isself-control or the government of one’s own mind, 
thatis the only means of wading through all the troubles and 
distresses, and amidst all the dangers and difficulties of this world. 


3. Hear the’ summary of all knowledge, and retain and 
cultivate constantly itin your mind; that the desire of enjoyment 
(avarice) isour bondage in the world, and its abandonment is our 
release from it. 


4. What need is there of many precepts, learn this one truth 
as the sum substance of all, that all pleasures are poisonous and 
pernicious, and you must ‘y from them as from venomous snakes 
and a raging’ fire. 

5. Consider well and repeatedly in yourself, that all sensible 
objects are as hydras and dragons ; and their enjoyment is gall 
and poison. Avoid them ata distance and persue after your 
lasting good. 


6. The cupidinous mind is productive of pernicious evils, as 
the sterile ground is fertile only in thorns and brambles. (The 
vitiated mind brings forth but vice, as the vicious heart teems 
with guilt). 

7. The mind devoid of desire, lacks its expansion, as the 


heart wanting its passions and affections, is curbed and contracted 
in itself. 


8, The goodly disposed mind ever teems with virtues, that are 
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opposed to wrong acts and vice, as the ground of a good quality, 
grows only the good and useful trees in spite of weeds and bushes. 


9. When the mind gains its serenity by culture of good 
qualities, the mist of its errors and ignorance gradually fade and 
fly away, like clouds before the rising sun. 


10. The good qualities coming to shine in the sphere of the 
mind, like stars in the moonlight sky, gives rise to the luminary 
of reason to shine over it, like the bright sun of the day. 


11. And as the practice of patience grows familiar in’ the 
mind, like the medicinal vansa-lochana within the bamboo ; it 
gives rise to the quality of firmness in the man, as the moon 
brightens the vernal sky. 


12. The society of the good isan arbour, affording its cooling 
shade of peace, and yielding the fruit of salvation. Its effect in 
righteous men, is like that of the stately sarala-tree, distilling 
the juice of spiritual joy from the fruitage of samédhi (sang- 
froid). 

13. Thus prepared, the mind becomes devoid of its desires and 
enmity, and is freed from all troubles and anxieties. It becomes 
obtuse to the feelings of grief and joy, and of pain and pleasure 
also, and all its restlessness dies in itself, 


14. Its doubts in the truths of the scriptures die away, as 
the ephemerides and all its curiosities for novelties, are put to a 
stop. Its veil of myths and fictions is unveiled, and its 
ointment of error is rubbed out of it. 


15. Its attempts and efforts, malice and disdain, distress and 
disease, are all removed from it; and the mist of its grief and 
sorrow, and the chain of affections, are all blown and torn away. 


16. It discards the progeny of its doubts, repudiates the 
consorts of its avarice, and breaks loose from the prison-house 
of its body. It then seeks the welfare of the soul, and attains 
its godly state of holiness. 


17. It abandons the causes of its stoutness (7. e. its nourish- 
ments and enjoyments), and relinquishes its choice of this thing 
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and that; and then remembering the dignity of the soul, it casts 
off the covering of its body as a straw. 

18. The elevation of the mind in worldy affairs, tends to its 
destruction, and its depression in these leads to its spiritual 
elevation. The wise always lower their minds (pride) ; but fools 
are for elevating them (to their ruin). 

19. ‘The mind makes the world its own, and ranges all about 
it. it raises the mountains and mounts over them; it is as the 
none vacuum, and comprehends all vacuity in itself; and it 
makes gods of friends and foes of others unto us. 

20. The understanding being soiled by doubts, and forget- 
ting the true nature of the intellect, takes upon it the name of 
the mind, when it is full of all its worldly desires. 

21. And the intellect being perverted by its various disires, 
is called the living soul; the animal soul being distinct from the 
rational soul. 

22, The understanding which forgets its intellectuality, and 
falls into the error of its own personality, is what we call the 
internal principle of the mind which is all hollow within. 

23. The soul is not the man of the world (. e. no worldly 
being), nor is it the body or its blood. All material bodies are 
but gross and dull matter; but the soul in the body is empty 
air and intangible. 

24, The body being dissected into atoms, and analised in all 
ils particles, presents nothing but blood and entrails as the plan- 
tain tree, which when cut into pieces, presents naught but its 
folded rinds. 

25. Know the mind and living soul as making a man, and 
assuming his mortal form; the mind takes its form by itself 
according to his own option. 

26. Man stretches his own sphere of action by his own option 


only to entrap himself in it, as the silkworm weaves its cockoon 
for its own imprisonment. 


27. The soul lays down its error of being the body, when it 
has to forsake the same at some time or other (¢, e, sooner or 


a ay 
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later), and assume another form as the germ sprouts forth into 
leaves. (¢. ¢. The body is not the soul, nor is the soul the same 
with the body, as the materialist would have it ; because the soul 
has its transmigration, which the body has not), 

28. Asis the desire or thought in the mind, so is it born in 
its next state of metempsychosis. Hence the new born babe 
is given to sleeping, because it thinks itself to be dead, and 
lying in the night-time of his death. Itis also given to the drea- 
ming of those things, which had been the objects of its desire or 
thought in its previous state or birth. (This establishes the doc- 
trine of innate ideas in the dreaming state of new-born babies). 

29. So sour becomes sweet by mixture with sugar, and the 
bitter seed produces sweet fruits by being sown with honey. So 
on the contrary, sweet becomes bitter by intermixture of gall and 
wormwood. (This isa fact in horticulture.-—Ar4m Sdstra, and 
applies to the goodness and badness of the human mind, accord- 
ing to its good and bad associations). 

39. Aiming after goodness and greatness, makes a man good 
and great ; as one wishing to be an Indra ora lord, dreams of 
his lordliness in his sleep. (The mind makes the man). 

31. Inclination to meanness bemeans a man, and a tendency 
to vileness vilifies his conduct in life ; as one deluded by his fancy 
of devils, comes to see their apparitions in his nightly visions. 

82. But what is naturally foul or fair, can hardly turn 
otherwise at any time, as the limpid lake never becomes muddy, 
nor the dirty pool ever becomes glassy. (Nature of a thing is 
unchangeable). 

33. The perverted mind produces the fruits of its perversion 
in all its actions, while puremindedness is fraught with the 
effects of its purity everywhere. 

34. Good and great men never forsake their goodness and 
greatness, even in their fall and decline ; so the glorious sun fills 
the vault of heaven with his glory, even when he is sinking 
below (the horizon). 

35. There is no restriction or freedon of the human soul, to 
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or from any action or thing herein ; it is a mere passive and nue- 
tral consciousness, of all that passes before it as a magie scene. 


3¢. The world isa magical city, and as a mirage appearing 
to sight; itis of the nature of the delusive panorama, showing 
many moons of the one, whose unity admits of no duality. So 
the one Brahma is represented as many by delusion. (The 
Hindus contrary to Europeans, have many suns but one moon, 
Escas—Chandra). 

37, All this is verily the essence of Brahma, and this is the 
sober reality; the substantive world is an unsubstantiality, and 
peers out to view as a hollow phantom. (It is a phantasmago- 
ria of phantasms). 


38. That Iam not the infinite but an infinitisimal, is the 
misjudgment of the ignorant ; but the certitude of my infinity 
and supremacy, is the means of my absorption in the Infinite and 
Supreme. 


39, The belief of one’s individuality in his undivided, all per- 
vasive and transparent soul, as “Lam this,” is the cause of his 
bondage to his personality, and is a web spun by his erroneous 
dualism. (Knowledge of a separate existence apart from soleity, 
amounts to a dualistic creed). 


40. Want of the knowledge of one’s bondage or freedom, and 
of his unity or duality, and his belief in the totality of Brahma, 
is the supreme truth of true philosophy. 

41, Perfect transparancy of the soul, amounting to its nihi- 
lity, and its want of attachment to visible appearances, as also 
its unmindfulness of all that is, are the conditions for beholding 
Brahma in it. There is no other way to this. 

42, The purity of the mind produced by acts of holiness, is 
the condition for receiving the sight of Brahma; as it is the 
whiteness of the cloth that can receive any colour upon it, 

43, Think thy soul, O Réma! as same with the souls of all 
other persons, and abstain from all other thoughts, of what is 
desirable or undesirable, what invigorates or enfeebles the body, 
and what brings liberation after bondage, or Salvation after sin- 
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fulness. (Since none of these states appertains to the universal 
_ soul, which is quite free from them). 

44. The mirror of the mind being cleansed by the knowledge 
of the Sdstras, and dispassionateness of the understanding, it re- 
ceives the reflexion of Brahma, as the clear crystal reflects the 
images of things. 

45. The sight which is conversant with visible objects and 
not with images and ideas in the mind, is called false vision of 
what is soon lost from view. (7. e. Mental sight is more lasting 
than that of the visual organs), 

46. When the mind is fixed upon God, by abstracting its 
sight from all mental and ocular visions, it has then the view 
of the Supreme before it. (This is called spiritual vision). 

47. The visible sights which are obvious to view, are all but 
unreal phantoms ; it is the absorption of the mind in the Divine, 
that makes it identical with the same and no other. 

48. Thevisibles now present before us being absent from 
our view, either before or after our sight of them, must be con- 
sidered as absent in the interim also. Therefore one unacquainted 
with his mind, is as insensible as the man that knows not what 
he holds in his hand. 


49, One having no knowledge that ‘‘the world is the same 
with the Supreme spirit,” is always subject to misery ; but the 
negation of the visibles as distinct from God, gives us both the 
pleasure of our ejoyments here, and our liberation in future. 

50. Itis ignorance to say the water is one thing and its 
wave is another; but it shows one intelligence, who says me 
are the one and the same thing. 

51. The vanities of the world, are fraught with sorrow, 
therefore discard all its appendages from thee. The abandonment 
of superfluity, will conduce to thy attainment of wisdom at last. 


52. The mind being composed of vain desires, is an unreality 
in itself; say therefore, O R&ma! why should you sorrow 2 
sometaing which in reality is nothing. 


53. Do you, O Rdma! look upon all things as traps set te 
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ensnare the soul; and regard them with the eye of an unkind 
kinsman looking upon his retatives, with an eye of apathy 
and unconcern. 

54. As the unkind relative is unconcerned with the joys and 
egriefs of his relations; so shouldst thou remain aloof from all 
things, by knowing the falsehood of their natures. 


55. Rely on that eternal Spirit, which is infinite knowledge 
and felicity, and which is between the viewer and the view, (2. e. 
betwist the noumenon and the phenomenon), The mind being 
fixed to that truth, will adhere to it as clay, after the swiftness 
of its flight is at an end. 


56. The airy flight of the mind being restrained, the sluggish 
body must cease to run about; and the cloud of the dust 
of ignorance, will no more spread over the eity of the world. 

57. When the rains of our desires are over, and the calmness 
of the mind is restored ; when the shuddering coldness of dulness 
has fled, and when the mud of worldliness is dried up :— 


58. When the channel of our thirst is dried up, and the 
drinking pots are sucked up and emptied ; when the forest of the 
heart is cleared, and its brambles are rooted out, and the frost, 
of false knowledge has disappeared :— 

59. It is then that the mist of error vanishes from view, like 
the shadow of night on the approach of dawn; and the frigidity 
of dullness is put to flight, like the poison of snake-bite by the 
potent charm of mantras. 

60. Then the rivulets of our desires, do not run down the rock 


of the body; nor do the peacocks of our fleeting wishes, 


fly and 
sport on its top. 


61. The sphere of our consciousness becomes as the clear sky , 
and the luminary of the living soul, shines as brightly over it 
as the midday sun. 

62. The cloud of error is dispelled and succeeded by the 
light of reason ; and the longings of the soul, being purified of 
their dross, make it shine brilliantly amidst its sphere. 


63. Then raptures of serene delight, shoot forth in the soul 
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like blooming blossoms in the open air ; and a cool light is shed 
upon it, like the cooling beams of the autumnal moon. 

64. This ecstacy of the soul, unfolds all prosperity before it, 
and fructifies with abundance the well cultivated ground of the 
reasoning mind. (Truth is the fruit of holy joy in the reason- 
able mind). 

65. It sheds its clear lusture all over the world, and shows 
the depths of the hills and forests, and everything on earth in 
their clearest light. (Heavenly joy unfolds all things to light). 

66. It expands the mind and makes it translucent, and 
the heart as a clear lake, renders blooming with blossoms of the 
lotus of satya, and without the dust-rajas of egoism. It is never 
infested by the swarming passions of pride or tamas, 


67. The mind then being purged of its selfishness, turns to 
universal benevolence and philanthropy; and being quite calm 
in itself without any desire of its own, it reigns as lord over the 
city of its body. 

68. The man whose investigation has made him acquainted 
with all things, whose soul is enlightened with truth ; whose 
mind is melted down from his highmindedness; who is calm 
and quiet in his understanding, and looks at the unpleasant 
course of the births and deaths of men with pity ; he verily lives 
happily in the realm of his body, without his feverish 
anxieties about anything. 


CHAPTER XXXVI. 
DESCRIPTION OF THE INTELLECTUAL SPHERE. 


Argument. The Intellect as pervading all things, and making us ace 
quainted with them. 


AMA said :—Tell me O Br&hman! how the mundane 
R system subsists in the extra mundane immetirial soul, for 
the sake of my advancement in knowledge. 

2. Wasishtha replied:—The worlds having no separate exis- 
tence (before or after their formation) except in the Supreme 
mind, they are all situated in the Divine Intellect, like the 
unheaving and unseen would be waves of the sea. 


3. As the all-pervading sky is not to be seen owing to its 
extreme tenuity; so the undivided nature of the all-pervasive 
intellect, is not to be perceived on account of its rarity. 

4. As the gem has its brilliancy in it, whether it is moved 
or unmoved by any body, so the unreal world has its potential 
existence in the Divine Spirit, both in its states of action and 
inactivity. (Hence the eternity of the world in the Eternal 
Mind). 

5, As the clouds abiding in the sky, do not touch the sky or 
have a tangible feeling of its vacuity ; so the worlds subsisting in 
the receptacle of the Intellectual soul, have no contact with the 
extraneous (para) intellect, which is unconnected with its contents, 

6. As the light residing in the waters of the sea or a pot of 
water, is not connected either with the water or pot, nor is it felt 
by us but by its reflexion; so the intangible soul abides uncon- 


nected in its receptacle of the body, and reflects itself to our 
knowledge only. 


7. The intellect is devoid of every desire and designation; it 
is the indestructible soul, and is named by our intelligence of it 


as (Chetya) intelligible; or from some one of our intelligible 
ideas as the living soul &c. 
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8. lt is clearer than the translucent air, and finer than it by 
a hundred times; it is known as an undivided whole by the 
learned ; who view it as identic with the whole undivided world, 
which it comprehends within itself, 


9. As the sea water shows itself in various forms in all its 
waves, so the intellect does not differ from it, in showing us its 
various representations of its own motion. 


10. The diversities of our subjective and objective knowledge 
of myself and thyself and these (ego &c tu), are like the varieties 
of waves and billows in the ocean of the intellect, these are 
but erroneous notions, since they are representations of the same 
element, and the very same intellect. 


1l. The various states of the intellect (Chit), intellection 
(Chinté), intelligence (Chittam) and intellegibles (Chetyas), all 
appertain to the main principle of the soul. They are differently 
conceived by the learned and ignorant, but the difference is a 
mere conceit (Kalpan4). 


12. The intellect presents its two different aspects to the 
wise and unwise people ; to the ignorant, it shows its unreal 
nature in the realistic conception of the world, while to the 
learned it exhibits its luminous form in the identity of all things 


(with God). 


13. The intellect enlightens the luminous bodies of the sun 
and stars, by its internal (intellectual) light ; it gives a relish to 
things by its internal taste; and it gives birth to all beings 
from its inborn ideas of them. 

14, It neither rises nor sets, nor gets up nor sits; it neither 
proceeds nor recedes to or fro, it is not here nor is it no where, 
(Omniscience is present everywhere and is ever the same. 

15. The pure and transpicuous intellect which is situated in 
the soul, displays in itself the phantasmagoria which is called 
the world. 

16. As a heap of fire emits its flame, and a luminous body 
blazes with its rays; and as the sea swells in surges and breaks 
in with its arms, so the intellect bursts out in its creations, 
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(Omniseience is the cause and not percipience of the world— 
God rakes all things, and does not percieve them like us). 

17. Thus the intellect which is selfmanifest and omnipresent 
of its own nature, developes and envelopes the world by its own 
manifestation and occuetation, and by its acts of integration 
and segregation (séxhara and xirhara); or the acts of accretion 
and secretion. 

18. It is led by its own error and of its own accord, to forget 
and forsake its state of infinitude; and then by assuming its in- 
dividual personality of egoism (that I am), it is converted to an 
ignoramus. (So men of contracted views turn to be dunces). 


19. It falls from its knowledge of generals to that of parti- 
culars, by its act of specialization; and comes to the descrimination 
of the positive, and negative, and of inclusion and exclusion (or 
admission or rejection). 

20. I1tstrives and struggles within the confines of the sensuous 
body (owing to its degradation from spirituality) ; and it multi- 
plies in these bodies like the weeds sprouting out of the bosom 
of the earth. (¢. e. From its unity becomes a multiplivity in the 
many animal bodies). 

21. Itis the intellect that stretches the spacious vacuum, to 
make room for the subsistence and growth of every thing ; and 
makes the all and ever moving air and the liquid water, for the 
vitality and nourishment of all. 

22. It makes the firm earth (terrafirma) and the light-some 
fire and the fixed worlds all around; and employs time by its 
injunctions and prohibitions, (to do or undo any thing). 

23. It gives fragrance to flowers, and grows by degrees their 
filaments and pistils; and it makes the moisture of the porus 
ground, to grow vegetables on earth. 

24. The rooted trees fructify with fruits, by their juicy saps 
from beneath ; and they produce their fruitage, and desplay their 
foliage with lineaments in them, as their veins and arteries. 

25. It renovates the forest with its eifts of various hues, 
and dies them with the variety of colours in the rainbow of Indra. 
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26. It bids the foliums, fruits and flowers to wait on the 
fiowery season of Spring; and then brings their fruitage to per- 
fection, under the heat of the summer sun. 

27. It makes the dark blue clouds of heaven, to wait on the 
approach of the rainy weather; and causes the harvest of fields, 
to follow in the train of autumn. 

28. The cold season is decorated with its smiling frost, in its 
faces of the ten sides of the sky; and the dewy weather is made 
to waft its icecles of dew drops, on the pinions of the chilling 
winds of winter. 

29. It makes the ever moving time, to revolve in its rotation 
of years and cycles and Yuga ages ; and causes the tide of crea- 
tion to roll on in its waves of worlds, on its bosom of the ocean of 
eternity. 

30. Its decrees remain fixed with a wonderful stability, and 
the earth(terra or dhara), continues firm (dhira or sthira), with its 
quality of containing allthings. (In this sloka there is both a 
homonym and paronym of similar sound and sense jn the 
word dharé derived from the root dhri: namely, dhird, dharé, = 
sthird, terra and dharana and dharint). 

31. It made the universe, teem with fourteen kinds of beings 
in its as many worlds of the chaturdasa-bhuvanas ; and these areas 
different in their modes of life as in their forms and figures. 
(The Atharvan or last Veda reckons tri-sapta or thrice seven 
worlds). 

32. These are repeatedly produced from and reduced to nothing, 
and move in their wonted courses for ever, as bubbles in the water- 
less ocean of eternity. 

33. Here the miserable multitudes, moving mad in vain strug- 
gles after their desired objects, and in their imbecility under the 
subjection of disease and death. They are incessantly coming to 
life and going away in their exists, remaing in their living states 
and acquiring their ends, and for ever running to and fro, in their 
repeated births and deaths in this world, 
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CHAPTER XXXVII. 
UpasaMa, THE SAMENESS OR QUIETISM OF THE SOUL. 


Argument :—The sameness of the Spirit from its want of perturbation 
by wordly matters ; and equanimity of the mind in all circumstances, 


T7ASISHTHA added :—In this manner are these series of 
V worlds, revolving in their invariable course, and repeatedly 
appearing and disappearing in the substantiality of Brahma. 

2, All this is derived from the one self-existence, and have be- 
come the reciprocal causes of one another, by their mutual trans- 
formations; and again they are destroyed of themselves by their 
mutual destructiveness of one another. 

3. Butas the motion of the waters on the surface, does not 
affect the waters in the depth of the sea; so the fluctuations of 
the changing scenes of nature, make no alteration in the ever 
tranquil spirit of Brahma. 

4, As the desert in summer heat, presents the waters of mi- 
rage to the clear sky, so the false world, shows its delusive ap- 
pearences to the mind. 

5. As the calm soul seems to be giddy in the state of one’s 
drunkenness, so the essence of the intellect which is always the 
same, appears as otherwise in its ignorance. 

6. The world is neither a reality nor unreality ; it is situated 
in the Intellect but appears to be placed without it. It is not 
separate from the soul, although it seems to be different from it, 
as the ornament appears to differ from its gold. 

7. Réma! that soul of your’s, whereby you have the percep- 
tion of form and figures and of sound and smell, is the Supreme 
Brahma pervading all things. 


8. The pure soul being one in many, and inherent in all ex- 


ternal objects, cannot be thought as distinct from those, that vs 
pear otherwise than itself, 


9. Réma! it is the difference of human thoughts, that ine 
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differently of the existence and non-existence of things, and of 
their good and bad natures also; It judges the existence of the 
world, either as situated in or without the Divine Spirit. 


10, Whereas it is impossible for any thing to exist beside the 
Spirit of God, it was the Spirit that “willed to become many”, 
And as there was nothing beside itself, which it could think of 
or find for itself, it was necessarily that it became so of itself, and 
without the aid of any extraneous matter. (Prose). 

11. (Prose). Therefore the will to do this or that, or try 
for one thing or other, does not relate to the soul but to the 
mind. Thus the optionless soul, having no will of its own, does 
nothing except cogitating on what is in itself. It is no active 
agent, owing to the union of all agency, instrumentality and 
objectivity in itself. 1t abides no where, being both the recipient 
and content, or the container and the contained of everything in 
itself. Neither is the willess soul actionless likewise, when the 
acts of creation are palpable in itsalf (karmaprasidhi). Noor is it 
possible that there is any other cause of them. (Nanyakartd, 
dviteryakam. Srutz), 

12, Raéma! you must know the nature of Brahma to be 
no other (netura-non alter) than this; and knowing him as no 
agent and without a second, be free from all anxiety. 

13. I will tell you further that:—Though you may 
continue to do a great many acts here, yet tell me in a word, 
what dost thou do that is worth doing. Rely on the want of 
your own agency, and be quiet as the sapient sage, Remain as 
calm and still, as the clear ocean when unshaken by the breeze. 

14, Again knowing well, that it is not possible for the swift- 
est runners to reach their goal of perfection, how far so ever 
they may go. You must desist in your mind from pursuing 
after worldly objects, and persist to meditate on the spirituality 
of your inward aad intellectual soul. 


CHAPTER XXXVIII. 


Tur Samp QuIETNESS OR QUIETUDE OF THE SPIRIT. 


Argument, The unconnected Soul being connected with the Mind, is 
believed as the Active Spirit by the unwise. But the quiet spirit of the 
wise, which is unaffected by its actions, is ever free and emancipate from 
the acts. 


Y7ASISHTHA resumed :—(Prose). Such being the state of the 
wise, the actions they are seen to do, whether of goodness 
or otherwise or pleasureable or painful, in and whatsoever they 
are engaged, are z7/ and as nothing, and do not affect them as 
they do the other worldly mortals. (The unconcernedness of the 
Wise, is opposed to the great concern of fools in their actions), 


2. For what is it that is called an action, but the exertion 
of mental and voluntary energies, with a fixed determination and 
desire of performing some physical acts, which they call the ac- 
tions of a person. (But the apathetic minds of the wise, being 
insensible both of the purposes and their ends, there is no impu- 
tation of agency which can ever attach to them. (Gloss). 


3. The production of an act by appliance of the proper means, 
and the exertion and action of the body in conformity with one’s 
ability, and the completion of the effect compatible with one’s 
intention, together with the enjoyment of the result of such 
agency, are defined and determined as the action of the man. (It 
is the deliberate and voluntary doing of an act, and not the un- 
intentional physical action, that constitutes haman agency. Gloss). 


4. (Verse). Moreover, whether a man is agent or no agent 
of an action, and whether he goes to heaven or dwells in hell, 
his mind is subject to the same feelings, as he has the desires in 
his heart. (The mind makes a heaven of hell, and a hell of 
heaven by its good or bad thoughts. Milton), 


5. (Prose). Hence the agency of the ignorant, arises from 
their wishing to do a thing, whether they doit or not ; but not 


a 
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so of the wise, who having no will, are not culpable even for 
their involuntary actions. Untutored minds are full with the 
weeds of vice, but well cultivated souls are quite devoid of 
them. Gloss. (So; “If good we plant not, vice will fill the 
place: And rankest weeds the richest soils deface’’). 

6, He who has the knowledge of truth (tatwajndna), becomes 
relaxed in his earthly desires; and though he acts his part 
well, he does not long eagerly for its result as others. He acts 
with his body but with a quiet unconcerned mind. When suc- 
cessful, he attributes the gain to the will of God; but the 
worldly minded arrogate the result to themselves, though they 
could not bring it about. 

7. Whatever the mind intends, comes verily to pass, and 
nothing is achieved without the application of the mind ; 
whereupon the agency belongeth to the mind and not to the 
body. (An involuntary action is not a deed). 

8. The world doth proceed from the Mind (Divine) ; it ig 
the mind (by being a development of it), and is situated in the 
(infinite and eternal) mind ; knowing all things as such manifes- 
tations of the powers of the intellect, the wise man remains in 
the coolness of his desire or luke warmness. 

9. The minds of spritualists (or those knowing the soul), 
come to the state of that perfect insensibility of their desires, 
as when the false watery mirage is set down by the raining 
clouds, and the particles of morning dews, are dried up by the 
raging sun. It is then that the soul is said to rest in its perfect 
bliss (The ¢urya-sanssouct or impassibility). 

10. This is not the felicity of the gusto of pleasure, nor 
the dolour of sorrow or discontent ; it consists not in the liveliness 
of living beings, nor in the tropidity of stones. I1t is not 
situated in the midst of these antithesis, (2, ¢. in the sandhisthéna 
or golden medium between these) ; but in the knowing mind 
which is Bhumdénanda—all rapture and ravishment. (Neither is 
al allegrow nor vt spinseroso, the true bliss of man), 

11. But the ignorant mind (which is unacquainted with 
this state of transport; is trnsported by its thirst after the 
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moving waters of earthly pleasures ; as an elephant is misled to 
the foul pool, where he is plunged in its mud and mire, 
without finding any thing that is really good. 

12. Here is another instance of it based upon a Stanza in the 
Sruti, which says that :—A man dreaming himself to be falling 
into a pit, feels the fear of his fall in his imagination even when 
he has been sleeping in his bed; but another who actually falls 
in a pit when he is fast asleep, is quite insensible of his falls. 
Thus it is the mind which paints its own pleasure and pains, and 
not the bodily action or its inactivity. 


13. Hence whether a man is the doer of an action or not, he 
perceives nothing of it, when his mind is engrossed in some other 
thought or action; but he views every thing within himself, 
who beholds them on the abstract medition of his mind. The 
thinking mind sees the outward objects, as reflexions of his pure 
intellect cast without him. (‘The spiritualist regards the outward 
as images of his inward ideas, in opposition to the materialist, 
who considers the internal ideas to be but reflexions derived from 
external impressions). 


14, Thusthe man knowing the knowable soul, knows himself 
as inaccessible to the feelings of pleasure and pain. Knowing this 
as certain, he finds the existence of no other thing, apart from 
what is contained in the container of his soul, which is as 
a thousandth part of a hair. This being ascertained, he views 
every thing in himself. With this certainty of knowledge, he 
comes to know his self as the reflector of all things, and present 
in all of them. After these ascertainments, he comes to the 
conclusion that he is not subject to pain or pleasure. Thus 
freed from anxieties, the mind freely exercises its powers over 
all customary duties, without being concerned with them. 


15. He who knows the self, remains joyous even in his cala- 
mity, and shines as the moonlight, which enlightens the world. 
He knows that it is his mind and not hisself, that is the agent 
of his actions although he is the doer of them: and knowing the 
agency of the mind in all his actions, he does not assume to 
himself the merit of the exercise of his limbs, hands and feet, 
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hor expects to reap the rewards of all his assiduous labours 
and acts. 


16. Mental actions (thoughts) being brought to practice, tend 
to involve their unguarded agents of ungoverned minds, into 
the endurance of its consequence. Thus the mind is the seed (root) 
of all efforts and exertions, of all acts and actions, of all their 
results and productions, and the source of suffering the conse- 
quences of actions, By doing away with your mind, you make a 
clean sweep of all your actions, and thereby avoid all your 
miseries resulting from your acts. All these are at an end with the 
anaesthesva of the mind. It is a practice in Yoga to allay (laisser 
aller), the excitement of the mind to its ever varying’ purposes. 


17, Behold the boy is led by his mind (fancy) to build his 
toy or hobby-horse, which he dresses and daubs at his wil- 
full play, without showing any concern or feeling of pleasure 
or pain, in its making or breaking of it at his pleasure. So doth 
man build his aerial castle, and level it without the sense of his 
gain or loss therein, It is by his acting in this manner in all 
worldly matters, that no man is spiritually entangled to them. 
(Do your duties and deal with all with a total unconcernedness 
and indifference), 

18. What cause can there be for your sorrow, amidst the 
dangers and delights of this world, but that you have the 
one and not the other. But what thing is there that is delec- 
table and delightful to be desired in this world, which is not 
evanescent and perishable at the same time, save yourself (soul), 
which is neither the active nor passive agent of your actions 
and enjoyments; though they attribute the actions and their 
fruitions to it by their error. 


19. The importance of actions and passions to living beings, 
is a mistake and not veritable trutb. Because by the right con- 
sideration of things, we find no action nor passion bearing 
any relation to the soul. 1ts attachment or aversion to the 
senses and sensible actions and enjoyments, is felt only by the 
sensualist, and not by them that are unconscious of sensuous 
affections (as the apathetic ascetics), 
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20. There is no liberation in this world for the worldly 
minded, while it is fully felt by the liberal minded Yogi, whose 
mind is freed from its attachments to the world, in its state of 
living liberation. (Jivan-mukta). 

21. Though the Sage is rapt in the light of his self-conscious- 
ness, yet he does not disregard to distinguish the unity and 
duality, the true entity from the non-entities, and to view the 
omnipotence in all potencies or powers that are displayed in 
nature: (for these display His power and goodness beyond our 
thought). 

22. (Verse). To him there is no bond or freedom, nor li- 
beration nor bondage whatever, and the miseries of ignorance are 
all lost in the light of his enlightenment. (Bonde ge and freedom 
here refer to their causes or acts (¢*) by the figure of metonymy ; 
and that these bear no relation to the abstracted or spiritualistic 
Yogi). 

28. It is in vain to wish for liberation, when the mind is 
tied down to the earth ; and so it is redundant to talk of bondage, 
when the mind is already fastened to it. Shun them both by 
ignoring your egoism, and remain fixed to the true Ego, and 
continue thus to manage yourself with your unruffled mind on 
earth. (The whole of this is a lesson of the Stoical and Platonic 
philosophic and unimpassioned passivity). 


CHAPTER XXXIX. 


On THE UNITY OF ALL THINGS. 


Argument, Explanation of Divine Omnipotence, and inability of 


Vasishtha to give full exposition of it. 


AMA rejoined :—(Prose) Tell me, O high-minded sage, how 

conld the creation proceed from the Supreme Brahma, 

Whom you represent to remain as a painting in the tableau of 
vacuity. 

2 Vasistha replied :—O prince, such is the nature of Brah- 
ma, that all power incessantly flows from him, wherefore every 
power is said to reside in him. (It is unvedantic to say, that 
Brahma is omnipotent cr the reservoir of power, and not omni- 
potence or identic with all power himself). 

3 Inhim resides entity and non-entity, in him there is unity, 
duality and plurality, and the beginning and end of all things. 
(Because omnipotence has the power to be ail things, which 
limited powers cannot do). 

4, This is one and no other else (7 ¢ it is all that is, and there 
is none else beside it (/d est non alter). It is as the sea, whose 
waters have endless varieties of shapes, and represent the 
images of myriads of stars in its bosom 3 rising spontaneously 
of themselves, 

5 Thedensity of the Intellect makes the mind, and the 
mind brings forth all the powers of thinking, willing or voli- 
tion, and of acting or action. These it produces, accumulates, 
contains, shows and then absorbs in itself. 

6 (Verse) Brahma is the source of all living beings, and 
of all things seen all around us. His power is the cause of ex- 
hibiting all things, in their incessant course or quieseance. 

7 Allthings spring from the Supreme Sprit, and they re- 
side in his all comprehensive mind. They are of the same 
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nature with that of their source, as the water of the sweet and 
saltish lakes. 

8 Réma interupted here and said:—Sir, your discourse is 
very dark, and-I cannot understand the meaning of the words 
of your speech. 

9 There is that nature of Brahma, which you said to be 
beyond the perception of the mind and senses, and what are 
these perishable things, which you say to have proceeded from 
him. If your reasoning comes to this end, I cannot then rely 
upon it. 

10 Because itis the law of production, that anything that 
is produced from something, is invariably of the same nature 
with that of its producer. 


11 As light is produced from light, corns come from corn, 
and man is born of man, and all kinds come out of their own 
kind. 

12 Andsothe productions of the immutable Spirit, must 
also be unchangeable and spiritual too in their nature. 

13 Beside this the Intellectual Spirit of God, is pure and 
immaculate ; while this creation is all impure and gross matter. 

14 The great Sage said upon hearing these words :— Brahma 
is all purity and there is no impurity in him; the waves moving 
on the surface of the sea may be foul, but they do not soil the 
waters of the deep. 

15 You cannot conceive R4ma, of there being a second person 
or thing beside the One Brahma; as you can have no con- 
ception of fire beside its heat. (Its light being adscititious). 


16 Rama rejoined :—Sir, Brahma is devoid of sorrow, while 
the world is full of sorrows. I cannot therefore clearly under- 
stand your words; when you say this to be the offspring 


of that. (The maculate equal to the immaculates or the perish- 
able to the imperishable is absurd) 


17 Valmiki said to Bharadwdja :—The great Sage Vasish- 
tha remained silent at these words of Réma; and stopped 
in his lecture with the thoughtfulness of his mind. 


, 
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18 His mind lost its wonted clearness (in its confusion ), 
and then recovering its perspicacity, he pondered within himself 
in the following manner. 

19 The educated and intelligent mind, that has known the 
knowable One, has of itself got to the end of the subject of 
liberation, by its own reasoning and intuition as that of Réma. 

20 It is no fault cf the educated to be doubtful of something, 
until it is explained to them to their full satisfaction, as in the 
ease of Raghava. (Relating the identity of the cause and its 
effect). 

21 But the half-educated are not fit to receive spiritual 
instruction, because their view of the visibles, which dwells on 
obvious objects, proves the cause of their ruin : (by obstructing 
their sight of the spiritual). 

22 But he who has come to the sight of transcendental light, 
and got a clear insight of spiritual truths, feels uo desire for 
sensual enjoyments ; but advances in course of time to the con- 
clusion, that Brahma is All in all things (¢o pan), 

(The transcendental philosophy of modern German schools,have 
arrived at the same conelusiou of Pantheism, Ho Theos to pan). 

23 The desciple is to be prepared and purified at first, with 
the precepts and practice of quietism and self-control (Sama 
and damd); and is then to be initiated in the creed that “All this 
is Brahma, and that thyself art that pure Spirit.” 

24 But who so teaches the faith of “allis Brahma” to the 
half taught and the ignorant; verily entangles him in the strong 
snare of hell. (Because they take the visible for the invisible, 
which leads them to nature and idol worships which casts them 
to hell). 

25 The well discerning Sage should tell them, that are en- 
lightened in their understandings, whose desire of sensual 
gratifications has abated, and who are freed from their wordly 
desires, that they are purged of the dirt of their ignorance, and 
are prepared to receive religious and spiritual instruction. 

26 The spiritual guide who instructs his pupil without 
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weighing well his habits and conduct, is a silly pedagogue and 
sinks into hell and has to dwell there until the last day of judg- 
ment; (to answer for misleading his disciples). 


27 The venerable Vasishtha, who was the chief of sages, and 
like the luminous sun on earth, having considered these things, 
spoke to Réma as follows. (The sages are said to be luminous 
both from the fairness of their Aryan complexions, as also on 
account of their enlightend understandings). 


98 Vasishtha said:—-I will tell thee R4ma at the conclusion, 
of this lecture, whether the attribution of the dross of gross 
bodies, is applicable to Brahma or not. (@. e. how a spiritual body 
may assume a material form &c). 

29 Know now that Brahma is almighty, all pervading, 
ubiquitious and is all himself, because of his omnipotence, which 
can do and become all and every thing of itself. 


30 As you sce the various practices of magicians and the 
trickeries of jugglers, in producing, presenting, and abstracting 
many things in the sight of men, that are all but unreal shows ; 
so doth Brahma produce, present and retract all things from and 
into himself. 


31 The world is filled with gardens as those in fairy lands, 
and the sky is replenished with the airy castles of Gandharvas 
and the abodes of gods ; and men are seen to descend from the 
cloudless sky, to the surface of the earth, and rise upwards to 
heaven : (in vimanas or balloon). 


32 Fairy cities like the palaces of the Gandharvas of the 
etherial regions, are shown on earth, and filled with the fairies of 
the Fairyland. (7. e. the courts and palaces of princes, which 
vie with the abodes of gods), 


33 Whatever there is or has been or is to be in this world 
in future, are like reflexions of the revolving sky and heavenly 
bodies, or a brazen ball affixed to the top of a tower, and darting 
its golden hight below. 


34 All these are but exhibitions of the various forms of 
manifestations of the selfsame God. ( “ These as they change, 
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and the Persian Mystics). 


35. Whatever takes place at any time or place and in any 
form, is but the variety of the One Self-existent reality. Why 


~ therefore, O R&ma! should you give vent to your sorrow or joy, 


or wonder at any change of time or place or nature and form 
of things, which are full of the spirit of God, and exhibit the 
endless aspects of the Infinitive Mood. 

36. Let the intelligent preserve the sameness (samata) of 
their minds and dispositions amidst all changes; knowing them 
as the varying conditions of the same unvarying Mind. 

37. He who sees his God in all, and is fraught with equani- 
mity, has no cause of his wonder of surprise, his grief or delight 
or any fluctuation of his mind, in any change in nature or vicis- 
situde of his fortune: (because the one Omnipresence is present 
in all events, and its Omnipotence directs all potentialities). 

38. The unaltered mind continues to view the varieties of the 
power of his Maker, in all the variations of time and place, and 
of all external circumstances. 

39. The Lord proposes these plans in the formation of his 
ereation, and exhibits as the sea does its waves in endless vari- 
eties and successions from the plenitude of his mind. 

40. So the Lord manifests the powers situated in himself, as 
the sea does its waves in itself. Or as the milk forms the butter, 
the earth produces the pot (g/ata), and the thread is woven into 
the cloth (pata). So the data or fig tree brings forth its fruit, 
and all other varied forms are contained in their sources. But 
these formal changes are phenomenal not real. They are mere 
appearances of the spectrum, as those of apparitions and spectres.* 

41, There is no other agent or object, nor an actor and its 
act, or any thing which is acted upon, nor is there any thing 
that becomes nothing except it by but a variety of the one 
unity. (In nililo riverta poss). 


*But these formal changes are phenomenal and not real, They are mere 
appearances. Gloss. 
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42. The mind that witnesses the spiritual truths, and remains 
with its unimpaired equanimity, and is undepressed by external 
accidents, comes to see the light of truth in itself. (Truth like 
the sun shineth in the inmost soul). 

43. (Verse). There being the lamp, there is its light also , and 
the sun shining brings the day with him. Where there is the 
flower, there is its odour likewise ; so where there is the living 
soul, there is the light or knowledge of the world in it. 


44. The world appearing all around, is as the light of the 
soul; it appears as the motion of the wind, whereof we have no 
notion of its reality or unreality. (So says Herbert Spencer con- 
cerning our notion of motion. We see the wheel in motion and 
changing its place, but have no idea of its motion). 

45. The immaculate Soul, is the prime mobile power of the 
appearance and disappearance of the myriads of gross bodies 
which like the revolving stars of the sky, and the season flowers 
of the spring, appeer and reappear to us by turns, like the ups 
and downs of wheels in motion. We see their revolutions, but 
neither see their motion nor the soul the giver of motion). 

46. All things die away when our souls are without us, but 
how can any thing be null when we are in posssession of our 
souls? (Everything exists with ourselves, but we lose all, with 
loss of our souls). 

47. All things appear before us in the presence of our souls, 
and they vanish from before us in their absence from the body. 
(Every thing is existent with us with the existence of our souls, 
and nothing is perceived by us without them, as when we are 
dead). 

48. Everything is born with us with our souls, and is lost 
with loss of them, (The living have all, but the dead are lost to 
everything). 

49. But how can the soul be born when it is self-existent 
with the Divine? 1t is the same that views all things in the one. 
All (to pan). 


50, The omniscience of the Soul, presents all things to its 
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view, (And the human soul, when in conjunction with the 
Divine, has a clear view of everything), 


51, The minds of men are endowed with their knowledge at 
their very birth. Then growing big by degrees incourse of 
time, they expand themselves in the form of this spacious forest 
of the world. 


52. The wood of the world is the fastening post of the soul, 
where our blooming desires are fraught with fruits of poignant 
griefs. It branches out with gratifications, blossoms with hoary 
age, and is breaking its goodly post, and wandering at large of 
its free will, 


CHAPTER XXXX. 


Brana Ippntic with the World. 
oR 
Tpentity oF THE WoRLD WITH BrauMa. 


Argument. Production and names of the Varieties of Animal Life and 
their spiritual Natures. 


et said:—-Tell me, sir, about the production of animal 
beings from Brahma, and let me know their different names 
and natures in full length. 

2. Vasishtha replied :—The manner in which the different 
species of beings are produced from Brahma, and how they are 
destroyed afterwards, as also how they obtain their liberation at 
last :-— 

3. Also the manner of their growth and sustentation, and 
their fitness in the world, are all what you must hear me now tell 
you in brief, . 

4 The power of the intellect of Brahma exerts of its free 
will, and this omnipotence becomes whatever is thought of 
(chetya) in the Divine Intellect. 

5. The intellection becomes condensed toa certain subtile 
form, which having the powers of conception (sankalpa), becomes 
the principle entitled the Mind. 

6. The mind then by an effort of its conception (called the 
Will, expands itself to an unreal (ideal) scenery like that of the 
Fairyland, by falling off from the nature of Brahmic Incogitency. 

7. The intellect when remaining in its original state, appears 
as a vacuum or vacancy ; but upon manifesting itself in the form 
of the mind, it is seen as the visible sky by men. 

8, Taking the conception of the lotus-born, it finds itself in 
sts conceived form of the lotus (Brahma), and then it thinks of 
creation in the form of Prajépati or lord of creatures. 
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9. He then formed from hig thought (chitta) this creation, 
containing the fourteen worlds with all the bustle of living 
beings in them. 

10. The mind itself is a vacuity with a vacuous body ; its 
conception is the field of its action, and its sphere is full with 
the false workings of the mind. 


li. Here there are many kinds of beings, labouring under 
great ignorance as the besats and brute creatures, There are some 
with enlightened minds as the sages ; and others staggering in 
the intermediate class, as the majority of mankind, 

12. Among all living beings that are confined in this earth, 
it is only the human race living in this part (India), that are 
capable of receiving instruction and civilization. 

13. But as most of these are subject to diseases and distress, 
and are suffering under the thrall of their ignorance, enmity 
and fear ; it is for them that I will deliver my lecture on social 
and saintly conduct—réyj sdtwiki nité (in the 42nd capter of thig 
book). 

14. I will also treat there about the everlasting, imperisha« 
bie and omnipresent Brahma, who is without beginning and end, 
whose mind is without error, and of the form of Intellectual 
light. 

15. How endless beings are put to motion, by the momentum 
of a particle of his motionless body ; and resembling the rolling 
of boisterous waves on the surface of the clear and tranquil 
ocean. 

16. Réma asked :—How sir, do you speak of a part of the 
infinite Spirit, and of the momentum of the motionless God ; 
as also of a change and effort of it, that is altogether without 
them (vikérdévikrama). 

17. Vasishtha replied :—{t is the usual and current mode 
of expression, both in the sdstras and language of the people 
to say’, “all this is made by or come from Him”, but it is not so 
in its real and spiritual sense. 

18, No change or partition, and no relation of space or 
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time, bear any reference to the Supreme, who is unchangeable, 
infinite and eternal; nor is there any appearance or disappear- 
ance of Him at any time or place, who is ever invisible every 
where. 

19. There never was nor can there ever be any way, of re- 
presenting the incomprehensible, except by symbolical expres- 
sions: it was therefore in accordance to common speech, that I 
have made use of those words. 

20. Whatever words or sentences are used here as symbolical 
of some sense, whether they express as “produced from it tajja’’ 
or as a change of the same —tanmaya”, the same should be used, 
in that sense all along. 

21. It is tajja, as when we say “fire proceeds from fire” 
(meaning, the ‘mundane Brahma comes out of the spiritual 
Brahma.’ Here fire is symbolical of Brahma and the world). 
It is fanmaya in the expression “Brahma is the producer and 
produced”, (which means the identity—and transformation of 
the creator to the creation), 


22. The first form is applied to the world as proceeding 
from Brahma: but the other form of the producer and produced, 
means also the creative power which made the world. 

23. The expression ‘1dam—anyat=idem alius or this is 
one thing and that another, is false, the difference is verbal and 
not real; because there is no proof of it in the nature of God, 
which is one and all. 

24. The mind, by reason of its birth (tajja) from Brahma, 
is possessed both of the power and intelligence of his Intellect, 


and is enabled to accomplish its intended purpose, by means of 
its intense application. 


25. To say that one flame of fire, is the producer of another, 
is mere logomachy, and there is no truth in this assertion. 
(Because it is no other thing produced by another, but the very 
thing), 

26. That one is the producer of another is also a paralogy ; 
because the one Brahma being infinite, could produce no other 
thing, Leside reproducing himself, (For where and whence 


z 
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eould he get another thing to create a thing anew beside in 
himself ?), 

27. It is the nature of disputation to contradict one another 
by replies and rejoinders; but it is not right to foil the adver- 
sary by false sophistry. 

28. The learned know Brahmaas the ocean rolling in its end- 
less waves, and as significant words and their significations, 
which go together as Brahma and his creation. 

29. Brahma is the Intellect-—Chit, Brahma is the mind— 
manas; Brahma is intelligence —/ yudna, and Brahma is sub- 
stance— Vasthu; He is Sound—sdébda, He is understanding— 
chit, and He is in the principles of things-Dhatus. 

30. The whole universe is Brahma, and yet He is beyond 


all this. In reality the world is a nullity, for all is Brahma 
alone. 


31. This is one thing and that is another, and this is a part 
of the great soul, are all contradictory assertions of ignorance 
(false knowledge), as no words can express the true nature 
of the unknown. 

32. The spirit rises as the flame of fire, and this flame is 
significant of the mind. Its tremor signifies the fluctuation of 
the mind, which in reality is not the case, there being no rise or 
fall of the Divine Mind. 

33. It is untruth that wavers and equivocates in double dn- 
tendres. It prevaricates the truth, as the defective eye views 
the double moon in the sky. 

34, Brahma being all (¢o-pan) of himself, and all pervading 
and infinite of his own nature, there can be no other thing be- 
side himself, and anything that is produced of him, is likewise 
himself, 

35. Beside the truth of the existence of Brahma, there is 
nothing which can be proved as absolutely certain 3 and it ig 
a scriptural truth which says, “verily all this is Brahma.” 

36. This also must be the conclusion, which you will arrive 
at by your reasoning, and which I will propound with many 
instances and tenets in the Book of Nirvana or Extinction, 
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37. Thereare many things here in connection with this 
single question of which you are ignorant, and all which you 
will come to know fully in future, for dispelling your doubts 
on the subject. 

38. The unreality having disappeared, the reality appears 
to view, asthe darkness of night being dispelled, the visible 
world comes to sight. 

39, The spacious world which appears to your false sight 
of it, will vanish,O Rdéma! on your attaining to the state of 
calm quietism. The fallacious appearances must disappear from 
your vision, as soon as the light of truth comes to dawn upon 
your soul, 


CHAPTER XLI. 
Derscrietion or IGNORANCE. 


Argument. Delusion the cause of error, 


pass said:—Sir, I feel your speech to be as cooling and 
shining as the water of the milky sea; it is as deep and 
copious as the vast ocean :— 

2. I am sometimes darkened and enlightened at others, by 
the variety of your discourses, as a rainy day is now obscured by 
the cloud, and again shines forth brightly with sunshine, 

3. I understand Brahma as infinite and inconceivable, and 
the life and light of all that exists. I know that light never 
sets; but tell me, how they attribute many qualities that are 
foreign to his nature. 

4, Vasishtha replied :—The wording and meaning of my 
lectures to you, are all used in their right and ordinary sense, 
they are neither insignificant or meaningless, equivocal or am- 
biguous, or contradictory of one with another. 

5. You will understand the proper import of my phraseology, 
when the eyesight of your understanding becomes clearer, and 
when the light of reason will rise in your mind. 

6. Do not mistake the meanings of my words, or the phras- 
eology Ihave used all along, inorder to explain the subject of my 
lectures, and purport of the sdstras, for your acquaintance with 
them. 

7. When you will come to know the clear Truth of Bra- 
hma, you will know more regarding the distinctions of signi- 
ficant words, and their significations and significates, ; 

8. The distinctive verbal signs are invented for the commu- 
nication of our thoughts, in conveying our instructions to others, 
and for our knowledge of the purport of the sdstras. 

9, Words and their meanings, phrases and their construc- 
tions, are used for the instruction of others; they are applied to 
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the use of the ignorant, and never apply to those who are ac- 
quainted with truth (by their intention). 

10. There is no attribute, nor imputation, that bears any 
relation with the free and unsullied soul. It is the dispassionate 
spirit of the supreme Brahma, and the same is the soul of the 
existent world. 


11. This subject will again be fully discussed and dilated 
upon with various arguments, on the occasion of our arriving to 
the conclusion of this subject (in the book of Nirvana). 


12. I have said so far about verbiology at present, because 
it is impossible to penetrate into the deep darkness of igno- 
rance, without the means of verbiage (flux de mots). 

13. As conscious ignorance offers herself a willing sacrifice to 
the shrine of knowledge, she bids her adversary — the destroyer 
of error, to take possession of her seat in the bosom of man. 
(Here is a double entendre of the word-avidya, the former 
meaning ignorance as well as a concubine, and the latter signi- 
fying the wife and knowledge ; hence it implies the advance of 
knowledge upon disappearance of her rival ignorance), 

14. As one weapon is foiled by another, and one dirt is re- 
moved by the other (cow dung and ashes), and as one poison is 
destroyed by another, and also as one foe is driven out by another 
enemy (simeles curantur). 

15. So Ré&ma, the mutual destruction of errors, brings joy 
to the soul, It is hard however to detect the error; but no 
sooner it is found out than it is put to destruction. It means the 
confutation of false doctrines by one another, 

16. Ignorance obscures our perspicacity, and presents the 
false and gross world before us. We all view this wonderful 
universe, but know not what and how it is. 

17. Unobserved it rushes to our view, but being examined 
with attention, it flies upon keen observation. We know itis a 
phantasm, and yet find it appearing with its dimensions and 
figures before us, 


18, O the wonderful enchantment, which has spread out 
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this world, and made the unreality to appear as a sober reality, to 
the knowledge of every one of us. 

19. This earth is a distinct wide extended superfices, resting 
on the indistinct surface of an unknown substratum. He is the 
best of beings that has stretched this enchantment. 

20. When you are enlightened with the thought, that all 
this is inexistant in reality ; you will then become the knower of 
the knowable (God), and understand the import of my lectures, 

21. So long as you are not awakened to true knowledge, rely 
upon my words, and know this immensity as the creature of the 
incorrigible and immovable ignorance. 

22. All this imensity, that appears to sight, is but the 
picture of your mistaken thought; it is all unsubstantial, and a 
mere manifestation of your deluded mind only, 

23. He is entitled to liberation, whose mind is certain of the 
reality of Brahma ; and knows the moving and unmoving figures 
without, as the thoughts of the mind presented to the sight. 


24, The whole scale of the earth, is as a net of birds to catch 
the fleeting mind; itis as false as a landscape in the dream; 
which represents the unreal as real ones to the mind. 

25. He who looks upon the world without his attachment 
to it, is never subject to grief or sorrow on any account. And 
he who thinks all these forms as formless, sees the formless spirit. 

26. The forms of the formless spirit, is the formation of 
ignorance, and when the blemishes of passions and mutations, do 
not even belong to great souls, how can these attributes relate to 
the greatest God. 

27. The attributes given to the Supreme Spirit, are as dust 
thrown upon the Surface of limpid water; it is our thoughts only 
that attribute these qualities to the inconceivable One, as we 
attribute certain meanings to words, (that bear no relation to 
them). 

It is usage that establishes the meanings of words, which 
continue to be inseparably joined with them; and it is usage 
that determines their use in the sdstras, 
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29, As the cloth cannot be thought of without its thread, so 
the soul is unintelligible without the medium of words giving 
its true difinition, 

30. It is possible to gain the knowledge of the soul from the 
sastras, without one’s self-consciousness of it ; as itis possible to 
get over the sea of ignorance, by means of spiritual knowledge. 

31. Rdéma! it is impossible to arrive at the state of what is 
called imperishable life and bliss, when the soul is any how 
polluted by the blemishes of ignorance. 

32. The existence of the world verily depends on the exis« 
tence of the Supreme; know this, and do not question bow and 
whence it came to exist. 

33. Let it be for thee to think only how thou shalt get rid 
of this unreality ; for it is upon the disappearance of the unrea« 
lity, that thou canst know the real truth. 

34. Leave off thinking whence is all this, how itis and how 
it is destroyed at last; believe it to be really nothing, but only 
appearing without being actually seen. 

35. How can one know, how the unreality appears as reality 
by his mistake of it, when the error of reality, in the unrial, has 
taken a firm footing in his mind ? 

86. Try your best to destroy this prejudice of yours, and 
then you will know the truth. And verily such men are the 
greatest heroes and most learned in the world, who are freed 
from prejudices. 

387. Strive to destroy your baneful ignorance, or it is sure 
to overpower on thee as upon the rest of mankind. 

38. Take care, lest it should enthral thee to the pain of thy 
repeated transmigrations, and know ignorance to be the root of 
all evils and companion of every vice. It creates a man’s interest 
in what proves his peril. 

39. Avoid quickly this false view, the baneful cause of your: 
fears and sorrows, and of your diseases and dangers; and the 
germ of errors in the mind ; and thereby ford over this perilous 
ocean of the world, 

Sy 


CHAPTER XLII. 


Propuction or Jiva or Livine Sovts. 


Argument. Condensation of Desires in the Intellect. And Formation 
of living souls thereby. 


cA continued :—Hear now R4ma! the antidote 

against the wide extended malady of Ignorance, and the 
raging endemic of unreality, which vanishes from view upon 
your close inspection of it. 

2. That which was proposed to be said (in chapter XL), 
concerning the Sdtwika and Rajasika qualities. I am now 
going to expound the same, on account of investigating into 
the powers of the mind. 

3. The same Brahma who is all-pervading, undecaying and 
immortal; is known as intellectual light and without beginning 
and end, and free from error. 

4, The Intellect, which is body of Brahma, and has its 
vibration in itself, becomes agitated and condensed at intervals, 
as the translucent water of the ocean has its motion of itself, 
and becomes turbid and thickened by its purturbation. 

(2.e. The mind is possest of motion contrary to dull and motion- 
less matter, and it is by its moving force, that it forms the 
ross bodies, as the huge surges of the sea). 

5. As the water of the sea, is agitated in itself without any 
motion or excitation from without; so the Almighty power 
exerts its force in itself, throughout all its eternity and in- 
finity. (The water composed of the gases, is always in motion), 

6. As the air stirs in its own bosom of vacuity for ever, so 
the power of the Divine Spirit, exerts itself spontaneusly and 
freely in its own sphere of the spirit. es 

7, And as the flame rises high of its own accord, so the 
power of the spirit, extends in itself in all directions, (It is 
the nature of the flame to rise upward only, but that of the 
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Spirit, is to move in every way and all round the great circle of 
creation). 


8. As the sea seems to move with its sparkling waters, re- 
flecting the sun and moonbeams upon its surface, so the al- 
mighty spirit appears to shake with the fleeting reflections of 
creation in its bosom. 


9. As the sea sparkles with the golden beams of the starry 


frame; so the translucent vast soul of God, shines with the 
light of its own intellectual sphere. 


10. As chains of pearly rays, glitter to our sight in the empty 
sky ; so sundry forms of things fly about in the vast vacuity of 
the intellect, (These are as bubbles in the.vast expanse of the 
Divine Mind). 

11. These intellectual images, being pushed forward by the 
force of intellect, they begin to roll in its vacuous sphere like 
waves in the sea. (They are the same in substance, though 
different in appearance). 

12. These images though inseparable from the intellect of 
the Divine spirit, yet they seem to be apart from it, like the 
light in the holes of needles and other cavities, (The glory of 
God, is the life and life of all). 

13. The universal Omnipotence exhibits itself in those parti- 
cular forms, as the moon shows her various horns in her different 
phases. 

14, Thus the intellectual power of the Supreme spirit, com- 
ing to shine forth as light, refracts itself in various forms as 
the very many semblanees of that great light. 


15. The Supreme spirit, though conscious of its nature of 
infinity and indivisibility, yet assumes to itself the state of its 
individuality, in every separate and limited form of created beings. 

16. When the supreme Entity takes upon itself these several 
forms, it is immediately joined by a train of qualities and proper- 
ties, with quantity, modality and the like as followers in its train. 

17. The unsubstantial intellect, deeming itself as a substance 
by itwbeing separated from the supreme soul; becomes divided 
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into infinity like the waves of the sea water: (which is one and 
many). 

18. As there is no material difference of the armlet and 
bracelet, from their matter of the same gold ; so it is the intellect 
and the soul the one and same thing. It is the thought that 
makes the difference in their different modes, 

19. As there is no difference between one lamp and the others, 
that are lighted from the same light; so it is of all souls and 
intellects, which are alike in their nature, but differ only in 
their particular attributes-wpadhis, 

20. The Intellect, being put to action by the force of the 
soul on particular occasions, pursues its desires and the objects 
of its fancy, 

21. The same intellect also, taking its volitive and active 
forms at different times and places ; is styled the embodied soul or 
spirit, and known as Keshetrajna, 

22. It is so named from its familiarity with the body or 
Kshetra, and its knowledge of the inward and outward actions 
of it; (or from its knowing its person and personality), 

23. This being fraught with its desires, is designated ag 
Egoism or selfishness ; and this again being soiled by its fancies, 
takes the name of the understanding, 

24, The understanding leaning to its wishes, is termed the 
mind ; which when it is compacted for action, takes the name 
of the senses or sensation, 

25. The senses are next furnished with their organs called 
the organs of sense, which being joined with the organs of action, 
the hands and feet are jointly denominated the body. 

26, Thus the living soul being tied to its thoughts and 
desires, and being entrapped in the net of pain and sorrow, 
is termed Cfztta or heart, 

27. Thus the gradual development of the intellect, produces 
its successive results (or phases as said above); so these are the 
different states or conditions of the living soul, and not so many 
forms of it, but all these are the impurities of the soul, 
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28. The living soul becomes associated with egoism in its 
embodied state, and this being polluted by its egoistic under 
standing, it is entangled in the net of selfish desires, which 
becomes the mind. 


29. The coneupiscent mind becomes eager to engraft itself in 
its cosorts and offsprings, and to secure the falsé possessions of 
the world to itself and without a rival. 


30. The tendencies of the mind, pursue their desired objects, 
as the cow follows the lusty bull; and the mind runs after its 
objects only to be polluted by them, as the sweet stream of the 
river, meets the sea to become bitter and briny. 


31. Thus the mind being polluted by its selfishness, loses 
the freedom of its will; and becomes bound to its desires, as the 
silkworm is enclosed in the cuckoon. 


_ 82. It is the mind that exposes the body to confinement, by 
its pursuit after its desires, until it comes to feel the gall of its 
own thraldom, and the bitter regret of the conscious soul. 


33. Knowing itself to be enslaved, it bids farewell to the 
freedom of its thought and knowledge; and begets within itself 
the gross ignorance, which rages and ranges free in the forest of 
this world, with its horribly monstrous appearance. 

34. The mind containing within it the flame of its own 
desires, is consumed to death like the fettered lion in a fire. 


35. It assumes to itself the agency of all its various acts, 
under its subjection to a variety of desires; and thus exposes 
itself to the changes of its state, in this life and all its future 
births. 

36. It labours continually under all its octuple state of 
understanding ; namely that the knowledge, intelligence and 
activity or active ageney, and its egoism or selfishness, all of 
which are causes of all its woe. 


87. It is sometimes styled the prakriti or character, and a 
others the mdy ya or seat of self delusion. The mind- -Manas. Is 


often converted to malas or foulness, and ver y often to harsiane 
activity, 
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38. It is sometimes designated as bondage, and is often syno- 
nymous with the heart; it is called also as avidyd or ignorance, 
and frequently identified with the will or volition likewise. 


39. Know Réma, the heart is tied to the earth by a chain 
of sorrow and misery , it is brimfal of avarice and grief, and 
the abode of passions. 


40. It is living dead with the cares of age and the fear of 


death, to which the world is subject ; it is troubled with desire 
and digust, and stained by its ignorance and passions, 


41, Itis infested by the prickly thorns of its wishes, and 
the brambles of its acts ; it is quite forgetful of its origin, and 
is beset by the evils of its own making. ; 

42. It is confined as the silkworm in its own cell, where it 
is doomed to dwell with its sorrow and pain ; end though if is 
but a minim in its shape, it is the seat of endless hell-fire, (A 
hair as heart. Pope. The heart is hell &c. Milton). 

43. It isas minute as the soul, and yet appears as huge as 
the highest hill; and this world is a forest of wild poisonous 
trees, branching out with their fruits of decay and death. 

44, The snare of desire is stretched over the whole world ; 
its fruits are as those of the Indian fig trees, which has no pith 
or flavour within. 

45, The mind being burnt by the flame of its sorrow, and 
bitten by the dragon of its anger; and being drowned in the 
boisterous sea of its desires, has entirely forgotten its Great 
Father. 

46. It is like a lost stag straying out of its herd, and like 
one demented by his sorrows; or more like a moth singed by 
the flame of world affairs. 

47. It is torn away as a limb from its place in the Spirit, 
and thrown in an incongenial spot; it is withering away like a 
lotus plant pluck from its root. 

48. Being cast amidst the bustle of business, and among 
men who are inimical or as dumb pictures to him, every man is 
groveling in this earth amidst dangers and difficulties. 
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49. Man is exposed to the dlfficulties of this dark and dismal 
world, like a bird fallen in the waters of the sea; he is entan- 
gled in the snare of the world, like one snatched to the fairy 
land in the sky. 

50, The mind is carried away by the current of business, 
like a man borne by the waves of the sea. Lift it, O brave 
Réma} from this pit, as they doan elephant sinking in the mud. 

51. Lift up thy mind by force, O Réma! like a bullock 
from this delusive puddle (palvala) of the world, where it is 
shorn of its brightness and is weackend in its frame. 

52. Raéma! the man whose mind is not troubled in this 
world, with successive joy and grief, and the vicissitudes of 
decrepitude, disease and death, is no human being : but resemble 
a monstrous Rakassa, although he may have the figure of a man 
on him. (It is not humanity to devoid of human feeling), 


CHAPTER XLIIrf, 
Tut Revosrrortes or Livin Sovzs, 


Argument. The Transmigrations of Souls by virtue of their Acts, 
und the way of their salvation, 


Nig te continued :—Thus the living soul being deriv- 

ed from Brahma, assumes to itself the form of the mind, 
and is tossed about with the thoughts and cares of the world. 
1t is then changed into thousands and millions of forms, as it 
figures to itself in its imagination. 

2, It has undergone many prior births, and is in the course 
of migrating into many more; it will transmigrate into many 
more also, which are as multitudinous as the flitting particles 
of a water-fall (splitting to many atoms). 

3. These atomic souls of living biengs, being subjected to 
their desires by the great variety of their wishes 3 are made to 
wander under many forms, to which they are bound by their 
desires. 


4, They rove incessantly to different directions, in. distant 
countries both by land and water; they live or die in those 
places, as the bubbles blow out but to float and burst, and 
then sink in the water below. 


5. Some are produced for the first time in a new kalpa age, 
and others are born a hundred times in it; some have had only 
two or three births, while the births of others are unnumbered 
(in a kalpa). 

6. Some are yet unborn and are to be born yet on earth, and 
many others have passed their births by attainment of their 
liberation at last. Some arealive at present, and others are no 
more to be born. 

7, Some are born again and again, for myriads of kalpas, 
some remaining in one state all alone, and many in various 
states repeatedly changing their forms and natures, 
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8. Some are subjected to the great misery of hell, and some 
are destined to a little joy on earth; some enjoying the great 
delights of the gods in heaven, and others raised to the glory of 
heavenly bodies above. 


9. Some are born as Kinnaras and Gandharvas and others 
as Vidyadharas and huge serpents ; some appear in the forms 
of Sol, Indra and Varuna (Ouranas), and others in those of the 
triocular Siva and the lotus—born Brahma. 


10. Some become the Kushménda and Vet4la goblins, and 
others as Yaksha and Rdksha cannibals, some again become 
the Brahménas and the ruling class, and others become Vaisyas 
and Sudras. (The four tribes of Indo—Aryans). 


1l.. Some become Swapacha and Chandala (eaters of dog 
and hog-flesh), and others as Kirdtas and Pukkasa (eaters of 
rotten bodies) ; some become the grass and greens on earth, and 
others as the seeds of fruits and roots of vegetables, and as moths 
and butterflies in the air. 

12. Some are formed into varieties of herbs and creeping 
plants, and others into stones and rocks ; some into Jdéma and 
Kadamba trees, and others into Sdéla, Téla and Tamdéla forests. 


13. There ave some placed in prosperous circumstances, and 
become as ministers and generals and rulers of states; while 
others are clad in their rags and remain as religious recluses, 
munis and taciturn hermits in the woods. 


14. Some are born as snakes and hydras, worms, insects and 
ants; whilst there are others in the forms of great lions, big 
buffaloes, stags and goats, the bosguavas and fleet antelopes in 
forests. 

15. Some are begotten as storks and cranes, ruddy geese 
and cuckoos ; and others are become their pastures in the shapes 


of lotuses and water lilies, the nilumbium and other aquatic 
shrubs and flowers. 


16. Some are brought forth as elephants and their cubs, and 


as wild boars, bulls and asses; and others come into being as 
bees and beetles, flies and gadflies, gnats and musquitoes. 
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17, Many are born to difficulties and dangers, and many to 
prosperity and adversity ; some are placed in hell pits and others 
in their heavenly abodes. . 

18. Some are situated in the stars, and some in the hollows 
of trees; some move upon the wings of the winds, and others 
rest in the still air above or fly freely in the sky, 

19. Many dwell in the sunlight of the day, and many sub- 
sist under the moonbeams at night; while there be others sub- 
sisting upon the beverage, which they draw from the herbacious 
plants. 

20. Some are liberated in their life-time, and rove about free- 
ly in this earth ; while others live in their blissful states, (in holy 
and lonely hermitage). Some are altogether emancipate in their 
reliance in the Supreme Spirit. 

21. There are some that require long periods for their blessed 
and ultimate liberation; and others there are that disbelieve 
the intellectuality and spirituality of mankind, and dislike 
their being reduced to the soleity of the soul, or to be reduced 
to their oneness or unity with the Supreme soul—Kaivalya, 

22. Some become regents of the skies above, and others roll 
down in the form of mighty streams; some become females of 
beautiful appearances, and others as ugly hermaphrodites and 
abnormities. 

23. Some are of enlightened understandings, and some are 
darkened in their minds. Some are preachers and lecturers of 
knowledge, and others in their ecstatic trance of Samédhi. 

24, The living souls that are under the subjection of their 
desires, are so powerless of themselves, that they have forgotten 
their freedom, and are fast chained to the fetters of their wishes. 

25. They rove about the world, now flying up and then 
falling down in their hopes and fears; and are incessantly tossed 
up and down, like playing balls flung on all sides, by the relent- 
less hands of playful Death. 

26. Entrapped in the hundred fold snare of desire, and con- 
verted to the various forms of their wishes, they pass from one 
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body to another, as the birds fly from one tree to alight on 
another. 

27. The endless desires of the living soul, bred and led by 
the false imaginations of the mind, have spread this enchanted 
snare of magic or ma4ya, which is known by the name of the 
great world. 

28. So long are the stupified souls doomed to rove about 
in the world, like the waters in a whirlpool; as they do not 
come to understand the true nature of their selves, as selfsame 
with the Supreme-Self. 


29. Having known and seen the true Self, by forsaking 
their false knowledge of it, they come to their consciousness 
of themselves, as identic with the divine Self; and having at- 
tained this in process of time, they are released from their doom 
of rivisiting this world of pain and sorrow. 

30. There are however some insensible beings, who notwith- 
standing their attainment of this knowledge, are so perverted 
in their natures, that they have to return again to this earth, 
after passing into a hundred lives in it in various shapes, (owing 
to their disbelief in the self). 

31. Some there are who after having attained to higher 
states, fall down again by the lowness of their spirits, and appear- 
ing in the shapes of brute creatures, have to fall into hell at last. 

32. There are some great minded souls, who having pro- 
ceeded from the state of Brahma, have to pass here a single life, 
after which they are absorbed in the Supreme soul. (Such were 
the sage Janaka and the sagely Seneca). 

33. There are multitudes of living beings in other worlds 
also, some of whom have become as the lotus-born Brahmé, and 
others as Hara (the Horus of the Egyptian trinity). 

34. There are others who have become as gods and brute 
creatures in them, and there are snakes and other reptiles also in 
them as well as in this earth. (Astronomers have descried kine 
in the moon, and Hindoos have found it to abound in deer, 


whence the moon is called mrig4nka by them. So are the cons- 
tellations in the heavens). 
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_ 85. There are other worlds as obvious to view as this earth 
(in the starry heavens), and there are many such worlds that 
have gone by, and are yet to appear (in the immensity of space). 


36. There are various other creatures of different shapes, 
produced by various unknown causes in the other worlds also, 
which have their growths and deaths like those of this earth. 


37. Some are produced as Gandharvas, and others as Yakshas 
(the Yakkas at Ceylon); and some are generated as Suras 
(Sorians) ; and some others as Asuras (Assyrians) and Daityas 
(demons). 

38. The manners and modes of life of the peoples in other 
parts of the globe, are as those of the men living in this part of 
the earth. 


39. All creatures move according to their own natures and 
mutual relations for ever more, as the waves and currents of a 
river move forward, following and followed by others in regular 
succession. 

40, The whole creation moves onward in eternal progression, 
in its course of evolution and involution, and in its motions of 
ascension and descension like the waves of the ocean. 


41, In this manner do the multitudes of living beings, pro- 
ceed from the Supreme Spirit, who with the consciousness of 
their self-existence, rise from and fall atlast into it. (The con- 
sciousness of the universal soul, is divided into the individual 
souls of beings, that are derived and detached from it). 

42. All created beings are detached from their source, like 
the light from the lamp and the solar rays from the sun; they 
are like sparks of red hot iron, and the scintillation of fire, 

43. They are as the particles (or minute moments) of time, 
and the flying odours of flowers ; or as the cold icicles and the 
minutial of rain water, borne by breeze and cooling the air all 
around. 

44. So the flitting particles of life, flying from one spot to 
another, and filling different bodies with animation, are at last 
absorbed in the main spring of vitality whence they had risen, 


: 
: 
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45, The particles of vital air, being thus spread out 
palit over the universe, come to assume the various form 


of our ignorince, and are in reality like the rolling was ve 
water in the vast ocean of eternity. p 2 


CHAPTER XLIV. 
THe INCARNATION OF HUMAN SOULS IN THE Wort. 


Argument. Discussion about incarnation of the spirit, and its extinction 
by death and liberation. 


ees asked :—I understand now how the particles of the 

Divine Spirit, take the forms of the living souls; but I 
cannot conceive how it assumes the corporeal body composed 
of bones and ribs. : 

2. Vasishtha replied : ~Why don’t you know it Rama, when 
T have explained it to you before? Where have you lost your 
deductive reasoning of arriving to the conclusion from those 
premises. 

3. All these corporeal bodies in the world, and all these moy- 
ing and unmoving persons and things, are but false represen- 
tations, rising before us as the visions in our dreams. 

4. The phenomenal world differs only in its being, but a 
longer and more delusive dream ; it is as the sight of the double 
moon by optical deception, and of a mountain in the delusion 
of darkness. 

5. The enlightened mind which is cleared of its drowsiness 
of ignorance, and is freed from the fetters of its desire, views 
the world to be no more than a dream. 

6. The world is a creation of the imagination, by the nature 
of all living souls, and it remains therefore impressed in the 
soul, until it attains its final liberation. 

7. The fleeting essence of the soul, is like the eddy of waters, 
or like the germ of the seed, or more like the leaflet of a sprout. 

8. And as the flower is contained in the branch, and the 
fruit within its flowers; so this creation of the imagination, is 
contained in the receptacle of the mind. 

9. As the ever-changing form of the chamelion, exhibits 
but a particular hue at a time; so the ever-varying mind 
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shows only the figure, which is prominent in its thought for the 
time being ; (and this inward figure is reflected by the visual 
organs). 

10. The same thought assumes a visible form, as the clay 
takes the form of a pot; and the good thoughts and actions 
of the prior state of life, serve to give the soul a goodly form 
in its next birth on earth. 

11. We see the mighty lotus-born Brahma situated in the 
cell of that flower, and find it to be the effect of the good 
thoughts he had in his mind. 


12. This unlimited creation is the false fabrication of imagi- 
nation; whereupon the living soul in conjunction with the 
mind, obtained the state of Virinchi the Brahma, (vir inch- 
oatious or éncipiens the primary man, otherwise called ddema- 
purusha—Adam or the first male). 


13. Réma said :-—I require, Sir, to be fully informed, whether 
all other beings sprang from the same cause as Brahm&—the 
lotus-born. 

14. Vasishtha answered:—Hear me tell you, O long- 
armed R&ma, the manner of Brahmé’s having the body ; and 
from his instance, you will learn about the existence of the world. 


15. The Supreme soul, which is unlimited by time or space, 
takes of his own will, and by the power of his Omnipotence, 
the limited forms of time and space upon himself. 

16. The same becomes the living soul, and is fraught with 
various desires in itself, of becoming many :—aham bahu syam. 


17. When this limited power which is Brahmé, thinks on 
the state of his having been the Hiranya-garbha, in his former 
state of existence in the prior Kalpa; he is immediately’ trans- 
formed to that state which is in his mind, and which is ever busy 
with its thoughts and imaginations. 


18. It thinks first of the clear sky, the receptacle of sound, 
and which is perceptible by the auditory organs ; and this thought 


being condensed in the mind, makes it vibrate as by the wind 
of the air, 
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19. It thinks then on the vibrations of air, which are the 
objects of feeling, through the porous skin and the mind 3 and 
is moved by the thoughts of air and wind to assume that form, 
which are invisible to the naked eye. 

20. The condensation of the elemeuts of air and wind to- 
gether, produced the idea of light which is the cause of sight, 
and which has the colours and figures for its objects ; and thus 
the mind being actuated by its triple thoughts of air, wind and 
light, produced the property of fire. 

al. ‘These joined immediately to produce the idea of coldness 
the property of water; and the mind then came to form the 
quadruple ideas of the four elements of air, wind, fire and water. 

22. These united together produced the gross form of 
earth—the receptacle of scent ; and then the mind being filled 
with these minute elementary particles in its thoughts of them, 
forsook its fine form of the spirit for its gross body of the 
quintuple elements, (called the quintessence of material bodies 
( panchabhautika). 

23. It saw this body shining as a spark of fire in the sky, 
which joined with its egoism and understanding, formed its 
personality. 

24. This is called the spiritual body (lingasarfra),—the 
embodying octuple, which is situated as the bee in the pericarp 
of the lotus like heart, and which gives growth to the outer 
body by its inner working, (as the inner seed grows the outer 
trec). 

25. It is thickened by the action of the heart of it’s internal 
process of calefaction, like the bel fruit or woodapple. And the 
outer body receives the qualities of the inner mind, as the jewel 
shines with the lustre of the little particle of gold, which is 
infused in the melted state of the metal in the crucible. 

26. The quality of the inner soul or mind, manifests itself 
in the outer body, as the quality of the seed appears in the form 
and taste of its fruit. The mind then dwells upon the thoughts 
of its actions, which have their display in the several organs, 
and members of the bedily actions, which are produced by the 
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motions of the inner thoughts and acts, as the leaves and 
branches of trees are projected by the inner process and opera- 
tions of the seed. 

27. Its thoughts of upside and below, lifts and lowers its 
head and feet upward and down-ward ; and its thought of both 
sides, extends its two arms to the right and left. 


28. Its thoughts of the backward and forward, places its 
back behind, and its breast and belly before it ; and the hairs on 
the head and fingers of the hands, are as the filaments and 
twigs of trees. 

29. In this manner did Brahmdé, who is called a munz or 
mental being, from his having sprung the mind of Brahma, pro- 
duced the several parts of his body, according to his thoughts of 
their usefulness to it. 

30. Hebrought the body and its limbs to compactness, as the 
seasons bring their fruits and grains to perfection. Thus is every 
thing perfected in time, and all beings have their beautiful 
bodies and figures. 

31. He, the lord Brahma was the progenitor of all beings, 
and fraught with the qualities of strength and understanding, 
activity, dignity and knowledge. (The Smriti attributes the 
Stddhi chatushtaya or quadraple perfections to him). 


32. Being begotten by the vacuous Brahma, he resides in 
the lap of vacuity; and is of the form of melted gold, like every 
other luminous body in the heavens. 

33. Though situated in the Supreme, yet the mind of 
Brahmé is lable to the mistakes of its own making; and at 
times it quite forgets its having no begining, middle nor end, 
like its source. 

34. Sometimes the lord thinks himself, as identic with the 
waters which existed before creation in his mind; and at ano- 


ther as the mundane egg, which was as bright as the fire of uni- 
versal destruction (see Manu J). 


35. Sometimes the lord thought himself as the dark wood, 
which covered the earth before creation of living animals, and 
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then as the lotus bed (wherein he was born). Afterwards he 
become of many forms at each phase and epoch of creation. 
(These epochs are called kalpas or periods, in which the divine 
mind manifested itself according to its wish within the different 
stages of creation. 

36. Thus Brahm& became the preserver of many kinds 
of beings, which he created of his own will from his mind ati 
each stage or kalpa-period ; of which he was the first that issued 
from Brahmé himself. (He was the first begotten, and nothing: 
was created but by him), 

37. When Brahma was first begotten, he remained in his 
happy state of insensibility and forgetfulness (of his former exis- 
tence) ; but being delivered from his torpor in the womb, he 
came to see the light. (. ¢. He saw the light of heaven, after 
his delivery from the darkness of the womb), 

88. He took a corporeal body, with its breathings and 
respirations (pranapana) ; it was covered with pores of hair, 
and furnished with gums of two and thirty teeth. It had the 
three pots of the thighs, backbone, and bones, standing on the feet 
below; with the five air, five partitions, nine cavaties, and a smooth 
skin covering all the limbs. (The five airs are pranapana &e. 
The five partitions are, the head, the legs, the breast, belly ard 
the hands). 

40. It is accompained by twice ten fingers and their nails 
on them ;and with a couple of arms and palms and two of mote 
hands and eyes: (in the cases of gods and giants). 


41. The body is the nest of the bird of the mind, and it is 
hole of the snake of lust it is the cave of the goblin of greedi- 
ness, and the den of the lion of life. 

42. It is a chain at the feet of the elephant of pride, and a 
lake of the lotuses of our desire ; The lord Brahmé looked upon 
his handsome body, and saw it was good. » 

43. Then the lord thought in himself, from his view of the 
three times of the past, present and future, and from his sight of 
the vault of heaven, with a dark mist as a group of flying 


locusts, 
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44. What is this boundless space, and what had it beer 
before. How came I to being?” Thus pondering in himself, he 
was enlightened in his soul. (Thus did Adam inquire about his 
birth, and the production of the world in Miltons Paradise Lost). 

45. He saw in his mind the different past creations, and re- 
collected the various religious and their various sects, which had 
grown upon earth one after the other. 


46. He produced the holy Vedas as the spring does its flow- 
ers; and formed with ease all varieties of creatures from their ar- 
chitypes in his mind, 


47- He set them in their various laws and customs, as he 
saw them in the city of his mind, for the purpose of their tem- 
poral and spiritual welfare. 

48. He thought upon the innumerable varieties of Sastras 
which had existed before, and all of which came to exist on earth 
in their visible forms, from their prototypes in his eternal mind ; 
like the flowers springing from the womb of the vernal season. 

49. Thus O Raéma! did Brahmé take upon him the form 
of the lotus-born, and create by his activity, all the different 
creatures upon their models existent in his mind, which took their 
various forms in the visible world at his will. (So the Sufi and 
Platonic doctrine of the phenomenal, as acopy of the noumena, 


or the swarz zahizz as but a shadow of the suvare manavi or 
eatinz, See Allami), 


— ee. oe 


CHAPTER XLY. 
DEPENDANCE OF ALL ON GOD. 


Argument. The mind being a finite production, its product of the 
world, is as unreal as the thoughts of the mind. 


ASISHTHA continued :—The world appearing as substantial, 
has nothing substantive init; itis all a vacuity and mere 
representation of the imageries and vagaries of the mind. 
2. Neither is time nor space filled by any world at all, but 
by the great spirit, who has no form except that of vacuum. 
(The spirit of God fills the infinite vacuity from all eternity). 


3. This is all imaginary, and as visionary as a city seen in a 
dream ; whatever is seen any where is fallacy, and existing in the 
infinite vacuity. (Allis void amidst the great void of Brahma’s 
Mind), 

4, 1t is a painting without its base, and a vision of unreal- 
ities; it is an uncreated creation, anda variegated picture in 
empty air (without its canvas). 

5. 1t is the imagination of the mind, that has stretched the 
three worlds, and made the many bodies contained in them. 
Reminiscence is the cause of these creations, as the eyesight is 
the cause of vision, 

6, ‘The pageantry of the world is an erroneous representation, 
like the elevations and depressions in a painting; they are not 
distinct from the supereme spirit, in which they are situated as 
buildings stand on their foundation. (Or as statues in bas-relief), 

7. he mind has made the body for its own abode, as some 
worms make their cortices or coatings, and the soul also has its 
sheaths or koshas : (namely the annamaya hosha Sc). 

8. There is nothing which the mind can not get or build in 
its empty imagination, however difficult or unattainable it may 


appear to be. 
9, What impossibility is there of the same powers residing in 
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Omnipotence, which are possessed by the mind in its secluded cell ? 
(The spiritual powers must be greater than the mental). 

10. It is not impossible, O Réma! for any thing to be or not 
to be at any time oralways, when there is the omnipotent Lord, 


who can create or annihilate all things at his will. (The positive ~ 


and the negative are co-eternal with the eternal Mind, though 
it is an impossiblity in the order of nature, as ; ‘ It is impossible 
for the same thing to be, and not tobe at the same time.” 
Locke). 

11. Mind that, when the mind is empowered to make its own 
body, and to form others in its imagination, how much more is 
the power of the almighty to make and unmake all things at his 
will. 

12. It is divine will that. has brought the gods, the demigods 
and all mankind into exsitence ; and it is by the cessation of the 
(creative) will, that they cease to exist as the lamp is extingui- 
shed for want of its oil. 

13. Behold the sky and all things under it'to be displayed by 
the divine will, and understand the universe as the visionary 
scene of thy dream laid open to thy sight. 

14. There is nothing that is born or dies here at any time, 
because every thing is a nullity in its true sense. 


15. There is also nothing, that becomes more or less in: any 
wise when there is nothing in existence ; for how can that (soul) 
have a body when it is bodyless, and can it be parted, when it 
is an undivided whole 7 

16. Réma! seeing by thy keen sightedness, that all these 
bodies are bodiless (7. e. only imaginary beings), why shouldst 
thou fall into the error (of taking them for realities P 

17. As the mirage is made to appear by the heat of the sun, 
so do these false appearances seem as true to thee from the certa- 
inty of thy mind. So also are Brahma and others but creatures 
of thy fancy. 

18. They are as false as the sight of two moons in the sky 
by thy false imagination, it is the great fallacy of thy mind, that 
represents these false forms of the world before thee. 
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19. As the passenger in a boat sees the fixed objects on earth 
to be moving about him, so these varieties of yisible objects 
offer themselyes to thy view. : 

20, Know the world as an enchanted scene, presented by the 
magic of thy error mdyd) ; it is a fabrication of the working of 
thy mind, and is a nullity though appearing as a reality. 

21. All this world is Brahma, what else is there beside him ? 
What other adjunct can be have, what is that? Whence did it 
come, and where is it situated ? 

22. That this is a mountain and that is a tree, are append- 
ages affixed by our error and mistake, it is the prejudgment of 
the mind, that makes the unreality appear as a reality. 

23. The world is the creation of error and idol of fools; 
shun your fond desire and thoughts of it, Rama, and think of 
thy unworldly soul. 

24. It is as false as the visionary scene of a prolonged 
dream, and an aerial building of the fancies of the mind. 

25. Shun this grand display of the world, which is so subs- 
tantial to sight, and so inane when felt; It is the den of the 
dragons of desire, foaming with the poison of their passions. 

26. Knowing the world as unreal, try to regard it as nothing ; 
because the wise will never go after a mirage knowing it such. 

27. The foolish man that runs after some imaginary object 
of his heart’s desire, issurely exposed to trouble and disapoint- 
ment for his folly, 

28. Whoever desires to have any thing in this world, after 
knowing it as an unreality, surely perishes with his soul for his 
forsaking the reality. 

29. 1t is only that error of the mind, which makes it mistake 
a rope for asnake ; and it is the variety of the thoughts and pur- 
suits of men, that makes them roll about in the world. 

30. When some vain thought labors in the mind, like the 
moon appearing to move under the water ; it beguiles little child- 
ren only, and not the wise as youself, 

31. He who pursues the virtues for his future happiness, 


614 YOGA VASISHTHA, 


surely kindles the fire of his intelligence to destroy the frost of 
his ignorance. 

32. All the gross bodies that are seen here in this world, are 
all the creatures of the working of the mind, as the building of 
aerial castles in our thought. 

33. It is the heart’s desire that produces these things, as it is 
want of desire that destrvys them all. The unrealities appear as 
true as the fairylands appearing to view, (Fairy cities like the 
sight of castles in the icebergs). 

34. Know Rama, that nothing that is existent is lost on the 
dissolution of the world, nor what is inexistent of its nature, can 
ever come into existence. 

35. Say Rama, what things you call as entire or broken, or 
to be growing or decaying, when these ideas are but the forma- 
tions of your sound or unsound mind or the working of your 
fancy. 

36. As children make and break their toy-dolls of clay at 
will, so the mind raises and erases its thoughts of all things 
in the world, (by its repeated recollections and oblivions of 
them). 

37. As nothing is lost or drowned in the talismanic tank of 
aconjuror, so nothing is dead or dissolved in the magical sea of 
this world (sansdra s&gara). 

38. The unrealities being all untrue, it is true that nothing 
is lost by their loss. Hence there is no cause for our joy or 
sorrow in this unreal world. (Why sorrow, when a fragile 
is broken, or a mortal is no more). 


39. If the world is altogether an nnreality, I know not what 
may be lost in it ; and if nothing whatever is really lost in it, 
what reason can there be for the wise to sorrow for it ? 

40. Ifthe Diety isthe only absolute existence, what else is 
there for us to lose in it ? The whole universe being full with 

“Brahma, there can be no cause of our joy or sorrow for any 
thing whatever. 


41. I£ the unreality can never come to existence, it cannot 


! 


{ 
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have its growth also. What cause is there of our sorrow for 
their want of growth or existence ? 

42, Thus every thing is but unreal and mere cause of our 
delusion, what is there that may be reckoned as the best boon 
for us, that the wiseman can have to desire. (No real bliss is 
to be found on earth). 

43. But all this when taken in the sense of their being full 
with the Divine Spirit, what thing is there so very trifling for 
the wise man to despose or refuse to take ? 

44, But he who considers the world as an unreality, is never 
subject to joy or sorrow at his gain or less of any thing. It is only 
the ignorant that is elated or depressed at the one or the other. 

45, That which was not before nor will remain afterwards, 
is likewise the same nihility at present ; therefore who so desires 
the nullity, is said in the Sruti to be null himself, (The Sruti 
says. Nothing there was, nothing there is, and nothing will 
last in the end except the being of God), 

46. What was before and what will be in the end, the same 
is in being (2m esse) even at present ; therefore, what is always 
in esse, it is that entity alone that is seen everywhere and at all 
times. 

47. There are the unreal sky and moon and stars,, seen un- 
derneath the water; it is only the deluded boys that like to 
look at them, but never the wise: (who look at the reality and 
not at its shadow). 

48, Children take a liking for light, empty and gaudy 
baubles; which are of no good or use to them nor any body 
at all, and are rather led to sorrow at their loss, than derive any 
good from their gain whatever. 

49. Therefore act not asa child, O lotus-eyed Rama! but 
¢onduct yourself as the wise, and by looking at these fleeting 
baubles as ever evanescent, rely in the Everlasting alone. 

50. Rdma!_ be not sad or sorry to learn, that all these with 
thyself and myself are nothing in reality ; nor be glad or joyous 
to know, that all these and ourselves are real entities, But reckon 
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alike whether these be or not be ; becatisé it is the One Beil 
that becomes and unbecomes anything, it is the only Being, and 
_ all things that becomes. 
51. Valmiki said :—As the sage was saying in this manner, — : 
the day glided away to its dusk ; the sun departed to his even tide 
and evening service, and with him the assembly parted to their — 
événing ablutions and rest, after which they Se ores toe 
the court with the rising sun. . 


pS 1) 


CHAPTER XLVI. 


DESCRIPTION OF Livinac-LIBERAtion, 


Argument. The emancipation of Living souls from the thraldom of 
the World. 


ASISHTHA said :—No man knows sorrow as long as he is 

in possession of his pleasant home, family and wealth; 

but why should he be sorrowful upon their disappearance, know- 
ing them as a short-lived enchantment and accompaniment. 


2, What pleasure or pain can one derive, either from the 
grandeur or destruction of his aerial castle, and what cause 
of joy can he have in his ignorant children, or of sorrow upon 
their death ? (An ignorant son is sorrow to his father, Solomon), 

3. What joy is there in the increase of our wealth or family, 
seeing them as the increasing mirage of water which can never 
satisfy the thirsty. (The thirst of riches is never satisfied, Lat. 
Aurt sacra fames. Verg). 

4, There is increase of care with the increase of wealth and 
family ; and there is no happiness in the increase of worldly pos- 
sessions and affections. (Care follows increasing wealth. Little 
wealth little care). 

5. The abundance of carnal enjoyments, which are delight- 
some to the ignorant voluptuary, is quite distasteful and dis- 
gusting to the abstemious, wise and learned. (Carnal pleasures are 
brutish, but mental delights are relished by the wise). 

6. What joy is there in the possession of temporary wealth 
and family to the wise, that seek their lasting welfare, and are 
quite indifferent about these ? 

7. Therefore,O Rama! be truly wise in thy conduct in this 
world; shun the transient as they are transitory, and lay hold 
on whatever offers of itself unto thee. (Be content with what 
thou gettest). 

Vou. 1; 78 
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8. Inappetency of what is ungotten, and enjoyment of what 
is in present possession ; are the true characteristic of the wise 
and learned. (Contentment is abundance; and a contented mind 
as a continued feast). 

9. Take care of this bewildering world, where thy enemies 
are lurking in many a deceitful shape ; and conduct thyself as 
the wise man, evading the dangers that wait upon the unwise. 
(The enemies are of seven shapes, viz : a swordsman, a poisoner, 
an incendiary, a curser, an exorcist, a backbiter and an 
adulterer). 

10. They are great fools who do not look deeply into the 
things, aud think the world to be without any fraud or guile. 
(The credulous are most imposed upon). 


11. Fools are Jed by the deceitful speech of cheats, to fall 
into the temptations of the world; but men of right understand-. 


ing place no reliance in them, nor plunge themselves into the 
pit of errors. (It is cunningness to keep from the cunning). 

12. He who knowing the unrealities, place no reliance in 
anything ; is said to have mastered all knowledge, and is never 


able to error. (Descrimination of truth and untruth, and of 


right and wrong, constitute the highest wisdom of man), 


13. Who so knowing himself as frail as any thing in this 
frail world, has his faith in neither, is never liable to fall into 
the error of taking either of them for real. 

14, Placed between the unreality and reality of this and 
next life, you must have the good sense of sticking to the Truth, 
and neither wholly reject or stick to this or the next. (The 
text says, stock not to the outward or inward alone: ¢. e. either 
to the outer world or inner spirit entirely, but attend to vou 
interests in both of them), 

15. Though engaged in business, yet you must remain, O 
Réma! quite indifferent to all things; because the apathetic 
and inappetent are truly happy in this world. 


16. He who has nothing to desire or leave, but lives as he 


is obliged to live, has his intellect as unsullied as the lotus- leaf, 
to which the laving waters never stick, 
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_ 1%. Let thy accessory organs manage thy outword affairs 
or not ; but keep thy appathetic soul quite unconcerned with all. 
(2. ¢, The body and mind may attend to business ; but the soul 
must remain aloof from all). 
18, Let not thy mind be plunged in and deeply engaged 
with the objects of sense, by thinking them in vain to be thy 
properties and possessions; but manage them or not with utter 
indifference of thy mind. (¢. e. Observe a stoical indifference 
in all thy wordly concerns). ; 
19;- When thou comest to feel, Rama! that the sensible 
objects have ceased to give any relish to thy soul, then thou 
shalt know thyself to have reached the acme of thy spiritual 
edification, and got over the boisterous sea of the world. 


20. The embodied or disembodied soul whether living or 
dead, that has ceased to have any taste for sensuous enjoyments, 
has attained its liberation without its wishing for it. 

21. Try R&éma! by your superior intelligence, to separate 
your mind from its desires, as they extract the perfume from 
flowers. 

' 22, They that have not been swept away by the waves of 
their desires, to the midst of the occan of this world, are said 
to have got over it; but the others are no doubt drowned and 
lost in it. (This is the first time that I found the word budita 
to occur in Sanskrit in the sense of drowned. See the verna- 
cular Bengali dudzta also), 

23, Sharpen your understanding to the edge of a razor, 
erase the weeds of doubt therewith, and after scanning the na- 
ture of the soul, enter into thy spiritual state of blessedness. 

~ 24, Move about as those who have attained to true know- 
ledge, and elevated their minds with true wisdom ; and do not 
act as the ignorant wordling: who is mindful of the present 
state, and unmindful of the future. 


25. In conducting yourself in this world, you should imitate 
them that are liberated in their life time, who are great in their 
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souls and understandings, and who are ever satisfied with theme 
selves, and not follow the examples of the greedy and wicked. 


26. Those having the knowledge of both worlds, neither 
slight nor adhere to the customs of their country, but follow 
them like other people during their life time. (7. e Act in 
harmony and conformity with approved custom and usage). 


27. Great men knowing the truth, are never proud of their 
power or good qualities, nor of their honowr or prosperity like 
the vulgar people. 


28. Great men are not depressed by adversity, nor elated 
by prosperity ; but remain fixed like the sun in the sky without 
anything to support it. 

29. Great minds like warriors ride in the ehariots of their 
bodies, clad in the armour of their knowledge; they have no 
desire of their own, but conduct themselves according to the 
course of the time. 

30. You too Réma! have gained your extensive learning 
in philosophy, and it is by virtue of your prudeace, that you 
can manage yourself with ease, 


31. Suppress the sight of the visibles, and avoid your pride 
and enmity ; then roam wherever you will, and you will meet 
with success. ; 

32. Be sedate in all circumstances, unattached to the present, 
and wishing to know all other things in future; have the calm 
composure of your mind, and go where you will. 

33, Valmiki said :—Rdma, being advised in this manner by 
the pure doctrines of the sage, brightened in his countenance; 
and being full within himself with the ambrosia of his know- 
ledge ; shone forth like the ambrosial moon with her cooling 
beams, 
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CHAPTER XLVII. 
DESCRIPTION OF THE WoRLDS AND THEIR Demtvuras. 


Argument. Relation of many past and Future Worlds, and of the gods 
and other beings contained in them. 


AMA said:—O venerable sir, that art acquainted with all 
religious doctrines and versed in all branches of the Vedas, 
Tam set at perfect ease by thy holy preachings. 

2. Iam never satiate with hearing your speech, which ig 
equally copious, clear and elegant. 

3. You have said sir, of the birth of Brahma in course of 
your lecture on the productions of the Satya and réjasa qualities, 
I want you to tell me more on that subject. 

4, Vasishtha answered:—There have been many millions of 
Brahmés, and many hundreds of Sivas and Indras, together with 
thousands of N&rdyanas, that have gone by ; (in the revolution of 
ages). 

5. There have been various kinds of beings also in many 
other worlds, having their manners and customs widely differing 
from one another. 

6. There will also be many other productions in the worlds, 
synchronous with others, and many to be born at times remote- 
ly distant from one another. 

7. Among these, the births of Brahma and the other gods in 
the different worlds, are as wouderful as the productions of many 
things in a magic show. 

8. Some creations were made with Brahmé-as the first born, 
others with Vishnu and some with Siva as the next created 
beings. ‘There were some other (minor productions), having the 
munis for the patriarchs. (These are the different periods of the 
formation of the world under the different Demiurgs). 


9. One Brahmé was lotus-born, another was produced from 
the water; and a third was born of an egg, and the fourth was 
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produced in the air. (These are named as the Padmaja, Narayana, 
Andaja and Maruta’. 

10. In one egg the sun was born with all his eyes, and in 
another VAsava—the Indra ; in some one was born the lotus-eyed 
Vishnu, and in another he with his three eyes as Siva. 


1]. In one age was born the solid earth, having no holes for 
the growth of vegitables, in another it was overgrown with 
verdure; it was again filled with mountains, and at last covered 
by living creatures. 

12. The earth was full of gold in some place, and it was 
hard ground at others; it was mere mud in many places, and 
incrusted with copper and other metals in some. 

13. There are some wondrous worlds in the universe, and 
others more wondrous still than they ; some of them are luminous 
and bright, and others whose light have never reached unto us. 


14. There are innumerable worlds scattered in the vacuum 
of Brabma’s essence, and they are all rolling up and down like 
waves in the ocean. (Here the infinite vacuity, is represented 
as the body of Brahma, and the sole substance of all other bodies). 

15. The splendours of worlds, are seen in the SUPREME like 
waves in the sea, and as the mirage in the sandy desert; they 
abide in Him as flowers on the mangoe tree. 

16. It may be possible to count the particles of the soler rays, 
but not the number of worlds abounding in the Supreme Spirit. 

17. These multitudes of worlds rise and fall inthe Universal 
Spirit, like gnats flying and following others in swarms in the 
rainy season, 

18. Itis not known since when they have been in existence, 
and what numbers of them have gone by, and are remaining at 


the present time. 
19. They have been rolling without beginning like the billows 


of the sea ; those that are past and gone had their previous ones, 
and they their prior ones also, 


20. They rise over and over, to sink lower and lower again ; 
just as the waves of the sea, rising aloft and falling low by turns. 
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SST hete hvo Series of mundane worlds like the ege of 
Brahmé, which pass away by thousands like the hours in course 
of the year. 


22. There are many such bodies revolving at present, in the 
Spacious mind of Brahma; beside the mundane system of 
Brahma (Brahm4nda), 

23. There will grow many more mundane worlds in the in- 
finity of the divine mind, and they will also vanish away in 
course of time, like the evanescent sounds in the air. (The sounds 
are never lost, but remain in the air. Sabdonityam). 

24. Other worlds will come into existence in the course of 
other creations, as the pots come to be formed of clay, and the 
leaves grow from germs in endless succession. (Here Brahma 
is made the material cause of all), 

25. So long doth the glory of the three worlds appear to the 
sight, as long as it is not seen in the intellect, in the manner as 
it exists in the divine mind. 

. 26. The rising and falling of worlds are neither true nor 
wholly false; they are as the JSanfaronade of fools, and as 
orchids of the air. 

27. All things are of the maaner of sea waves, which vanish 
no sooner than they appear to view, and they are all of the 
nature of painings, which are impressed in the mind. : 

28. The world isa prespective, and all things are but paint- 
ings in it ; they are not without the tableau of the mind, and are 
represented in it as the figures on a canvas. 

29. The learned in divine knowledge, consider the creations 
proceeding from the Spirit of God, as showers of rain falling 
from the waters contained in the clouds. 

30. The visible creation is no more distinct from God, than 
the sea water exuding from the earth and the earth itself, and 
the leaves and seeds of the Smud tree from the tree itself. 

31. All created things that you see in their gross or subtle 
forms, have proceeded from the vacuity of the Divine Mind, 
and are strung together, like a rosary of large and small gems 


and. beads. 
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32. Sometimes the subtile air is solidified in the form of 
the atmosphere, and therefrom is produced the great Brahma, 
thence called the air-born lord of creatures. 


83. Sometimes the atmospheric air is condensed into a solid 
form, and that gives birth to a Brahmé; under the title of the 
atmospheric lord of creation. 


34. At another time itis light that is thickened to a lumi- 
nous body, and thence is born another Brahmé4, bearing the 
appellation of the luminous lord of all creatures. 


35. Again the water being condensed at another time, 
produced another Brahm4 designated the aquaeous lord of 
creation. 


36. Sometimes the particles of earth take a denser form, 
and produce a Brahm& known as the terrene Brahma. (Such 
was Adam made out of the dust of the ground). 


87. It is by extraction of the essences of these four Brahmas, 
that a fifth is formed under the name of the quintuple Brahmé, 
who is the creation of the present world. 

38. Itis sometimes by the condensation of water, air or heat, 
that a being is produced in the form of a male or female. 

39. It is sometimes from the speaking mouth of this being, 
and from his feet and back and the eyes, that different men 
are produced under the appellations of Br&éhmana, Kshetriya, 
Vaisya and Sudras. (These Kshetriyas are born from the arms 
and eyes according to Manu). 

40. Sometimes the great Being causes a lotus to grow out 
of his navel; in which is born the great Brahmé known as the 
lotus-born, 


41. All these theories of creation (in the different S4stras) 
are idle dreams, and as false as the dreams in our. sleeping state ; 
they are the reveries of fancy like the eddies of water. 

42. Tell me what do you think of these theories in your own 
judgment ; do they not appear as the tales told to boys ? 

43. Sometimes they imagine a being produced in the pure 
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vacuity of the Divine mind, this they call the golden and 
mundane egg, which gave birth to the egg-born Brahmé. 

44, It is said also that the first and divine Male, casts his 
seed in the waters, which grows up to a lotus-flower which they 
call the great world. 

45. This lotus is the great womb of the birth of Brahma, 
and at another time of the sun also ; sometimes the gods Varuna 
and Vayu also are born of it, and are thence called oviparous, 

46. Thus Ramé, are the different accounts of the production 
of Brahmé—the creator, so various also is the description of this 
unsolid and unsubstantial creation. 

47. Ihave related to you already about the creation of one 
of these Brahmas, and mentioned about the production of others 
without specifying their several works. 

48. It is agreed by all, that the creation is but the develop- 
ment of divine mind ; although I have related for your acquain- 
tance, the various process of its production, 

49, The Sétwik{ and other productions, of which I told you 
before, have all come to existence, in the manner. I have narrated 
to you. 

50. Now know the endless succession of all things in the 
world; creation is followed by destruction as pleasure by pain ; 
and as ignorance is followed by knowledge, and bondage by 
liberation. 

51. Past creations and objects of affection being gone, others 
come to rise in future, as the lamps are lighted and extinguished 
by turns at home. 

52. The production and destruction of all bodies, are as those 
of Brahmé and the lamps, they assume their forms in their time, 
but become an undistinguishable mass after death. 


53. The four ages of the world, namely, the Satya, Treta, 


Dwapara and Kali Jugas, revolve in endless rotation, like the 


wheel of the potter or of any other engine. 
54, The Manvantaras and Kalpa eycles succeed one another, 
Vor It 79 
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as the day and night, the morning and evening, and the times 
of work follow those of rest by turns. 


55. All worlds and things are under the subjection of time.. 
They are subject to repeated successions, and there is nothing 
without its rotation. 


56. They all proceed of their nature from the vacuum of 
Divine Intellect, as the sparks of fire scintillate from the red-hot 
iron. 

57. <Allthings once manifest, are next concealed in the divine 
mind ; just as the season fruits and flowers, disappear after their 
appearance in season, 

58. All productions are but fluctuations of the mind of the 
Supreme spirit ; their appearances to our view, are as the sight of 
two moons to infirm eyes. 

59, It is the intellect alone, which exhibits these appearances 
to our view; they are always situated in the intellect, though 
they appear without it like the beams in the inner disk. 


60. Know Réma, the world to be never in existence; it is a 
motionless show of that power, which resides only in the Supreme 
spirit. 

61. It is never as it appears to you, but quite a different 
thing from what it seems to be ; it is a show depending on the 
power of the Omnipotent. 

62. What the world exists since the makd halpa or great 
will of God, and there is no more any other world to come into 
existence in future, is the conclusion of the learned holds good 
to the present time. (This belief is based on the holy text, 
“so atkshata— God willed-“Let there be,” and there was alle 

63, Allthis is Brahma to the intelligent, and there is no 
such thing as the world, which is a mere theory (upapddya) of 
the unintelligent. 


64, The insapient consider the world as eternal, from the 
continued uniformity of its course but itis the effect of the 
everlasting error, which raises the false supposition of the world. 


65. It is their theory of repeated transmigrations, that they 
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cannot say anything otherwise; but must conclude the world ag 
such, in order to keep pace with their doctrine, (The doctr'ne of 
perpetual metempsychosis of the Miménsaka materialists, natural- 
ly makes them suppose the eternity of the world), 

66. But it is to be wondered why they do not consider the 
world to be destructible, seeing the incessant perishableness of all 
things allaround. (They flash as momentary lightenings in their 
appearance, to be extinguished into nothingness soon after , 

67. So others (the Sankhyas) seeing the continuous course 
of the sua and moon, and the stability of mountains and seas 
all about, come to the conclusion of the indestructibility of the 
world from these false analogies, 

68. There can be nothing whatever, which does not reside 
in the wide expanse of the Divine mind ; but as these are but 
the conceptions of the mind, they can never have any visible 
or separate form or existence. 

69. All these appear in repetition, and so repeated is the 
course of our births and deaths 3 as those of pain and pleasure 
succeeding one another, and our rest and actions, following 
each other for evermore. 

70. This same vacuum and these quarters of the sky, with 
all these seas and mountains, appear in the recurrent course 
of creation with their various hues, like those of the solar rays 
seen through the chink of a wall. 

71. The gods and demigods appear again and again, and all 
people come and depart by turns, bondage and liberation are 
ever recurrent, and Indras and Somas ever reappear to view. 

72. The god Narayana and the demigods appear by turns, 
and the sky is always revolving with the regents of all its sides, 
the sun and moon, clouds and winds. 

73. The heaven and earth appear again like the lotus-flower 


full open to view, and having the mount Meru for its pericarp, 


and the Sahya peak for its filament. 

74. The sun resumes his course in the maze of the sky like 
a lion, and destroys the thick darkness with his rays, as the lion 
kills the huge elephant with his beaming nails, 
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75. See again the moving moon shining with her bright 
beams, resembling the white filaments of flowers; and anointing 
the countenances of the etherial goddesses, with sweet ambrosial 
light, and borne by the air and breezes of heaven. 

76. Again the holy arbour of heaven sheds its heap of flow- 
ers, on the deserts of meritorious men, as rewards of their virtu- 
ous acts. 

77. Behold again the flight of time, riding as the eagle om 
its two wings of acts and actions, and passing with the noise 
of pat-pat over the vast maze of creation. 

78. See another Indra appearing, after the by-gone lords of 
gods have passed away; and taking his seat on the lotus-like 
throne of heaven like a contemptible bee. (The passing lords 
of gods and men are as fleeting flies on flowers). 

79, Again the wicked age of Kali appears to soil the holy 
satya yuga, as the black body of Nar&yana fills the clear waters 
of the deep, or as a blast of wind sweeps the dust of the earth, 
on its pellucid surface. 


80. Again doth time form the plate of the earth like a pot 
ter, and turn his wheel incessantly, to bring on the revolutions 
of his creations in successive kalpas. 


81. Again doth the veteran time, who is skilled in the work of 
/ renovation, wither away the freshness of creation, as the autum- 


nal winds blast the foliage of a forest, inorder to. produce them 
anew. 


82. Again the dozen of zodiacal suns, rising at once and 
burning the creation, leaves the dead bodies all around, like the 
white bones lying scattered in a country. 


83. Again the pushhara and dvartaka clouds, poured down 
their rain water, deluging the tops of the boundary mountains, 
and filling the face of the earth with foaming froth, swimming: 
on the surface of one sheet of water. 


84, And after the waters had subsided and the winds had 


ceased to blow; the world appeared as a vast vacuum void of all 
beings, 
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85. Again we see living beings filling the earth, and feeding 
for some years upon the moisture of its verdure, leaving their 
decayed bodies, and beiag mixed up with their souls in the univer- 
sal spirit. 

86. Again the Divine Mind stretches out other creations: 
at other times, and these are drawn like picture of fairylands ; 
(airy castles) in the canvas of vacuum. 

37. Again the creation appears to view, and again it is sub. 
merged in the water of deluvion, both of which follow one 
another like the axles of a wheel. 

88. Now consider, O Réma! if there is any stability of any 
thing in this revolutionary world, beside its being a maze of 
continuous delusion. 

89. The revolution of the world resembles the hallucination 
of Dasura’s mind ; it is a phantasia without any solidity in it. 

90. The world appearing so extensive and thickly peopled, 
is but a fancied unreality like the erroneous appearance of two 
moons in the sky. Itis made of unreality though appearing 
as real, and is not worth reliance by our ignorance of its, 
nature. 


CHAPTER XLVIII. 


Story or DaSvuRa. 


Argument. Description of the vanity of worldly enjoyments, illus- 
trated in the tale of Ddéstra. 


ASISHTHA continued :—Al] worldly men that are engaced 
V in a variety of business, and are perverted in their under- 
standings with a desire of opulence and enjoyments; can never 
learn the truth, until they get rid of their worldliness. 


%. He only who has cultivated his understanding, and sub- 
dued his sensual organs, can perceive the errors of the world, 
as one knows a de/ fruit held in his hand; (Orne, 


as one knows 
the places on earth in a small globe). 


3. Any rational being, who scans well the errors of the world, 
forsakes his delusion of egoism, as a snake casts off his slough. 


4. Being thus paralysed (unconscious) of his selfishness, he has 


no more to be born; as a fried grain can never germinate, though 
it is sown in the field, and lies for ever in it. 


5. How pitiable is it that ignorant men 
for the preservation of their bodies, whic 
diseases and dangers ; and liable to perish 
at the expense of their souls. 


take so much pains 
h are ever subject to 
to-day or to-morrow 


6. Do not therefore, O R4ma ! 
dull body like the ignorant ‘ 
of thy soul. 


take so much care for the 
but regard only for the welfare 


Astira, which jg 
rm of this rota- 
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9. There is on the surface of this land, the great and opulent 
province of Magadha, which is full of flower trees of all kinds. 

10. There is a forest of wide extending kadamba groves, 
which was the pleasant resort of charming birds of various sorts 
and hues. 

11. Here the wide fields were full of corns and grains, and 
the skirts of the land were beset by groves and arbours; and 
the banks of rivulets were fraught with the lotuses and water 
lihes in their bloom. 

12. The groves and alcoves resounded with the melodious 
strains of rustic lasses, and the plains were filled with blades 
of blossoms, bedewed by the nightly frost, and appearing as 
arrows of the god of lover Kama. 

13. Here at the foot of a mountain, decked with karnihara 
flowers, and beset by rows of plantain plants and kadamba 
trees, was a secluded spot over-grown with moss and shrubs. 

14, It was sprinkled over with the reddish dust of crimson 
flowers borne by the winds, and was resonant to the warblings 
of water fowls, singing in unison with the melodious strains of 
aquatic cranes. 

15. On the sacred hill overhanging that spot, there rose a 
kadamba arbor, crowded by birds of various kinds ; and there 
dwelt on it a holy sage of great austerity. 

16. He was known by the name of Déastira, and was em- 
ployed in his austere devotion; sitting on a branch of his 
kadamba tree with his exalted soul, and devoid of passions. 

17. Rda&ma said :—I want to know Sir, whence and how that 
hermit came to dwell in that forest, and why he took his seat 
on that high sadaméa tree. 

18. Vasishtha replied :— He had for his father, the renowned 
sage Saraloman, residing in the same mountain, and resembling 
the great Brahma in his abstract meditation. 

19. He was the only son of that sire, like Kacha the only 
progeny of Vrihaspati, the preceptor of the gods, with whom 
he came to dwell in the forest from his boyhood. 
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20. Saraloma having passed many years of his life in this 
manner, left his mortal frame for his heavenly abode, as a bird 
quits its nest to fly into the air. 


21. DAstira being left alone in that lonely forest, wept bit- 
terly and lamented over the loss of his father, with as loud 
wailings as the shrieks of a heron upon separation from its 
mate. 

22. Being bereft of both his parents, he was full of sorrow 
and grief in his mind ; and then he began to fade away as the 
lotus blossom in winter. 


23, He was observed in this sad plight by the sylvan god 
of that wood, who taking compassion on the forlorn youth, and 
accosted him unseen in an audible voice and said :— 


24. Osagely son of the sage! why weepest thou as the 
ignorant, and why art thou so disconsolate, knowing the insta- 
bility of worldly things ? 

25. Itis the state of this frail world, that everything is 
unstable here; and it is the course of nature that all things 
are born to live and perish afterwards into nothingness. 


26. Whatever is seen here from the great Brahma& down to 
the meanest object, is all doomed to perish beyond a doubt. 


27. Donot therefore wail at the demise of thy father, but 
know like the rising and falling sun, every thing is destined 
to its rise and fall. (Here sun—the lord of the day—akhah-pate, 
is spelt aharpati by avartika of Ké&tyayna). 

28, Hearing this oracular voice, the youth wiped his eyes red 
hot with weeping; and held his silence like the screaming pea- 
cock at the loud sound of the clouds. (‘The pea-cock is said to 
ery at the sight, but to be hushed at the sound of a rainy cloud), 


29. He rose up and performed the funeral ceremonies of his 


sire, with devoutness of his heart ; and then set his mind to the 
success of his steady devotion. 


30. He was employed in the performance of his austerities 
according to the Brébmanic law, and engaged himself in dis- 
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charging his ceremonial rites by the Srauta ritual, for the 
accomplishment of his sundry vows, 

31, But not knowing the knowable (Brahma), his mind 
could not find its rest in his ceremonial acts, nor found its 
purity on the surface of the stainless earth. (The earth appears 
sullied to the tainted soul, but it is all unstained to the taintless 
soul, which views it full with the holy spirit of God). 

32. Not knowing the fulness of the world with divine 
spirit, and the holiness of the earth in every place, he thought 
the ground polluted (by the original sin), and did not find his 
repose any where, 

33. Therefore he made a vow of his own accord, to tale hig 
seat on the branch of a tree, which was untainted with the pol- 
lution of the earth. (Because the Lord said, “Cursed is the 
ground for thy sake”; but not so the trees growing upon it). 

84, Henceforth said he, “I will perform my austerities on 
these branching arbours, and repose myself like birds and sylvan 
spirits, on the branches and leaves of trees.” 

35. Thus sitting on high, he kindled a flaming fire beneath 
him, and was going to offer oblations of living flesh on it, by 
paring bits of his shoulder blade (mixed with blood). 

36. When the god of fire thought in himself that, as fire 
is the mouth whereby the gods receive their food, the offering of 
a Brahman’s flesh to it, would wholly burn down their faces. 
(Fire is the mouth of gods, says Veda, because the gods or 
early Aryans were distinguished from the savages for their 
taking cooked food and meat, while the latter took them raw for 
want of their knowledge of kindling fire. Again all flesh 
was palatable to the gods, except that of their brotherhood— 
Braéhmans). 

37. Thinking so, the god of fire appeared before him in his 
full blaze, as the luminous sun appeared before the lord of 
speech—Vrihaspati or Jupiter. 

38. He uttered gently and said, “Accept young Brd4hman 
your desired boon from me, as the owner of a store, takes out 
his treasure from the chest in which it is deposited. 
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39, Being thus accosted by the god, the Bréhman boy saluted. 


him with a laudatory hymn ; and after adoring him with suitable 
offerings of flowers, addressed him in the following manner. 


40. “ord! I find no holy place upon earth, which is full of. 


inequity and sinful beings ; and therefore pray of thee to make 
the tops of trees, the only places for my abode.” 


4]. Being thus besought by the Brébman boy, the god pro-' 


nounced “Be it so” from his flaming mouth, and vanished from 
his sight. 


42. As the god dissappeared from before him, like the day 
light from the face of the lotus-flower; the son of the sage 


being fully satisfied with his desired boon, shone forth in his 
face like the orb of the full moon. 
43. Conscious of the success of his desire, his gladdened 


countenance brightened with his blooming smiles ; just as the 
white lotus blushes with its smiling petals, no sooner it perceives 


the smiling moonbeams falling upon it. 


CHAPTER XLIX. 


} 
Description or DaAsv‘Ra’s KADAMBA FOREST. 


Argument. Comparisons of the Kadamba tree, and its branehes, 
leaves, fruits and flowers and birds. 


ASISHTHA Continued:—Thus Désvira remained in the 

forest, reaching to the region of the clouds, and forming 

a stage for the halting of the tired horses of the meridian sun at 

midday. (¢. e. as high as to reach the sphere of the sun at 
noon). 

2. Its far stretching boughs spread a canopy under the vault 
‘of heaven on all sides, and it looked to the skies all around with 
ats full blown blossoming eyes. 

3. The gentle winds were shedding the fragrant dust from 
the tufts of its hanging hairs, which studded with swarms of 
of fluttering bees, and its waving leaves like palms of its hands, 
were brushing over the face of its fairy welkin. 

4. The banks with their long shrubbery, and the crimson 
filaments of their milk—white blossoms, were srailing like the 
fair faces of beauties, with their teeth tinged with reddish hue 
of betel leaves. 

9. The creeping plants were dancing with delight, and 
shedding the dust from the pistils of their flowers, which were 
elusterd in bunches and beaming with the lustre of the full 
bright moon. 

6. The earth with its thickenning thickets, and the warbling 
ehakoras as amongst them, appeared as the milky path of heaven 
studed with stars singing their heavenly strains. 

7. Groups of peacocks sitting on the tops of branching trees, 
appeared with variegated trains, like rainbows amidst the ver- 
dant foliage, seeming as bluish clouds in the azure sky. 

8. The white chauri deer with half of their bodies hidden 
under the eoverts of the woods, and their fore parts appearing 
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without the thickets, appeared as so many moons with their 
dark and bright sides in the sky. 

9. The warbling of chataks, joined with the trill of czckoos, 
and the whistling of ehakoras, filled the groves with a continuous 
harmony. 

10. Flocks of white herons sitting on their nestling boughs, 
seemed as bodies of scddha sylphs, sitting quietly beside their 
coverts in heaven. 

11. Waving creepers with their ruddy leaflets shaking with 
the breeze, and their blooming blossoms beset by bees, re- 
sembled the Apsaras of heaven, flapping their rosy palms and 
looking at the skies. 

12. The clusters of Kumnuda or blue lotuses, moving on the 
sky-blue waters with their yellow filaments, and shedding their 
golden dust around, appeared as the rainbow and lightings, 
darting their radiance in the azure sky. 

13. The forest with thousands of uplifted branches, seemed 
as the god Visva-rupa lifting his thousand arms on high, and 
dancing with the breeze, with the pendant orbs of the sun and 
moon, suspended as the earrings to both his ears. 

14. The groups of elephants lying underneath the branches, 
and the clusters of stars shining above them, gave the woodlands : 
an appearanee of the sky, with its dark clouds moving below 
the blazing stars above. 

15. The forest was as the store house of all sorts of fruits 
and flowers, as the god Brahma was the reservoir of all sorts of 
productions. 

16 The ground glistened with the falling florets and the 
farina of the flowers, as the firmament glittered with the lustre 
of solar and stellar light. \ 

17. The flights of birds flying on the boughs of trees, and 
those fluttering about their nests, and the flocks of fowls feeding 
on the ground, made the forest appear as a city with its people 
above, below and all about it. 


18. Its bowers resembled the inner appartments of houses, — 
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with the blossoms waving as flags over them, and strewn over 
with the white farina of flowers, as they decorate the floors with 
flowers and powders, and hung flowers over them, as upon the 
windows of houses. 

19. There was the joint harmony of the humming bees 
and buzzing beetles; the twittering of chakoras and parrots, 
and cooing of cokilas in the deep eoverts of the woods ; and 
issuing out of their holes like the music of songstresses, com- 
ing out in unison from the hollows of windows. 

20. Birds of various kinds hovered about the coverts of the 
sylvan goddesses ; as they were the only guests of their lonely 
retreats. ; 

21, The bees were continually humming over the farinacious 
pistils of flowers, and sounding water-falls were incessantly 
exuding from the high hills in its neighbourhood. 

22. Here the gentle zephyrs were continually playing with 
the waving flowers ; and the hoary clouds overtopped the lofty 
trees, as they do the tops of mountains, 

23. The sturdy woods resembling high hills, were rubbed by 
the scabby cheeks of elephants, and stood unmoved though they 
were incessantly dashed by their huge legs and feet. (See Ku- 
mara Sambhava). 

24. Birds of variegated plumage that dwelt in the hollows 
of the trees, were as the various races of beings dwelling in the 
person of Vishnu. (Vishnu means the residence of beings like 
Veraja). 

25, With the movements of their painted leaves, resembling 
the fingers of their palms, the trees seemed to keep time with the 
dancing creepers, and point out the modes of their oscillation. 

26. They danced also with delight with their branching 
arms and clasping armlets of the creepers, to think on the sub- 
sistance, that every part of their body affords to all kinds of 
living beings. (The produce of trees supplies the supportance 
of all living creatures). 

27. And thinking how they are the support of thousands of 
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ereeping plants, which entwine round them as their consorts, 
they sing their joyous chime in the buzzing of the bees about 
theme 

28, The flowers dropped down by the kind séddha (sylphs) 
from the trees, were hailed by the bees and cuckoos with their 
joyous notes and tunes. 

29, The kadamba tree seemed by its blooming blossoms, to 
laugh to derision, the five woody arbors on the skirts which do 
not bear their flowers. (These are the banian, bata and ficus 
religiosus, the mango, the fig tree and frondos. (. ¢. Atta, BA 
SUN, and *%aty called a4a~fs or lords of woods). 

30. With its uplifted head reaching to the sky, and the flight 
of birds fiying over it lke the hairs on its head, it seemed to 
defy the pdrijata tree of Indra’s heaven. 

31. The body of bees thronging all about its person, gave it 
the appearance of the thousand eyed Indra, with whom it vied 
in the greater number of its eyes. 

32. It had a tuft of flowers om some part of its head, appear= 
ing as the hood of a snake decorated with gems, and seeming as 
the infernal serpent had mounted its top with his crowned head, 
morder to survey the wonders of heaven. 

33. Besmeared with the pollen of its flowers, 16 appeared as 
the god Siva anointed with his powdered ashes ; while its shady 
bowers overhung with luscious fruits, refreshed the passing tra- 

vellers with rest and repast. 


34, The kadamba arbour appeared as the garden of paradise, 
having alcoves under its thickening boughs, and grottos formed 
by the flowery creepers below it; while the birds of heavem 
hovered about it as its perpetual inhabitants. 


CHAPTER T.. 
Dasvra’s Survey OF THE Heavens. 


Argument. D4séra surveys all the sky from his seat on the Kadamba 
tree. 


ee cotinued :—D4&stira remained in this flowery 

arbour, as if he dwelt on a hill of flowers ; and he felt in his 
mind the delight, which the flowery spring and its fruitage could 
infuse in the heart. 

2. He mounted and sat over the high and airy top of the 
tree, and looked on all sides like the god Vishnu surveying the 
worlds, 

8. There sitting on a branch which reached to the sky, he 
was employed in his devotion, devoid of fear and desire. 

4, From this his leafy and easy couch of repose, he cast his 
curious eyes to view the wonders of nature on all sides, 

5. He beheld ariver at a distance glittering as a necklace 
of gold, and the summits of distant hills rising as nipples on the 
breast of the earth. The fair face of the sky appeared as the 
face of a fairy, covered under the blue veil of a cloud. 

6. The verdant leaves of trees were as the green garb of this 
fairy, and the clusters of flowers were as garlands on her head ; 
_ the distant lakes appearing as water-pots, were decorated by their 

acquatic plants and flowers. 

7. The fragrance of the blooming lotuses, seemed as the sweet 
breathing of the fairy; and the gurgling of the waterfalls, 
sounded as the trinkets fastened to her feet. 

8, The trees touching the skies ; were as the hairs on her 
body, the thick forests resembled her thighs, and the orbs of 
the sun and moon, were as earings pendent on her ears. 

9. The ficlds of corn seemed as pots of her sandal paste, and 

the rising hills were as her breasts, covered by the cloudy mantle 


on their tops. 
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10. The seas with their lucent waters were as her mirrors, 
to reflect the rays of her jewels of the starry frame. (The stars 
are explained in the gloss as drops of sweat on her person). 

11. The season fruits and flowers were as embroideries on her 
bodice, and the rays of the sun and moon were as powders over 
her body, or as the pasted sandal on her person. 

12. The clouds covering the landscape were as her garment, 
and the trees and plants on the borders, were as the fringes or 
the skrits of her raiment. In this manner he beheld all the ten 
sides of heaven as full with the form of a fairy queen. 


CHAPTER Vi 
Dastra’s BuGerrine A son, 


Argument :—Mental sacrifices of Dasura, and his production and In- 
struction of a son begotten by the sylvan goddess, 


ies HiTHA continued :—Thence forward Ddstira remained 

a3_an ascetic in his hermitage, in that forest, and was 
known as the Kadamba Dastira, and a giant of austere devo- 
tion. j 

2. There sitting on the leaves of the creepers growing on 
the branch of that tree, he looked up to heaven, and then 
placing himself in the posture of padmdisana, he called back hig 
mind to himself. 

3.. Unacquainted with spiritual adoration, and unpracticed 
to the ceremonial ritual, he commenced to perform his mental 
sacrifice, with a desire of gaining its reward. 

4, Sitting on the leaves of the creepers in his aerial seat, 
he employed his inward spirit and mind, in discharging his 
sacrificial rites, of the sacred fire and horse sacrifice . 

5. He continued there for the space of full ten years, in 
his acts of satisfying the gods with his mental sacrifices of the 
bull, horse and human immolations, and paying their honora- 
riums in his mind. 

6. In process of time, his mind was purified and expanded, 
and he gained the knowledge of the beatification of his soul. 
(It is believed that ceremonial acts, lead to the knowledge produce- 
_ tive of spiritual bliss), 

7. His ignorance being despelled, his heart became purified 
of the dirt of worldly desires ; and he came to behold a sylvan 
goddess, standing beside his leafy and mossy seat. 

8. She was a body of light and dressed in a robe of flowers ; 
_ her form and face were beautiful to behold, and her large bright 

eyes turned wistfully towards him, 
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9, Her body breathed the fragrance of the blue lotus, and 
her figure charmed his inmost soul. He then spoketo the god- 
dess, standing before him with her down cast looks. 


10. What art thou, O tender dame! That lookest like a 
ceeper fraught with flowers, and defiest the god cupid with 
they beautious form and eyes, resembling the petals of the lotus. 

11. Why standest thou as Flora, the befriending goddess 
of flowering creepers ? Thus accosted, the dame with deer-like 
eyes and protuberent bosom replied to him. 

12. She said to the hermit with a sweet and charming voice 
in the following manner :—“Mayst thou prosper in obtaining 
the objects of thy wishes s— 

13, “For any thing which is desirable and difficult of attain- 
ment in this world, is surely obtainable when sought after with 
proper exertion by the great” :— 

14. “lam, O Brdhman! asylvan goddess of this forest, 
which is so full of creeping plants, and decorated by the beauti- 
ful kadamda trees. 

15. «Here I strayed to witness the festive mirth of the 
sylvan goddesses, which always takes place on this therteenth 
day of the lunar month of chaitra in this forest. 

16. “I saw here my companions enjoying their festival of 
Jove, and felt myself sorry to think of my childlessness among 
them. 

17 Finding thee accomplished in all qualifications, I have 
resorted hither with my suit of begetting a son by thee. 

18. ‘Please Sir, to procreatea son in me, or else I will 
put my person in the flames, to get rid of my sorrow of child« 
lessness, 


Meariig the sylvan dame speaking in this manner, the her- 


mit smiled at her, and spoke kindly to her with presenting | 


her a flower with his own hand, and said :— 


20. Depart O damsel! and betake thyself to the worship of 
Siva for a whole month, and then thou shalt like a tender creeper, 
beget a boy as beautiful as a bud by this time of the year, 
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21. But that son of thine, whom thou didst desire of me at 
the sacrifice of thy life, will betake himself to austerities like 
mine, and become a seer like myself: (because he will be born 
of my blessing to thee). 

22, So saying the sage dismissed the suppliant dame now 
gladdened in her face, and promised to perform the necessary for 
her blessing’s sake. 


23. The lotus-eyed dame then retired from him, and went 
to her abode; and the hermit passed his months, seasons and 
years in his holy meditation. 

24. After a long time the lotus-eyed dame returned to the 
sage with her boy, now grown up to the twelth year of his age. 

25. She made her obeisance and sat before him with her boy 
of the moon bright face; and then uttered her words, sweet as 
the murmur of the humble bee, to the stately Amra tree, 

26. This sir, is the would be son (bhavya) of both of us, who 
has been trained up by me in all the branches of learning. (The 
Veda and its branches. The future bhdvya-would be, should be 
the preter bidévita-was to be), 

27. Heis only untaught in the best knowledge, which relea- 
ses the soul from its return to this world of troubles. (By the best 
or subha knowledge, is meant the para-superior or spiritual 
learning). 

28. Do you now my lord! deign to instruct him in that 
knowledge, for who is there that should like to keep his own boy 
in ignorance, (of his future and best welfare) ? 

29, Being thus besought by her, he bespoke to the tender 
mother, to leave the child there and depart her own way, 

30. She being gone, the boy remained submissive to his 
father, and dwelt by his side as his pupil, like Aruna (Ouranus) 
waiting upon the sun. 

30. Inured in austerity, the boy continued to receive his best 
knowledge from the various lectures of his father, and passed 

a long time with him in that place, under the name of the sage’s 
son, 
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The boy was taught in various narratives and tales, and 
with many examples and ocular instances; as also in historical 
accounts and evidences of the Veda and Vedanta : ( for his best 
knowledge of spirituality). 

33. The boy remained attendant on the lecture of his father, 
without feeling any anxiety; and formed his right notions of 
things by means of their anticedents. (The antecedent or prele- 
minary causes of right judgements are, perceptions, Inferences, 
comparisons and testimony or authoritative statements of sAstras. 


(These are originally termed as pratyaksha, anumiti, Upamiti - 


and Sabda or Sabda-bodha). 

34. The magnanimous father thus instilled true knowledge 
into the mind of his boy, by means (of the quadruple process) of 
right reasoning and correct diction, rather than regarding the 
elegance of expression; as the cloud indicates the approaching 
rain to the peacock by its hoarse sounds. (The quadruple pro- 
cess as mentioned above.) 


CHAPTER LII. 


GRANDEUR OF THE ArIr-Born Kina. 


Argument. Description of Dominions of the Airborn-King, and the 
Frailty of Worldly possessions, 


7 ASISHTHA continued :—It was on one oceasion that I passed 

by that (Ddstira’s) way in my invisible body, to bathe in 

the heavenly stream of manddhiné (milky way) in the etherial 
regions. 

2. After my departure from that region by the way of the 
Pleiades (saptarshi), I arrived to the spot where Dastira dwelt on 
his high Kadamba tree. 

3. I came to listen to a voice proceeding from the hollow of 
the tree in the forest, which was as charming as the buzzing of 
the bee, fluttering about the bud of a lotus. 

4, Attend my intelligent son! said he, to a narrative that I 
will relate unto thee by way of a simile of worldly things, and 
it is pleasant to hear. 

5. There is a very powerful King renowned in all the three 
worlds for his great prosperity. His name is Khottha or Air- 
produced, and able to grasp the whole world. (Like the air 
whereof he was born, Kha, Khao and Khavi yet un, is empty air 
in Sanskrit, Hebrew and Arabic, and Khaliin Persian and Urdu). 

6. All the lords of the earth bend their heads lowly under 
his rule, and bear the badge of their submission to him with as 
great an honour, as poor men are proud to carry about a bright 
gem on the head. 

7. He exulted in his valour and the possession of all kinds of 
_ rarities, and there is no one in the three worlds, that is able to 
bring him under his subjection. 

8. His unnumbered acts and exploits, are fraught with 
_ suecessive pain and pleasure 3 and they are as interminable as the 
continuous waves of the sea. 
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9. No one has been able to check the prowess of that mighty 
bravo by force of fire or sword, as none hath ever been able 
to press the air or wind in his hand. 


10. Even the gods Indra, Upendra and Hata, have fallen 
short of following his steps in his ambitious ptrsuits, and the 
splendid inventions of his imagination. 


ll. With his triple form of the S&twika, rajasika and 
tAmasika qualities, he encompasses the world, and is enabled to 
accomplish all sorts of actions. (These are the qualities of good- 
ness, moderation and excess, or the three states of deficiency, 
mediocrity and excess of moral acts, according to the text of Aris- 
totlean Ethics. But I would prefer to call them the positive 
comparative and superlative virtues, or rather the minimum, mean 
and maximum states of virtues). 


’ 
4 
‘ 
° 
4 
{ 


{2. He is born in the extensive vacuity (of the spirit of 
Brahma, with his triple body as that of a bird. (viz; the 
flesh and bones and the feathers, and remains in vacuum as the 
air and the sound. 

13. He has built a city in that unlimited space of the 
Universe, having fourteen provinces (chaturdasa Bhuvana) (the 
planetary spheres), in its triple divisions (tribhuvana) of the 
earth and regions above and below it. 

14. It is beautified with forests and groves and pleasure- 
lawns and hills, and bounded by the seven lakes of pearly waters 
on all sides. (The city signifies the earth and the lakes the 
Seven oceans in it). , 

15. Itis lighted by two lamps of hat and cooling light (the 
sro and moon), which revolve above and below it in their 
diurnal and nocturnal courses, as those of righteous and nefarious 
people. (The original words, as the courses divé and nisacharas 
or the day and nightfarers), 


16. The king has peopled this great city of his with many 
selfmoving bodies (animals), which move in their spheres quite 


ignorant of themselves; (é. e, of their origin, their course and. 
their fates), 
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17. Some of these are appointed in higher and some in lower 
spheres, and others move in their middle course ; some destined 
to live a longer time, and others doomed to die ina day (as the 
ephimeredes), 

18. These bodies are covered with black skins and hairs 
(as thatched huts), and furnished with nine holes (as their doors 
or windows) ; which are continually receiving in and carrying 
out the air to keep them alive. 

19. They are supplied with five lights of sensation and per- 
ceptions and supported by three posts of the two legs and the 
back bone, and a frame work of white bones for the beams and 
bamboo rafters. It is plastered over with flesh as its moistened 
clay (or mud wall), and defended by the two arms as latches on 
door way. 

20. The Great king has placed his sentinel of the Yaksha 
of egoism asa guard of this house; and this guard is as ferocious 
as a Bhairava in dark (ignorance), and as timorous as a Bhirava 
by the day (I. E. Egoism brags in ignorance, but flies before 
the day-light of reason). 

21, The masters of these locomotive bodies, play many 
pranks in them, as a bird plays its frolics in its own nest. 

22. This triformed prince (the mind) is always fickle, and 
never steady in any; he resides in many bodies and plays 
his gambles there with his guard of egoism, and leaves one 
body for another at will, as a bird alights from one branch 
upon another. 

23. This fickle minded prince is ever changeful in his will; 
he resides in one city and builds another for his future habitation. 

24, Like one under the influence of a ghost, he stirs up from 
one place and runs to another, as a man builds and breaks and 
rebuilds his aerial castle at his hobby. 

25. The Mind sometimes wishes to destroy its former frame 
and remove to another, and effects its purpose at will. 

26. It is produced again as the wave of the sea, after it had 
subsided to rest; and it pursues slowly and gradually a different 
course in its renewed course of life. 
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27, This prince sometimes raneateat his own nondtcl i 
acts in his new life, and then laments for his ignorance ¢ 
miseries and knows not what to do. 


28. He is sometimes dejected by sorrow and at others elated 
by success, like the current of a river, now going down in the — 
hot season, and again overflowing its banks in the rains. 


29. This king isled by his hobbies like the waters of the 


sea by the winds; it puffs and swells, falls and rises, runs = fast £ 
and ceases to flow at once as inacalm, 


CHAPTER LITII. 
Descrretion or tHE Mewxpane City. 


Argument. Interpretation of the Parable of the Air-born prince, and 
exposition of the Universe as the production of our Desires. 


few GHA continued :—The boy then asked his holy sire, 

who was sitting reclined on his sacred Kadamba tree, in the 
midst of the forest of the great Jambu-dwipa in the gloom of 
the night. 

_ 2. The son said :—Tell me Sir, is is this Air-born prince 
of Supernatural form, about whom you related to me just now; 
I donot fully comprehend its meaning, and want it to be ex- 
plained to me clearly. 

. 8. You said sir, that this prince constructs for himself anew 
abode, whilst residing in his present body ; and removes to the 
same after he has left the old frame. This seems impossible to 
me, as the joining of one tense with another, the present with 
the future. 

-4, Déasura replied:—Hear me tell you my son, the meaning 
of this parable, which will explain to you the nature of this 
revolutionary world in its true light. 

5. Ihave told youat first that a non-entity sprang in the 
beginning from the entity of God, and this non-entity being 
stretched out afterwards (in the form of illusion), gave rise to 
this illusory world called the cosomos. 

6. The vacuous spirit of the Supreme Deity, gives rise to 
his formless will, which is thence called Air-born (or the mind), 
It is born of itself in its formless state from the formless Spirit, 
and desolves itself into the same; as the wave rising from and fal- 
ling in the bosom of the sea. (Thus in the beginning was the 
Will and not the Word, and the Will was in God, and the will 
was God ; and it rises and sets in the Spirit of God). 

7. Itis the will which produces every thing, and there is no- 
thing produced but by the Will. The Will is self-same with its 
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object, which constitutes and subsists in it; and it lives and diés 
also along with its object : (The will of the willful mind, dwells 
on some subject or other while it is living ; but it perishes when 
it has no object to think upon, and melts into insensibiliy , or else 
it continues to transmigrate with its thoughts and wishes for 
ever). 

8. Know the gods Brham4, Vishnu, Indra, Siva and the 
Rudras, as offsprings of the willful Mind ; as the branches are the 
offshoots of the main tree, and the summits are projections of 
the principal mountain. 


9. This Mind builds the city of the triple world, in the 
vacuum of Brahma (like an air-drawn castle); by reason of 
its being endowed with intelligence from Omniscience, in its 
form of Virinchi (vir-incho-ativus). 

10. This city is composed of fourteen worlds (planetary 
spheres) containing all their peoples; together with chains of 
their hills and forests and those of gardens and groves. 4 


11. It is furnished with the two lights of the sun and moon, 
(to shine as two fires by day and night); and adorned with many 
mountains for human sports. (Hence the mountainous Gods of 
old, are said to be the sportive Devas; divi devah divayanti), 

12. Here the pearly rivers are flowing in their winding 
courses, and bearing their swelling waves and rippling billows, 
shining as chains of pearls under the sunbeams and moonlight, 


13. The seven oceans appear as so many lakes of limpid 
waters, and shining with their submarine fires, resembling the 
lotus-beds and mines of gems beneath the azure sky. | 


14, It is a distinguished place of gods, men and savages, who 
make their commerce here, with commodities (of virtue and vice), 
leading either to heaven above or to the hell below. 


15. The self-willed King (the mind), has employed her 
many persons ‘as dramatis personae), to act their several parts 
before him for his pleasure. 


16, Some are placed high above this stage to act as gods a 
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deities, and others are set in lower pits of this earth and infernal 
regions, to act their miserable parts—as men and Nagas, (The 
N&gas are snakes and snake worshippers, living in subterraneous 
cells like the serpentine race of Satan. The Bara and Chhot& 
Naghores, and the Naga hill people of Assam are remnants of 
this tribe. 

17. Their bodies are made of clay, and their frame work is of 
white bones; and their plastering is the flesh under the skin 
as a pneumatic machine. 

18. Seme of these bodies have to act their parts for a long 
while, while others make their exits ina short time. They are 
covered with caps of black hairs, and others with those of white 
and grey on their heads, 

19. All these bodies are furnished with nine crevices, consist- 
ing of the two earholes, two sockets of the eyes, and two 
nostrils with the opening of the mouth, which are continually 
employed in inhaling and exhaling cold and hot air by their 
breathings. (These airs are the oxygen and nitrogen gases), 

20. The earholes, nostrils and the palate, serve as win- 
dows to the abode of the body ; the bands and feet are the gate 
ways, and the five inner organs are as lights of these abodes. 

21. The mind then creates of its own will the delusion of 
egoism, which like a yaksha demon takes possession of the whole 
body, but flies before the light of knowledge. 

22. The mind accompanied by this delusive demon, takes 
great pleasure in diverting itself with unrealities; (until it comes 
to perceive their vanity by the light of reason). 

23. Egoism resides in the body like aratin the barn-house, 
and as a snake in the hollow ground. It falls down as a dew drop 
from the blade of a reed, upon advance of the sunlight of 
reason. 

24. It rises and falls like the flame of a lamp in the abode of 
the body, and is as boisterous with all its desires, as the sea with 
its ceaseless waves. . 

25. The Mind constructs a new house for its future abode, by 
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virtue of its interminable desires in its present habitation ; and 
which are expected to be realized and enjuyed in its future state. 

26. But no sooner it ceases to foster its desires, than it ceases. 
to exist, and loses itself in that state of Supreme bliss of which: 
there can be no end. (Freedom from desire, is freedom from 
regeneration). 

27. But it is born and reborn by its repeated desires, as the 
child sees the ghost by its constant fear of it. (Every desire rises 
as a spectre to bind), 


28. tis egoism (or the belief of one’s real entity, that 
spreads the view of this miserable world before him ; but absence 
of the knowledge of self-entity, removes the sight of all objects 
from view, as the veil of thick darkness hides all things from 
sight. (Without the subjective there can be no knowledge of 
the objective). 

29. tis by one’s own attempt in this way, that he exposes 
himself to the miseries of the world ; and then he wails at his fate 
like the foolish monkey, that brought on its own destruction, by 
pulling out the peg from the chink of the timber ; (which smash- 
ed its testes. See Hitopadesa). 

00. ‘The mind remains in eager expectation of the enjoyment 
of its desired objects, as the stag stood with its lifted mouth, 
to have a drop of honey fall into it, from a honey-comb hanging 
on high, 

sl. The wistful mind now pursues its desired objects, and — 
now it forsakes them in disgust; now it longs for joy, and then 
grows sulky at its failure like a fretful child. 

82. Now try diligently, my boy, to extricate thy mind from 
all outward objects, and fix thy attention to the inward object 
of this meditation. 

33. The willful mind takes at its will its good, bad and mo- 
derate or sober forms, known under the names of satya, rajas 
and ¢amas (as defined before). 

34, The bad or vitiated form of the mind delights in world- 
Iiness, and by bemeaning itself with all its greedy appetites, re- 
dluces itself to the state of worms and insects in its future births, 
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_ 35. The good disposition of the mind is inclined towards 
virtuous deeds, and the acquisition of knowledge ; and by these 
means advances both to its soleness and self enjoyment; (s. e. to 
its full liberation and the state of the highest Brahma). 


36. In its form of moderation, it is observant of the rules 
and laws of society, and conducts itself in the world in the 
company of friends and members of the family. 

37. After relinquishment of all these three forms, and ab- 
dication of egoism and desires, it reach to the state of the absolute 
Supreme Being. 

38, Therefore shun the sight of the visibles, and repress 
your fleeting mind by your sober intellect ; and diminish your 
desires for all internal as well as external goods. (2. e, both men- 
tal qualifications and outward possessions). 


_ 89. For though you may practice your austerities for a thou 
sand years, and crush your body by falling from a precipice upon 
stones ;— 

40. Or although you burn your body alive on a flaming 
pyre, or plunge yourself into the submarine fire ; or if you fall in 
a deep and dark pit or well, or rush upon the edge of a drawn 
and sharp sword :— 

41, Orif you have Brahma himself or even Siva for your 
preceptor, or get the very kind and tender hearted ascetic for your 
religious guide;—(The guru of this nature probably alludes 
to Buddha, or Jina according to some, or to Dattatreya or Dur- 
vas4 according to others. Gloss). 

42, Whether you are situated in heaven or on earth, or in the 
regions of pdtéla—the antipodes below; you have no way of 
liberation, save by keeping your desires under subjection. 

43, Exert your manliness therefore, in domineering over 
your irresistible and violent desires and passions, which will 
secure to you the pure and transcendant joy of peace and 
holiness. 

44, All things are linked together under the bandage of 
cupidity ; and this band being broken asunder, makes the desired 
objects vanish into nothing. 
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45, The real is unreal and the unreal is real, as the mind 
may make it appear to be; all reality and unreality consists in 
our conception of them, and in nothing besides. 

46. As the mind conceives a thing to be, so it perceives the 
same in actuality ; therefore have no conception of anything, 
if you want to know the truth of it. 


47. Do you act as the world goes, without your liking or 
disliking of any thing; and thus the desires being at an end, 
the intellect will rise to the inscrutable beyond the knowledge 
of the mind. 


48. The mind which having sprung from the Supreme Soul 
in the form of goodness, is inclined afterwards towards the un- 
realities of the world ; surely alienates itself from the Supreme, 
and exposes itself to all sorts of misery, 

49. We are born to the doom of death, but let us not die 
to be reborn to the miseries of life and death again. It is for 
the wise and learned to betake themselves to that state, which is 
free from these pains. 


50. First learn the truth, and attain to the true knowledge 
of your soul; and then abandon all your desire and dislike of the 
world. Being thus prepared with a dead-like insensibility of your 
internal feelings, you will be enabled to come to the knowledge 


of that transcendental state, which is full of perfect bliss and — 
blessedness, 


CHAPTER LIV. 


CorrecrivEe oF Dzsires. 


Argument. The rise, progress and decline of Human Wishes. 


HE Son asked: ~ What is this desire, father? how is it pro- 
duced and grown, and how is it destroyed at last ? 


2. Ddasura replied:—The desire or will is situated in the 
mind or mental part of the one eternal, universal and spiritual 
substance of God. 

3. It gets the form of a monad from a formless unit, and 
then by its gradual expansion extends over the whole mind, and 
fills it as a flimsy cloud soon covers the sky. 

4. Remaining in the divine Intellect, the mind thinks of 
thinkables, as they are distinct from itself; and it’s longing after 
them is called its desire, whivh springs from it as a germ from 
its seed, 

5. The desire is produced by the desiring of something, and 
it increases of itself both in its size and quantity, for our 
trouble only, and to no good or happiness at all, 

6. It is the accretion of our desires which forms the world, 
as it is the accumulation of waters which makes the ocean ; you 
have no trouble without your desire, and being free from As you 
are freed from the miseries of the world, (wherein one has to 
buffet as in the waves and waters of the sea). 

7. Itis by mere chance, that we come to meet with the ob- 
jects of our desire ; as it is by an act of unavoidable chance also, 
that we are liable tolose them. They appear before us as second- 
ary luminaries in the sky, and then fly away as the mirage vani- 
shes from view. 

8. Asa man who has the jaundice by eating a certain fruit, 
sees every thing as yellow as gold with his jaundiced eye ; so the 
_ desire in the heart of man, pictures the unreal as a reality before 
him, 
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9, Know this truth that you are an uhteality yourself, and 
must become an unreality afterwards. (Because there is but one 
self-existent entity, and all besides is but supposititions not 
entities). 

10. He who bas learnt to disbelieve his own existence and 
that of all others, and knows the vanity of his joy and grief, 
is not troubled at the gain or loss of any thing (which is 
but vanity of vanities, the world is vanity). 

11. Knowing yourself as nothing, why do you think of 
your birth and your pleasures here? you are deluded in vain 
by the vanity of your desires. 

12. Do not entertain your desires, nor think of anything 
which is nothing ; it is by your living in this manner, that you 
may be wise and happy. 

18. Try to relinquish your desire, and you will evade all 
difficulties ; and cease to think of anything, and your desire for 
it will disappear of itself. 


14, Even the crushing of a flower is attended with some 


effort, but it requires no effort to destroy your desire, which 
vanishes of itself for want of its thought. 

15. You have to expand the palm of your hand, in laying hold 
of a flower, but you have notuing to do in destroying your 
frail and false desire. 

16. He that wants to destroy his desire, can do it in a trice, 
by forgetting the thought of his desired object. 


17. The thoughts being repressed from other objects, and. 


fixed in the Supreme Spirit, will enable one to do what is im- 
possible for others to effect. 


18. Kill your desire by desiring nothing, and turn your 


mind from all things, by fixing it in the Supreme, which you can 


easily do of yourself, 


19. Our desires being quieted, all worldly cares come to a 


stand still, and all our troubles are put to a dead lock. 
20. 


Standings and all our desiderative faculties; all which are but 


Our wishes constitute our minds, hearts, lives, under- 


j 
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different names for the same ‘thing without any difference in 
their signification. 

21. There is no other business of our lives than to desire 
and to be doing, and when done to be desiring again: and as this 
restless craving is rooted out of the mind, it sets it free from all 
anxiety. 

22. The world below is as empty, as the hollow sky above us; 
both of those are empty nothings, except that our minds make 
something or other of them, agreeably to its dssire or fancy. 

23. All things are unsubstantial and unsubstantiated by the 
unsubstantial mind ; thus the world being buta creation of 
our fancy a desideratum, there is nothing substantial for you 
to think about. 

24, Our reliance on unrealities proving to be unreal, leaves 
no room for our thinking about them; the suppression of their 
thoughts produces that perfection cxsouciance, than which there 
is nothing more desirable on earth. Forget therefore all that 
is unreal. 

25. The nice discernment of things, will preserve you from 
the access of joy and grief, and the knowledge of the Vanity of 
things, will keep out your affection for or reliance on any person 
or thing. 

26. The removal of reliance upon the world, removes our at- 
tachment to it; and consequently prevents our joy or sorrow at 
the gain or loss of any thing. 

27. The mind which becomes the living principle, stretches 
out his city of the world by an act of its imagination ; and then 
turns it about as the present, past, and future worlds, (¢. e. 
Thr mind produces, destroys and reproduces the world, as it 
bialds and breaks and rebuilds its aerial castles). 

28. The mind being subject to the sensational, emotional 
and volitive feelings; loses the purity of its intellectual nature, 
and plays many parts by its sensuousness. 

29. The living soul also forgets the nature of the universal 
~ soul from which it is derived, and is transformed to a puny 
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animaleule in the heart of man, where it plays its pranks like 
an ape in the woods. 

30. Its desires are as irrepressible, as the waves of the ocean, 
and they rise and fall by turns like the waves, in expectation of 
having every object of the senses. 

31. Our desire like fire, is kindled by every straw ; and it 
burns and blows out in its invisible form within the mind. 

32. Our desires are as fickle as flashes of lightning, and proceed 
from the minds of the ignorant, as the lightning darts itself 
from the the watery clouds (@7"); they are equally fleeting and 
misguiding, and must be speedily avoided by the wise. 

33. Desire is undoubtedly a curable disease, as long as it is 
a transient malady of the mind ; but it becomes incurable, when 
it takes a deep root in it. : 

34. The knowledge of the unreality of the world, quickly 
cures the disease of desire; but the certainty of worldly know- 
ledge, makes it as incurable as the impossibility, of removing the 
blackness of a coal. 

35. What fool will attempt to wash a coal white, or covert a 
materialist to a spiritualist? Or turn a raven or Negro to 
whiteness? 

36. But the mind of a man, is as a grain of rice covered un- 
der its husk, which is soon unhusked upon the threshing-floor. 


37, The worldliness of the wise, is as soon removed as the 
husk of rice, and the blackness of a cooking kettle. 


38. The blemishes of a man, are blotted out by his own en- 
deavours ; wherefore you must try to exert yourself to action at 
all times. 

39. He who has not been able to master over his vain 
desires, and hobby whims in this world, will find them vanish 
of themselves in course of time, as nothing false can last for 
ever. 

40. The light of reason removeth the false conception of 
the world, as the light of the lamp dispels the darkness from 


the room at sight, and night vision removes the secondary moon 
(of optical deception), 
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41. The world is not yours, nor are you of this world ; there 
is no body nor anything here akin to you, nor are you so to any; 
never think otherwise, nor take the false for true. 

42. Never foster the false idea in your mind, that you are 
master of large possessions and pleasant things ; for know your- 
self and all pleasant things, are for the delight of the Supreme 
Maker and Master of all. 


CHAPTER Uyve 


MEBTING oF VASISHTHA AND DASURA. 


Argument. Dasura’s reception of Vasishtha, their conversation and 
Parting. 


AE aeeate a said :—Hear me, Réma, that art the delight of 

Raghu’s race, and shinest as the moon in the firmament. 
of Raghw’s family ; that after I heard the conversation that was 
going on between Dasura and his son :— 

2. TLalighted from the sky on the top of the Kadamba tree, 
which was decorated with its verdant leaves, and beautiful 
fruits and flowers ; and then with my spiritual body, I sat myself 
slowly ané silently on the top of the tree, as a light cloud 
alights on the summit of a mountain. 

3. Lbeheld Désura there, sitting as a giant by subduing the 
ergans of his body, and shining with the lustre of his devotion, 
as the fire blazing with its flame, . 

4. The lustre issuing from his body, had strewn his seat with 
purple gold, and lighted that spot, as the sun-beams emblazon 
the world. 

5 Seeing me presenting myself before him, Désura spread 
a leafy seat for me to sit down, and then honoured me according to 
the rules of ceremonial law. 


6. Then I joined with the Juminions Ddsura in continuation 
of his discourse, which was meant for the edification of his son, 
and salvation of mankind from the miseries of hfe. 

7. I then witb permission of Ddsura, looked into the hollow 
of the tree, and the herds of stags pasturing fearlessly about it, 
and grazing and gathering ab ut it. 

8. It was as delightful as a bower overhung with creepers, — 
where the smiling flowers were shedding their hight, and breath-_ 
ing their fragrance to the winds. 


9. The choury deer flapped their long hairy and moon-bright 


- 
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tails, against the herbacious arbour, as the white flimsy clouds 
sweep over the sky. 

10. The tree was adorned with fringes of pearly dewdrops, 
and arrayed all over with the flowery garb of his blossoms. 

il. Smeared with the dust of its flowers, it appeared to be 
anointed with sandal paste; while its blowsy bark mantled it 
in roseate red. 

12. Decorated with flowers, the tree seemed to stand in its 
bridal attire; and resembled the bridegroom in mutual embrace 
with the twining brides. 

13. The bowers of shrubberies all around, resembled the 
leafy huts of hermits, which with their overtopping blossoms, 
seemed as a city, flaring with flying flags or (banners) in 
festivity. 

14. Shaken by the stages in the act of rubbing their bodies, 
the trees darted their flowers in abundance upvun the ground ; 

rand the border-lands were as shattered, as if they were broken 
by the horns of fighting bulls. 

15. Peacocks daubed with dust of flowers, and flying on tne 
top of the adjacent hill, appeared as evening clouds gliding 
over it. 

16. Here the goddess Flora seemed to be sporting in the 
lawns, with the roseate flowers in her hands, and smiling sweetly. 
in the blooming blossoms ; ske revelled with the nectarime honey 
of flowers ; and shed her beauty on all sides. 

17. The closing buds resembling her eyelids, were ‘tulled 
to sleep by the forest breeze, breathing incessantly with the 
fragrance of the flowers. The clusters of flowers forming her 
breasts, were hid under the bodice of leaves. 

18. She sat atthe window of her alcove, formed by the 
twining plants and creepers, and was dressed in the purple garb 
of the flying farina of flowers. 

19. She'swang in her swinging cradle of bluish blossoms, 
and was adorned with various floral ornaments from her head to 
foot. 
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20. She moved about the flowers in the garb of the sylvan 
goddess and looking with her cerulean eyes of fluttering blues 
bees on all sides; and sang to them in the sweet notes of the 
black kokila in the arbours. 


21. The bees tired with their labour of love, refreshed them- 
selves with sipping the dew-drops trickling on the tops of the 
flowers, and then making their repast on the farinatious meal, 
slept together with their mates, in the cells of the flower cups. 


22. The couples of bees dwelling in the cells of flowers, and 
giddy with sipping the honey of the flower cups; were humming 
their love tunes to one another. 

23. The sage remained attentive for a moment to the mur- 
mur, proceeding from the village beyond the forest ; and now he 
listened with pricked up ears, to the busy buzz of blue-bees and 
flies at a distance. 

24. The sages then beheld with their down cast looks on 
moon-beams, which were spread like a sheet of fine linen on the 
blades of grass upon the ground below. 

25. They beheld the beautiful antelopes, which slept in their 
leafy beds on the ground, below the stretching boughs of 
shady trees, as if they were the progency of their native forest. 

26. They saw the fearless birds chirping upon the branches, 
and others sleeping confident in their nests; and they beheld 
the ground covered by living creatures, feasting on the ripe fruits 
fallen below. 

27. They saw the long lines of black-bees, lying mute on 
the ground like strings of beads, and blackeaing it with their 
sable bodies. 

28. The forest was redolent with fragrance, and the sky was 
overhung bya cloud of flowers; the dust of Kadamba blossoms 


tinged the ground with ambergrees, and the Kadamba fruits 
covered the face of the land. 


29. What need is there of saying more, than that there was 
no part of the tree, which was not useful to living beings. 


30. Here the deer were sleeping on the fallen leaves, and 
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there were others resting on the barren ground ; the birds sat 
on the banks and beaches of the rivulets all about that lofty 
tree. 

sl. As they were viewing in this manner the beauties 
of the forest, the night passed away as soon asa night of 
festivity. 

32, Theson of the hermit kept conversing with me on 
many subjects, and derived many useful instructions from my 
teaching. 

33. As we had been conversing with one another on different 
subjects, the night passed away as soon as that of a con- 
jugal pair. 

34. Now it began to dawn, and the blushing flowers com- 
menced to ope their petals; while the host of the stars on 
high, disappeared from their arena of the sky. 

35. Ithen took my departure, and was followed by the 
hermit and his son to some distance from their Kadamba tree, 
where I left them for my aerial course to the heavenly stream. 

36. There having performed my holy ablution, I came down 
under the vault of heaven, and then entered the celestial region 
of the sages, which is situated in the midway sky. 

37. Now I have related to you, Réma, this story of Ddésura, 
that you may learn from his instance the unreality of the 
apparent world, and as it is buta shadow of the ideal one (in 
the Divine mind). 

38. It was for this reason, that I have given you the 
narrations of Dé&sura, by way of explanation of the phenominal 
world, as a shadow of the noumenal. 

39. Now therefore know the Spirit like Dasura, and imitate 
his example in the magnanimity of your soul. Forsake the 
unreal, and pursue the reality for your permanent delight. 

40. Rub out the dirt of desire from your mind, and see the 
image of truth in it as ina mirror; you will thus attain to the 
highest state of knowledge, and be honoured in all worlds as a 
perfect being. 


PRR 


CUAPTER LVI. 
On THE Sout AND ITs INERTNESS. 


Argument, Consideration of the activity and inactivity of the Soul, 
and the Vanity of the Visibles. 


ASISHTHA continued :—Knowing the world as a nihility, 
you must cease to take any delight in it ; for what reason- 
able being, is there in it that would delight in its unreality. 

2. If you take the phenominal world for a reality, you may 
continue to enslave yourself to the unreal material, and lose the 
spiritual nature of your soul. 

8. Orif you know it to be a temporary existence, why then 
should you take any interest in what is so frail and unstable, 
rather than care for your immortal soul ? 


4. The world is no substantial existence, nor are you a being 
of its unsubstantiality ; it is only a clear reflection ef the divine 
mind, and extending over all infinity. (And which is refracted 
into all individual minds as in prismatic glasses). 

5. The world is neither an agent itself, nor is it the act of 
any agent at all; it is simply the reflexion of the noumenal, 
without any agency of its own. 


6. Whether the world is with or without an agent, or has 
a maker or not, yet you can not tell it asa real substance, except 
that it appears so to your mind. 


7. The soul is devoid of all organs of action, and with all 


its activity, it remains motionless and without action, as any- 
thing that is inactive and immovable. 


8. The world is the production of a fortutious chance 
(KAkotdliya Sanyoga), and none but boys place any reliance 
in it. (Lhe world here means our existence in it, which is an 
act of chance). 


9. The world is neither stable nor fragile, but it is mutable 


as 
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from one state to another, as it is known by its repeated 
reproductions and visibility to us. 

10. It is neither everlasting, nor isit a momenting thing ; 
its constant mutability contradicts its firmness ; and its ni- 
hility, (as stated before) is spposed to its temporarity. (The 
dictum of the Veda of the eternity of asat-nullity, nullifies, its 
temporariousness) , 

il. Ifthe soulis the active power without its organs of 
action, it must be unfailing and entire; because the continuance 
of its inorganic operations can not weaken its powers, (i.e. 
The performance of bodily actions debilitates the body ; but 
the immaterial mind is not impaired by its activity), 

12. Therefore there is an irresistible destiny, which is abso- 
lutely overruling; it is existence and inexistence itself, it is 
sedate and continuous, and all visible perturbations are but 
false appearances. 

13. The limit of a hundred years of human life, is but a 
very small portion of unlimited duration; it is therefore very 
astonishing that, any one should be concerned with this small 
portion of his existence, here (in utter disregard of his eternal 
life). 

14, Granting the durability of wordly affairs, yet they are 
not deserving of your reliance ; for what faith can you rely on 
the union of two such opposites as the mind and matter? (The 
one being sensible and the other insensible, the one being 
infinite and imperishable, and the other a finite and frail subs- 
tance). 

15. But if the state of worldly things be unsteady and un- 
certain, itcan not be deserving of your confidence. Say, can you 
be sorry at the dissolving of the foam and froth of the milk or 
water, then why should you lament at the loss of the perishable ? 
(So said the Grecian philosopher, yesterday I saw a fragile 
breaking, and today I saw a mortal die). 

16. Know, O strong armed R&ma! that reliance on the 
world, is the fetter of the soul to it; it does not behove any 
body to join the perishable and imperishble together like the 
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water and its froth. (The one being lasting and the other a 
transient thing). 

17. Although the soul is the agent (or source) of all actions, 
yet it remains as no agent at all; itis unconnected with its 
actions, as the lamp with its light. (The mind being the doer 
of actions and not the soul). 

18. Doing all it does nothing, but like the sun directs the 
business of the day without doing anything by itself. It moves 
like the sun without moving from its place, but retains its station 
sn its own orbit. (The sun is the causal agent of diurnal duties, 
but men are the active agents of their actions). 


19. There is some other hidden cause guiding the course of 
the world, beside the soul and body; as there is an unknown 
cause of the course of the Aruna river, notwithstanding its being 
blocked by stones. 


20. When you have known this for certain, O Rd&ma by 
your own proficience, and have well paces this truth by 
its clearest evidence :— 


21. You ought no more to place any reliance on material 
things, which are as false as an ambient flame, or a vision in 
dream, or as any falsehood whatever. 

22. Asastranger is not to be taken into your friendship, on 
his first appearance; so you must never trust or rely on any- 


thing of this world through your ignorance. 


23. Never place your reliance on anything of this world, 
with that fond desire, as the heated man looks to the moon, 
the cold stricken to the sun, and the thirsty doth to the water 
in the mirage. 

24. Do you look upon this ideal world (which is born of 
your brain), as you view a creature of your conception, a vision 
in your dream, or an apparition or the appearance of two moons 
in the sky, by your visiul deception. 

25. Shun your reliance on the fair ereation of your imagi- 
> tose ; : tee 

ation (the objects of sight &e.), and without minding what 
you are, conduct yourself cheerfully in your sphere. 


i 


STHITI KHANDA. 667 


26. Shun your desires and the thought of your agency, even 
when you are doing any thing at all. (The soul residing in 
the body, is yet aloof from all its acts, though its presence in 
the body, justifies its being accessary to if not the accomplice 
of them. (Gloss). 

27. It is a general law (niyati or nature of things), that the 
propinquity of the cause, causes the act, even without the will 
of the actor ; as the presence of the lamp, enlightens the room 
without the will of the lamp. (An involuntary action is no less 
the act of the actor than a voluntary one). 

#8. Look at the Aurchz tree blooming and blossoming under 
the influence of heavy clouds, and not of its own accord. So it 
is destined for the three worlds to appear to sight, under the in- 
fluence of the Supreme Being : (though he may not will or ordain 
it so. (So also the presence of matter, effects the work 
by material laws, without the special behest or employment of 
the matter to the performace of same. Gloss). 

29. As the appearance of the sun in the sky, employs all 
beings to their diurnal duties without his will or injunction, 
so the omnipresence of God causes the actions of all beings of 
their own spontaniety, and without his will, act or fiat. (This is 
called the overruling and universal destiny). 

30. And as a bright gem reflects its light, without any will 
on its part ; so the mere existence of the Deity, causes the exis- 
tence of all worlds; (as they are in attendance upon His 


presence). 

31. Thus are causality and its want also both situated in 
your soul, which is thence called the cause of your actions, 
because of its presence in the body ; and as no cause likewise 
owing toits want of will, (which is the property of the mind ; 
and not of the soul). 

32. The entity of the soul being beyond the perception of 
sense, itis neither the agent nor recipient of any action; but 
being confined in the sensible body, it is thought to be both an 
active and passive agent, 
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33, Thus the properties both of causality and its want, re- 
side in the soul; you may take it in any light, you may choose 


for your purpose, and rest content with your belief. 


34, But by firmly believing yourself to be situated in the 
body, and your doing of actions without thinking yourself as 
their author, will save you from the culpability of all your acts. 


35. The man that does not employ his mind to his actions, 
becomes indifferent (virdga) to the world ; and he is freed from 
it, who is certain of his being no agent of his actions. 


36. Whether a man is fond of his enjoyments, or forsakes 
them in disgust ; it is all the same to him, if he but think. him- 
celf to be no actor of them. (Set not your mind to aet, if you 
want to be set free in fact). 


87. But if you wish to remain Rama, with your high ambi- 
tion of doing every thing in the world, that is also good, and 
you may try to do the same. 

38. But if I do not fall to so great an error, as to have this 
high aspiration of your’s, I am never liable to the passions of 
anger and enmity, and other violent emotions in this world. 


39, The bodies that we bear, are nourished by sore and 
immolated by others: such being the state of our own being ; 
we have no cause for our joy or sorrow in it, 

40. Knowing ourselves to be the authors of our own happr 
ness and misery, and as causes of the rise and dissolution of 
the world from our view, we have no reason to be joyous or 
sorry in it. 

41. Then there isan end of the joys and sorrows of our 


own making, when we have that sweet composure, which is a 
balm to all the diseases in our soul. 


42. Fellow feeling to all living beings, makes the best 
state of the mind ; and the soul that is so disposed, is not sub- 


ject to transmigration. 


. 43. Or make this the best lesson, R4ma! for your conduct 
in hfe, that with all your activities, you continue to think 
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yourself as no actor at all. (Because the belicf of one’s agency, 
leads him to the fruition of this act in repeated births). 

44. Remain quiet and steady as thou art, by resigning all . 
things to themselves ; and never think that it is thou that dost 


or undoest anything, (which is destined to be so or otherwise 
by the Divine will). 


45. Butif you look to the different modes of your doing 
one thing or the other, you can have no rest or quiet, but must 
run in the way leading to the trap of perpetual toil and misery. 

46. The belief of a man’s corporeality, that he is a des- 
tructible body, and no spiritual being, is to him but a bed of 
thorns; it must therefore be avoided by all means, in order to 
evade the danger of his imminent destruction. 


47. Corporeality is to be shunned as a hell-hound feeding on 
canine meat ; and after disappearance of the cloud of corporeity 
from view, the light of spirituality will appear before the sight. 


48. The pure light of spirituality ; presents the appearane 
of the bright moon-beams of holiness, after dispersion of clouds 
of corporeal desires ; and it is by the help of this light, that the 
spiritualist is enabled to steer across the ocean of this world. 

49. Do you, O Rama, remain in that best and blessed state, 
wherein the wisest, best and holiest of men have found their rest ; 
and it is the constant habit of thinking yourself as nothing nor 
doing anything 3 or that you are all things and doing every thing ; 
as the Supreme soul knows itself to be; and that you are some 
person, having apersonality of your own, and yet no body (2. e. 
not the body in which thou dost abide) ; but a spiritual and 
transcendent being. 


CHAPTER LVII. 
NAatTuRE oF VoLuLpIty AND NOLLEITY. 


Argument. The bondage of volition causing our perdition, and the 
freedom of Nolition as leading to salvation. 


AMA said :—Thy words, O Br&hman! are true and well 

spoken also. I find the soul to be the inactive agent of 

actions, and the impassive recipient of their effects, as also the 
spiritual cause of the corporeal. 


2. I find the soul to be the sole lord of all, and ubiquitous 
in its course; itis of the nature of intelligence and of the 
form of transparency. It resides in all bodies, as the five ele- 
ments compose the terraqueous bodies, 


3, now come to understand the nature of Brdhma, and I 
am as pacified by thy speech, as the heated mountain is cooled 
by rain waters, 


4. From its secludedness and nolleity, it neither does nor 
receives any thing ; but its universal pervasion, makes it both 
the actor and sufferer. 

5. Butsir, there isa doubt too vivid and rankling in my mind, 
which I pray you to remove by your enlightened speech, as the 
moon-beams dispel the darkness of the night. 


6. Tell me Sir, whence proceed these dualities, as the reality 
of one and the unreality of the other, and that this is I and 
this not myself. Andif the soul is one and indivisible, how 
is this one thing and that another. 


7. There being but one self-existent and self-evident soul 
from the beginning, how comes it. to be subjected to these 
oppositions, as the bright disk of sun comes to be obscured under 
the clouds. 

8. Vasishtha answered :—Raéma! I will give the right answer 
to this question of yours, as I come to the conclusion ; and then 
you will learn the cause of these biplicities. 
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9. You will not be able, Réma! to comprehend my answers 
to these queries of yours, until you come to be acquainted with 
my solution of the question of liberation. 

10. Asitis the adult youth only, who can appreciate the 
beauty of a love-song ; so it is the holy man only, who can grasp 
the sense of my sayings on these abstruse subjects. 

ll. Sayings of such great importance, are as fruitless with 
ignorant people, as a work on erotic subjects is useless to 
children. 

12. There is a time for the seasonableness of every subject 
to men, as it is the season of autumn which produces the harvest 
and not the vernal spring. . 

13. The preaching of a sermon is selectable to old men, as 
fine colourings are suitable to clean—canvas; and so a spiritual 
discourse of deep sense, suits one who has known the Spirit. 

14, TI have ere while mentioned something, which may serve 
to answer your question, although you have not fully com- 
prehended its meaning, to remove your present doubts. 

15. When you shall come to know the Spirit in your own 
spirit, you will doubtlessly come to find the solution of your 
query by. yourself. 

16. I will fully expound to you the subject matter of your 
inquiry, at the conclusion of my argument ; when you shall have 
arrived to a better knowledge of these things. 

17, The spiritualist knows the spirit in his own spirit; and it 
is the good grace of the Supreme spirit, to manifest itself to the 
spirit of the spiritualist. 

18. Ihave already related to you Réma! the argument 
concerning the agency and inertness of the soul, yet it is your 
ignorance of this doctrine, that makes you foster your doubts. 

19. The man bound to his desires is a bondsman, and one 
freed from them is said to be set free from his slavery ; do you but 
east away your desires, and you will have no cause to seek 
for your freedom : (as you are then perfectly free yourself). 

20. Forsake first your foul (t&masi) desires, and then be 
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freed from your desire of wordly possessions ; foster your better 
wishes next, and at last incline to your pure and holy leanings. 

21. After having conducted yourself with your pure desires, 
eet rid of these even at the end; and then being freed from all 
desires, be inclined to and united with your intellect: Cie. 
knowing al! and longing for nothing). 

22. Then renounce your intellectual propensity, together with 
your mental and sensible proclivities ; and lastly having reached 
to the state of staid tranquility, get rid of your mind also m 
order to set yourself free from all other desires. 

23. Be an intellectual being, and continue to breathe your 
vital breath (as long as you live ; but keep your imagination 
under controul, and take into no account the course of time, and 
the revolution of days and nights. 


24. Forsake your desire for the objects of sense, and root out 
your sense of egoism, which is the root of desire. Let your 
understanding be calm and quite, and you will be honoured by all. 


25. Drive away all feelings and thoughts from your heart 
and mind; for he that is free from anxieties, is superior to all, 
(who labour under anxious thoughts and cares). 


26. Leta man practice his hybernation or other sorts of in- 
tense devotion or not, he is reckoned to have obtained his libera- 
tion, whose elevated mind has lost its reliance on wordly things. 


27. The man devoid of desires, has no need of his observance 
or avoidance of pious acts; the freedom of his mind from its- 
dependence on anything, is sufficient for his liberation. 


28. A man may have well studied the Sdstras, and discussed 
about them in mutual conversation; yet he is far from his per- 
fection, without his perfect inappetency and taciturnity. 

29. There are men who have examined every thing and roved 
in all parts of the world; yet there are few among them that have 
known the truth. 

30. Of all things that are observed in the world, there is 


nothing among them which may be truly desirable, and is to be 
sought after by the wise. 


: 


STHITI KHANDA. 673 


31. All this ado of the world, and all the pwrsuits of men, 
tend only towards the supportance of the animal body, and there 
is nothing in it, leading to the edification of the rational soul. 

32. Search all over this earth, in heaven above and in the 
infernal regions below; and you will find but few persons, who 


_ have known what is worth knowing. (The true nature of the 


soul and that of God, is unknown to all finite beings every 
where). 

33. Itis hard to have a wise man, whose mind is devoid of 
its firm reliance on the vanities of the world ; and freed from its 
desire or disgust of something or others, as agreeable or dis- 
agreeable to its state. 

34. A man may be lord of the world, or he may pierce 
through the clouds and pry in heaven (by his Yoga); yet he can 
not enjoy the solace of his soul without his knowledge of it. 

35. Ivenerate those highminded men, who have bravely 
subdued their senses; it is from them that we can have the 
remedy to remove the curse of our repeated births, (It is by 
divine knowledge alone that we can avoid the doom of trans- 
migration). 

36. I see every place filled by the five elements, and a sixth 
is not to be seen any where in the world. Such being the case 
every where, what else can I expect to find in earth or heaven or 
in the regions below. 

37. The wise man relying on his own reason and judgment, 
outsteps the abyss of this world, as easily as he leaps over a 
ditch ; but he who has cast aside his reason, finds it as wide as 
the broad ocean. (The original word for the ditch is gospada— 
the cove of a cows hoof—a cul-de-sac). 

38. The man of enlightened understanding, looks upon this 
globe of the earth, as the bulb of a Kadamba flower, round as 
an apple or a ball—feres atque rotundus; he neither gives nor 
receives nor wants of aught in this world. 

39. Yet fie for the foolish that fight for this mite of the 
earth, and wage a warfare for destruction of millions of their 


fellow creatures. 
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40. What, if any one is to live and enjoy the blessings of 
this world for a whole Kalpa when, he can not escape the 
sorrow, consequent on the loss of all his friends during that 
period. 

41. He who has known the self, has no craving for heavenly 
bliss within himself; because he knows his gain of all the three 
worlds, can never conduce to the strengthening of his soul. 

42. But the avaricious are not content with all they have, 
and like the body of this earth, is not full with all its bills and 
mountains and surrounding seas. (The earth is never full with 
all its fullness). 


43. There is nothing in this earth or in the upper and lower 
worlds, which is of any use to the sage acquainted with spiritual 
knowledge. 

44. The mind of the self-knowing sage, is one vast expanse 


like the spacious firmanent, it is tranquil and sedate and uncons- 
cious of itself. 


45. It views the body asa net work of veins and arteries, 
pale and white as frost, and all cellular within. 

46, It sees the mountains floating as froth, on the surface of 
the pellucid ocean of Brahma, it looks upon the intellect blazing 
as brightly as the sun, over the mirage of existence. 

47. It finds the nature of the soul, to be as extensive as the 
vast ocean, containing the creations as its billows; and it con- 


siders the all-pervasive soul as a big cloud, raining down in 
showers of Sastr4és or knowledge, 


48. The fire, moon and the sun, appear as the fuel in a fur- 
nace, requiring to be lighted by the blaze of the intellect, as 
every opaque atom in nature, 

49. All embodied souls of men, gods and demigods, rove in 


the wilderness of the world, for feeding upon their fodder of 
food, as the deer graze in their pasturage. 


50. The world is a prison house, where every one is a 
prisoner with his toilsome body. The bones are the latches of 
this dungeon, the head is its roof, and the skin its leather ; and 
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the blood and flesh of the body, are as the drink and food of the 
imprisoned. 

51. Men were as dolls covered with skin for the amusement 
of boys, and they are continually roving in quest of sustenance, 
like the cattle running: towards their pasture grounds. 

52. But the high minded man is not of this kind; he is not 
moved by worldly temptations, as the mountain is not to be 
shaken by the gentle breeze. 

58. The truly great and wise man, rests in that highest 
state of eminence; where the stations of the sun and moon, are 
seen as the nether regions. 

54, Itis by the light of the Supreme Spirit, that all the 
worlds are lighted, and the minds of all are enlighted. But the 
ignorant are immerged in the ocean of ignorance, and nourish 
their bodies only in disregard of their souls: 

55. No worldly good can allure the heart of the wise, who 
have tested the vanity of temporal things; and no earthly evil 
can obscure their souls, which are as bright as the clear sky 
which no cloud can darken. 

56. No wordly pleasure can gladden the soul of the wise 
man, as the dance of monkies can give no joy to the heart of 
Hara, that delights in the dancing of Gauri. 

57. No earthly delight can have its seat in the heart of the 
wise, as the sun-light is never reflected in a gem hidden under 
a bushel. 

58. The material world appears as a solid rock to the stolid 
ignorant ; but it seems as the evanascent wave to the wise. The 
ignorant take a great pleasurein the transitory enjoyments of 
the world; but the wise take them to no account, as the swan 
disdains to look upon the moss of the lake. 


CHAPTER LVIII. 
i Tue Sona or Kacha. 


Argument. The Pantheistic views of the soul as the ome in all, is 
shown in the song of Kacha. 


ASISHTHA said :— On this subject I will tell you, Rama? 
the holy song which was sung of old by Kacha, the son of 
Vrihaspati—the preceptor of the gods. 

2. As this son of the divine tutor, resided in a grove in 
some part of the mount Meru (the Altain chain—the homestead 
of the gods) ; he found the tranquility of his spirit in the Su- 
preme soul, by means of his holy devotion. 

3. His mind being filled with the ambrosial draughts of 
divine knowledge, he derived no satisfaction at the sight of the 
visible world, composed of the five elemental bodies. 


4. Being rapt in bis mind with the vision of the Holy 
Spirit, he saw nothing else beside him, and then fervently utter- 
ed to himself in the following strain. 

5. What is there for me to do or refuse or to receive or re= 
ject, and what place is there for me to resort or refrain from _ 
going to, when this whole is filled by the Divine Spirit (¢o pan), 
as by the water of the great deluge. 

6. I find pleasure and pain inherent in the soul, and the 
sky and all its sides contained in the magnitude of the soul. 
Thus knowing all things to be full of the holy spirit, I forget 
and sink all my pains in my spirit. 

7. The spirit is inside and outside of all bodies, it is above 
and below and on all sides ofall. Here, there and every where is 
the same spirit, and there is no place where it is not. 


8. The spwit abides every where and all things abide in the 
spirit ; all things are self-same with the spirit, and I am situated 
in the same spirit. 

9. ‘There is nothing intelligent or insensible which is not the 
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spirit, all is spirit and soam Ialso. The spirit fills the whole 
space and is situated in every place. 


10. Iam as full of that spirit and its ineffable bliss, as the all 
encompassing water of the great deluge. In this manner was 
Kacha musing in himself in the bower of the golden mountain. 
(The Altain chain is called the golden mountain for its abounding 
m gold mines), 

11, He uttered the sound Om (on or amen), and it rang on 
all sides as the ringing of a bell ; he first uttered a part of it 
the vocal part—o, and then the nasal—n, which tops it as a tuft 
of hair. He remained meditating on the spirit in his mind, 
not as situated in or without it, (but as the all pervasive soul), 

12. Thus Rama! did Kacha continue to muse in himself 
and chant his holy hymn, being freed from the foulness of flesh, 
and rarified in his spirit like the breath of the wind. His soul 
was as clear as the atmosphere in autumn, after dispersion of 
the dark clouds of the rainy season. 


CHAPTER LIX. 
Works or Brauma’s CREATION. 


Argument, Vanity of the World born of Brahma’s conception. Its 
Disappearance and Liberation, 


ASISHTHA continued :—There is nothing in this world 
except the gratification of the carnal appetites, and the 
pleasure of eating, drinking and concupiscence with the valgar ; 
but it is the lasting good of men, which is desired by the good 
and great. 

29. The crooked and creeping beings and things, and beasts 
and wicked men and ignorant people only, are gratified with 
earnal pleasures; they are all fond of everything conducing 
to their bodily enjoyments. 

3. They are human asses, who dote on the beauty of female 
bodies, which are no better than lumps of flesh, blood and 
bones. 

4, This may be desirable to dogs and devouring animals, 
but not to man (who is a rational and spiritual being). All 
animals have their fleshy bodies, as the trees have their trunks: 
of wood, and the minerals their forms of earth. 

5. There is the earth below and the sky above, and nothing 
that is extraordinary before us; the senses pursue the sensible 
objects, but human reason finds no relish in them. 

6. The consciousness (or intuition) of men, Ieads them only to: 
error; and true happiness, which is desired by all is situated 
beyond all sensible objects and gratifications. 

7. Theend of worldly pleasure is sorrow and misery, as the 
product of a flame is soot and blackness ; and the functions 
of the mind and senses, are all fleeting having their rise and fall 
by turns. ‘All enjoyments are short lived, owing to the fugacity 
4 a“ objects, and the decay of the powers of our enjoying: 

em), 
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8. Prosperity fades away as plant encircled by a poisonous 
viper ; and our consorts die away as soon as anything born of 
blood and flesh. (Fortune is fleeting and life a passing dream). 


9. The delusion of love and lust, makes one body to em- 
brace another, both of which are composed of impure flesh and 
blood. Such are the acts, O Réma ! that delight the ignorant. 


10. Wise men take no delight in this unreal and unstable 
world, which is more poisonous than poison itself, by infecting 
them that have not even tasted the bitter gall. 

Il. Forsake therefore your desire of enjoyment, and seek to 
be united with your spiritual essence ; because the thought of 
your materiality (or being a material body), has taken possession 
of your mind 5 (and seperated you from yourself and the spirit 
of God). 

12. Whenever the thought of making the unreal world, rises 
in the mind of Brahmé the creator, he takes an unreal body 
upon him of his own will. 

13. It becomes as bright as gold by his own light, and then 
he is called Virinchi, (ver¢zcipiens) on account of his will; and 
Brahmé also for his being born of Brahmé. (He is represented 
as of red colour, as Adam is said to be made of red earth). 

14. R&ma asked :—How does the world become a solid sub- 
stance, from its having been of a visionary form in the spirit 
or mind of God ? 

15. Vasishtha replied :—Wher the lotus-born male (Brahm4), 
rose from his cradle of the Embryo of Brahma, he uttered the 
name of Brahma whence he was called Brahmd&. (The word 
Brahm answers the Hebrew Brahum—create them, and corres- 
ponds-with the Laten ficet-bhuya gats 

16. He then had the conception (Sankalpa) of the world in 
his own imagination, and the same assumed a visible and solid 
form by the power of his will, called the conceptional or con- 
ceived world. (Sankalpasri). 

17. He conceived at first luminous idea of light, which 
having assumed a visible form spread on all sides, as a creeping 
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plant is outstrecthed all about in autumn. (Light was the 
first work of creation). 

18, The rays of this light pierced all sides like threads 
of gold; they shone and spread themselves both above and 
below. 

19. Concealed amidst this light, the lotus-born Hiranya- 
garbha, conceived in his mind a figure like his luminous form, 
and produced it as the four faced Brahma. 

20. Then the sun sprung forth from that light, and shone 
as a globe of gold amidst his world encircling beams. 


21. Heheld the locks of his flaming hair on his head, 
which flashed as fire all around him ; and filled the sphere of 
heaven with heat and light. 


22. The most intelligent Brahma, produced afterwards some 
other luminous forms from portions of that light, which pro- 
ceeded from it the like waves of the ocean; (and these are 
thence called the Marichis or rays, who were the first patriarchs 
of other created beings). 

23. These most potent and competent beings, were also pos- 
sessed of their concepts and will, and they produced in a moment 
the figures as they thought of and willed. 


24. They concieved the forms of various other beings also, 
which they produced one after the other, as they desired and 
willed. : 

25. Then did Brahmé bring to his recolection the eternal 
vedas and the many ceremonial rites, which he established a 
laws in his house of this world. 


26. Having taken the gigantic body of Brahma, and the ex- 
tensive form of the mind—manas, he produced the visible world 
as his own offspring—Santati. (Brahmé means drihat. - great ; 
and santate derived from the root tan Latin—Jeoreo means con- 
tinuation of race). 


27. He stretched the seas and mountains, and made the trees 
and upper worlds. He raised the Meru on the surface of the 
earth, and all the forests and groves upon it. 
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28. It was he who ordained happiness and misery, birth and 
death and disease and decay ; and he created the passions and 
feclings of living beings, under their threefold divisions of Satya, 
rajas and tamas. 

29. Whatever has been wrought by the hands (faculties) of 
the mind of Brahma before, the same continues to be still per- 
ceived by our deluded vision. 

30. He gave the mind and laws to all beings, and makes the 
worlds anew as they are situated in his mind. ; 

31. It is error, that has given rise to the erroneous con- 
ception of the eternity of the world, whereas it is the conception 
of the mind alone that creates the ideal forms. (The world is 
neither material nor substantial, but a conceptual: and ideal 
creation of the mind). 

32. The acts of all things in the world, are produced by 
their conception and wishes; and it is the concept or thought, 
that binds the gods also to their destiny. 

33. The great Brahmé that was the source of the creation 
of the world, sits in the meditative mood, contemplating on all 
that he has made. 

34, It was by a motion of the mind, that the wonderful 
form of the living principle was formed; and it was this that 
gave rise to the whole world, with all its changeful phenomena. 

35. It made the gods Indra, Upendra and Mohendra and 
others, and also the hills and seas in all the worlds above and 
below us, and in the ten sides of the heaven above :— 

36. Brahmé then thought in himself, “I have thus stretched 
out atlarge the net work of my desire, I will now cease from 
extending the objects of my desire any further”. 

37. Being so determined, he ceased from the toil of his 
creation, and reflected on the eternal spirit in his own spirit. 
(According to the Sruti:—the spirit is to be reflected in the 
spirit). 

38. By knowing the spirit, his mind was melted down by 
its effulgence, and reclined on it with that ease, as one finds in 
his soft sleep after long labour. 
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39. Being freed from his selfishness and egoism, he felt that 
perfect tranquility which the soul receives by resting in itself, 
and which likers the calmness of the sea by its subsidence 

in itself. 

40. The Lord sometimes leaves off his meditation, as the re- 
servoirs of water sometimes overflow their banks and boundaries. 

41. He beholds the world as a vale of misery, with very 
little of happiness in it; and where the soul is fast bound to its 
alternate passions, and led by the changes of its hopes and 
fears. 

42. He takes pity on the miserable condition of man, and 
with a view of their welfare, promulgates the sacred sdstras 
and rites, which are full of meaning for their guidance. 

43. He propounds the Vedas and their branches-the Vedang- 
as, which are fraught with spiritual knowledge, and precepts 


of wisdom, and he revealed the Puranas and other sdstras for the 
salvation of mankind. 


44, Again the spirit of Brahmé reclined on the supreme 
spirit, and was relieved from its toil; and then remained as 


tranquil as the becalmed ocean, after its churning by the 
Mandara. 


45. Brahmé having observed the efforts of mankind on 
earth, and prescribed to them the rules of their conduct, returned 
to himself, where he sat reclined on his lotus seat. 


46. He remains some times entirely devoid of all his desires 3 


and at others he takes upon him his cares for mankind from his 
great kindness to them. 


47. He is neither simple in his nature, nor does he assume 
or reject his form in the states of his creation and cessation. He 


is no other than intelligence, which is neither present in nor 
absent from any place. 


48. He is conversant with all states and properties of things, 


and is as full as the ocean without intermixture of any crude 
matter in him, 


49, Sometimes he his quite devoid of all attributes and desires, 


ii 
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and is only awakened from his inertness, by his own desire of 
doing good to his creatures. 

50. Ihave thus expounded to you concerning the existence 
of Brahmé (Bréhmi Sthiti), and his real states of Sitwika, 
Vidhyanika and Suranikas creation. (The first is the creation 
of his intellectual nature, and the second that of his mind 
or will or mental form. 

51. The intellectual creation is what rises of itself in the 
Spirit of Brahma, and the mental is the result of his mind and 
will. The first is the direct inspiration of Brahmé into the 
Spirit of Brahma. 

52. After creation of the material world by the réjascka 
nature of Brahma, there rises the visible creation in the air 
by the will of the creator. (This is called the madhyantka, be- 
cause it is the intermidiate creation, between the elemental and 
animal creations). 

53. In the next step of animal creation, some were born as 
gods (augels) and others as Yakshas-demigods, and this is called 
the suranika, because the suras or gods were created in it. 

54, Every creature is born in the shape of its inherent 
nature, and then it is either elevated or degraded, according to the 
nature of its associations. It lays also the foundation of its 
future state of bondage to birth or liberation, by its acts, 
commenced in the present life. 

55. In this manner, O Rdma! has the world come to ex- 
istence. Its creation is evidently a work of labour, as it is brought 
to being by various acts of motion and exertion of the body 
and mind; and all these products of the god’s will, are sus- 
tained also by continuous force and effort on his part. 


CHAPTER LX. 


Propvuction or Livine BEines. 


Argument. Production of the bodies of Living Beings, according to 
the degrees of their Reason, 


TASISHTHA continued :—O strong armed Réma! after the 
ereat father of creation, he took himself to his activity, 
he formed and supported the worlds by his energy and might. 


2. All living and departed souls, are tied like buckets by the 
rope of their desire, and made to rise and fall in this old well of 
the world, by the law of their predetermined destiny (or Fate that 
binds Siva or Jove himself). 


3. All beings proceeding from Brahma, and entering the 
prison house of the world, have to be concentrated into the body 
of the air-born Brahm4; as all the waters of the sea have to be 
whirled into the whirlpoo] in the midst of the sea. (All things 
were contained in and produced from Brahma the Demiurg). 

4, Others are continually springing from the mind of 
Brahma, like sparks of fire struck out of a red-hot iron; while 
many are flying to it as their common centre. 

5. Ramé! all lives are as the waves in the ocean of the ever- 
lasting spirit of Brahma ; they rise and fall in him according 
to his will. 

6. They enter into the atmospheric air, as the smoke rises 
and enters the clouds, and are at last mixed up together by the 
wind, in the spirit of Brahma. 


7. They are then overtaken by the elementary particles, or 
atoms flying in the air, which lay hold on them ina few days ; as 
the demons seize the host of gods with violence. (These become 
the living and embodied souls, joined with the many properties 
of the elements). 


8. Then the air breathes the vital breath in these bodies; 
which infuses life and vigour in them, 
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9. Thus do living beings manifest themselves on earth, 
while there are other flyings in the form of smoke as living 
spirits. (So the spiritualists view the spirits in the etherial 
clouds). 

10. Some of them appear in their subtle elemental forms in 
their airy cells in the sky, and shine as bright as the beams of 
the luminous moon. (These are dingadehas or individual 
spiritual bodies). 

11. Then they fall upon the earth like the pale moonbeams 
falling upon the milky ocean. 

12. There they alight as birds in the groves and forests, 
and become stiffened by sipping the juice of fruits and flowers. 

13. Then losing their aerial and bright forms of the moon- 
beams, they settle on those fruits and flowers : and suck their 
juice hike infants banging upon the breasts of their mothers. 
(These are the protozoa, the first and embryonic state of living 
beings). 

14. The protozoas are strengthend by drinking the juice 
of the fruits, which are ripened by the light and heat of the 
sun, and then they remain in a state of insensibility ; until they 
enter the animal body. 

15. The animated animalcules, remain in the womb with 
their undeveloped desires ; in the same manner as the unopening 
leaves, are contained in the seed of the bata or Indian fig tree. 

16. All lives are situated in the Great God, as fire is in- 
herent in the wood, and the pot resides in the earth ; and it 1s 
after many processes that they have their full development. 

17. One that has received no bodily form, and yet moves 
on without manifesting itself, is said to be a satya or spiritual 
being, and has a large scope of action (as the gods). 

18. He is said to haveasdétvika birth, who gets his liberation 
in or after his life time ; but whoever is obliged to be reborn by 
his acts, is said to belong to the réjas— sdtvika class. 

19. Any one of this class who is born to rule over others, 
becomes giddy with pride (tamas), he is said to be of the nature 
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of ignorance tdémasika, and I will now speak of this class of 
beings. 
20, ~Those who are born originally with their Sdtwika na- 
ture, are pure in their conduct and have never to be born again. | 
21. Men of réja—sdtwika temperament have to be reborn 
on earth; but being elevated by their reasoning powers, they 
have no more to be born in this nether world. 


22. Those who have directly proceeded from the Supreme 
Spirit (without any intermixture of these natures), are men 
fraught with every quality, and are very rare on earth. 

23. The various classes of ¢démasa creatures of ignorance, 
are both insensible and-speechless; and are of the nature of im- 
movable vegetables and minerals, that need no description. 


24. How many among the gods and men, have been reborn 
to the cares of the world, owing to the demerit of their past 
action; and I myself though fraught with knowledge and 
reason, am obliged to lead a life of the rdjasa-sdtivika kind 
(owing to my interference in society). 

25. It is by your ignorance of the Supreme, that you behold 
the vast extention of the world ; but by considering it rightly, 

you will soon find all this to be but the One Unity, 


Norrs on THe Suranika, Satwika &c, 


1. The Vidhyanika ; is the sphere of the eternal laws of God, presided over 
by Brahma, who is thence styled the Vidhi or dispensator of the laws of 
the creation of the mundane system. 

2. The Suranika ; is the sphere of the Supernatural powers or the divine 
agencies, governing and regulating the management of created nature. Thig 
is the angelic sphere of deities. 

8. Narénika; is the sphere of human being, consisting also of the subordi- 
nate orders of beings, placed under the dominion of man. This is the sublunary 
sphere wherewith we are concerned. 

4. The Sitwika, are righteous men, endued with the quality of goodness. 

5. The Rajasika ; is the body politic, guided by the laws of society. 

6. The Tamasika ; is the ignorant rabble, and infatuated people. 


CHAPTER LXI. 
On Birru, Duatu anv Existence. 


Argument. The Liberation of the Rdja—satwika natures, and des- 
cription of knowledge and Indifference. 


ASISHTHA continued:—Those that are born with the 

nature of Rdjasa—sdtwika, remain highly pleased in the 

world, and are as gladsome in their faces, as the face of the sky 
with the serene light of the moon-beams. 

2. Their faces are not darkened by melancholy, but are as 
bright as the face of heaven; they are never exposed to troubles, 
like the letus flowers to the frost of night. 

3. They never deviate from their even nature, but remain 
unmoved as the immovable bodies; and they persist in their 
course of beneficience, as the trees yield their fruits to all. 

4, Rdé&ma! the rdja and sA4tya natured man, gets his libera- 
tion in the same manner, as the disk of the moon receives its 
ambrosial beams. 

5. He never forsakes his mildness, even when he is in trouble ; 
but remains as cool as the moon even in her eclipse. He shines 
with the lovely virtue of fellow-feeling to all. 

6. Blessed are the righteous, who are always even temper- 
ed, gentle and as handsome as the forest trees, beset by creepers 
with clusters of their blossoms. 

7. They keep in their bounds, as the sea remains within its 
boundaries, and are meek like yourself in their even tempers. 
Hence they never desire nor wish for any thing in the world. 


8. You must always walk in the way of the godly, and not 
run to the sea of dangers; thus you should go on without pain 
or sorrow in your life, 

9. Your soul will be as elevated as the rajasa and satwika 
states, by your avoiding the ways of the ungodly, and considers 
ing well the teachings of the Sdstras, 
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10. Consider well in your mind the frail acts, which are 
attended with various evils; and do those acts which are good 
for the three worlds, both in their beginning and end, and for- 
ever to eternity. 

ll. Theintelligent think that as dangerous to them, and not 
otherwise; by reason of their being freed from narrow views, 
and the false spectres—the offspring of ignorance, ? 


12. You should always consider in yourself for the enlighten- ' 
ment of your understanding, and say ; O Lord! what am I, and 
whence is this multiciplity of worlds ? ; 

13. By diligently considering these subjects in the society 
of the wise and righteous, you must neither be engaged in your 
ceremonial acts, nor continue in your unnecessary practices of 
the rituals. 

14, You must look at the disjunction of all things in the 
world from you, (7. e, the temporaneousness of wordly things) ; 


and seek to associate with the righteous, as the peacock yarns for 
the rainy clouds. 


soe. epee a faa 5 vs 


15. Our inward egoism, outward body and the external 
world, are the three seas encompassing us one after the other. 
It is right reasoning only which affords the raft to cross over 
them, and bring us under the light of truth. 


het ae tain teeth «cll ntade 


16. By refraining to think of the beauty and firmness of your 
exterior form, you will come to perceive the internal light of 
your intellect hid under your egoism ; as the thin and connecting 
thread is concealed under a string of pearls. (The hidden thread 
underlying the links of souls, is termed Sivéératmd. 

17, It is that eternally existent and infinitely extended blessed 
thread, which connects and stretches through all beings ; and ag 


the gems are strung to a string, so are all things linked together 
by the latent spirit of God, 


18. The vacuous space of the Divine Intellect, contains the 
whole universe, as the vacuity of the air, contains the glorious 
sun ; and as the hollow of the earth, contains an emmet. 


19. Asit is the same air which fills the cavity of every pot 


STHITI KHANDA. : 689 


on earth, so it is the one and the same intellect and spirit of 
God, which fills, enlivens and sustains all bodies in every place. 
(The text says, “The Intellect knows no difference of bodies, but 
pervades alike in all). 

20. As the ideas of sweet and sour are the same in all men, 
so is the consciousness of the Intellect alike in all mankind. (¢. @ 
we are all equally conscious of our intellectuality, as we are of 
the sweetness and sourness of things). 

21. There being but one and only one real substance in exis- 
tence, 1t is a palpable error of your ignorant folks to say, “this 
one exists, and the other perishes or vanishes away”. (Nothing 
is born or extinct, but all exist in God. So is Malbranche’s 
opinion of seeing all things in God). 

22, There is no such thing, R&ma, which being once pro- 
duced, is resolved into naught at at any time; all these are no 
realities nor unrealities, but representations or reflexions of the 
Real One. 

23. Whatever is visible and of temporary existence, is with- 
out any perceptible substantiality of its own; it is only an object 
of our fallacy, beyond which it has no existence. (Hence they 
are no more than unrealities). 

24. Why, O Rama! should any body suffer himself to be 
deluded by these unrealities? All these accompaniments here, 
being no better than causes of our delusion. 

25. The accompaniment of unrealities, tends only to our delu- 
sion here , and if they are taken for realities, to what good do they 
tend than to delude us the more. (It is better to let the unreal 
pass as unreal, than to take them for real, and be utterly 
deceived at last, 
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CHAPTER LXII. 
Sprecnu or THE Divine MESSENGER. 


Argument. Relation of the virtues of Rama as dictated in the Séstras, 
and of the advancement of others, by means of good company and self- 
exertion. 


dey diligent and rationalistic inquirer after truth, has a na- 

tural aptitude to resort to the society of the sapient and good 
natwied Guru, and dicusses on matters of the Sastras by the rules 
of the Sastras lie has learnt before and not talk at random. : 

2. 1tis thus by holding his argumentation on the abstruse 
science of yoga, with the good and great and unavaricious learned, _ 
that he can attain to true wisdom. ok 
. 8. The man that is thus acquainted with the true sense of 
the Sastra, and qualified by his habit of dispassionateness in the 
sociely of holy men, shines like yourself as the model of intel- 
ligence. ; 

4, .Your liberal mindedness and self-reliance, combined with 
your cool-headedness and all other virtues, have set you above 
the'reach of misery and all mental affliction ; and also freed you 
from future transmigration, by your attainment of liberation in 
this life. 

5, Verily have you become as the autumnal sky, cleared of 
its gloomy clouds; you are freed from worldly cares, and fraught 
with the best and highest wisdom. 

6. He is truly liberated, whose mind is freed from the fluctu- 
ations of its thoughts, and the flights and fumes of its thickening 
fancies, and ever crowding particulars. (The ultimate generali- 
zation of particulars into unity, is reckon ig 
ee oe y, ed the highest consum- 

7. Henceforward will all men on earth, try to imitate the 
noble disposition of the equanimity of your mind, which is de- 


rgid of its passions of love and hatred, as also of affection and 
enmity. 


aS 
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8. Those who conform with their customs of the- country, 
and conduct themselves in the ordinary course of men in their 
Autward demeanour, and cherish their inward sentiments in the 
close recesses of their bosoms, are reckoned as truly wise, and are 
sure to get over the ocean of the world on the floating raft 
of their wisdom. ) 

9. The meek man who has a spirit of universal toleration 
like thine, is worthy of receiving the light of knowledge 3 and of 
understanding the import of my sayings. 

10. Tive as long as you have to live in this frail body of 
yours, and keep your passions and feelings under the sway of 
your reason ; act according to the rules of society, and keep your 
desires under subjection. 

11. Enjoy the perfect peace and tranquility of the righteous 
and wise, and avoid alike both the cunning of foxes and silly 
freaks of boys. 

_,12.. .Men who imitate the purity of the manners and conduct 
of those, that are born with the property of goodness, acquire in 
_ process of time the purity of their lives also. (Men become vir- 
tuous by imitation of virtuous examples). 
; t@13s,...The man who is habituated in the practice of the man- 
ners, and the modes of life of another person, is soon changed to 
that mode of life, though it be of a different nature, or of 
anether species of being. (Habit is second nature). 

14, The practices of past. lives accompany all mankind in 
their succeeding births, as their preordained destiny ; and it is 
only by our vigorous efforts that we are enabled -to avert our 
fates; in the manner of princes overcoming the hostile force, by 
greater might of their own. 

15. It is by means of patience only, that one must redeem his 
good sense ; and it is by patient industry alone, that one may be 
advanced to a higher birth from his low and mean condition. 

16. Itis by virtue of their good understanding, that the 
good have attainded their better births in life ; therefore employ 
yourself, O Réma! to the polishing of your understanding. 
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17. The godfearing man is possessed of every good, and 
exerts his efforts for attainment of godliness ; it is by means of 
manly efforts only, that men obtain the most precious blessings. 

18. Those of the best kind on earth, long for their liberation 
in’ future, which also requires the exertion of devotion and 
meditation for its attainment, 

119, There is nothing in this earth below, or in the heaven of 
the celestials above, which is unattainable to the man of parts, 
by means of his manly efforts. 

20. Itis impossible for you to obtain the object of your 
desire, without the exercise of your patience and dispassionate- 
ness, and the exertion of your prowess and austerities of Brakma- 
charya. Nor is it possible to succeed in any without the right 
use of reason. 

21. Try to know yourself, and do good to all creatures by 
your manliness; employ your good understanding to drive all 
your cares and sorrows away; and you will thus be liberated 
from all pain and sorrow. 

22. O Rdma! that art fraught with all admirable qualities, 
and endued with the high power of reason ; keep thyself steady 
in the acts of goodness, and never may the erroneous cares of 
this world betake thee in thy future life. 


YOGA VASISHTHA. 
BOOK V. 
THE UPASAMA KHANDA ON QUIETISM. 
CHAPTER I. 


Tur ABNIKA oR Daity Ritvat. 


Argument. The Book on calm quiet and rest, necessarily follows those 
of Creation and sustentation ; as the sleeping time of night succeeds the 
working time of the Day, and as the rest of God followed his work of Crea- 
tion and supportance. 


ESS said :—Hear me, Rama, now propose to you 

the subject of quietude or rest, which follows that of 
Existence and sustentation of the universe; and the knowledge 
of which will lead you to nirvana or final extinction; (as the 
evening rest, leads to sound sleep at night, and quietude is fol- 
lowed by quitus. 

2. Valmiki says:—As VWasishtha was delivering his holy 
words, the assembly of the princes remained, as still as the 
starry train, in the clear sky of an autuminal night. 

3. The listening princes looking in mute gaze, at the vene- 
rable sage amidst the assembly, resembled the unmoving lotuses 
looking at the luminous sun from their breathless beds. 

4. The princesses in the harem forgot their jovialty, at hearing 
the sermon of the sage ; and their minds became as cool and quiet 
as in the long absence of their consorts. 

5. The fanning damsels with flappers in their hands, remain- 
ed as still as a flock of flapping geese resting on a lotus-bed ; and 
the jingling of the gems and jewels on their arms, ceased like 
the chirping of birds on the trees at night. 

6. The princes that heard these doctrines, sat reflecting on 
their hidden meanings, with their index fingers sticking to. the 
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tip of their noses in thonghtfulness ; and others pondered on 
their deep sense, by laying the fingers on their lips. 

7. The countenance of Réima™ flushed like the blushing 
lotus in the morning, and it brightened by casting away its 
melancholy, as the sun shines by dispelling the darkness of 
night. sit ila E 

8. The king of kines—Dasaratha felt as delighted in hearing 
the lectures of Vasishtha, as the peacock is gladdened at the roar- 
ing of raining clouds. 


9. Sarana the king’s minister removed his apish fickle mind 
from his state affairs, and applied it intensely to attend to the. 
teachings of the sage. ote 


10. Laxmana who was well versed in all learning, shohe 
as a digit of the bright crescent moon, with the internal light of 
Vasishtha’s instructions, and the radiance of his Spiritual know- 
ledge. 

11. Satrughna the subduer of his enemies, was so full of de- 
light in his heart at the teaching of the sage; that his face 
glowed with joy, like the full moon replete with all her digits. _ 


12. The other good ministers, whose minds were absorbedsin 
the cares of state affairs; were set at ease by the friendly admoniw 


tion of the sage, and they glowed in their hearts like lotuse 
buds expanded by the sunbeams. a 2 
13. All the other chiefs and sages, that were present’in that: 
assembly, -had- the gems of their hearts purged of their dross by: — 
the preachings of Vasishtha ; and their minds glowed with fervour _ 
from his impressive, speech. * 
14, At this instant there rose the loud peal of conch shells, 
resembling the full 'swell of the sounding main, and the deep 
and deafening roar of summer clouds, filling the vault of the 
sky, and announging the time of midday service. (The ¢risandhya 


Services are performed ati the rising, setting and vertical sun. 
45. 


j The loud uproar of the shells, drowned the feeble voice of 
the mun? under it, as the high sounding roar of rainy clouds, put 
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down the notes of the sweet cuckoo. (It is said, the euckoo ceas- 
es tosing in the rains. ue Aa ad att afar: Aaa | 

16. The muni stopped. his breath and ceased to give utterance 
his speech; because it, is in vain to speak where it is not heeded or 
listened to. (The wise should hold their tongue, when it has 
lost its power to hold people by their ears), 

17. Hearing the midday shout, the sage stopped for a mom- 
ent, and then addressed to Rama! after the hubbub was over 
and said :— 

18. Réma! I have thus far delivered to you my daily lecture 
for this day ; I will resume it the next morning, and tell you all 
that I have tosay on the subject. 

19. It is ordained for the twice born classes to attend to the 
duties of their religion at midday ; and therefore it does not be- 
hove us to swerve from discharging our noonday services at this 
time. 

20. Rise therefore, O fortunate Réma! and perform your 
sacred ablutions and divine services, which you are well acquaint- 
ed with, and give your alms and charities also as they are ordain- 
ed by law. 

21. Saying so, the sage rose from his seat with the king 
and his courtiers, and resembled the sun and moon, rising from 
the eastern mountain with their train of stars. 

_ 22. There rising made the whole assembly to rise after them, 
as a gentle breeze moves the bed of lotuses, with their nigrescent 
eyes of the black bees sitting upon them. 

23. The assembled princes rose up with their crowned heads. 
and they marched with their long and massive arms like a body 
of big elephants of the Vindhyan hills with their lubberly legs. 

24, The jewels on their persons rubbed against each other, by 
their pushing up and down in hurry, and displayed a blaze 
like that of the reddened clouds at the setting sun. 

25. The jingling of the gems on the coronets, resembled the 
humming of bees; and the flashing rays of the crowns, spread 
the various colours of the rainbow around, 
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96. The beauties in the conrt hall resembling the tender cree- 
pers, and holding the chouri flappers like clusters of blossoms in 
their leaf-like plams, formed a forest of beauties about the ele- 
pkantine forms of the brave princes. (It means the joint egress 
of a large number of damsels employed to fan the princes in the 
Court hall). 

27. The hall was emblazoned with the rays of the blazing 
bracelts, and seemed as it was strewn over with the dust of man- 
dara flowers, blown away by the winds. 


28, There were erystal cisterns of pure water, mixed with ice 
and pulverized camphor ; and the landscape around was whitened 
by the cusa grass and flowers of autumn. 


29. The gems hanging down the head-dresses of the princes, 
east a reddish. colour over the hollow vault of the hall ; and ap- 
peared as the evening twilight preceding the shade of night, 
which puts an end to the daily works of men. 


30. The fair faces of the fairy damsels, were like lotuses 
floating on the watery lustre of the strings of pearls pendant 
upon them ; and resembling the lines of bees fluttering about the 
lotuses ; while the anklets at their feet, emitted a ringing sound 
as the humming of bees. 


31. The large assemblage of the princes, rose up amidst the 
assembled crowds of men; and “presented a scene never Seen 
before by the admiring people. 

32. The rulers of the earth bowed down lowly before their 
sovereign, and departed from his presence and the royal palace in 
large bodies ; likening the waves of the sea, glistening as rain- 
bows by the light of their gemming ornaments. 

33. The chief minister Sumantra and others, that were best 
acquainted with royal etiquette, prostrated themselves before their 
king and the holy sage, and took their way towards the holy 
stream ; for performance of their sacred ablutions. 


34, The Rishis Vémadeva, ViswAmitra and others, stood in 


the. presence of Vasishtha; and waited for his leave to make 
their departure, 
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35. King Dasaratha honored the sages one by one, and then 
left them to attend to his own business. 

36. The citizens returned to the city, and the foresters 
retired to their forests, the aerials flew in the air, and all went to 
their respective abodes for rejoining the assembly on the next 
morning. 

37. The venerable VisAwmitra, being besaught by the king 
and Vasishtha, stayed and passed the night at the abode of the 
latter. 

38. Then Vasishtha being honoured by all the princes, sages 
and the great Br&hmanas, and adored by Rama and the other 
princes of king Dasaratha’s royal race :— 

39. Proceeded to his hermitage, with the obeisance of the 
assembled crowd on all sides; and followed by a large train, as 
the god Brahm is accompanied by bodies of the celestials, 

40. He then gave leave to R&ma and his brother-princes, 
and to all his companions and followers, to return to their abodes 
from his hermitage in the woods. 

41. He bade adieu to the aerial, earthly and the subterraneous - 
beings, that kept company with him with their encomiums on 
his merits; and then entering his house, he performed his 
Bréhmanical rites with a dutious disposition, 
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CHAPTER II. 
Rawa’s RECAPITULATION OF VasisHTHA’s LECTURES. 


Argument, Performance of Daily Rites, and Rdma’s Reflection-of 
Vasishtha’s Teaching at night. 


7ALM {KI continued his relation to Bharadw4ja and said 3— 
\ After the moon-bright princes had got to their residence, 
they discharged their daily services according to the diurnal 
ritual, 

2, Even Vasishtha and the other saints, sages, and Br&hman$ 
not excepting the king and the princes, were all engaged in their 
holy services at their own houses, 

‘3. They bathed in the sacred streams and fountains, filled 
with floating bushes of lotuses and other aquatic plants, and 


frequented by the ruddy geese, cranes and storks on their | 


border. 
4, After they had performed their ablutions, they made 
donations of lands and kine, of seats and beddings and of sesam- 


um grains, with gold and gems, and food and raiments to the is 


holy Bréhmans. 


5. They then worshipped the gods Vishnu and Siva in their 
temples, and made oblations to the sun and regents of the skies 
in their own houses, with offerings of gold and gems; which are 
sacred to particular deities and the planets. (Particular gems 
and metals are sacred to their presiding divinities), 

6. After their offerings were over, they joined with their sons 
and grandsons, friends, and relatives, and their guests also, in 


partaking of their lawful food. (Unlawful food is hateful to 
the faithful). 


7. Shortly after this, the daylight faded away at the eighth 
watch (yamdrdha) of the day ; and the charming scene of the 
city began to disappear from sight. 


8. The people then employed themselves to their proper 
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duties at the decline of the day, and betook to their evening 
Service with the failing beams of the setting sun. 

9. They recited their evening hymn (Sandhy&), repeated their 
Jopamantras, and uttered their prayer for the forgiveness of 
sins (agha marshana) ; they read aloud their hymns and sang’ 
their evening song of praise. 

10. Then rose the shade of night to allay the sorrow of 
lovelorn damsels, as the moon arose from the milky ocean vf the 
east, to cool the heat of the setting sun, 

11, The princes of Raghw’s race then reclined on their downy 
and flowery beds, sprinkled over with handfuls of camphor pow- 
der, and appearing as a sheet of spreading moon-light. 

12, The eyes of all men were folded in sleep, and they pas- 
sed the live-long night as a short interval; but R4ma kept wake- 
ing in his bed, meditating on all things he had heard from the 
sage, 

13. Rama continued to reflect on the lectures of Vasishtha, 
which appeared as charming to him, as the cry of the parent 
elephant, is gladsome to its tender young (karabha). 

i4, What means this wandering of ours, said he, in this 
world, and why is it that all these men and other animals, 
are bound to make their entrances and exits in this evanescen 
theatre ? 

15. What is the form of our mind and how is it to be govern- 
ed? What is this illusion (May4) of the world, whence hath 
its rise and how is it to be avoided ? 

16. What is the good or evil of getting rid of this illusion, 
and how does it stretch over and overpower on the soul, or is 
made to leave it by any means in our power ? 

17. What does the muni say with regard to the means, and 
effect of curbing the appetites of the mind? What does he 
say regarding the restraining of our organs, and what about the 
tranquility of the soul ? 

18. Our hearts and minds, our living souls and their delu- 
sion, tend to stretch out the phenomenal world before us; and 
our yery souls make a reality of the unreal existence. 
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19, All these things are linked together in our minds, and are 
weakened only by the weakening of our mental appetites. But 
how are these to be avoided in order to get rid of our misery. 

20, The slender light of reason is over-shadowed, like a sin- 
gle crane in the air, by the dark cloud of passions and appetites ; 
how am I then to distinguish the right from wrong, as the goose 
separates the milk from the water ? 


21. It is as hard to shun our appetites on the one hand, as it 
is impossible to avoid our troubles here, without the utter anni- 
hilation of our appetency. Here is the difficulty in both ways. 

22. Again the mind is the leader to our spiritual knowledge 
on the one hand, and our seducer also to worldliness on the 
other. We know not which way to be led by it. The difficulty is 
as great as a man’s mounting ona mountain, or a child’s escaping 
from the fear of a yaksha. . 

23, All worldly turmoil is at an end, upon one’s attainment 


of true felicity ; as the anxieties of a maiden are over, after she 
has obtained a husband, 


*24, When will my anxieties have their quietism, and when 
will my cares come to an end? When will my soul have its 
holiness, and my mind find its rest from acts of merit and 
demerit ? 


25. When shall I rest in that state of bliss, which is as cooks 


ing and complete in itself; as the full-moon with all her digits, 
and when shall I rove about the earth at large, free from worldly 
cares and ties ? 


26. When will my fancy stop from its flight, and concen- 
trate into the inward soul? When will my mind be absorbed in 


the Supreme soul, like the turbulent wave subsiding in the breast 
of the quiet sea? 


27. When shall I get over this wide ocean of the world, 
which is disturbed by the turbulent waves of our desires, and is 


full of the voracious crocodiles of our greedy avarice, fand get — 


rid of this feverish passion ? 


28. When shall I rest in that state of complete quiescenece 


* 


Te 


UPASAMA KHANDA. 701 


aud unfeelingness of my mind, which is aimed at by the seekers 
of liberation, and the all-tolerant and indifferent philosopher. 


(It is the sullen apathy of stoicism, which constitutes the 
true wisdom and happiness of asceticism also). 


29. Ah! when will this continuous fever of my worldliness 
abate, which has irritated my whole body by its inward heat, 
and deranged my humours out of their order! 

30. When will this heart of mine cease to throb from its 
cares, like the lhght of the lamp ceasing to flutter without the 
wind ; and when will my understanding gain its hght, after dis- 
persion of the gloom of my ignorance. 

31. When will these organs and members of my body, have 
their respite from their incessant functions; and when will this 
parched frame of mine get over the sea (flame?) of avarice, like 
the phoenix rising from its ashes. 

82. When will the light of reason like the clear atmosphere 
of the autumnal sky, dispel this dark cloud of my ignorance, 
that envelopes my heavenly essence under the veil of this sorry 
and miserable form. 

33. Our minds are filled with the weeds of the mandara 
plants of the garden of paradise: (@. ¢. desiring the enjoyments 
of heaven). But my soul pants for its restitution in the Supreme 
spirit. 

34, The dispassionate man is said to be set in the pure light 
of reason; it is therefore that passionless state of my mind 
which I long to attain. 

35. But my restless mind has made me a prey to the dragon 
of despair, and I cry out in my sorrow, O my father and 
mother! help me to get out of this difficulty. 

36. I exclaim also saying :—O my sister understanding ! 
condescend to comply with the request of thy poor brother ; and 
consider well the words of the wise sage for our deliveranee from 
misery. 

37. Lcall thee alsc, O my good sense to my aid, and beg of 
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thee, O progeny of thy virtuous mother ! to remain firm by my 
side, in my struggle of breaking the bonds of the world, 

38. Let me first of all reflect on the sayings of the sage on 
Resignation (Vairagya), and then on the conduct of one who 
longs for his liberation, and next about the creation of the world, 
(in the Srishti Prakarana), 

39. Let me remember afterwards all that he has said on the 
Existence of the universe (Sthiti Prakarana), together with its 
beautiful illustrations ; all of which are replete with sound wisdom 
and deep philosophy. 

40. Although a lesson may be repeated a hundred times over, 
it proves to be of no effect, unless it is considered with good 
understanding and right sense of its purport. Otherwise it is as 
the empty sound of autumn clouds without a drop of rain. 


CHAPTER III. 


Description OF THE Roya ASSEMBLY, 


Argument. The Meeting of the next morning, and the concourse of 
attendants. 


ALMIKI continued :—Réma passed in this manner the live- 

long night, in his lengthened chain of reflection ; and in 

eager expectation of dawn, as the lotus longs for the rising sun 
at day break. 

2. Gradually the stars faded away at the appearance of 
aurora in the east, and the face of the sky was dimly pale, before 
it was washed over with the white of twilight. 

3. The beating of the morning and the alarm of trumpets, 
roused R&ma from his reverie; and he rose with his moonlike 
face, blooming as the full-blown lotus in its leafy bed. 

4, He performed his morning ablution and devotion, and 
joined with his brothers and a few attendants, inorder to repair 
to the hermitage of the sage Vasishtha. 

5, Having arrived there, they found the sage entranced in 
his meditation in his lonely solitude ; and lowly bent down their 
heads before him from a respectful distance, 

6. After making their obeisance, they waited on him in the 
compound, until the twilght of morning, brought the day-light 
over the face of the sky. 

7. The princes and chiefs, the saints, sages and Brdéhmans, 
thronged in that hermitage, in the manner of the celestials 
meeting at the empyrean of Brahmd, 

8... Now the abode of Vasishtha was full of people, and the 
crouds of the cars, horses and elephants waiting at the outside, 
made it equal to a royal palace in its grandeur. 

9. After a while the sage rose from his deep meditation, 
and gave suitable receptions to the assembled throng that 
~ bowed down before him. 
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10. Then Vasishtha accompanied with Viswdmitra, and 
followed by a long train of munis and other men, came out of the 
hermitage, and ascended and sat in a carriage, in the manner of 
the lotus-born Brahma sitting on his lotus seat. 

11. He arrived at the palace of Dasaratha, which was sur- 
rounded by a large army on all sides, and aligthed there from his 
car, as when Brahmé descends from his highest heaven to the 
city of Indra, beset by the whole host of the celestials. 


12. Heentered the grand court hall of the king, and was 
saluted by the courtiers lowly bending down before him; as 
when the stately gander enters a bed of lotuses, amidst a body of 
acquatic birds (all staring at him). 

13. The king also got up, and descended from his high 
throne ; and then advanced three paces on barefoot to receive the 
venerable sage. 

14, Then there entered a large concourse of chiefs and 
princes, with bodies of saints and sages and Brahmans and 
hori, potri preists. 

15. The minister Sumantra and others came next with the 
learned pandits Saumya and others; and then Rdéma and his 
brothers followed them with the sons of royal ministers. 


16. Next came the ministerial officers, the ministerial priests 
(hotripotris), and the principle citizens, with bodies of the Mélava 
wrestlers and servants of all orders, and townsmen of different 
professions. 

17. Allthese took their respective seats, and sat in the 
proper order of their ranks, and kept looking intently on the sage 
Vasishtha, with their uplifted heads and eyes, 

18. The murmar of the assembly was hushed, and the recita- 
tion of the panegyrists was at a stop; the mutual greetings and 
conferences were at an end, and there ensued a still silence in the 
assembly. 

19, The winds wafted the sweet fragrance from the cups 


of full blown lotuses; and scattered the dulciate dust of the 
filaments in the spacious hall, 
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20. The clusters of flowers hung about the hall, diffused 
their odours all around; and the whole court house seemed, as 
it were sprinkled over with perfumes of all sorts. 

21. The queens and princesses sat at the windows, and upon 
their couches in the inner apartment, which was strewn over 
with flowers, and beheld the assemblage in the outer hall. 

_ 2%, They saw everything by the light of the’ sun, which 
shed upon their open eyes through the net work on the windows ; 
and also by the radiance of the gems, which sparkled on their 
delicate persons. The attendant women remained silent, and 
without waving their fans and chouries ; (for fear of the sounding 
bracelets on their arms), 


23, The earth was sown with orient pearls by the dawning 
sun-beams, and the ground was strewn over with flowers glisten- 
ing at the sun-light. The lightsome locusts did not light upon 
them, thinking them to be sparks of fire, but kept hovering in 
the midway sky as a body of dark and moving cloud, 


_ 24, The respectable people sat in mute wonder, to hear the 
holy lectures of Vasishtha; because the agreeable advice, which is 
derived from the society of the good ; is beyond all estimation. 


25. The Siddhas, Vidyddharas, saints, Bréhmans and res- 
pectable men, gathered from all sides of the sky and forests, and 
from all cities and towns round about Vasishtha, and saluted 
him in silence, because deep veneration is naturally mute and 
wanting in words, 


~26. The sky was strewn over with the golden dust, borne by 
the fluttering bees from the cups of farinacious lotuses ; wherein 
they were enclosed at night; and the soft airs blew sonant with - 
the tinkling sounds of ringing bells, hanging in strings on the 
door ways of houses. (The Gloss says ; it is-usual in Nepaul and 
at Deccan, to suspend strings of small bells over the gate ways). 


27. The morning breeze was now blowing with the fragrance 
of various flowers, and mixing with the perfume of the sandal 
paste ; and making the bees fly and flutter on all sides, with 
their sweet humming music. 
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CHAPTER IV. 
Inqurrigs OF Rama. 


Argument. Dasaratha’s Praise of Vasishtha’s speech, and Rama’s 
Queries by behest of the sage. 
ALMIKI continued ;—Then king Dasaratha made this speech 
to the chief of sages, and spoke in a voice sounding as a deep 
cloud, and in words equally graceful as they were worthy of 
confidence. 


2. Venerable sir, said he, your speech of yesterday bespeaks 


of your intellectual light, and your getting over all afflictions by 
your extremely emaciating austerities. 


3. Your words of yesterday, have delighted us by their 
perspicacity and gracefulness, as by a shower of enlivening 
ambrosia. 

4. The pure words of the wise, are as cooling and edifying 
of the inward soul; as the clear and nectarious moon-beams, 
serve both to cool and dispel the gloom of the earth. 


5. The good sayings uf the great, afford the highest joy 
resulting from their imparting a knowledge of the Supreme, 
and by their dispelling the gloom of ignorance all at once. 


6. The knowledge of the inestimable gem of our soul, is 
the best light that we can have in this world; and the learned 
man is asa tree beset by the creepers of reason and good sense. 


The sayings of the wise serve to purge a\way our improper 
desires and doings, as the moon-beams dispel the thick gloom 
of night. 


8. Your sayings, O sage, serve to lessen our desires and 


avarice which enchain us to this world, as the autumnal winds 
diminish the black clouds in the sky. 
$). 


Your lectures have made us perceive the pure soul in its 
ciear 


light, as the eye-salve of antimony (collyrium antigoni 


Sa 
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nigrum) ; makes the born-blind man to see the pure gold with 
his eyes. 

10. The mist of wordly desires, which has overspread the 
atmosphere of our minds, is now bezinning to disperse by the 
autumnal breeze of your sayings. ; 

11. Your sayings of sound wisdom, O great sage! have 
poured a flood of pure delight into our souls, as the breezy 
waves of nectarious water, or the breath of mandara flowers 
infuse into the heart. 

12.--O my Rdma! those days are truly lightsome, that you 
Spend in your attendance on the wise; otherwise the rest of 
the days of one’s life time, are indeed darksome and dismal. 

13. O my lotus-eyed Rima! propose now what more you 
have to know about the imperishable soul, as the sage is fayour- 
ably disposed to communicate everything to you. 

14. After the king had ended his speech, the venerable and 
high-minded sage Vasishtha, who was seated before R&ma, 
addressed bim saying :— 

15. Vasishtha said:—O R&ma—the moon of your race, do 
you remember all that I have told you ere this, and have you 
reflected on the sense of my sayings from first to the last. 

16. Do you recollect, O victor of your enemies? the subject 
of creation, and its division into the triple nature of goodness &c ; 
and their subdivision into various kinds? 

17. Do you remember what [ said regarding the One in all, 
and not as the all, and the One Reality ever appearing as un- 
reality ; and do youretain in your mind the nature and form 
of the Supreme Spirit, that | have expounded to you ? 

18. Do you, O righteous Réma, that art deserving of every 
praise, bear in your mind, how this world came to appear from 
the Lord God of all ? 

19. Do you fully retain in your memory the nature of 
illusion, and how it is destroyed by the efforts of the under- 
standing; and how the Infinite and Eternal appears as finite and 
temporal as space and time? (These though infinite appear limited 


to us), 
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20. Do you, O blessed R4ma! keep in your mind, that man 
is no other than his mind, as I have explained to you by its 
proper definition and arguments ? 

21, Have you, Réma! considered well the meanings of my 
words, and did you reflect at night the reasonings of yesterday 
in your mind? (As it behoves-us to reflect at night on the lessons 
of the day). : 

22. Itis by repeated reflection in the mind, and having by 
heart what you have learnt, that you derive the benefit of your 
learning, ard not by your laying aside of the same in negligence. 

23. You are then only the proper receptacle of a rational dis- 
cotvrse and a holy sermon, when you retain them like brilliant 
pearls in the chest of your capacious and reasoning breast. 

PG 24. Valmiki said:—RAma being thus addressed by the 
sage—the valiant progeny of the lotus-seated Brahma, found 
his time to answer him in the following manner. (Vasishtha’s 
valour is described in his services to king Sudésa). 

25, Rd&ma replied;—you Sir, who are acquainted with all 
sdstras and creeds have expounded to me, the sacred truths, 
and I have, O noble Sir, fully comprehended their purport. 

26. I have deposited every thing verbatim that you said in 
the casket of my heart, and have well considered the meaning of 
your words during the stillness of my sleepless nights. 

27. Your words like sun-beams dispel the darkness of the 
world, and your radiant words of yesterday, delighted me like 
the rays of the rising sun. 

28. O great sir, I have carefully preserved the substance 
of all your past lectures in my mind, as one preserves the most 
valuable and brilliant gems in a casket. 

29. What accomplished man is there, that will not bear on 
his head the blessings of admonitions, which are so very pure 
and holy, and so very charming and delightful at the same time ? 

30. We have shaken off the dark veil of the ignorance of. 


this world, and have become as enlightened by your favor, as 
the days in autumn after dispersion of rainy clouds. 
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31. Your instructions are sweet and evaceful in the first place 
(by the elegance of their style); they are edifying in the midst 
(by their good doctrines); and they are sacred by the holiness 
they confer at the end. 

32. Your flowery speech is ever delightsome to us, by the 
quality of its blooming and unfading beauty, and by virtue of 
its conferring our lasting good to us. 

33. O sir, that are learned in all s&stras, that art the cha- 
nnel of the holy waters of divine knowledge, that art firm in thy © 
protracted vows of purity, do thou expurgate us of the dross 
of our manifold sins by your purifying lectures. 


CHAPTER V. 
Lecrurte on TRANQUILITY OF THE SOUL AND MIND. 


Argument. The existence of the world in ignorant minds, and tranqui- 
lity of the spirit. 

i eee said :—Now listen with attention the subject 
of quietism for your own good, wherein you will find the 
best solutions (of many questions adduced before). 

2. Know Réma, this world to be a continuous illusion, and 
to be upheld by men of rajasa@ and /amasa natures, consisting of 
of the properties of action and passions or ignorance, that sup- 
port this illusory fabric, as the pillars bear up a building. 

3. Men born with the safyzka nature of goodness lke your- 
self, easily lay aside this inveterate illusion, as a snake casts off 
its time-worn skin (slough). 

4, But wise men of good dispositions (or satwika natures), 
and those of the mixed natures of goodness and action, (rajasa- 
satyika), always think about the structure of the world, and its 
prior and posterior states ; (without being deluded by it). 

5. The understandings of the sinless and which have been 
enlightened by the light of the Sdstras, or improved in the so- 
ciety of men or by good conduct, become as far sighted as the 
glaring light of a torch. 

6. It is by one’s own ratiocination, that he shou!d try to 
know the soul in himself; and he is no way intilligent, who 
knows not the knowable soul in himself, 


7. The intelligent polite, wise and noble men, are said to have 
the nature of rajasa-satwika (or the mixed nature of goodness 


and action) in them} and the best instance of such a nature 
is found, O. Rama! in thy admirable disposition. 


8. Let the intelligent look into the phenomena of the work 


themselves, and by observing what is true and untrue in it, 
attach themselves to the truth only. 
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9. That which was not before, nor will be in being at the 
end, is no reality at all but what continues in being both at first 
and last, is the true existence and naught besides. 

10. He whose mind is attached to aught, which is unreal 
both at first and at last, is either an infatuated fool or a brute 
animal, that can never be brought to reason. 

ll. Itisthe mind that makes the world and stretches it as in 
its imagination; but upon a comprehensive view (or closer inves- 
tigation) of it, the mind is in its nothingness. 

Raina said :—I am fully persuaded to believe, sir, that the 
mind is the active agent in this world, and is subject to decay 
and death, (like the other organs of sensation): 

12, But tell mesir, what are the surest means of guarding the 
mind from illusion, because you only are the sun to remove the 
darkness of Raghu’s race. 

14, Vasishtha replied :—The best way to guard the mind from 
delusion, is first of all the knowledge of the Sdstras, and next the . 
exercise of dispassionateness, and then the society of the good, 
which lead the mind towards its purity. 

15. The mind which is fraught with humility and holiness, 
should have recourse to preceptors who are learned in philosophy. 

16. The instruction of such preceptors, makes a man _ to 
practice his rituals at first, and then it leads the mind gradually 
to the abstract devotion of the Most-Holy. : 

17. When the mind comes to perceive by its own cogitation, 
the presence of the supreme spirit in itself ; it sees the universe 
spread before it as the cooling moonbeams. 

18. A man is led floating as a straw on the wide ocean of the 
world, until it finds its rest in the still waters under the coast of 
reason, 

19. Human understanding comes to know the truth by means 
of its reasoning, when it puts down all its difficulties, as the 
purewater gets over its sandy bed. 

20. The resonable man distinguishes the truth from untruth, 
as the goldsmith separates the gold from ashes ; but the unrea- 
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sonable are as the ignorant, incapable to distinguish the one 
from the other. 

21. The divine Spirit is imperishable after it is once known to 
the human soul; and there can be no access of error into it, as 
long as it is enlightened by the light of the holy spirit. 


22. The mind which is ignorant of truth ; is ever lable to 
error, but when it is acquainted with truth, it becomes freed from 
its doubts; and is set above the reach of error. 


23. O ye men! that are unacquainted with the divine spirit, 
you bear your souls for misery alone ; but knowing the spirit, you 
become entitled to enternal happiness and tranquility. 


24. How are ye lost to your souls by blending with your bo- 
dies, expand the soul from under the earthly frame, and you will 
be quite at rest with yourselves. 


25. Your immortal soul has no relation to your mortal 
bodies, as the pure gold bears no affinity to the earthen crucible 
in which it is contained. 


26. The Divine Spirit is distinct from the living soul, as 
the lotus flower is separate from the water which upholds it; 
as a drop of water is unattached to the lotus-leaf whereon it 
rests. My living soul is crying to that Spirit with my uplifted 
arms, but it pays no heed to my cries. 


27. The mind which is of a gross nature, resides in” the cell 
of the body, like a tortoise dwelling in its hole; it is insensibly 


intent upon its sensual enjoyments, and is quite neglectful about 
the welfare of the soul. 


28. It isso shrouded by the impervious darkness of the world, 
that neither the light of reason, nor the flame of fire, nor the 
beams of the moon, nor the gleams of a dozen of zodiacal suns, 
have the power to penetrate into it. 


29. But the mind being awakened from its dormancy, begins 


to reflect on its own state; and then the mist of its ignorance 
flies off, like the darkness of the night at sun-rise. 
80. As the mind reclines itself constantly on the downy bed — 
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of its meditation, for the sake of its enlightenment ; it comes to 
perceive this world to be but a vale of misery. 

31. Know Réma! the soul to be as unsullied by its outer 
covering of the body, as the sky is unsoiled by the clouds of dust 
which hide its face ; and as the petals of the lotus are untainted 
by the dew-drops, falling upon them at night. (No liquid is 
attached to the oily surface of lotus-leaves). . 

32. As dirt or clay clinging to the outer side of a gold orna- 
ment, cannot pierce into the inside; so the gross material 
body is attached outside the soul, without touching its inside, 

33. Men commonly attribute pleasure and pain to the soul; 
but they are as separate from it, as the rain drops and the flying 
dust, are afar and apart from the sky. 

34. Neither the body nor the soul is subject to pain or 
pleasure, all which relate to the ignorance of the mind; and this 
ignorance being removed, it will be found that they appertain 
to neither. (The mind alone is subject to both through its 
ignorance ; but the philosophic mind knows all partial evils 
sarvarti, to be universal good). 

35. Take not to your mind O Réma! the pain or pleasure 
of either ; but veiw them in an equal light, as you view things 
in the tranquility of your soul. 

86. Allthe outspreading phenomena of the world, which 
are beheld all about us, are as the waves of the boundless ocean 
of the Divine Spirit ; or as the gaudy train of the peacock, dis- 
played in the sphere of our own souls. (So the mind displays its 
thoughts in a train). 

87. The bright substance of our soul, presents to us the 
picture of creation, as a bright gem casts its glare to no purpose ; 
but by its own nature. (And so the mind deals with its dreams 
in vain). 

38. The spirit and the material world, are not the same 
thing ; the spirit is the true reality, and the duality of the world, . 
is only a representation or counterpart of the Spirit. 

39, But Brahma, is the whole totality of existance, and know 
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the universe as the expansion of the universal soul; therefore 
O Raéma! give up your error of the distinction of one thing from 
another : (lit; such as I am this one, and the other is another). 

40. There can be no distinction, R&ma, in the everlasting 
and all extensive plenum of Brahma; as there is no difference 
in the whole body of water of the wide extended ocean. 


41, All things being one and alike in the self-same substra- 
tum of the Supreme Soul, you cannot conceive of there being 
any other thing (a duality) in it, as you eannot imagine a 
particle of frost to abide in the fire. 

42. By meditating on the Supreme Soul in yourself, and by 
contemplation of the intelligent Spirit in your own intellect, you 
will find the glory of the Supreme Spirit, shining brightly in 
your pure spirit. 

43. Therefore ease your mind, O Réma! and know that 
there is no mistake nor error in your believing the all as one; 
and that there is no new-birth or a new born being (in the 
world), but all that is or come to existence, is ever existent in the 
Supreme. 

44, Ease yourself, O RAma! by knowing that there is no 
duality (save the Unity of God) ; and that there is no contra- 
riety of things (as that of heat and cold), except their oneness in 
the Divine moniety. Then knowing yourself as a spiritual being, 
and situated in the purity of Divine essence, you shall have no 
need of devotion or adoration (in ordor to appease or unite your- 
self with the Deity). And knowing also that you are not sepa- 
rated from God, forsake all your sorrow (to think of your help- 
less state). 

45. Be tolerant, composed and even-minded ; remain tran- 
quil, taciturn and meek in your mind; and be as a rich jewel, 
shining with your internal light. Thus you will be freed from 
the feverish vexations of this worldly life. 

46. Be rational and dispassionate and calm in your desire ; 
remain sober minded and free from ardent expectations ; and 
rest satisfied with what you get of your own lot, inorder to be 
freed from the feverish heat of worldliness. 
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47, Be unimpassioned and unperturbed with earthly cares ; 
be pure and sinless, and neither be penurious nor prodigal, if you 
will be freed from the fever heat of this world. 

48, Be free from all anxiety, O Rama! by your obtaining of 
that good which the world cannot give, and which satisfies all our 
earthly wants. Have this supermundane bliss,O Rama, and be as 
full as the ocean, and free from the feverish cares of this world. 


49, Be loosened from the net of thy loose desires, and wipe off 
the ungent of delusive affections from thy eyes: let thy soul 
rest satisfied with thyself, and be freed from the feverish 
anxieties of the world. 
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50. With your spiritual body reaching beyond the unbound- 
ed space, and rising above the hight of the highest mountain, be 
freed from the feverish and petty cares of life. 

51, By enjoyment of what you get (as your lot), and by 
asking of naught of any body anywhere; by your charity rather 
than your want or asking of it, you must be free from the fever 
of life. , 

52. Enjoy the fulness of your soul in yourself like the sea,- 
and contain the fulness of your joy in your own soul like the 
full moon. Be self-sufficient with the fulness of your knowledge, 
and inward bliss. 

53. Knowing this world as unreal as a pseudocopic sight, 
no wise man is misled to rely in its untruthfnl scenes. So you 
Réma, that are knowing and unvisionary, and are sane and 
sound headed, and of enlightened understanding, must be al- 
ways charming with your perfect ease from sorrow and care. 

54. Now Rama! reign over this unrivalled sovereignty, by 
the direction of your sovran Sire, and manage well everything 
under your own inspection. This kingdom is fraught with every 
blessing, and the rulers are all loyal to their king. Therefore 
you must neither leave out to do what is your duty, nor be 
elated with your happy lot of royalty. 


SSS aaa RT 


CHAPTER VI. 


LecTuRE ON THE DiScHARGE OF Duty. 


Argument. Effect of Acts, Transmigration of souls and their Libera- 
tion in Life time. 


ASISHTHA continued: —In my opinion, a man is liberated 

who does his works from a sense of his duty, and without 

any desire of his own or sense of his own agency in it. (Here 

subjection to allotted duty, is said to be his freedom ; but that to 

one’s own desire or free choice, is called to be his bondage and 
slavery). 

2, Who so having obtained a human form, is engaged in 
acts (out of his own choice and with a sense of his own agency’, 
he is subjected to his ascension and descension to heaven and hell 
by turns, (according to the merit or demerit of his acts, while 
there is no such thing in the doing of his duty). 

3. Some persons who are inclined to unduteous (or illegal) 
acts, by neglecting the performance of their destined (or legal) 
duties, are doomed to descend to deeper hells, and to fall into 
greater fears and torments from their former states. 

4. Some men who are fast bound to the chain of their 
desires, and have to feel the consequences of their acts, are made 
to descend to the state of vegetables from their brutal life, or 
to rise from it to animal life again. 

5. Some who are blessed with the knowledge of the Spirit, 
from their investigation of abstruse philosophy, rise to the state 
of moniety (Kaivalya) ; by breaking through the fetters of desire. 
(Katvalya is the supreme bliss of God in his soleity, to which 
the divine sage aspires to be united. Or it is the complete unity 
with oneself irrespective of all connections). 

6. There are some men, who after ascending gradually in 
the scale of their creation in former births, have obtained their 
liberation in the present life of r4ja—Sdtwika or active goodness. 
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7. Such men being born again on earth, assume their bright 
qualities like the crescent moon, and are united with all pros- 
perity, like the Kurchi plant which is covered with blossoms in 
its flowering time of the rainy season. (The good effects of 
former acts, follow a man in his next birth), 


8. The merit of prior acts follows one in his next state, and 
the learning of past life meets a man in his next birth, asa 
pearl is born in areed. (A particular reed is known to bear pearly 
seeds within them, well known by the name of Vansalochana). 


9. The qualities of respectability and amiableness, of affability 
and friendliness, and of compassion and intelligence, attend upon 
these people like their attendants at home. (7. e. He becomes 
master of them). 

10. Happy is the man who is steady in the discharge of his 
duties, and is neither overjoyed nor depressed at the fruition 
or failure of their results. (Duties must be done, whether they 
repay or not). 

11. The defects of the dutiful and their pain and pleasure, 
in the performance of duties, are all lost under the sense of their 
duteousness ; as the darkness of night, is dispelled by the light of 
the day, and the clouds of the rainy season, are dispersed in 
autumn. 

12. The man of a submissive and sweet disposition, is liked 
by every body ; as the sweet music of reeds in the forest, attracts 
the ears of wild antelopes. (The deer and snakes, are said to be 
captivated by music of pipe). 

13. The qualities of the past life, accompany a man in his 
next birth; as the swallows of the rainy weather, attend on a 
dark cloud intheair. (This bird is called a hansa or hernsaw by 
Shakespeare ; as, when itis autumn, I can distinguish a swallow 
from a harnsaw). 

14. Being thus qualified by his prior virtues, the goodman 
has recourse to an instructor for the development of his under- 
standing, who thereupon puts him in the way to truth. 

15; The man with the qualities of reason and resignation of 
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his mind, beholds the Lord as one, and of the same form as the 
imperishable soul within himself. 

16. It is the spiritual guide, who awakens the dull and sleep- 
ing mind by his right reasoning; and then instils into it the 
words of truth, with a placid countenance and mind. 

17, They are the best qualified in their subsequent births, 
who learn first to awaken their worthless and dormant minds,, 
as they rouse the sleeping stags in the forest. 

18. Itis first by diligent attendance on good and meri- 
torious guides (or gurus), and then by cleansing the gem of 
their minds by the help of reasoning, that the pure hearted men 
come to the light of truth, and perceive the divine light shining. 
in their souls. 


CHAPTER VII. 
Own Arrarnuent or Divine KNOWLEDGE. 


Argument. Attainment of knowledge by Intuition, compared to the 
falling of a fruit from heaven. 


ae continued :—I have told you Ré&ma, the usual 
way to knowledge for mankind in general; I will now 
tell you of another method distinct from the other. 

2, Now Raéma! we have two ways which are best calculated 
for the salvation of souls, born in human bodies on earth: the one 
is by their attainment of heavenly bliss, and the other by that of 
their final beatitude (apavarga). 

3. And there are two methods of gaining these objects ; the one 
being the observance of the instructions of the preceptor, which 
gradually leads one to his perfection in the course of one or 
reiterated births. 

4, The second is the attainment of knowledge by intuition, 
or by self culture of a partly intelligent being; and this is as 
the obtaining of a fruit falling from heaven. 

5. Hear now of the attainment of intuitive knowledge, as 
that of getting a fruit fallen from the sky, from the old tale» 
which Iwill now recite to you. 

6. Hear the happy and holy story, which removes the fetters 
of our good and evil deeds, and which the last born men (now 
living), mustjtaste with a zest for their enlightenment, as others 
relish a fruit fallen from heaven for their entertainment. 


CHAPTER VIII. 
Sona OF THE SrippHas oR Hoty ADEPTS. 


Argument. Wandering of Janaka in a Vernal garden, and hearing the 
Song of Siddhas. 


ASISHTHA continued :—There lives the mighty king of 
the Videhas (Tirhutians) Janaka by name, who is blessed 
with all prosperity and unbounded understanding. 


2. He is as the ever fruitful kalpa tree to the host of his 
suitors, and as the vivifying sun to his lotus-like friends ; he 
is as the genial spring to the florets of his relatives, and as 
the god Cupid to females. 


8. Like the dvija—r4ja or changeful moon, he gives delight 
to the dvija—or twice born Bréhmans, as that luminary gives 
the lilies to bloom; and like the luminous sun he destroys the 
darkness of his gloomy enemies. He is an ocean of the gems 
of goodness to all, and the support of his realm, like Vishnu the 
supporter of the world. 


4. He chanced on a vernal eve to wander about a forest, 
abounding in young creepers with bunches of crimson blossoms 
on them, and resonant with the melody of mellifluous kokzdas, 
warbling in their tuneful choirs. 


5. He walked amidst the flowery arbours, resembling the 
graceful beauties with ornaments upon them, and sported in 


their bowers as the god VAsava disports in his garden of Nandana. 
(Eden or Paradise). 


6. Leaving his attendants behind him, he stepped to a grove 
standing on the steppe of ahill, in the midst of that romantic 


forest, which was redolent with the fragrance of flowers borne 
all about by the playful winds. 


7. Tle heard in one spot and within a bower of tdmala trees, 


a mingled voice as that of some invisible aerial spirits (siddh4), 
proceeding from it. 
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8. I will now recite to you, O lotus-eyed Réma! the songs 
of the sidhas, residing in the retired solitudes of mountainous 
regions, and dwelling in the caverns of hills, and which relate 
principally to their spiritual meditations. 

9. The siddhas sang :—We adore that Being which is neither 
the subjective nor objective, (not the viewer nor the view); and 
which in our beliefs is the positive felicity, that rises in our souls, 
and has no fluctuation in it. 


10. Others chanted :—We adore that Being which is be- 
yond the triple states of the subject, its attribute and its object ; 
(who is neither the sight, seeing and the seer). It is the light of 
that soul, or spiritual light which exists from before the light of 
vision, which is derived from the light of the sun. (Sriti. The 
light of the Spirit shone before the physical lights of the sun, 
moon, stars, lightning and fire). 

11. Others chanted :—We adore that Being, which isin the 
midst of all what is and what is not, (2. e. between existence and 
non-existence); and that spiritual light, which enlightens all 
lightsome objects. 

12. Some sang :—We adore that real existence which is all, 
whose are all things, and by whomare all made, from whom have 
all sprung, for whom they exist, in whom they subsist, unto 
whom do all return, and into which they are all absorbed. 

13. Some caroled :—We adore that Spirit, which begins with 
the letter a and ends in 4 with the dot m; (¢. e. aham or ego) 3 
and which we continually inspire and respire in our breathings. 
(aham) hansah, 

14. Others said :—Those who forsake the God-Isha, that is 
situated within the cavity of their hearts (hrid), and resort to 
others, that are without them, are verily in search of trifles by 
disregarding the gem kaustabha (philosopher's stone) ; which is 
placed in their hands. 

15. Others again declared :—It is by forsaking all other 
desires, that one obtains this object of his wish ; and this being 
had, the poisonons plants of all other desires, are entirely uprooted 
from the heart. 
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16. Some of them pronounced saying :—The foolish man who 
knowing the insipidity of all worldly things, attaches his mind to > 
earthly object, is an ass and no human being. 

17, Others said :—The sensual appetites, which incessantly 
rise as snakes from the cavities of the body, are to be killed by 
the cudgel of reason, as Indra broke the hills by his thunder- 
bolts. 

18. At last they said:—Let men try to secure the pure 
happiness of quietism, which serves to give tranquility to the 
minds of the righteous. The sober-minded that are situated in 
their real and natural temperament, have their best repose in the 
lap of undisturbed and everlasting tranquility. . 


CHAPTER 1X. - 


REFLECTIONS OF JANAKA, 


Argument. Abstraction of Janaka’s mind, from the Vanities of the 
World. 


ASISHTHA continued :—Upon hearing these Sonata of the 
Siddhas (holy spirits), Janaka was dejected in his mind, 
like a coward at the noise of a conflict. 

2. He returned homeward, and conducted himself in silence 
to his domicile, as a stream glides inits silent course under: the 
beachening trees, to the bed of the distant main. 

8. He left behind all his domestics in their respective dwel- 

‘ings below, and ascended alone to the highest balcony, as the 
sun mounts on the top of a mountain. 
' 4, Hence he saw the flights of birds, flying at random in 
different directions ; and reflected on the hurrying of men in the 
same manner, and thus bewailed in himself on their deplorable 
conditions, 

5. Ab me miserable ! that have to move about in the pitiable 
state of the restless mob, that roll about like a rolling stone (or 

pall), pushed backward and forward by another. 
- -6. Ihave ashort span of endless duration, alloted to my 
share of lifetime; and yet I am a senseless fool to rely my trust 
in the hope of its durability. 

7. Short is the duration of my royalty also, which is limited 
.to the period of my lifetime only; how is it then that I am 
secure of its continuance as a thoughtless man. 

8. Ihave an immortal! soul lasting from before, and to conti- 
nue even after my present existence, the present life is a destruc- 
tible One, and yet I am a fool to rely in it, like a boy believing 
‘the painted moon as real. 

_ 9, Ah! what sorcerer is it that hath thus bewitched me by his 
-magie wand, as to make me believe I am not spell-bound at all. 


s 
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10. What faith can I rely in this world which has nothing 
substantial nor pleasant, nor grand nor real in it ; and yet I know 
not why my mind is deluded by it. 


11. What is far from me (2. e. the object of sense, appears 
to be near me by my sensation of the same); and that which is 
nearest to me (7. «. my inmost soul), appears to be farthest from 
me,(by my want of its perception). Knowing this I must abandon 
the outward (sensible objects), inorder to see the inward soul. 


12. This hurry of men in their pursuits, is as impetuous and 
transient as the torrent of a whirlpool. It precipitates them 
to the depth of their dangers, and is not worth the pain it gives 
to the spirit. 

13. The years, months, days and minutes, are revolving with 
succession of our pains and pleasures ; but these are swallowed 
up, by the repeated trains of our misery: (rather than that of 
happiness). 

14, I have well considered everything, and found them all 
perishable and nothing durable or lasting; there is nothing to 
be found here worthy of the reliance of the wise. 

15. Those standing at the head of great men to-day, are 
reduced low in the course of a few days; what worth is there in 
giddy and thoughtless greatness, which is deserving of our 
estimation. 

16. Iam bound to the earth without a rope, and am soiled 
herein without any dirt (in my person); I am fallen though sitting 
in this edifice. O my soul ! how art thou destroyed while thou art 
living, 

17. Whence has this causeless ignorance over-powered my 
intelligent soul, and whence has this shadow overspread its lustre, 
as a dark cloud overshades the disk of the sun ?. 

18. Of what availare these large possessions and numerous 
relations to'me, when my soul is desponding in despair, like 

children under the fear of ghosts and evil spirits. 

19. How shall I rest any reliance in my sensual enjoyments 
which are the harbingers of death and disease, and what depend- 
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ence is there on my possessions, which are fraught only with 
anxieties and cares ? 


20. It matters not whether these friends, the feeders on my 
fortune, may last or leave me at once; my prosperity is but a 
bubble and a false appearance before me. 

21. Men of greatest opulence and many good and great men 
and our best friends and kindest relatives, that have gone by, now 
live in our rememberance only. 

22, Where are the riches of the monarchs of the earth, and 
where the former creations of Brahma, The past have given 
way to the present, and these are to be followed by future 
ones; hence there is no reliance in anything. 

23. Many Indras have been swallowed up like bubbles in the - 
ocean of eternity; hence the like expectation of my longivity, is 
ridiculous to the wise. 

94. Millions of Brahmas have passed away, and their pro- 
ductions have disappeared under endless successions ; the kings of 
earth have fled like their ashes and are reduced to dust; what 
is the confidence then in my life and stability ? 

25. The world is butadream by night, and the sensu- 
ous body is but a miconception of the mind. If I rely any cre- 
dence on them I am really to be blamed. 

26. My conception of myself and preception of other things, 
are false imaginations of my mind. It is my egoism that has 
laid hold of me, as a demon seizes an idiot. 

27. Fool that I am, that seeing I do not see, how the span 
of my life is measured every moment by the imperceptible ins- 
tants of time, and their leaving but a small portion behind. 

28. I see the juggler of time seizing on Brdhmas, Vishnus 
and Rudras, and making playthings of them on his play ground 
of the world, and flinging them as balls all about. 

29. I see the days and nights are incessantly passing away, 
without presenting me an opportunity which I can behold thé 
true imperishable one. 
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30. The objects of sensual enjoyment, are Jarking in the 
minds of men, like cranes gabbling in the lakes, and their is no 
prospect of the true and best object in the mind of any body. 

31. We meet with one hardship after another, and buffet 
in tke waves of endless miseries in this earth; and yet are we 
so shameless, as not to feel ourselves disgusted with them. 

32. We see all the desirable objects to which we attach our 
thoughts,to be frail and perishing , and yet we do not seek the 
imperishable on, and our everlasting good in the equanimity of 
the Soul. 

33. Whatever we see to be pleasant in the beginning (as 
pleasures), or in the middle (as youth), or in the end (as virtuous 
deeds), and at all times (as earthly goods), are all unholy and 
subject to decay, 

34, Whatever obects are dear to the hearts of men, they are 
all found to be subject to the changes of their rise and fall : (2. @. 

‘their growth and decay). 

35. Ignorant people are every where enclined to evil acts, 
‘and they grow day by day more hardened in their wicked 
practices. They repent every day for their sins, but never reprove 
-themselves for the better. it 

36. Senseless men are never the better for anything, being 
devoid of sense in their boyhood, and heated by their passions 
in youth. In their latter days, they are oppressed with the care 
.of their families, and in the end thy are overcome by sorrow and 
remorse. 

_ 87. Here the entrance and exit (i. e. the birth and death), are 
_both accompained with pain and sorrow ; (for men come to and 
go away from the world with crying). Here every state of life 
is contaminated by its reverse, (as health by disease, youth by 
age, and affluence by proverty). Everything is unsubstantial in 
‘this seeming substantial world, and yet the ignorant rely in its 
unreal substantiality, 
88. The real good that is derived here by means of painful 
sausterities, are’the arduous sacrifices of rdjasiyd asvamedha and 

others, or the attainment of heaven 3 which has no reality in it, 
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by reason of its short duration of the small portion of a kalpa, 
compared with eternity. (The Hindu heaven is no lasting bliss). 


39. What is this heaven and where is it situated, whether. 
below or above us or in this nether world ; and where its resi- 
dents are not overtaken by multitudes of locust-like evils? (The 
Sruti says; “Evil spirits infest the heavens and they drove the 
gods from it. So we read of the Titan’s and Satan’s band 
invading heaven). 

40. We have serpents creeping in the cells of our hearts, 
and have our bodies filled with the brambles of diseases and 
dangers, and know not how to destroy them. 


41, I see good is intermixed with evil, and pain abiding 
with pleasure ; there is sorrow seated on the top (excess) of joy, 
So I know not whereto I shall resort. 

-42- I see the earth full of common people, who are incessan- 
tly born and dying in it in multitudes; but I find few honest 
and righteous men in it. 

43. These beautiful forms of women, with their eyes like 
lotuses, and the gracefulness of their blandishments, and their 
charming smiles, are made so soon to fade and die away. 

44. Of what note am I among these mighty beings (as Bra- 
hma and Vishnu), who at the twinkling of their eyes, have crea- 
ted and destroyed the world ; and yet have succumbed to death 
at last. (This last passage shows that the Hindu gods were 
mortal heroes of antiquity). 

- 4%. You are constantly in search of what is more pleasant 
and lasting than others, but never seek after that highest pros- 
perity, which is beyond all your earthly cares. . 
46. What is this great prosperity in which you take so much 
delight, but mere vexation of your spirit, which proves this 
vanity to be your calamity only. 

- 47, Again what are these adversities which you fear so much, 
they. may turn to your true prosperity, by setting you free from 
earthly broils and leading you to your future felicity. 
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48. The mind is broken to pieces by its fears, like the frags - 
ments of the moon, floating on the waves of this ocean of the 
world. Its selfishness has tossed it to and fro, and this world 
being got rid of; it is set at perfect ease (from all vicissitudes 
of fortune), 


49. There is an unavoidable chance (necessity), actuating our 
worldly affairs and accidents; it is impudence therefore to wel- 
come some as good, and to avoid others as evil. 


50. We are prone to things that are pleasant to the sight, 
but bear a mortal flame in them, and consume us like poor moths 
in the flames, which it is bright to see but fatal to feel. 


51, It is better to rollin the continual flame of hell-fire to 
which one is habituated, than rise and fall repeatedly in the 
furnace of this world, as from the frying pan into the fire. 


52. This world is said by the wise, to be a boundless ocean of 
woes (vale of tears); how then can any body who has fallen 
amidst it, expect any happiness herein ? 

53. Those who have not fallen in the midst and been 
altogether drowned in woe, think the lesser woes as light and. 
delight, as one condemned to be beheaded, is glad to escape 
with a light punishment. 


54, I am grown as the vilest of the vile, and resemble a block. 
of wood or stone; there is no difference in me from the ignorant 


clown, who has never had the thought of his eternal concerns 
in his head. 


55. The great arbour of the world, with its very many bran- 
ches and twigs and fruits, hath sprung from the mind and is 
rooted in it. (The outer world has its existence in the sensitive 
mind only; because the insensible bodies of the dead and inani- 
mate things, have no consciousness of it. 


56. Itis the conception (sankalpa) of the world, in my mind, 
that causes its existence and presents its appearance before me, 
I will now try to efface this conception from my mind, and 
forget this world altogether. (This doctrine of idealism was 
derived, by Janaka from his own Intuition (Svena-Jndtena), 


a 
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57. I will no longer allow myself to be deluded like monkeys 


_ with the forms of things, which I know are not real ; mere ideal, 


but changeful and evanescent. (Here also Janaka learns by in- 
tuition not to rely on concrete forms, but to have their general 
and abstract ideas). 

58. I have woven and stretched out the web of my desires, 
and collected only my woes and sorrows ; I fell into and fled from 
the snare of my own making, and am now resolved to take my 
rest in the soul. 

59. I have much wailed and bitterly wept, to think of the 
depravity and loss of my soul, and will henceforth cease to la- 
ment, thinking that I am not utterly lost. 

60. Jam now awakened, and am glad to find out the robber of 
my soul; it is my own mind, and this I am determined to kill, as 
it had so long deprived me of the inestimable treasure of my soul. 

61. So long was my mind at large as a loose and unstrung 
pearl, now will I pierce it with the needle of reason, and string 
it with the virtues of self controul and subjection to wisdom. 

62. The cold icicle of my mind, will now be melted down 
by the sun-heat of reason ; and will now be confined in the inter- 
minable meditation of its Eternal Maker; (from where it cannot 
return. Sruti). 

63. I am now awakened to my spritual knowledge, like these 
holy Siddhas, saints and sages; and will now pursue my spritual 
inquries, to the contentment of my soul, 

64. Having now found my long-lost soul, I will continue to 
look upon its pure light with joy in my lonely retirement ; and 
will remain as quiet and still in contemplation of it, asa motion- 
less cloud in autumn, 

65. And having cast away the false belief of my corporeality 
(«. e. of being an embodied being), and that these possessions 
and properties are mine, and having subdued my force by mighty 
enemy of the Mind, I will attain the tranquility of my soul by 
the help of my reason. 
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CHAPTER X. 


SILENT AND SOLITARY REFLECTINS OF JANAKA. 


Argument. Janaka though employed in Ritual service, continues firm 
in his meditation, and comes to the conclusion of his immortality. 


Nieie cc related :—While Janaka was thus musing in 
his mind, there entered the chamberlain before him, in 
the manner of Aruna standing before the chariot of the sun. 


2. The Chamberlain said :—O sire! thy realm is safe under 
thy protecting arms; now rise to attend to the daily rites, as 
it becomes your majesty. 

3. There the maidservants are waiting with their water pots, 
filled with water perfumed with flowers, camphor and _ saffron 
for your bathing, as the nymphs of the rivers, have presented them- 
selves in person before you. 

4. The temples are decorated with lotuses and other flowers, 
with the bees fluttering upon them; and hung over with fine. 
muslin, as white as the fibers of lotus stalks, 

6, The altars are filled with heaps of flowers, aromatic drugs. 
and rice; and adorned with every decoration in the princely 
style. 

7. The Bra&hmans are waiting there for your majesty’s pre- 
sence, after making their sacred ablution and purifications, and 
offering their prayers for the remission of sins ; and are expecting 
to get their worthy gifts from thee. 

8. The hand-maids are attending to their duties, graced with 


flappers (chémaras) in their hands; and the feasting ground is — 


cleansed with sandal paste and water. 


9. Rise therefore from thy seat, and be it well with thee to 


perform the prescribed duties ; because it does not become the best 
of men, to be belated in the discharge of their duties. “ahs 


10. Though thus besought by the head chamberlain, yet the 


ott” 


UPASAMA KEHANDA. 731 


king remained in his meditative mood, thinking on the wonder- 
ful phenomena of nature. 

ll. This royalty and these duties of mine, said he,are for a 
very short time ; I do not require these things that are so transitory 
in their nature, 

12. I must leave these things, that are at best but waters of 
the mirage ; and remain close to myself in my lonesome seclusion, 
like a calm and solitary lake or sea. 

13. These pleasures of the world, that are displayed around 
us, are entirely useless to me; I will leave them with promptness_ 
on my part, and remain in my happy retirement. 

14, Abandon, O my heart! thy shrewdness in pursuing after 
the objects of thy desire; inorder to avoid the snares of disease . 
and death (which have been set on thy way). 

3 15.. In whatever state or condition of life, the heart is set to 
hanker for its delight; it is sure to meet with some difficulty, 
distress or disappointment coming out of the same. 

16. Whether your heart is engaged in, or disengaged from 
the objects of sense, you will never find any one of them, either in 
aet or thought, conducing to the true happiness of your soul. 

17. Forsake therefore the thoughts of the vile pleasure of 
your senses, and betake yourself to those thoughts, which are 
fraught with the true happiness of the soul. 

18. Thinking in this manner, Janaka remained in mute 
silence, and his restless mind became as still, as it made him 
sit down like a picture in painting or as a statue, 

79. The chamberlain uttered not a word any more, but stood, 
silent in mute respect through fear of his master, from his 
knowledge of the dispositions of kings. 

20. Janaka in his state of silent meditation, reflected again 
on the vanity of human life, with cool calmness of his mind, 
and said :— 

91. Now must Ibe diligent to find out the best and most. 
precious treasure in the world, and know what is that imperich- 
able thing, to which I shall bind my soul as its surest anchor, 


Pa 
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22. What is the good of my acts or my cessation from them, 
since nothing is produced of anything, which is not perishable 


in its nature. (Thence the product of acts is perishing, and its 


want is a lasting good). 


23. It matters not whether the body is active or inactive, 
since all its actions end in utter inaction at last as all force is 
reduced to rest. It is the pure intellect within me that is always 
the same (2. e. ever active and undecaying), and which loses no- 
thing from the loss of the body or by want of bodily actions. 
(The body is a dead mass without the active principle of the 
mind), 

24, Idonot wish to have what TI have not, nor dare leave 
what I have already got ; Iam content with myself ; so let me 


have what is mine and what I have. (The Yogis like Stoies, 
were fatalists and content with their lot). 


25. T get no real good by my acts here, nor loge anything 
by refraining from them. What I get by my acts or want of 
action, is all NiZ and Nui of Vanity or Vanities, and nothing 
to my purpose or liking. 

26. WhetherI am doing or not doing, 


and whether my 
acts are proper or improper ; 


Ihave nothing to desire here, nor 
anything desirable that I have to expect from them. Hence no 


exertion will bring on the desired object, unless 
our lot). 


27. Ihave got what was due to my past actions, and this 
body is the result of my former acts. It may be in its motion 


and action, or it may be still and fade away, which is the same+ 
thing to me. 


it is given by 


28. The mind being set at ease by want of its 
sion, the actions of the body and its members, 
effects to those of not doing them. 
without the will are of no account), 

29. 
happen 
actions, 


action or pas- 
are alike in their 


The acts of men are reckoned as no acts of their’s, which 
to take place as the results of their destiny or pr 
(The action or passion relates to the mind onl 


(Involuntary actions done 


evious. 
y, but. 


a, 
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the doing of destiny being involuntary, such action of men is ac- 
counted as no action of theirs. 


30. The impression which the inward soul bears of its past 
actions and passions, the same gives it’s colour to the nature and 
character of the actions of men afterwards. Now that my soul 
has obtaind its imperishable state of spirituality, I am freed from 
the mutabilities of the transmigrations of my body and mind. 

Commentary :—Janaka arrives after all his previous reason- 
ings and deductions, to the conclusion of the certainty of his 
being an intellectual and spiritual being, endowed with an im- 
mortal soul, and entitled to everlasting life, after the destruction 
of the frail body and the changeful mind with it. 


CHAPTER XI 


SUBJECTION OF THE MIND. 


’ Argument. Janaka’s Discharge of his Dilay Rites, and Admonition to 
his Mind. 


) 7ASISHTHA related :—Having thought so, Janaka rose up: 


for performance of his daily rites as usual, and without the 
sense of his agency in them. He did his duty in the same man- 
ner as the sunrises every day to give the morn, without his cons- 
ciousness of it. 

2. He discharged his duties as they presented themselves to 
him, without any concern or expectation of their rewards. He 
did them awaking as if it were in his sleep. Gloss:—He did his 
acts by rote, but wot not what he did in his insensibility of 
them ; and such acts of insensibility are free from culpability or 
retribution. 

3. Having discharged his duties of the day and honoured 
the gods and the priests, he passed the night absorbed in his 
meditations. 

4. His mind being set at ease, and his roving thoughts re- 
pressed from their objects, he thus communed with his mind 
at the dead of night, and said :— 


9. O my mind that art roving all about with the revolving 
world, know that such restlessness of thine, is not agreeable to 
peace of the soul ; therefore rest thou in quiet from thy wander- 
ings abroad. 

6. It is thy business to imagine many things at thy pleasure, 
and as thou thinkest thou hast a world of thoughts present 
before thee every moment. (For all things are but creations of 
the imaginative mind). 

7. Thou shootest forth in innumerable woes by the desire of 


endless enjoyments, as a tree shoots out into a hundred branches, 
by its being watered at the roots. 
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8. Now asour births and lives and worldly affairs, are 
all productions of our wistful thoughts, I pray thee therefore, O 
my mind! to rest in quiet by abandonment of thy earthly 
desires. : 

9. O my friendly mind! weigh well this transient world in 
thy thoughts, and depend upon it, shouldst thou find aught 
of substantiality in it. 

19. Forsake thy fond reliance on these visible-phenomena ; 
leave these things, and rove about at thy free will without caring 
for any thing. 

11. Whether this unreal’scene, may appear to or disappear 
from thy sight, thou shouldst not suffer thyself to be affected 
by it in either case. 

12. Thou canst have no concern with the visible objects 
(phenomenal world) ; for what concern can one have witb any 
earthly thing which is inexistent of itself as an unsubstantial 
shadow ? 

13. The world isan unreality like thyself, hence there can 
be no true relation between two unrealities. It is but a logo- 
machy to maintain the relation of two negatives to one 

another. 

14. Granting, thou arta reality and the world is unreal, 
still there can be no agreement between you, as there is none 
between the living and the dead, and between the positive 
and negative ideas. 

15. Should the mind and the world be both of them realities 
and co-existent for ever, then there can be no reason for the joy 
or sorrow of the one at the gain or loss of the other. 

16. Now therefore avoid the great malady of worldliness, and 
enjoy the silent joy in thyself, like one sitting in the undisturbed 
depth of the Ocean, with the rolling tide and waves above his 
head. ; 

17. Do not consume like a puppet in pyrotechnics with tlie 
fiery remorse of worldliness, nor be burnt down to the darkness 
of despair in this gloomy scene of the world. 
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18. O wicked mind! there is nothing here so good and great, 
whereby thou mayest attain thy highest perfection, except by 
the forsaking of all frivolities and dependance on thy entire 
resignation to the unchangeable One. 


ee 


CHAPTER XII. 


On THE Greatness oF INTELLIGENCE. 


Argument. The Living Liberation of Janaka, and the preeminence of 
reason and intelligence. 


ASISHTHA continued :—Janaka having expostulated in his 
manner with his mind, attended to the affairs of the state 
without shrinking from them by his mental abstraction. 


2, He was however not gladdened by the gladsome tasks and 
tidings, but was indifferent to them as in his slumber of fixed 
mindedness in his maker. 


3. Hence forward he was not intently employed in his duties, 
nor forsook them altogether; but attended unconcernedly to the 
business which presented itself to him. 


4. His constant habit of reasoning, enabled him to understand 
the enternal verity; and preserved his intellect from blunders, as 
the sky is untouched by the flying dust. 

5. By his cultivation of reasoning, his mind was enlightened. 
and fraught with all knowledge. 

6. Unaccustomed to duality, his mind had learnt to know the 
sole unity only ; and his intelligent soul shone within him, as the 
full bright sun in the sky. (He felt a flood of light in himself, 
as the believer finds in his inmost soul. Gloss). 

7. He became acquainted with the Soul, that is inherent in all 
bodies, and beheld all things abiding in the ommipotence of the 
Intellect, and identic with the infinite. 

8. He was never too joyous nor exceedingly sorrowful, but 
preserved his equanimity amidst the conflicts of his soul and 
sensible objects ; (between spirituality and materiality), 

9. The venerable Janaka, became liberated in his living state 
since that time ;and is since renowned as a veteran theosophist 
among mankind. 

Vor, IT. 98 
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10. He continues thence forward to reign over the land of 
the Videha people, without being subject to the feelings of joy 
or sorrow for a moment. 

11. Knowing the causes of good and evil, he is neither elated 
nor dejected at any favourable or unfavourable circumstances of 
his life, nor does he feel glad or sad at the good or bad accident 
relating the state. 

12. He did his duties without setting his mind to them, 
which was wholly employed in his intellectual speculations. 


13. Remaining thus in his hypnotic state of sound sleep 
(abstraction), his thoughts are quite abstracted from all objects 
about him. 

14. He is unmindful of the past, and heedless about the future ; 


and enjoys the present moment only, with a gladsome heart and 
cheerful mind. 


15. He obtained the obtainable what is worthy tobe obtained, 
by his own ratiocinatioa (or self-reflection), and not O lotus-eyed 
Rama! by any other desire: (¢. e. by abandoning all his wordly 
desires). 

16. Therefore we should reason (or reflect) in our minds, so 
long as we succeed to arrive at the conclusion of the subject. 

17. The presence of the Holy Light, is not to be had either 
by the lectures of a preceptor, or the teaching of the sdstras ; it is 
not the result of meritorious acts, nor of the company of the holy 
men ; but the result of your own intellection. 

18. A good understanding assisted by the power of its accom- 
panying percipience (prajana), leads to the knowledge of that 
highest state, which the acts of your piety cannot do. 

19. He who has set before his sight the keen light of the 
lamp of his percipience, is enabled to see both the past and future 
in his presence ; and no shadow of ignorance intercepts his vision. 

20. It is by means of his percipience, that one is enabled 
to cross over the sea of dangers; as a passenger goes across a 
river in a boat or raft. 


21, The man that is devoid of his prescience, ig overtaken 


4 
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even by small mishaps; as a light straw is blown away by the 
slightest breeze. 

22. One who is endued with foresight, passes over the event= 
ful ocean of the world, without the assistance of friends and 
guidance of the Sdstras, 

23. The man with foreknowledge, sees the result of his ac- 
tions beforehand ; but one without his prevision, is at a loss to 
judge of the imminent events. 

24. Good company and learning, strengthen the understand-— 
ing ;as the watering of a plant, tends towards its growth and 
fructification. 

25. The infant understanding like a tender shoot, takes a 
deep root in time; and having grown up like a tree, bears 
the sweet fruit in its season ; like the cooling moonbeams at night. 

26. Whatever exertions are made by men for the acquisition 
of external properties, the same should be more properly devoted 
for the improvement of their understandings at first. (?. e, intell- 
ectual improvement should precede that of outward circumstances). 

27, Dullness of the understanding, which is the source of all 
evils, and thestorehouse of misery, and the root of the arbour of 
worldliness, must be destroyed first of all. 

28. Great minded men get in their understandings, whatever 
good they may expect to find in this earth, in heaven above and_ 
in the nether world. (The mind is the seat of all treasures). 


29, Itis by means of one’s good understanding only, that he 
can get over the ocean of the world ; and not by his charities, 
pilgrimages or religious austerities. 

30. The divine blessing attending on mortal men on earth, 
is the sweet fruit of the tree of knowledge. (Here is a contrast _ 
with the mortal taste of the forbidden fruit of knowledge), 

31. Wisdom nips with its sharp nails, the heads of the ele-. 
phantine (gigantic) bonds of giddiness, with as much ease as 
the lion kills the deer, or as if it were destroying a strong lion by 
(Weak wisdom having the power of destroying 


the wild worldliness) . 
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32. An ordinary man is often seen to become the ruler of 
men, by means of his greater knowledge than others; and the 
wise and discreet are entitled to glory in both worlds. 

33. Reason overcomes all its adversaries, dealing in diverse 
forms of sophistry ; as a disciplined warrior, overpowers on a host 
of untrained savage people. 


34, Reasoning is as the philosophers stone, which converts 
the base metals to gold; and is hidden in the casket of rational 
soulsas the best treasure. It yields the desired fruits of men like 
the kalpa plant of Paradise at a thought. 


35, The right reasoner gets across the wide ocean of the 
world, by means of his reasoning, while the unreasonable rabble 
are born away by it’s waves; as the skillful boat-man cuts across 
the current, while the unskilled waterman is tossed about by the 
waves. 


36. A well directed understanding leads to the success of an 
undertaking, but the misguided intellect goes to the rack and 
ruin ; the one sails to the shore before the wind ; but the other is 
tossed in his wrecked vessel over the wide gulph of the world. 

37. The keen sighted and unbiassed wise man, is never 
over-come by the evils arising from his desires: as the arrows of 
the adversary, do not pierce the body of a soldier in armour. ) 

38. The sapience of a man, gives him an insight into every 
thing in the world and, the all knowing man, is neither subjected 
to dangers nor reverses of his fortune. 


39, The dark and wide-stretching cloud of blind egoism, 


which overshadows the sun-light of the Supreme Spirit within ~ 


us, is driven away by the breath of intelligence. 


40. The improvement of the understanding, is the first requi- 


site towards the knowledge of the Supreme soul; as the culti- 


vation of the ground, is of primary importance to the farmer, 
desirous of reaping a rich harvest. 


CHAPTER XIII. 
GOVERNMENT OF THE Minp. 


Argument Reasons and Rules of Restraining the Mind form the in. 
stance of Janaka’s insonevence. 


Ee es continued :—Now Réma! Reflect on the Su- 
preme spirit, in thy own spirit like Janaka ; and know the 
object of the meditation of the wise, without any difficulty or 
failing. 

2. The wise men of the latter genus rdjasa-sdtvika or active 
goodness, obtain their desired objects by themselves (of their 
own intitution), like Janaka and other holy sages. 

3. As long as you continue to restrain your organs of sense 
from their objects, so long will the divine soul grace your own 
inward soul with its presence. 

4, The Lord God and Supreme soul, being thus gracious to 
thee; thou shalt see a halo of light cast over all things, and dis- 
persing all thy woes from thy sight. 

5. The sight of the Supreme spirit, will remove the plentiful 
seeds of bias from thy mind ; and it will drive away the woeful 
sights of misery, pouring upon thy view in copious showers. 

6. Continue like Janaka in the wilful discharge of thy duties, 
and prosper by placing thy intellectual sight, on the divine light 
shining in thy inward spirit. 

7. It was by his inward cogitations, that Janaka found the 
transitoriness of the world; and by placing his faith in the un- 
changeable Spirit, he found its grace in time. 

8. Hence neither the pious acts of men, nor their riches nor 
friends, are of any use to them for their salvation from the miseries 
of life, unless it be by their own endeavor for the enlightenment 
of their soul. 

9. They who rely their faith in the gods, and depend upon 

them for fulfilment of their desires and future rewards, are 
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perverted in their understandings, and cannot be heirs of immor- 
tality. 

10. It is by reliance in one’s reasoning and resignation, 
and by his spiritual vision of the Supreme spirit, that he is 
saved from his misery in this ocean of the world. 

ll. The attainment of this blessed knowledge of intuition, 
which removeth our ignorance, is as what they call thy getting 
of fruit fallen from heaven. (¢.e. a heavenly and accidental fruit). 

12. The intelligence which looks into itself as Janaka’s, 
finds the soul developing of itself in it, as the Jotus-bud opens 
of itself in the morning. 

13. The firm conviction of the material world, melts into 
nothing under the light of persipience; as the thick and tangible 
ice, dissolves into fluidity under the heat of the sun. 

14. The consciousness that. this js I (2. e. One’s self-con- 
sciousness), is as the shade of night, and is dispelled at the 
rise of the sun of intellect, when the Omnipresent light appears 
vividly to sight. 

15. No sooner one loses his self-conciousness that ‘this is 
himself,? than the All-pervading Soul opens fully to his view. 


16. As Janaka has abandoned the consciousness of his 
personality, together with his desires also; so do you, O in- 
telligent R&ma, forsake them by your acute understanding 
and of the mind discernment. 


17. After the cloud of egoism is dispersed, and the sphere 
1s cleared all around; the divine hght appears to shine in it, as 


brightly as another sun. 

18. Ttis the createst ignorance to think of one’s egoism 
(or self-personality) ; this thought being relaxed by the sense 
of Our nothingness, gives room to the manifestation of holy 
light in the soul. 

19. Neither think of the entity nor non-entity of thyself 
or others; but preserve the tranquility of thy mind from both 
the thoughts of positive and negative existences; inorder to get 
rid of thy sense of distinction between the producer and the 
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produced ; (z.¢. of the cause and effect, the both of whichare 
identic in Vedanta) or spiritual philosophy. 

20. Again your fostering a fondness for something as good, 
and a hatered to others as bad; is but a disease of your mind for 
your uneasiness only. (Since all things are good in their own 
kinds, and nothing bad in its nature, and in the sight of God, 
who pronounced all things good). 

21, Be not fond of what you think to be beautiful, nor 
disgusted at what appears hateful to you, get rid of these anta- 
gonist feelings, and be even minded by fixing it on One, 
before whom all things are alike and equally good : (all partial 
evil is universal good Pope. 

22. They that view the desirable and the detestable in the 
same light, are neither fond of the one nor averse to the other. 


23. Until the fancy of the desirableness of one thing and 
dislike of the other, is effaced from the mind, it isas hard to have 
the good grace of equanimity, as it is difficult for the moon- 
light to pierce through the cloudy sky. 

24. The mind which considers one thing as some thing a 
propos, and another as nothing to the purpose, (the one as desirable 
and the other worthless) ; is deprived of the blessing of indiffer- 
ence, as the brier séota is despised, not standing with all its 
fruits and flowers. 

95. Where there is a craving for the desirable, and an aver- 
sion to what isunseemly, and when there is a cry for gain and 
an outery at one’s loss; it is impossible for even mindedness, 
dispassionateness and tranquility of the mind, to abide then 
and there in that state. 

26. There being only the essence of one pure — Brahma 
diffused throughout the universe, how very improper is 16 to take 
the one as many, and among them something as good or bad ; 
(when the Maker of all has made all things good). 

27. Our desires and dislike, are the two-apes abiding on the 
tree of our hearts; and while they continue to shake and swing 
it with their jogging and jolting, there can be no rest in it. 
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28, Freedom from fear and desire, from exertions and action, 
ecther with sapience and equanimity, are the inseparable 
accompaniments of ease and rest. 

29. The qualities of forbearance and fellow feeling, accom- 
panied with contentment and good understanding, and joined 
with a mild disposition and gentle speech, are the indispensable 
companions of the wise man, who has got rid of his desires and 
the feelings of his liking or dislike. 

30. The mind running to meanness, is to be repressed by 
restraining the passions and appetites; as the current of water 
running’ below, is stopped by its lock gate, 

31. Shun the sight of external things, which are the roots of 

error and fallacy ; and consider always their internal properties 
both when you are awake and asleep, and also when you are 
walking about or sitting down. 
82. Avaricious men are caught like greedy fishes, in the hid- 
den net of their insatiable desires, and which is woven with the 
threads of worldly cares, and is under the waters of worldly 
affairs. 

33. Now Rdma! cut the meshes of this net, with the knife 
of thy good understanding ; and disperse it in the water, as a 
tempest rends the thick cloud and scatters it about the air. 


34. Try O gentle Réma! to uproot the root of worldliness, 
which sprouts forth in the weeds of vice, with the hatchet of your 
perseverence and the eliminating shovel of your penetration. 


85. Employ your mind to hew down the cravings your mind, 
as they use the axe to cut down a tree, and you will then 
rest in quist as you arrive at the state of holiness. 


36. Having destroyed the former state of your mind by its 
present state, try to forget them both by your heedless mind in 
future, and manage yourself unmindful of the world. (There 
is 2 play of the word mind in the original), 

37. Your utter oblivion of the world, will prevent the revival 


of your mind ; and stop the reap pearance of ignorance which is 
concommittant with the mind. 
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38. Whether you are waking or sleeping or in any other state 
of your life; you must remember the nihility of the world, and 
resign your reliance in it. 

39. Leave off your selfishness (mamatd-or-meztatem), O Réma! 
and rely in the disinterstedness of your soul; lay hold on what 
ever offers of itself to you and without seeking for it all about. 

40. As the Lord God doth every thing, and is yet aloof from 
all ; so must thou do all thy acts outwardly, and without thyself 
mixing in any, 

41. Knowing the knowable, one finds himself as the in- 
create soul and Great Lord of all ; but being apart from that soul, 
he views only the material world spread before him. 

42. He who has the sight of the inner spirit, is freed from 
the thoughts of the external world, and is not subjected to the 
Joy or grief or sorrow and other evils of his life. 

43. He is called a Yogi who is free from passions and enmi- 
ty, and looks on gold and rubbish in the same light; he is joined 
with his Joy in his Yoga, and disjoined from all worldly desires. 

44. He enjoys the fruit of his own acts, and minds not what 
he wastes or gives away ; he has the evenness of his mind in every 
condition, and is unaltered by pain or pleasure. (The sanskrit 
sukh-dukkha means also prosperity and adversity, and good and 
evil of every kind). . 

45. He who receives what he gets, and is employed with 
whatever offers of itself to him, without considering the good or 
evil that he is to gain by it, is not plunged into any difficulty. 

46. He who is certain of the truth of the spiritual essence 
of the world, pants not for its physical enjoyments, but he is 
even-minded at all times. 

47. The dull mind follows the active intellect in accomplish- 
ing its objects, as the carnivorous cat or fox follows the lion in 
quest of meat, 

48. As the servile band of the lion feeds on the flesh ac- 
quired by his prowess, so the mind dwells upon the visible and 
sensible object, which it perceives by power of the intellect. 
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49, Thus the unsubstantial mind, lives upon the outer world 
by the help of the intellect , but as it comes to remember its ori- 
gination from the intellect, it recoils back to its original state. 

50. ‘The mind which is moved and lighted, by the heat and 
light of the lamp of the intellect ; becomes extinct without its 
physical force, and grows as motionless as a dead body. 

51. The nature of the intellect is known to exclude the idea 
of motion or pulsation from it; and the power which has vibra- 
tion in it, is ealled intellection or the mind in the S4stras. 

52, The breathing (or vibration) of the mind, like the hissing 
of a snake, is called its imagination (kalpana); but by knowing the 
intellect as the Ego, it comes to the true knowledge of the 
inward soul. 

53. The intellect which is free from thoughts (chefyas), is the 
ever lasting Brahma ; but being joined with thought, it is styled 
the imaginative principle or Mind. 

54, This power of imagination having assumed a definite 
form, is termed the mind ; which with its volition and options, is 
situated in the heart of living beings. 

55, With its two distinct powers of imagination and volition, 
it is employed in the acts of discriminating and chosing the 
agreeable from what is disagreeable to it. (7. ¢. The imagination 
and volitive faculties of the mind, supply it with the power of 
discrimination and option, between what is fit or unfit for or suit- 
able to it). 


56. The intellect being seated in the heart with its thoughts 
and volitions, forgets its spiritual nature, and remains as a dull 
material substance: (2. e, the passivity of the heart as opposed to 
the activity of the mind), 


57. The intellect being thus confined in the hearts of all 
animals in this world, continues in utter oblivion of its nature ; 
until it is awakened of itself, either by its intuition or instruction 
of preceptors &c. . 


58. So it isto be wakened by means of instruction, derived 
from the Sastras and preceptors; as also by the practice of 
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dispassionateness, and subjection of the organs of sense and 
action. 

59. When the minds of living beings, are roused by learning 
and self-control; they tend towards the knowledge of the Great 
Brahma, or else they rove at random about the wide world. 

60. We must therefore awaken our minds, which are rolling 
in the pit of worldliness, through the inebriety of the wine 
of error, and which are dormant to divine knowledge. 

61. As long as the mind is unawakened, it is insensible 
of every thing (in its true light); and though it perceives the 
visibles, yet this perception of them is as false as the sight of 
a city in our fancy. 

62. But when the mind is awakened by divine knowledge, 
to the sight of the supreme Being ; it presents every thing in 
itself, as the inward fragrance of flowers pervades the outer- 
petals also, (2. e. The inward sight of God, comprehends the 
view of every thing in it). 

63. Though the intellect has the quality of knowing every 
thing, contained in all the three worlds ; yet it has but a little 
knowledge of them from the paucity of its desire of knowing 
them. (t. e. Though the capacity of the intellect is unlimited, 
yet its knowledge is proportionate to its desire of gaining it). 

64. The mind without the intellect is a dull block of stone; 
but it is opened by divine light, like the lotus-bud expanding 
under the light of the sun. 

65. The imaginative mind is as devoid of understanding, as 
a statue made of marble, is unable to move about by itself.” 

66. How can the regiments drawn in painting, wage a 
war in a mutual conflict, and how can the moon-beams, make the 
medicinal plants emit their light? (¢. e. As it is life that makes 
the armies fight, so it is the intellect that actuates the mind to its 
operations. And as the plants shine by night by the sun-beams, 
which are deposited in them during day, so shines the mind 
by means of its intellectual light). 

67. Who has seen dead bodies besmeared with blood to run 
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about on the ground, or witnessed the fragments of stones 
in the woods to sing in musical strains ? 


68. Where does the stone idol of the sun, dispel the darkness 
of the night ; and where does the imaginary forest of the sky 
spread its shade on the ground ? 


69. Of what good are the efforts of men, who are as 
ignorant as blocks of stones, and are led by their error in many 
ways; except it be to endanger themselves by the mirage of 
their minds ? (The exertions of the ignorant are as vain as the 
labour of a Sisyphus). 


70. It is the imagination that displays the non-existent as 
existent in the soul, as it is the sun-beams, which exhibit the 
limpid main in the mazy sands. 


71. It is the moving principle in the body, which the 
sophists designate as the mind; but know it as a mere force of 
the winds, like the vital breath of living beings. 

72. Those whose self-consciousness is not disturbed, by the 
currents of their passions and desires; have their spiritual souls 
like an unperturbed stream (of psychic fluid). 


78. But when this pure consciousness is befouled by the false 
fancies of this and that, and that thisis I and that is mine; 
then the soul and the vital principle, are both taken together 
to form a living being. : 


74. The mind, the living soul and understanding, are all but 
fictitious names of an unreality, according to the conceptions of 
false thinkers, and not of them that know the true spirit. 


75. There is no mind nor understanding, no thinking 
principle, nor the body in reality ; there is the only reality of the 
One universal spirit, which is ever existent everywhere. (So says — 
the Sruti:—All else are but transitory creations of imagination, 
and so pass into nothing). 


76. It is the soul, which is all this world, it is time and all 
its fluctuations, it is more transparent than the atmosphere, and 
it is clear as it is nothing at all. 


77, It_is not always apparent, owing to its tr ansparency ; 
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yet it is ever existent, owing to our consciousness of it. The 
spirit is beyond all things, and is perceived by our inward per- 
ception of it. 

78. The mind vanishes into nothing, before our consciousness 
of the Supreme Soul; just as darkness is dispelled from that 
place, where the sunshine is present. 

79. When the transparent and self-conscious soul, raises 
other figures of its own will; then the presence of the soul is 
forgotten, and hid under the grosser creations of the mind. 


80. The Volitive faculty of the Supreme Spirit, is denomina- 
ted the mind; but it is unmindedness and want of volition 
on our part, which produces our liberation. (¢, e, our submis- 
sion to the Divine Will, sets us free from all liability, as it is said 
in the Common prayer: “Let thy will (and not mine) be done”). 


81. Such is the origin of the mind which is the root of 
creation; it is the faculty of the volition of the principle of 
our consciousness, otherwise called the soul. (The mind is the 
volitive faculty of the Spirit. see 80). 

82, The intellectual essence being defiled by its desires, 
after falling from its state of indifference ; becomes the principle 
of production or producing the desired objects. (This is called 
the mind or the creative power, and is represented as the first 
male or the agent of procreation). 

83. The mind becomes extinct, by loss of the vital power; as 
the shadow of a thing disappears, by removal of the substance. 
(This passage establishes the extinction of the mind, with all 
its passions, feelings and thoughts upon the death of a man). 

84, The living body perceives in its heart, the notion of a 
distant place which exists in the mind, and this proves the identity 
of the vital breath and the thinking mind. (Again the communi- 
cation of the passions and feelings between the heart and mind, 
proves them to be the same thing). (Hence the word antah-ka- 
rana or inward sense, is applied both to the heart as well as mind). 

85. I¢ is therefore by repressing the mind, that the vital 
breath also repressed, to produce longivity and healthiness. (It is 
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done by the following methods, viz; by dispassionateness, sup- 
pression of breathing, by yoga meditation, and by cessation from 
bodily labour in the persuit of worldly objects). 

86. The stone has the capability of mobility, and the fuel of 
inflammability ; but the vital breath and mind, have not their 
powers of vibration or thinking’; (without the force of the intel- 
lect and the spirit). 

87. The breath of life is inert by itself, and its pulsation is 

' the effect and composed of the surrounding air; so the action of 
the mind, is owing to the force of the intellect ; whose pellucidity 
pervades all nature. 


88. It is the union of the intellectual and vibrating powers, 
which is thought to constitute the mind. Its production is as 
false, as the falsity of its knowledge. (All mental phenomena 
are erroneous), 


89. The mental power is called error and illusion also, and 
these in ignorance of the Supreme Brahma, produce the know- 
ledge of this poisonous world: (which springs from illusion of 
the mind). 


90. The powers of the intellect and vibration, combined with 
those of imagination and volition which constitute the mind, are 
productive of all worldly evils, unless they are weakened and 
kept under restraint. 


91. When the intellect thinks on or has the perception by 
the pulsation caused by the air. The wind of breath gives 
pulsation to the intellect, ard causes its power of intellection ; 
aid this intellectual power gives rise to all the thoughts and 
desires of the mind, 

92. ‘The percussive intellect which extends over the undivided 
sphere of the universe, is verily the thinking power, the mind is 
a false imagination like the ghost of infants. 


93. The intellect is the power of intellection, which coninaes be 
intercepted by any thing else, like the mind any where; as there is 


ne power to rise in contest against the almighty Indra. (The 
Intellect or chit being the Divine mind), 
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94, Thus their being no felation between intellection and 
the mind, it is wrong to attribute the mind with the power of 
thinking, which is not related with it. 

95. How can this union of the intellect with its vibration only, 
be styled the mind with its multifarious functions. ‘The com- 
mander alone cannot be called an army without its component 
parts of horse, elephants and others. 

96. Hence there is no such thing as a good or bad mind in any 
of the three worlds, (when there is no mind atall). The bias of 
its existence will be utterly removed by full knowledge of spiri- 
tuality (tatwajnana). (That there is but one Spirit only). 

97, Itis in vain and to no purpose, that they imagine the 
being of the mind. It is proved to be an unreality and having 
no substantiality of its own. 

98, Therefore, O magnanimous Rdéma! never give rise to 
false imaginations of anykind, and particularly that of the mind 
which never exists any where. 

99. False phantasies rise as the mirage, from want of a 
full knowledge of things ; they spring in the heart which is ag 
barren as a desert, for want of the rain of full knowledge. 

100. The mind is a dead thing owing to its want of a form 
or activity, and yet itis a wonder as it is idolized in the cir- 
cles of common people. 

101. Itisa wonder that the mind, having no soul nor essence, 
nor a body nor size or support of its owa, should spread its net 
over all ignorant minds. 

102. One who falls a victim to his unarmed and impotent 
mind, likens a man who says, he is hurt in his body by the fal- 
ling of a lotus-flower upon it. 

103. The man that is undone by his inert, dumb and blinded 
mind, (that neither sees nor seizes nor talks to him) ; is as one 
who complains of his being burnt by the cool full-moon-beams, 

104. People are verily killed by an antagonist, who is present 
before them; but it is a wonder that the ignorant are foiled 
by the inexistent mind of their own making. 
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105. What is the power of that thing, which is a creation of 
mere fancy, and an unreal presentation of ignorance; and which 
being sought after, is no where to’ be found. . 

106. It is a great wonder, that men should be overcome by 
their impotent minds, dealing in their delusions only. 

107. It is ignorance that is ever exposed to dangers, and the 
ignorant are always the victims of error. Know the unreal world 
to be the creation of ignorance and of the ignorant only. 

108. Oh! the misery of miseries, that the ignorant make 
of this creation of their ignorance to themselvs, and that they 
fabricate a living soul for their sufferings only. (A separate liv- 
ing soul jzvatma, is denied in Vedanta). 

109. I weet this frail world to bea creation of the false ima- 
gination of the ignorant, and this earth to be as fragile as to be 
broken and borne away by the waves of the ocean. 

110. It is like the dark collyrium, which is broken down by 
the surrounding waters or seas, serving as its grinding mill ; and 
yet men are maddened with it, as those struck by moon-beams. 
(Moonstruck lunatics), 

111. The visible world disappears at the sight of reason, as a 
man flies from thesight of his foe; andthe train of imaginary 
creations fly before it, like hosts of demons vanquished by the 
gods. 


112. Thus is this world, which is a false creation of fancy, 
and exists nowhere except in the idle brains of the ignorant, lost 
into nothing at the sight of reason. 


113. He who is not able to govern his mind, and efface the 
thoughts of this false world, arising in the minds of the ignorant 
only ; is not worthy of being advised in the abstruse doctrines 
of spirituality. 

114, Those who are confirmed in their belief of the visibles, 
and are self-sufficient in their knowledge of these; are unable to 


grasp the subtile science of abstract philosophy, and are there- 
fore unfit to receive spiritual instruction, 


115, These men are insensible of the soft tunes of the lute 
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who are acctistomed to the loud beatings of drum, and they are 
startled at seeing the face of a sleeping friend (¢. e. their hidden 
soul), 


116. They who fly with fear from the loud songs (preachings 
of false preachers, cannot have the patience to listen to the silent 
lesson of their inward monitor} and they who are deluded by 
their own minds, can hardly be reclaimed by any other. 

117. Those who are tempted to taste the gall of worldly 
pleasures for sweet, are so subdued by its effects on their un- 
derstandings, that they lose the power of discerning the truth 
eltogether ; and it is therefore useless to remonstrate with them. 


Vor, Ii r 9B 


CHAPTER XIV. 
AscpRTAINMENT OF THE THINKING PRINCIPLE. 


Argument. People unworthy of persuation, their transmigrations, and 
purification of the mind. 


ee QHTIA said: These multitudes of men, that are carried 

away by the waves of the torrents of. the sea of worldly 
pursuits ; are deaf and dumb to the admonitions of their spiri- 
tual instructors. 

2. They are not fit to derive the benefit of the spiritual 
knowledge, which I have propounded in this yogasistra by my 
rational discourses. 

3. They who are born blind and ean see nothing, are not 
to be presented with the picture of a garden, portrayed with 
blooming blossoms and beautiful flowers by the intelligent artist. 

4. There is no such fool that would present fragrant odours 
to one, whose nostrils are snorting under some nasal disease (pina- 
sa. Polypus), nor so great a dolt, that would consult an ignor- 
ant man on spiritual matters. 

5. What lack-wit is there, that would refer a question on 
law or religious subjects, to one of ungoverned passions and 
organs of sense, or whose eyeballs are rolling with the intoxi- 
eation of wme. 

6. Who asks of the dead the way he should go, or one in the 
grave about the concourse in the city ; and what witless man is 
there that resorts to an idiot to clear his doubts. 

7. Of what good is it to advise a witling, whose serpentine 
mind is coiling and creeping in the cave of his heart; and though 
it lies there in silence and sightless, is yet ungovernably wild ? 

8. Know there is no sucha thing as a well governed mind, 
for though you may fling it at a distance from you, yet it is never 


lost or annihilated. (The unsubdued mind recurs to us in repeat- 
ed births). 
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9. The simpleton who does not bear his sway over his false 
and delusive mind, is tormented to death by its venomous smart, 
as if stung by a deadly reptile. 

10. The Jearned know the vital powers, and the operations 
of the organs cf action, to depend on the action and force of the 
soul; say then, O Réma, what is that thing which they call the 
mind, (The three functions of motion, thought and organic 
action, being conducted by force of the vital breath, it is in 
vain to suppose the existence of the mind). 

il. The vital‘breath gives the force for bodily actions, and 
the soul prodtces the power of knowledge; the organs act by 
their own force, and the supreme spirit is the main source of all. 

12. All forces are but parts of the omnipotence of the aipreme 
Spirit ; their different appellations are but inventions of men, 

13, What is it that they call the living soul, and which has 
blindfolded the world ; and what they term as the mind, is really 
an unreality and without any power of its own. 

14, Ré&ma! I have seen the continued misery arising from 
their false conception of the unreal mind ; and my pity for them 
has caused my incessant sorrow. 

15. But why should I sorrow for the ignorant rabble, 
who bring their woe by their own error? The common herd is 
born to their misery like beasts and brutes. 

16. Theignorant rabble are born in their dull material bodies, 
for their destruction only. They are born to die away incessant- 
ly, like the waves of the ocean. 

17. What pity shall I take for them, that are seen every day 
to perish under the jaws of death, like numbers of animals 
immolated in the shambles. 


18. For whom shall I sorrow, when I see billions and 
trillions of gnats and moths, are destroyed day by day, by gusts 
of wind (which is their element and support). . 

19. Whom shall I sorrow for, when I observe on every 
side the millions of deer and beasts of chase, that are killed 
every day in the hills and forests,by their hunters and sportsmen, 
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20. Whom shall I feel for, when I find innumerable shoals 
of small fishes, that are devoured every day in the waters, by 
the bigger ones! 

21. Isee an infinite number of animalcules, to be eaten up 
by flies and fleas ; which in their turn, are devoured by the vora- 
cious spiders and scorpions. 

22. The frog feeds on flies, and is on its turn devoured by 
snakes. The birds of prey swallow the snake, and the weasel 
preys upon them. 

283. The weasel is killed by the cat, which is killed again by 
the dog; the bear destroys the dog, and is at last destroyed by 
the tiger. ( #aaelaateta :—One animal is food to another.) 

24, The lion overcomes the tiger,and is overcome on its turn 
by the Sarabha, (a fabulous beast with eight feet), The sarabha 
is overthrown by it fall on rocky steeps, in its attempt to jump 
_ over the gathering clouds. 


25. The clouds are worsted by tempests, and these again 
_ are obstructed by the rising rocks and mountains. The mountains 
are split by thunder claps, and the thunderbolts of heaven ar 
broken by the thundering Sakra. (J ove). 


*6. This Sakra or Indra is vanquished by Upendra or 
_ Vishnu (his younger brother), and Vishnu is made to undergo 
his incarnations in the shapes of men and beasts. He is sub- 
jected to the vicissitudes of pain and pleasure, and to the 
conditions of disease, decay and death. (Change is the order of 
nature.) 

27. Big-bodied beasts ave fed upon by the leaches and fleas 
that stick to their bodies to suck their blood; and men fraught 
with knowledge and armed with weapons ; are infested by their 
bloodsucking bugs and gnats, 

28. Thus the whole host of living bodies, are continually 
exposed to feed upon and to be fed by one another, with re- 
morseless voracity. 

29. There is an incessant growth of leaches, fleas and ants, 
wad other small insects and worms on the one hand; and a con- 
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tinued dissolution of both the big and puny bodies: in every 
place on earth. 

80. The womb of the waters, bears the breed of fishes, 
whales, hippopotamus and other aquatic animals; and the 
bowels of the earth, produce the multitudes of worms and 
reptiles to infinity. 

31. The air teems with the brood of birds of various kinds, 
and the woods abound with wild beasts, and lions and tigers, 
the fleet deer and other brutes. 

$2. There are inborn worms growing in the intestines, and 
upon the skin of animal bodies ; and parasitical insects and 
animalcules, feeding upon the bark and leaves of trees. 

83. Insects are seen to be born in the crusts of stones, as 
frogs, vajrak{tas and others; and many kinds of worms and 
insects, are found to grow in and subsist upon the foeces and 
and excrements of animals, 

34. In this manner an endless number of living beings, 
are being born and perishing for ever and ever; and it is of no 
avail to them, whether kind hearted men are joyous or sorrowful 
at their births and deaths. 

85. The wise can have no cause for their joy or grief, in 
this continued course of incessant births and deaths of the 
living world. 

86. Such is the nature of all the different series of animal 
beings, that they incessantly grow to fall off like the leaves 
of trees. (These are known as the ephamerides and the heirs and 
poor pensioners of a day). 

87. The kind hearted-man, who wishes to remove the sorrows 
of the ignorant by his advice, attempts an impossibility, as 
that of shrouding the allpervasive sunshine, by means of his 
umbrella, 

88. Itis useless to give advice to the ignorant, who are no 
better than beasts in their understandings ; as it is fruitless to 
talk to a rock or block of wood or stone in the wilderness. 

89. The dull-headed ignorant, who are no better than beasts, 
are dragged by their wilful minds,like the cattle by their halters. 
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40, It would make even the stones to melt into tears, to see 
the ignorant plunged in the slough of their perverted minds, 
and employed in acts and rites for theirown ruin, (The ruin of 
their souls caused by ritualistic observances.) 


41. Men of ungoverned minds, are always exposed to dangers 
and difficulties ; but the expurgated minds of the wise, are frée 
from the evils and mishaps of life. 

42. Now Rdma, consider well the miseries of ungoverned 
minds ; and betake yourself to the knowledge of the knowable 
One. (2. ¢, the One alone that is worthy of being known). 


43. Never entertain in your imagination ; the vain bugbear 
of a mind, which has no real existense of its own ; and beware 
of this false belief, which may betray you like the ideal ghost 
of children. : 

44, As long as you are forgetful of the soul, you must remain 
in utter ignorance ; and so long will you continue to be tortur- 
ed by the dragon, residing in the recess of your heart. 


45. Now you have known the whole truth, asI have ex- 
pounded to you; that it is your imagination only, that presents 
you with the idea of your mind, of which you must get rid 
for ever. 


46. If you rely in the visibles, you are subject to the delu- 
sion of your mind; but no sooner, you shun your reliance in 
_ them, than you are liberated from your illusion of it. 


47. The visible world is a combination, of the three qualities 

of Sutya, rajas and tamas ; and it is exposed before you, by 

your méya or illusion only, as a snare is spread for entanglement 
of beasts. 

48. ‘Think of the inexistence both of the subjective-self and 
the objective world ; and remain as firm as a fixed rock” on earth, 
aud behold the Lord only, in the form of infinite space in thy 
heart. (This is Vasishtha’s Vacuism). 

49. Shun Rama, the false thoughts of thy self-existence, and 
that of the visible world also; and forsake thy belief in the 
duality, inorder to settle thyself in the infinite unity, 


ee A ee 


UPASAMA KHANDA. 759 


50. Continue to meditate on the soul, as it is situated between 
the subjective viewer, and the objective view of this world ; and 
as it is existent in thy vision, which lies between the two. (2. @ 
between yourself and the visible object, which is empty space). 


51. Forsake the ideas of the subject and object of your taste, 
(i. e. of the taster and tastable) ; and thinking on their interma- 
diate state of gustation or tasting, be one with the soul. 


52. Rdma, place yourself in the position of your thought or 
power of thinking, which lieth betwixt the thinker and think- 
ables;support your soul on the supportless soul of all, and re- 
main steady in your meditation. 

53. Forsake the cares of the world, and be exempt from the 
thoughts of existence and non-existence ; meditate on the universal 
soul and be settled with thy soul in that soul. 


54, When you have learnt to think on the thinkable one, by 
relinquishing the thought of your own existence ; you shall then 
arrive to that state of the unconsciousness, which is free from 
misery (or the state of supreme bliss). 

55. Know your thoughts to be your fetters, and your self- 
consciousness as your binding chain ; therefore O Rama! loosen 
the lion of your soul, from the prison house of your mind. 

56, By departing from the state of the Supreme Soul, and 
falling to the thoughts of the mind, you will be crowded 
by your imaginations, and see only the objects of your thought 
all about you. 

57. The Knowledge, that intellection or thinkiug power is- 
distinct from the soul, introduces the existence of the unhappy 
mind, which must be got rid of for the sake of true happiness. 
(by knowing them as the one and samething). — 

58. When you become conscious of the Supreme soul in-you, 
and as permeated throughout all nature, you will then find the 
thinker and his thinking, the thinkables and their thoughts, 
vanish into nothing. 


59. The thought that “I havea soul and a living soul also,” 
brings on us all the miseries to which we are exposed to all 
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eternity. (¢. e. consciousness of a personal entity, causes the woes 
which personality is ever liable to). 

60. The consciousness that “I am the one soul, and not a 
living being or distinct existences ;” (because all things distinct 
from the universal soul are nothing at all); is called the tran- 
quility of the spirit and its true felicity. 

61. When you are certain, O Rdma! that the world is the 
universal soul itself, you will find the false distinctions of your 
mind and living soul, to be nothing it reality. 

62. When you come to perceive that all thig ig your very self, 
your mind will then melt away into the soul, as the darkness 
dissolved in the sunlight, and the shadow disappears in the air, 

63. As long as you cherish the snake of your mind within 
yourself, you are in danger of catching its poison ; but this being 
removed by your yoga meditation, you escape the danger at once. 

64. Be bold, O Réma! to destroy the mighty demon of the 
deep rooted error of your mind, by the power of incantation 
(mantras) of your perfect knowledge. 

65. Upon disappearance of the demon of the mind from the 
dwelling of your body, as whena Yaksha disappeats in the air, 
you will be free from every disease, danger, care and fear, 

66. Dispassionateness, and disinterestedness, joined with the 
knowledge of unity, melt down the substance of the mind, and 
confer the best and highest state of felicity and rest in the 
Supreme spirit ; and bring on that state of tranquility which ig 


the main aim of every body. May all these blessings attend 
upon you. 


— a’ Ps a 


CHAPTER, XV. 


On Avaniceg. 
Argument. Description of a varice as the Root of all Evils. 


ASISHTHA continued :—The soul by following the unholy 
essence of the mind, which is the source of the world, is led 
to fall into the snare, which is laid by it for all living beings. 

2. The soul then loses the brightness of its spiritual form, 
and takes the gross shape of the senses: it waits upon the guide 
ance of the mind, and indulges in its impure imaginations. 

3. It falls into avarice, which like a poisonous plant makes 
it senseless, and spreads a fearful anathesia over it. 

4, Avarice like a dark night, hides the soul under the gloom 
of oblivion, and produces endless pangs to the soul. 

5. The god Siva withstood the flame of the kalpa conflagras 
tion, but no body can withstand. the fierce fire of avarice. 

6. It bears a formas formidable as that of a long, sharp 
and sable dagger; which is cold in appearance, but very injurious 
in her effects. 

7. Avarice is an evergreen plant, bearing bunches of plenteous 
fruits on high; which when they are obtained and tasted, prove 
to be biter and gall. 

8. Avarice is a voracious wolf, prowling in the recess of the 
heart ; and feeding unseen on the flesh and blood and bones of 
its sheltering body. 

9. Avarice is as a rainy stream, full of foul and muddy water; 
now overflowing and breaking down its banks, and then 
leaving empty its dirty bed. 

10. The man striken with avarice, remains niggardly and 
broken hearted at all times; his spirits are damped, and his 
sordid soul is debased before mankind. He is now dejected, and 


now he weeps and lays himself down in despair, 
‘Voi. IL 96 
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11. He who has not this black adder of greediness, burrow- 
ing in the recess of his heart, has the free play of his vital 
breath, which is otherwise poisoned by the breath of the viper 
rankling in his breast. 

12. The heart which is not darkened by the gloomy night 
of greediness, feels the rays of humanity sparkling in it, like the 
glancing of the bright moon-beams. 


13. The heart that is not eaten up by the corroding cares of 
avarice, is ag an uncankered tree, blooming with its blossoms of 
piety. 

14. The current of avarice, is ever running amidst the wil- 
derness of human desires, with ceaseless torrents and billows, and 
hideous whirlpools and vortices around. 


15. The thread of avarice, like the longline of a flying kite 


or tossing top, whirls and furls and pulls mankind, as its toys and 


playthings, 

16. The rude, rough and hard-hearled avarice, breaks and 
cuts down the tender roots of virtues, with the remorseless axe of 
its hardihood. 

17. Foolishmen led by avarice, fall into the hell pit, like the 
ignorant deer into the blackhole ; by being enticed by the blades 
of grass, scattered upon its covering top. 

18. Men are not so much blinded by their aged and decayed 
eyesight, as they are blinded by the invisible avarice seated in 
their hearts. 

19. The heart which is nestled by the ominous owl of avarice, 
is as bemeaned as the god Vishnu, who become a dwarf in beg- 
ging a bit of ground from Bali. 


20. There is a divine power, which hath implanted this in- 
satiable avarice in the heart of man; which whirls him about, as if 
tied by a rope, like the sun revolving round its centre in the sky. 

21. Fly from this avarice, which is as henious as the veno- 
mous snake. It is the source of all evils, and even of death in 
this mortal world, 


22. Avarice blows on men as the wind, and it is avarice that 
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makes them sit still as stones; avarice makes some as sedate 
as the earth, and avarice ransaks the three worlds in its rapid 
course. 

23. All this concourse of men, is impelled to and fro by 
avarice, as if they are pulled by ropes; it is easy to break the 
band of ropes, but not the bond of avarice. (There is a play 
of words here, as that of band, bond and bondage), 

24, Then R&ma, get rid of avarice by forsaking your desires; 
because it is ascertained by the wise, that the mind dies away 
by want of its desires (to dwell upon). 

25. Never observe the distinctions of my, thy and his in all 
thy wishes, but wish forthe good of all allke; and never foster 
any bad desire, (which 1s foul in its nature). 

26. The thought of self in what is not the self, is the parent 
of all our woe; when you cease to think the notself as the self 
you are then reckoned among the wise, . 

27. Cut off your egoism, O gentle Réma! and dwell in thy 
unearthly self by forgetting yourself, and by dispelling your 
fear from all created :being. (Here is an alliteration of the 
letter bh © in the last line, as ¥, 54, OF. 


CHAPTER XVI 


HeEawinG or AVARICE. 


Argument. The way to forsake the desires, and become liberated in 
this life and the next. 


AMA said:—It is too deep for me sir, to understand what 
you say to me, for the abandonment of my egoism and 

avarice. 

2. For how is it possible, sir, to forsake my egoism, without 
forsaking this body and every thing that bears relation to it? 

8. It is egoism whieh is the chief support of the body, as a 
post or prop is the support of a thatched house. 

4. The body will surely perish without its egoism, and will 
be cut short of its durablity, as a tree is felled by application 
of the saw to its root. 


5. Now tell me, O most eloquent sir, how I may live by 
forsaking my egoism (which is myself) ; give me your answer, 
acording to your right judgment. 

6. Vasishtha replied :—O lotus-eyed and respectful Réma! 
abandondonment of desires, he said to be of two kinds by the wise, 
who are well acquainted with the subject ; the one is called the 
jneya or knowable and the other is what they style the thinkable 
(or dheya). 

7. The knowledge that I am the life of my body and its powers, 
and these are the supports of my life, and that Iam something. 

8. But this internal conviction being weighed well by the 
light of reason, will prove that neither am I related with the 
external body, nor does it bear any relation with my internal 

- poul. 

9. Therfore the performance of one’s duties, with calmness 
and coolness of his understanding, and without any desire of 
fruition, is called the abandonment of desire in thought. 

10. But the understanding which views things in an equal 


UPASAMA KHANDA. 765 


light, and by forsaking its desires, relinquishes the body 
without taking any concern for it, and is called the knowing 
abondonment of desires. (7. e. of which the Yogi has full 
knowledge). 

11. He who foregoes with ease the desires arising from his 
egoism, is styled the thinking abjurer of his desires, and is 
liberated in his life time. 

12. He who is calm and even-minded, by his abandonment 
of vain and imaginary desires; is a knowing deserter of his 
desires, and is liberated also in this world. 

13. Those who abandon the desires in their thought, and 
remain with listless indifference to everyshing, are like those 
who are liberated in their life time. 

14. They are also called the liberated, who have had. their 
composure (éxsoucrance) after abandonment of their desires, and 
who rest in the Supreme Spirit, with their souls disentangled 
from their bodies. (This is called the disembodied libertion. 

facaz afe ). ; 

15. Both these sorts of renunciation are alike entitled to. 
liberation, both of them are extricated from pain; and both 
lead the liberated souls to the state of Brahma. 

16. The mind whether engaged in acts or disengaged from 
them, rests in the pure spirit of God, by forsaking its desires. 
(There is this difference only between them, that the one has an 
active body, while the other is without its activity). 

17. The former kind of yogi is liberated in his embodied 
state, and freed from pain throughout his life time; but the latter 
that has obtained his liberation in his bodiless state after his 
demise, remains quite unconscious of his desires. (The liberated 
soul is freed from desire after death. Their desires being dead 
with themselves, they have nothing to desire). 

18. He who feels no joy nor sorrow at the good or evil, 
which befalls to him in his life time, as it is the course of 
nature, is called the living liberated man. 


19. He who neither desires nor dreads the casualties of good 
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or evil, which are incidental to human life; but remains quite 
regardless of them as in his dead sleep, is known as the truly 
liberated man, 

20. He whose mind is freed from the thoughts, of what is 
desirable or undesirable to him, and from his differentiation of 
mine, thine and his (¢. e. of himself from others), is called the 
truly liberated. 

%1. He whose mind is not subject to the access of joy and | 
grief, of hope and fear, of anger, boast and niggardliness, is said 
to have his liberation. 

22. He whose feelings are all obtund within himself as in 
his sleep, and whose mind enjoys its felicity like the beams of 
the fullmoon, is said to be the liberated man in this world. 


23. Valmiki says:—After the sage had said so far; the 
day departed to its evening service with the setting sun. The 
assembled audiance retired to their evening ablutions, and 


repaired again to the assembly with the rising sun on the next 
day, 


eS’ ee 


CHAPTER XVII. 
On tHe Exrerp ation or AVARICE. 
Argument. Liberation of Embodied or living beings. 


ASISHTHA said:—It is difficult O Rdma! to describe in 

words the inexplicable nature of the liberation of desem- 

bodied souls; hear me therefore relate to you further about the 
liberation of living beings. 

2. The desire of doing one’s duties without expectation of 
their reward, is also called the living liberation, and the doers 
of their respective duties, are said to be the living liberated. 

8. The dependance of beings on their desires, and their 
strong attachment to external objects, are called to be their bond- 
age and fetters in this world, by the doctors in divinity. 

4. Butthe desire of conducting one’sself according to the 
course of events, and without any expectation of fruition, con- 
stitutes also the liberation of the living; and is concommittant 
with the body only, (without vitiating the inner soul). 

5. The desire of enjoying the external objects, is verily the 
the bondage of the soul ; but its indifference to worldly enjoy- 
ments, is what constitutes one’s freedom in his living state. 

6. Want of greediness and anxiety prior to and on account of 
some gain, and absence of mirth and change in one’s disposi- 
tion afterwards, (2. ¢. after the gain); is the true freedom of men. 

7. Know, O high-minded Rdma! that desire to be the greatest 
bondage of men, which is in eager expectation of the possession 
of anything. (Lit: that such things may be mine). 

8. He who is devoid of desire of everything, whether existent 
or inexistent in the world; is the truly great men, with the 
greatest magnanimity of his soul. 

9. Therefore, Rdma! forsake the thoughts both of thy 
bondage and liberation, and also of thy happiness and misery ; 
and by getting rid of thy desire of the real and unreal, remain 
as calm as the undisturbed ocean, 
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10 Think thyself, O most intelligent Raima! to be devoid of 
death and decay, and do not stain thy mind with the fears of 
thy disease or death : (because thy soul is free from them). 


11, These substances are nothing, nor are you any of these 
things that you see; there is something beyond these, and know 
that you are that very thing, (which is the soul or a spiritual 
being). 

12. The phenomenon of the world is an unreality, and every 
thing here is unreal, that appears real in thy sight; knowing 
then thyself to be beyond all these, what earthly thing is there 
that thou cans’t crave for ? 


13. All reasoning men, O Rdéma! consider themselves in some 
one of these four different lights in their minds, which I shall now 
explain to you in brief. 


14. He who considers his whole body (from his head to foot), 
as the progeny of his parents (¢. e. devoid of his spiritual part), is 
surely born to the bondage of the world. (This is the first kind). 

15. But they who are certain of their immaterial soul, which 
is finer than the point of a hair, are another class of men; who 


are called the wise and are born for their liberation. (This is 
the second), 


16. There is a third class of men, who consider themselves 
as same with the universal soul of the world ; such men O support 
of Raghu’s race, are also entitled to their liberation. (These be: 
Jong to the third kind.) 


17. There is again a fourth class, who consider themselves 
and the whole world to be as inane as the empty air (or vacum); 
these are surely the partakers of liberation. 

18. Of these four kinds of beliefs, the first is the leader 
to bondage; while the three others growing from purity of 
thought, lead to the path of liberation. | 

19. Among these, the first is subject to the bondage of avarice ; 


but the other three proceeding from pure desire, are crowned with 
liberation. 


20. Those of the third kind, who consider themselves same 
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with the universal soul, are in my opinion never subject to 
sorrow or pain. 

21. The magnitude of the Supreme spirit, extends over and 
below and about all existence ; hence the belief of “all in One, 
er One in all” never holds a man in bondage. 

22. The fourth kind—vacuists (or sunyavadis), who believe 
in the vacuum, and maintain the principles of nature or illusion, 
are in ignorance of divine knowledge, which represents God as 
Siva, Isha, male, and eternal soul. 

23. He is all and everlasting, without a second or another 
like him ; and he is pervaded by his omniscience, and not by the 
ignorance called mdyd or illusion. 

24, The spirit of God fills the universe, as the water of the 
ocean fills the deep (pdtéla) ; and stretches from the highest 
heaven (empyrian), to the lowest abyss of the infernal regions, 

25. Hence it is his reality only which is ever existent, and no 
unreal world exists at any time. It is the liquid water which 
fills the sea, and not the swelling wave which rises in it. 

26. As the bracelets aud armléts are no other than gold, so 
fhe varieties of trees and herbs, ate not distinct from the Univer- 
sal Spirit. 

27. It is the one and same omnipotence of the Suprenie spirit, 
that displays the different forms in its works of the creation. 

28. Never be joyous nor sorry for anything belonging to thee 
or another, nor feel thyself delighted or dejected at any gain or 
loss, that thou mayest happen to incur. (For know everything 
to be the Lord’s and nothing as thine own. Or. “The Lord 
gave, and the Lord hath taken away”. Job). 

29. Be of an even disposition, and rely on thy essence as one 
with the Supreme soul. Attend to thy multifarious duties, and 
thus be observant of unity in thy spiritual concerns, and dualities 
in thy temporal affairs. 

80; Take care of falling into the hidden holes of this world, 
in your pursuit after the varieties of objects; and be not like 
an elephant falling into a hidden pit in the forest, 
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31. O Réma of great soul! There cannot be a duality, as it 
is thought in the mind; nor O Rama of enlightned soul; can 
there be any unity or duality of the soul. The true essence is 
ever existent with out its unity or duality, and fis styled the all - 
and nothing particular, and as itself-Svarupa or suiform. (The soul 
is not unity, because one is the prime number of all others by 
addition with itself, not is it a duality, having no second or 
another like it. It is the indefinite all or whole: and no definite 
that this or so says the Sruti: Taraa aaAM AT ay aaa fasa | 


8%, There is no ego or thy subjective-self, nor the objective 
worlds that thou seest. All this is the manifestation of the eter- 
nal and imperishable omniscience, and know this world as 
neither an entity nor non-entity by itself. 

33, Know the Supreme being to be without beginning and 
end, the enlightener of all lights, the undecaying, unborn and 
incomprehensible one. He is without part, and any change in 
him. He is beyond imagination and all the imaginary ob- 
jects all about us. 


34. Know for certain in thy mind, that the Lord is always 
present in the full light of thy intellect. He is the root of thy 
consciousness, and is of the nature of thy inward soul. He is 
conceivable in the intellect, and is the Brahma-the all and ever- 
lasting, and the all-pervading, the subjective I, and the objective | 
thou and this world. 


CHAPTER. XVIII. 
Livine Liperation or True FELicrry OF MAN IN THIS LIFE. 


Argument. The True Enfranchisement of the Soul, in the Living state 
of man in this world. 


ele continued :—TI will now relate to you, O R4ma! 

the nature of those great men, who conduct themselves in 
this world, with their desires under their subjection, and whese 
minds are not blemished by evil inclinations. 

2. The sage whose mind is freed in his life-time, conducts 
himself unconcerned in this world; he smiles secure at its occur: 
rences, and is regardless of the first, last and middle stages of 
his life : (namely ; the pains of his birth and death, and the whole 
course of his life), 

8. He is attentive to his present business, and unmindful of 
every other object about him ; he is devoid of cares and desires, 
and his thought is of his internal cogitations only. 

4. He is free from anxiety in all places, who tolerates what- 
ever he happens to meet with ; he sees the light of reason in 
his soul, and walks in the romantic groves of his musings. 

5. He rests in that transcendental bliss, with prospects as 
bright as the cooling beams of the full-moon, who is neither 
elated nor depressed in any state of his life, nor droops down 
under any circumstance. 

6. Whose generosity and manliness do not forsake him, even 
when he is beset by his bitterest enemies ; and who is observant 
of his duties to his superiors, such a man is not crest-fallen in 
this world. 

7. Who neither rejoices nor laments at his lot, nor envies 
nor hankers after the fortune of another , but pursues his owa 
business in quiet silence, is the man that is never down-cast in 


this world. 
8, Who, whenasked, says what he is doing, but unaskel re- 
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majns as a dead block; and is freed from desire and disgust ; 
he is never depressed in his heart and mind. (The Urdu poet 
expresses this sort of unconcern, more beautifully, when he says :-— 
Should one ask you of aught, look to his face and reply him not. 
Koi kuch’h puchhe to munh dekh kar chup rahjana &e. And who 
so understands the hearts of men, is never sick at his heart). 


9. Hespeaks agreeably to every one, and utters gently what 
he is required to say; he is never put out of countenance, who 
understands the intentions of others. (Speaking agreably or his 
questioners means what pleases every body, be it good or bad for 
him as it is said in Chanakya’s excerpta: 4 qa fraqaaa, 
a aaa waataa’. Because says Bharavi. ‘It is rare to have 
a useful saying, which is delectable also at the same time. 
fed aitetfcaetaaaa). 

10. He sees the right and wrong dealings of men, and 
the acts of the depraved desires of their minds ; but knowing all 
human affairs as clearly asin a mirror in his hand, he holds his 
peace with every one. : 

1l. Standing on his firm footing (of non-challance), and 
knowing the frailty of worldly things, he smiles at the 
vicissitudes of nature with the cold frigidity (sang froid) of his 
heart : (like the laughing philosopher). 

12, Such is the nature R&ma, of the great souls, who have 
subdued their minds, and know the course of nature, as 1 have 
described to you. 

13, am unable to describe to you, the fond beliefs of the 
minds of the ignorant populace, who are plunged in the mud 
of their sensual enjoyments (like earthly worms). (Who are of 
ungoverned minds), 

14. Women, devoid of understanding, and graced with their 
personal charms, are the idols of these people ; who are fond of 
their golden forms, without knowing them tobe the flames of 
hell fire. 

15. Wealth, the fond object of the foolish people, is fraught 
with every ill and evil desire; its pleasure is poison and pro- 
ductive of misery, and its prosperity is replete with dangers. 
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16. Its use in the doing of meritorious deeds, and various 
acts of piety, is also fraught with a great many evils, which I 
have not the power to recount. (The works of merit being pro- 
ductive of pride and passions, and those of piety being the source 
of transmigration). 

17. Therefore Rima! keep your sight on the full view (clair- 
voyance) of your spirit, by retracting it from the external vi- 
sibles and internal thougts ; and conduct yourself in this world 
as one liberated in his life-time. 

18. Being free from all your inward passions and feelings 
of affection, and having given up all your desires and expec- 
tations; continue in the performance of your outward duties In 
this world. 

19. Follow all your duties in life with a noble pliability of 
your disposition; but preserve the philosophic renunciatiou of 
everything in your mind, and conduct yourself accordingly in 
this world. 

20. Think well on the fleeting states of all earthly things, 
and fix your mind in the lasting nature of your soul ; and thus 
conduct yourself in this transitory stage, with the thoughts of 
eternity in your mind. 

21. Conduct yourself, RAma, with your inward indifference 
and want ofall desire: but show your outward desire for what- 
ever is good and great. Be cold blooded within yourself but 
full of ardour in your external demeanour. 

22. Conduct yourself among men, O Réma! with a feigned 
activity in your outward appearance, bat with real inaction in 
your mind; show yourself as the doer of your deeds, but know 
in your mind to be no actor at all. 

23, Conduct yourself such, O Rama! with your full know- 
ledge of this world, as if you are acquainted with the natures of 
all beings herein; and go whereever you please with your intimate 
acquaintance of everything there. 

24, Demean yourself with mankind, with a feigned appear- 
anoe of j«y and grief, and of condolence and congratulation with 
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others, and an assumed shape of activity and action among 
mankind. 

25. Manage yourself, O R&ma! with full possession of 
your mind, and untinged by pride and vanity, as if it were as 
clear as the spotless sky. 

26. Goon through your life ushackled by the bonds. of 
desire, and join in all the outward acts of life, with an unaltered 
evenness of your mind under every circumstance. 

27. Donot give room to the thoughts of your bondage or li- 
beration in this world, nor of the embodiment or release of your 
soul here; but think the revolving worlds to be a magic scene, 
and preserve perfect tranquility of your mind. 

28. Knowall thisas an illussion, and it is ignorance only, that 
presents the false apprearance of the world to sight ; and yet we 
take them for true, as you view the water in the burning beams 
of the sun in a desert. 


29. The unobstructed, uniform and all pervading soul, can 
have no restriction or bondage; and what is unrestricted in itself, 
cannot have its release also. 

30. Itis want of true knowledge, that presents the false 
view of the world before us; but the knowledge of truth disper- 
ses the view; as the knowledge of the rope, dispels the fallacy — 
of the snake in it. 

31, You have known the true essence of your being by your 
right discernment, (that it is He—the Sat) ; you are thereby freed 
from the sense of your personality, and are set free as the subtile 
air. 

32. You have known the truth, aud must give up your know- 
ledge of untruth, together with the thoughts of your friends 
and relatives, all which are unreal in their natures. 

33. Such being the case, you must consider yourself ( your 
soul), as something other than these ; and that you have received 
the same, from the Supreme source of all. 

34. This soul bears no relation to your friends or possession, 
to your good or evil actions, or to anything whatever in this world ; 
why then should you think of or be sorry for anything at all? 
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35. When you are convinced that this very soul constitutes 
your essences you have nothing to fear from the erroneous 
conception of the world, which is no more than a misconception. 


36. You can have no concern, with the weal or woe of a friend 
or foe, who is not born so to you; for every one being born for 
himself, you have no cause of joy or grief for any body ; (whether 
he is friendly or not to you). 

37. If thou knowest that thou hadst been before (creation), 
and shalt be so for everafterwards (to eternity); you are truly 
wise. 

38. Shouldest thou feel so much for the friends, by whom thou 
art beset in this life; why dost thou then not mourn for them, 
that are dead and gone in thy present and past lives ? 

39. If thou wert something otherwise than what thou art 

_at present, and shalt have to be something different from what 
now thou art, why then shouldst thou sorrow for what has not 
its self-identity ? @. e. the body which is changed in all its trans- 
migrations). 

40. If thou art to be born no more, after thy past and 
present births, (2.¢. if there be no further transmigration of thy 
soul), then thou hast no cause for sorrow, being extinct thy- 
self in the Supreme Spirit. 

4]. Therefore there is no cause of sorrow, in aught that 
occurs according to the course of nature; but rather be joy- 
ous in pursuing the duties of thy present life ; (for want of thy 
knowlegde of thy past and future states). 

42, But do not indulge the excess of thy joy or grief, but 
preserve thy equanimity everywhere ; by knowing the Supreme 
Spirit to pervade in all places. 

43. Know thyself to be the form of the infinite spirit, and 
stretching wide like the extended vacuum ; and that thou art the 
pure eternal light, and the focus of full effulgence. 


44. Know thy eternal and invisible soul, to be distinet from all 
worldly substances; and to be a particle of that universal soul, 
which dwells in and stretches through the hearts of all bodies ; and 
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is like the unseen thread, running through the holes and corittecs 
ting the links of a necklace; (or like the string in the beads 
of arosary. (This connecting soul is denominated the Sutrétmé, 
which fills, bounds, connects and equals all). 


45, That the continuation of the world, is caused by the re 
production of what has been before, is what you learn from the 
unlearned ; and not so from the learned, (who know the world to 
be nothing). Know this and not that, and be happy in this life. 

46. The course of the world and this life, is ever tending to 
decay and desease. It is ignorance that represents them to be 
progressing to perfection. But you who are intelligent, knowest 
their real natures (of frailty and unreality), 

47. What else can be the nature of error but falsehood, and 
what may the state of sleep be, but dream and drowsiness ? (So is 
this world a mistaken existence, and this life a mere dream of 
unreal appearance, which so vividly shines before you). 


48. Whom do you call your good friend, and whom do you 
say your great enemy? They all belong to be Sole One, and pros 
ceed alike from the Divine will. 


59. Everything is frail and fickle, and has its tise and fall from 
and into the Supreme Spirit; it likens the wave of the sea, rising 
and falling from and into the same water. 


50. The worlds are rolling upward and going down again, 
like the axis and spokes of a wheel. (The rotations of the 
planets in their circuits above and below the sun). 

51. Thecelestials sometimes fall into hell, and the in fernals are 
sometimes raised to heaven ; animals of one kind are regenerated 
in another form, and the people of one continent and island are 


reborn in another ; (as men are led from one country and climate 
to another, and settle there), 


52. The opulent are reduced to indigence, and the indigent 


are raised to affuence ; and all beings are seen to be rising and fall- 
ing in a hundred ways, 


53. Who has seen the wheel of fortune, to move on slowly 


mn one straight forward course for ever, and not tumbling in its 
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ups and downs, nor turning to this side and that in its winding 
and uneven route. Fixedness of fortune is a fiction, as that of 

ing the frost in fire. . 
finding the frost in fi 


54, Those that are called great fortunes, and their compon- 
ents and appendages as also many good friends and relations ; are 
all seen to fly away ina few days of his transient life. 


55. The thought of something as one’s own and anothers’, and 
of this and that as mine, thine, his or others’, are as false as the 
appearance of double suns and moons in the sky, 

56. That this is a friend and this other a foe, and that this 
is myself and that one is another, are all but false conceptions of 
your mind, and must be wiped off from it ; (since the whole is but 
the one Ego). 

57. Make it thy pleasure however to mix with the blinded 
populace, and those that are lost to reason ; and deal with them 
in thy usual unaltered way. (Mix with the thaughtless mob, but 
think with the thoughtful wise. So says Sadi, I learnt morals 
from the immoral, adabaz bedabanamokhtam). 

58. Conduct thyself in such a manner in thy journey 
through this world, that thou mayst not sink under the burden 
of thy cares of it. 

59, When thou comest to thy reason, to lay down thy earthly 
eares and desires; then shalt thou have that composure of thy 
mind, which will exonerate thee from all thy duties and dealings 
in life. 

60. Itis the part of lowminded men, to reckon one asa friend 
and another as no friend ; but noble minded men do not observe 
such distinctions between man and man. (Lit. Their minds are 
not clouded by the mist of distinction). 

61. There is nothing wherein lam not, (or where there is 
not the Ego); and nothing which is not mine (7. e. beyond the 
Ego): the learned who have considered it well, make no differs 
ence of persons in their minds). 

62. The intellects of the wise, are as clear as the spacious 
firmament, and their is no rising nor setting of their intellec- 
tual light, which veiws everything as serenely asin the serenity 
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of the atmosphere and as plainly as the plain surface of the earth. 
63, Know Rdma! all created beings, are friendly and useful 
to you, and there is no body nor any in the world, wherewith you 
are not related in some way on your part. (No body is a unit 
himself, but forms a part of the universal whole). 
64. It is erroneous to look any one as a friend or foe, among 
the various orders of created beings in the universe; which in 


reality may be serviceable to you, however unfriendly they may 
appear at first. 


CHAPTER XIX, 
On Hoty Know .epas. 


Argument. Story of Punya and Pévanay and the instruction of the 
fermer to the latter, 


ASISHTHA continued :—I will now set before you an ex< 

ample on the subject (of the distinction of friend and foe), 

in the instance of two brothers, who were born ofa sage on 

the banks of Ganges, going in three directians of tripatha ox 
érisrot as trevia. 

2. Hear then this holy and wonderful tale of antiquity, 
which now occurs to my mind on the subject of friends and 
enemies, which I have been relating to yon. 

8. There is in this continent of Jambudwipa (Asia), a 
mountainous region beset by groves and forests, with the high 
mount of Mahendra rising above the rest. 

4. It touched the sky with its lofty peaks, and the arbour of 
its kalpa trees ; spread its shadow over the hermits and kinnaras 
that resorted under its bower. 

5, 1t resounded with the carol of the sages, who chaunted the 
Samaveda hymns on it, in their passage from its caverns and 
peaks to the region of Indra; (the god of the vault of heaven). 

6. The fleecy clouds which incessantly drizzled with rain 
water from its thousand peaks; and washed the plants and 
flowers below, appeared as tufts of hair hanging down from 
heaven to earth. 

7, The mountain re-echood to the laud roars of the impetue. 
ous octopedes Sarabhas, with the thunder claps of kalpa clouds 
from the hollow mouths of its dark aud deep clouds. (So Himae 
aya is said to warble to the tunes of Kinnaras from its cavern 
mounts). * ‘ 


* So it is represented in Kumara Sambhava. 
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8. The thundering noise of its cascades falling into its ca- 
verns from precipice to precipice, has put to blush the loud road 
of the Surges of the sea. . 

9. There on tableland upon the craggy top of tha moun- 
tain, flowed the sacred stream of the heavenly Ganges, for the 
ablution and beverage of the hermits. 

10. There on the banks of the trivious river-tripatha-Gan- 
ea, was a gemming mountain, sprakling as bright gold, and 
decorated with blossoming trees. 


11. There lived a sage by name of Dirghatapas, who was a 
personification of devotion, and a man of enlightened understand- 
ing; he had a noble mind, and was inured in austerities of Ge 
votion. 

12. This sage was blessed with two boys as beautiful as the 
full moon, and named Punya and Pavana (the miritorious and 
holy), who were as intelligent as the sons of Vrihaspati, known 
by the names of the two Kachas. ; 

18. He lived there on the bank of the river, and amidst a 
grove of fruit trees, with his wife and the two sons born of them. 

14, In eourse of time the two boys arrived to their ege of 
discretion, and the elder of them named Punya or meritorious, 
was superior to the other in all his merits. 

15, The younger boy named Pévana or the holy, was half 
awakened in his intellect, like the half blown lotus at the dawn 
of the day; and his want of intelligenee kept him from the 
knowledge of trath, and in the uncertainty of his faith. 


16. Then in the course of the all destroying time, the sage 
eame to complete a century of years, and his tall body and lone 
life, were reduced in their strength by his age and infirmity. 

17. Being thus reduced by deecrepitude in his vitality, he 
bade adieu to his desires in this world, which was so frail and 
full of a hundred fearful accidents to human life: (namely 3 
the pains attending upon birth, old age and death, and the fears. — 
of future transmigration and falling into hell fire), ; 


48. The old devotee Dirghatapas, quitted at last his mortal 
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frame in the grotto of the mount; as a bird quits its old nest for 
ever, or as a water-bearer lays down the log of his burthen from 
his shoulders. 

19. His spirit then fled like the feasraitos of a flower to 
that vacuous space, which is ever tranquil, free from attributes 
and thought, and is of the nature of the pure intellect. 

20. The wife of the sage finding his body lying lifeless on 
the ground, fell down upon it, and remained motionless like a 
lotus flower nipt from its stalk. 

21. Having been long accustomed to the practice of yoga, 
according to the instruction of her husband ; she quitted her undi- 
cayed body, as a bee flits from an unfaded flower to the 
empty air. 

22. Her soul followed her husband’s unseen by men, as the 
light of the stars disappears in the air at the dawn of the day. 
~ 28. Seeing the demise of both parents, the elder son Punya 
was busily employed in performing their funeral services; but 
the younger PA4vana was deeply absorbed in grief at their loss, 

- 24, Being overwhelmed by sorrow in his mind, he wandered 
about in the woods; and not having the firmness of his elder 
brother, he continued to wail in his mourning, 

25. The magnanimous Punya performed the funeral cere- 
monies of his parents, and then went insearch of his brother 
mourning in the woods. 

26. Punya said :—Why my boy, is thy soul overcast by the 
cloud of thy grief; and why dost thou shed the tears from thy 
lotus-eyes, as. profusely as the showers of the rain, only to render 
thee blind. ; 

27, Know my intelligent boy, that both thy father and mo- 
ther, have gone to their ultimate blissful state in the Supreme 
Spirit, called the state of salvation or liberation. 


28. That is the last resort of all living beings, and that is 
the blessed state of all self subdued souls; why then mourn for 
them, that have returned to and are reunited with their own 
proper nature. 
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29. Thou dost in vain indulge thyself in thy false and fruit- 


less grief, and mournest for what is not to be mourned for at all : 


(rather rejoice at it owing to their ultimate liberatign). 

30. Neither is she thy mother nor he thy fathers nor art 
thou the only son of them, that have had numerous offspring in 
their repeated births. 

31. Thou hadst also thousands of fathers and mothers in thy 
by-gone births, in as much as there are the streams of running 
waters in every forest. , 

32. Thou art not the only son of them, that had innumerable 
sons before thee; for the generations of men, have passed away 
like the currents of a running stream, 


33. Our parents also had numberless offspring in their past 
lives, and the branches of human generation are as numerous, as 
the innumerable fruits and flowers on trees. 


84. The numbers of our friends and relatives in our repeated 
lives in this world, have been as great, as the innumerable fr ie: 
and flowers of a large tree, in all its passed seasons, 


85. Ifwe are to lament over the loss of our parents and 
children, that are dead and gone; then why not lament also for 
those, that we have lost and left behind in all our past lives ? 

86. It is all but a delusion, O my fortunate boy, that is pre. 
sented before us in this illusive world , while in truth, O my seng 
sible child, we have nobody, whom we may call to he our rea} 
friends or positive enemies in this world. 


87. There is no loss of any body or thing in their true sense 
in the world ; but they appear to exist and pa like the ap« 
pearance of ate in the dry desert, 


38. The royal dignity that thou seest here, adorned with the 
stately umbrella mand flapping fans ; is hut a dream lasting for a 
few days. 

39. Consider these phenomena in their true light, and thou 
wilt find my boy, that none of these nor ourselves 1 nor any one of 


us, are to last for ever: shun therefore thy error of the passing 
World from thy mind for ever, 
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40. That these are dead and gone, and these are existent bee 
fore us, are but errors of our minds, and creatures of our false no- 
tions and fond desires, and without any reality in them. 

41. Our notions and desires, paint and present these various 
changes before our sight ; as the soler rays represent the water 
in the mirage. So our fancies working in the field of our igno- 
rance, produce the erroneous conceptions, which roll on like curs 
rents in the eventful ocean of the world, with the waves of favor 
able and tinfavorable events to tis, 


CHAPTER XX. 
REMONSTRATION OF PAVANA. 


Argument. Punya’s relation of his various transmigrations and their 
woes to P&vana. 


UNYA said :—Who is our father and who our mother, and 
who are our friends and relatives, except our notion of | 
them as such; and these again are as the dust raised by the gusts 
of our airy fancy ? . 
2. The conceptions of friends and foes, of our sons and rela- 
tions are the products of our affection and hatered to them ; 
and these being the effects of our ignorance, are soon made 
to disappear into airy nothing, upon enlightenment of the 
understanding. ; 

3. The thought of one as a friend, makes him a friend, and 
thinking one as an enemy makes him an enemy; the knowledge 
of a thing as honey and of another as poison, is owing to our 
opinion of it. 

4, There being but one universal soul equally pervading the 
whole, there can be no reason of the conception of one as a 
friend and of another as an enemy. . 


5. Think my boy in thy mind what thou art, and what is 
that thing which makes thy identity, when thy body is but a 
composition of bones, ribs, flesh and blood, and not thyself. 


6. Being viewed in its true light, there is nothing as myself — 
or thyself; it is a fallacy of our understanding, that makes me 
think myself as Punya and thee as PdAvana. 


7. Who is thy father and who thy son, who thy mother 
and who thy friend ? One Supreme-self pervades all infinity, 
whom callest thou the self, and whom the not self; (7. ¢. thine and 
not thine), 


8. If thou art a spiritual substance (linga sarfra), and hast 
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undergone many births, then thou hadst many friends and pro- 
perties in thy past lives, why dost not think of them also ? 

9. Thou hadst many friends in the flowery plains, where 
thou hadst thy pasture in thy former form of a stag ; why 
thinkest not of those deer, who were once thy dear companions ? 

10. Why dost thou not lament for thy lost companions of 
swans ,in the pleasant pool of lotuses, where thou didst dive and 
swim about in the form of a gander ? 

11, Why not lament for thy fellow arbors in the wood- 
lands, where thou once stoodest as a stately tree among 
them ? 

12. Thou hadst thy comrades of lions on the rugged craigs 
of mountains, why dost not lament for them also ? 

13. Thou hadst many of thy mates among the fishes, in the 
limpid lakes decked with lotuses ; why not lament for thy separa. 
tion from them ? 

14, Thou hadst been in the country of Das&rna (confluence 
of the ten rivers), as a monkey in the grey and green woods: a 
prince hadst thou been in land of frost; and a raven in the woods 
of Pundra. 

15. Thou hadst been an elephant in the land of Haihayas, 
and an ass in that of Trigarta; thou hadst become a dog in the 
country of Salya, and a bird in the wood of sarala or sal trees. 

16. Thou hadst been a pipal tree on the Vindhyan moun- 
tains, and a wood insect ina large oak (bata) tree ; thou hadst 
been a cock on the Mandara mountain, and then born as a 
Brdhman in one of its caverns; (the abode of Rishis). 

17. Thou wast a Brdhman in Kosala, and a partridge in 
Bengal ; a horse hadst thou been in the snowy land, anda 
beast in the sacred ground of Brahma at Pushkara (Pokhra). 

18. Thou hadst been an insect in the trunk of a palm tree, 
a gnat in a big tree, and a crane in the woods of Vindhya, that 
art now my younger brother. | 

19, Thou hadst been an ant for six months, and lain within 


Vou. Il; 99 


786 YOGA VASISHTHA. 


the thin bark of a Jhugpetera tree in a glen of the Himalayan 
hills, that art now born as my younger brother. 


20. Thou hadst been a millepedes ina dungbill at a distant 
village ; where thou didst dwell for a year and half, that art 
now become my younger brother. 


21. Thou wast once the youngling of a Pulinda (a hill tribe 
woman), and didst dwell on her dugs like the honey sucking bee 
on the pericarp of a lotus. The same art thou now my youn- 
ger brother. 

22. In this manner my boy, wast thou born in many other 
shapes, and hadst to wander all about the Jambu-dwipa, for my- 
riads of years : And now art thou my younger brother. 


23. Thus I see the post states of thy existence, caused by the 
antecedent desires of thy soul ; I see all this by my nice discern- 
ment, and my clear and all-viewing sight. 


24. I also remember the several births that I had to undergo 
in my State of (spiritual) ignorance, and then as I see clearly 
before my enlightened sight. 


25. I also was a parrot in the land of Trigarta, and a frog at 
the beach of a river ; I became a small bird in a forest, and was 
then born in these woods. 


26. Having been a Pulinda huntsman in Vindhya, and then as 
a tree in Bengal, and afterwards a camel in the Vindhya range, 
I am at last born in this forest. 


27. I who had been a chdtaka bird in the Himalayas, and a 
prince in the Paundra province ; and then as a mighty tiger in the 
forests of the sahya hill, am now become your elder brother. 

28. He that had been a vulture for ten years, and a shark 


for five months and a lion for a full century 3 is now thy elder 
brother in this place. 


- 29, Iwas a chakora wood in the village of Andhara, and a 


ruler in the snowy regions; and then as the proud son of a priest. 
named sailach&rya in a hilly tract. 


30. I yremember the various customs and pursuits of different 
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peoples on earth, that I had to observe and follow in my 
repeated transmigrations among them. 


31. In these several migrations, I had many fathers and 
mothers, and many more of my brothers and sisters, as also 
friends and relatives to hundreds and thousands. 


82. For whom shall I lament and whom forget among this 
number; shall I waik for them only that I lose in this life ? 
But these also are to be buried in oblivion like the rest, and suck 
is the course of the world. 


33. Numberless fathers have gone by, and unnumbered 
mothers also have passed and died away; so unumerable 
generations of men have perished and disappeared, like the fal- 
Ime off of withered leaves. 

84. There are no bounds, my boy, of our pleasures and pains 
in this sublunary world; lay them all aside, and let us remain un- 
mindful of all existence; (whether past, present or future) ! 


35. Forsake thy thoughts of false appearances, and relinquish 
thy firm conviction of thy own egoism, and look to that uitimate: 
eourse which has led the learned to their final beatitude. 


36. What is this commotion of the people for, but a strug= 
gling for rising or falling (to heaven or hell) ; strive therefore for 
neither, but live regardless of both like in different philosophers 
(and permit thyself to heaven). 

37. Live free from thy cares of existence and inexistence, and 
then thou shalt be freed from thy fears of decay and death. 
Bemember unruffled thy self alone, and be not moved by any fromm 
thyself’ possession by the accidents to life like theignorant. 


38. Know thow hast no birth nor death, nor weal or woe of 
any kind, nora father or mother, nor friend nor foe anywhere. 
Thou art only thy pure spirit, and nothing of an unspiritual. 
nature. 

39. The world is a stage presenting many acts and scenes + 
and they only play their parts well, who are excited neither by 
its passions and. feclings,. 


’ 
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40. Those that are indifferent in their views, have their 
quictude amidst all the occurrences of life , and those that have 
known the True One, remain only to witness the course of nature. 

41. The knowers of God do their aets, without thinking 
themselves their actors; just as the lamps of night witness 
the objects around, without their consciousness of the same. 

42. The wise witness the objects as they are refleeted in 
the mirror of their minds, just as the looking glass and gems 
receive the images of things. 


43. Now my boy, rub out all thy wishes and the vestiges of — 


thy remembrance from thy mind, and view the image of the serene 
spirit of God in thy inmost soul. Learn to live like the great 
sages with the sight of thy spiritual light, and by effacing 
all false impressions from thy mind. 


CHAPTER XXI. 


REPRESSION OF Desires BY MEANS OF YoGA-MEDITATION. 


Argument. Desires are the shackles of the soul, and release from then 
leading to its liberation. 


Y/ASISHFHA continued :—Pdvana being admonished by 
Punya in the said manner, became as enlightened in his 
intellect, as the landscape at the dawn of day. 


2. They continued heneeforward to abide in that forest, with 
the perfection of their spiritual knowledge, and they wandered 
about in the woods to their hearts content. 


3. After a long time they had both their extinction, and rest 
ed in their disembodied state of wirvana ; as the oilless lamp 
wastes away of itself. 

4. Thus is the end of the great boast of men, of having 
large trains and numberless friends in their embodied states 
of lifetime, of which alas! they carry nothing with them to 
their afterlife, nor leave anything behind, which they ean pro- 
perly call as theirs. 

5. The best means of our release from the multifarious ob- 
jects of our desire, is the utter suppression of our appetites, 
rather than the fostering of them. 

6. Itis the hankering after objects, that augment our ap- 
petite, as our thinking on something increases our thoughts 
aboutit. Just so asthe fire is emblazoned by supply of the fuel, 

‘and extinguished by its want. 

7. Now rise O R4ma! and remain aloft as in thy aerial 
ear, by getting loose of your worldly desires ; and looking piti- 
fully on the miseries of grovelling mortals from above. 

8. This is the divine state known as the position of Brahma, 
‘which looks from above with unconcerned serenity upon all, 
By gaining this state, the ignorant also are freed from misery. 
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9. One walking with reason as his companion, and having 
his good understooding for his consort, is not liable to fall into 
the dangerous trap-doors, which lie hid in his way through 
hfe, 

10. Being bereft of all properties, and destitute of friends, 
one has no other help to lift him up in his adversity, beside his. 
own patience and reliance in God. 

‘Il. Let men elevate their minds. with learning and dispas- 
nonateness, and with the virtues of self-dignity and valour, 
inorder to rise over the difficulties. of the world, 


12. Thereisno greater good to be derived by any other 
means, than by the greatness of mind. It givesa security 
which no wealth nor earthly treasure can confer on men. 

13. It is only men of weak and crazy minds, that are often 
made to swing to and fro, and to rise and sink up and below, 
m the tempestuous ocean of the world. 

14, The mind that is fraught with knowledge, and is full 
with the light of truth in it, finds the world filled with ambrosial 
water, and moves over it as easily, as a man walking on his 
dry shoes, or on @ ground spread over with leather, 

15. It is the want of desire, that fills the mind more than 
the fulfilment of its desires ; dry up the channel of desire, as the: 
autumnal heat parches a pooh. 

16. Else it empties the heart (by sucking up the heart blood), 
and lays open its gaps to be filled by air. The hearts of the 
avaricious are as dry as the bed of the dead sea, Which was: 
sucked up (drained), by Agasti (son of the sage Agastya). 

17. The spacious garden of human heart, doth so Jong flourish 


with the fruits of humanity and greatness, as the restless ape of’ 


avarice does not infest its fair trees. (The: mental powers’ are: 
the trees, and the virtues are the fruits and flowers thereof). 

18. The mind that is devoid of avarice, views the: triple 
world with the twinkling of an eye. The comprehensive mind 


views all space and time as a minim, in comparison to.its concep= 
tion of the infinite Brahma with itself, 
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19. There is that coolness (sangfroid) in the mind of the 
wnavaricious man, as is not to be found in the watery luminary 
of the moon; nor in the icy caverns of the snow-capt Himalayas. 
And neither the coldness of the plantain juice nor sandal paste, 
is comparable with the cool-headedness of inappetency. 


20. The undesirous mind shines more brightly, than the 
disk of the full moon, and the bright countenance of the goddess 
of prosperity (Lakshmi). 

21. The urchin of appetence darkens the mind in the same 
manner, as a cloud covers the disk of the moon, and as ink-black 
obliterates a fair picture. 

22. The arbour of desire stretches its branches, far and wide 
on every side, and darkens the space of the mind with their 
gloomy shadow. 


23. The branching tree of desire being cut down by its root, 
the plant of patience which was stinted under it, shoots forth 
in a hundred branches. 


24, When the unfading arbour of patience, takes the 
place of the uprooted desires ; it produces the tree of paradise, 
yeilding the fruits of immortality. (Patience reigns over the 
untransmuted ill). 


25, O well-intentioned R&éma! if you donot allow the sprouts 
of your mental desires, to germinate in your bosom, you have 
then nothing to fear in this world. 


26. When you become sober-minded after moderating your 
hearts desires, you will then have the plant of liberation grow- 
ing in its full luxuriance in your heart. 


27. When the rapacious owl of your desire, nestles in your 
mind, it is sure you will be invaded by every evil, which the 
foreboding bird brings on its abode. 

28, Thinking is the power of the mind, and the thoughts 
dwell upon the objects of desire; abandon therefore thy 
thoughts and their objects, and be happy with thy thought- 
lessness of everything. 
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29. Anything that depends on any faculty, is lost also upon 
inaction of that faculty ; therefore it is by suppression of your | 
thinking (or thoughts), that you can put down your desires, and 
thereby have rest and peace of your mind. 

30. Be free minded, O R&ma ! by tearing off all its worldly 
ties, and become a great soul by suppressing your mean desires 
of earthly frailties : for who is there that is not set free, by being 
loosened from the fetters of desire, that bind his mind to this — 
earth, 


a ae 


CHAPTER XXII. 
Narrative or VrroacnHana. 


Argument. Account of king Bali and his kingdom, and the Infernal 
Regions ; His Resignation of the World, and Rambles over the Sumeru 
mountains. 


eae said:—O R&éma! that art the bright moon 

of Raghu’s race, you should also follow the example of Bali, 
in acquiring wisdom by self-discernment. (Bali the Daitya king 
and founder of Maha Balipura, called Mavalipura in Deccan, 
and in Southey’s poem on its Ruins). 

2. Réma said ;—Venerable Sir, that art acquainted with all 
natures, it is by thy favour that I have gained in my heart all 
that is worth gaining ; and that is our final rest in the purest 
state of infinite bliss. 

3. O sir, it is by your favor, that my mind is freed from the 
great delusion of my multifarious desires ; as the sky is cleared 
of the massy clouds of the rainy weather in autumn. 

4. My soul is at rest and as cold as a stone; it is filled with 
the ambrosial draught of Divine knowledge and its holy light; I 
find myself to rest in perfect bliss, and as illumined as the queen 
of the stars, rising in her full light in the evening, 

5. O thou dispeller of my doubts, and resemblest the clear 
autumnal sky, that clears the clouds of the rainy season! Iam 
never full and satiate with all thy holy teachings to me. 

6. Relate to me Sir ! for the advancement of my_ knowledge, 
how Bali came to know the transcendental truth. Explain it 
fully unto me, as holy saints reserve nothing from their suppliant 
pupils. 

7. Vasishtha replied :—Attend Raima! to the interesting 
narrative of Bali, and your attentive hearing of it, will give you 
the knowledge of the endless and everlasting truth and immut- 


able verities. 
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- There is in the womb of this earth, and in some particular 
part of it, a place called the infernal region, which is situated 
below this earth. (The Jvfra or P&tala means the antipodes, 
and is full of water). 

9. It is peopled by the milk white Naiades or marine goddes- 
sess, born in the milky ocean-sweet water, and of the race of 
demons, who filled every gap and chasm of it with their progeny. 
(The subterranean cells, were peopled by the earth-born Titans). 


10, In some places it was peopled by huge serpents, with a 
hundred and thousand heads; which hissed loudly with their 
parted and forky tongues, and their long projected fangs. 


11. Inother places there were the mountainous bodies of 
demons, walking in their lofty strides, and seeming to fling above 
the balls of the worlds as their bonbons, in order to devour them. 


12. In another place there were big elephants; upholding the 
earth on their elevated probosces, and Supporting the islands 
upon their strong and projected tusks. (These elephants were 
of the antedeluvian world, whose fossile remains are found under 
the ground), 

13. There were ghosts and devils in other places, making 
hideous shrieks and noise; and there were groups of hellish 
bodies, and putrid carcasses of ghostly shapes. 

14, The depth of the nether world concealed in its dark- 
some womb, rich mines of gems and metals, lying under the 
surface of the earth, and reaching to the seventh layer of pdtéla 
or infernal regions. 

15. Another part of this place, was sanctified by the dust of 
the lotus-like feet of the divine Kapila (Siva or Pluto) ; who was 
adored by the gods and demigods, by prostration of their exalted 
heads at his holy feet. 


16. Another part of it was presided by the god Siva, in his 


form of a golden phallus (linga) ; which was worshipped by the 


ladies of the demons, with abundant offerings and merry reyel- 


ries. (Siva or Pluto—the infernal god was fond of Bacchanals 
and revels), 


a 
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17. Bali the son of Virochana, reigned in this place as the 
king of demons, who supported the burden of his kingdom, on 
the pillars of their mighty arms. 

18. He forced the gods, Vidyddharas, serpents, and the king 
of the gods, to serve at his feet like his vassal train, and they 
were glad to serve him as their lord. 

19. He was protected by Hari, who contains the gemming 
worlds in the treasure of his bowels (brahm&nda— bhéndo- 
dara), and is the preserver of all embodied beings, and the , 
support of the sovereigns of the earth. 

20. His mame struck terror in the heart of Airdvata, and 
made his cheeks fade with fear; as the sound of a peacock 
petrifies the entrails of serpents; (because the peacock is a ser- 
pivorous bird).* 

21. The intense heat of his valour, dried up the waters of 
the septuple oceans of the earth ; and turned them to seven dry 
beds, as under the fire of the universal Conflagration, 

22. But the smoke of his sacrificial fire, was an ‘amulet to 
the people for supply of water ; and it caused the rains: to fall as 
profusely from above as the seas fallen below from the waters. 
above. (This alludes to the dynamite which was ignorantly 
believed to be a talisman). 

23, His frowning look, made the high heads of mountains 
stoop low to the ground ; and caused the lofty skies to lower 
with water, like the high branches of trees when overloaded with 
fruits. (It means, that the mountains and skies were obedient 
to his bidding), 

24. This mighty monarch reigned over the demons for my- 
riads of years, afler he had made an easy conquest of all the 
treasures and luxuries of the world. 

95. Thus he lived for many ages, which glided on like the 
course of 2 river rolling about like the waters of whrilpool; and 
witnessed the incessant flux and reflux of the generations of gods, 
demons and men, of the three worlds. 


* Airavata signifies both Indra, the god of caclwm and the celestials, as 
also his vehicle, the elephantine clouds, 
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26. The king of the demons felt at last, a distaste to all the 
enjoyments of life, which he had tasted to surfeit ; and he felt 
also an ueasiness amidst the variety of his pleasures. 


27. He retired to the farthest polar mount of Mern, and there 
sitting at the balcony of one of its gemming pinnacles, he reflee- 
ted on the state of this world and the vanity of mortal life. 


28. How long yet, thought he in himself, shall Ihave to rule 
over this world with my indefatiguable labour ; and how much 
more must I remain to roam about the triple world, in my sue- 
cessive transmigrations ? 

29. Of what use is it to me to have this unrivaled sovereignty, 
which is a wonder in the three worlds ; and of what good is it to me, 
to enjoy this plenteous luxury, which is so charming to the senses ? 


30. Of what permanent delight are all these pleasures to me, 
which are pleasant only for the present short time, and are sure 
to lose all their taste with my zest in them in the next moment ? 


31. There is the same rotation of days and nights in unvary- 
ing succession, and the repetition of the same acts day after day. 
It is rather shameful and no way pleasant to any one, to continue 
in the same unvaried course of life for a great length of time. 


» 
; 


32. The same embraces of our beloved ones, and partaking 
of the same food day by day, are amusements fit for playful boys 
only, but are disgraceful and disgusting to great minds, 


353. What man of taste is there, that will not be disgusted to 
taste the same sweets over and over again, which he has tasted 
all along, and which have become vapid and tasteless to-day ; and 
what sensible man can continue in the same course, without the 
feelings of shame and remorse 9 


34, The revolving days and nights bring the same revolution 
of duties, and I ween this repetition of the same acts-kri tasya 
karanam, is as ridiculous to the wise, as the mastication of his 
grinded meat-charbita charbana. (Kritasya karanam nasti, — 
mritasya maranam yatha. There is no doing of an act, which 
has been dune ? Nor the dying of a man, that’s already dead). 

35, The actions of men are as those of the waves, which rise 
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to fall and then rise again to subside in the waters. (This rising 
and falling over and anon again, is to no purpose whatever). 

86, The repetition of the same act, is the employment of mad 
men ; and the wise man is laughed at, who reiterates the same 
chime, as the conjugation of a verb by boys, in all its moods, 
tenses and inflexions. 


37. What action is that which being once completed, does 
not recur to us any more, but crowns its actor with his full suc- 
cess all at once ? (It is cessation from repetition of the same action. 
i, e. inaction). 

38. Or if this bustle of the world, were for a short duration 
only, yet what is the good that we can derive from our engaging 
in this commotion ? 

39. The course of actions is as interminable, as the ceaseless 
repetends of boyish sports; it is hollow harping on the same 
string, which the more it is played upon, the more it reverberates 

_ to its hollow sound. (The acts of men make a renown and vain 
blustering sound only, and no real good to the actor), 

40. Iseeno sueh gain from any of our actions, which being 
once gained, may prevent our further exertions. (Action leads 
to action, but non-action is a leader to quiescence or nazskarma). 

41. What can our actions bring forth, beside the objects of 
sensible gratification ? They cannot bring about anything that is 
imperishable. Saying so, Bali fell in a trance of his profound 
meditation. 

42. Coming then to himself; he said :—“ Ah! Inow come to 
remember, what I had heard from my father” : so saying he stre- 
tched his eye-brows, and gave vent to what he though tin his mind. 

43. “I had formerly asked my father Virochana, who was 
versed in spiritual knowledge, and acquainted with the manners 
of the people of former and later ages, 

44, Saying: what is that ultimate state of being, where all 
our pains and pleasures cease to exist; and after the attainment of 
which, we have no more to wander about the world, or pass 
through repeated transmigrations. 
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45. What is that final state towards which all our endeavours 
are directed, and where our minds are freed from their error ; and 
where we obtain our full rest, after all our wanderings and trans- . 
migrations ? 

46, What is that best of gains, which gives full satisfaction 
to the cravings of the soul; and what is that glorious object, 
whose sight transcends all other objects of vision ? 

47. Al} these various luxuries and superfluities of the world, 
are no way conducive to our real happines; in as much as they 
mislead the mind to error, and corrupt the souls ef even the 
wisest of men. 

48. Therefore, O father, show me that state of imperishable 
felicity, whereby 1 may attain to my everlasting repose and tran- 
quility, 

49. My father having heard these words of mine, as he was 
then sitting under the shade of the kalpa tree of paradise, whose 
flowers were fairer far than the bright beams of the nocturnal 
luminary, and overspread the ground all around ; spoke to me in 
his sweet melleftuous accents the following speeeh, for the purpose 
of removing my error. 


CHAPTER XXIII. 
Spercn or Virocyana on SUBJECTION or THE MIND. 


Argument. The soul and mind personified as a monarch and his 
minister, 


IROCHANA said :—There is an extensive country, my son, 
V somewhere in this universe, with a spacious concavity 
therein, whose ample space is able to hold thousands of worlds 
and many more spheres in it, 

2. tis devoid of the wide oceans and seas and high mountains, 
as there are in this earth ; and there are not such forests, rivers 
and lakes, nor holy places of pilgrimage, as you see here 
below. 

38. There is neither land nor sky, nor the heavenly orbs as on 
high ; nor are there these suns and moons, nor the regents of the 
spheres, nor their inhabitants of gods and demons. 

4, There are no races of Yakshas and Rakshas, nor those 
tribes of plants and trees, woods or grass; nor the moving and 
immovable beings, as you see upon the earth. 

5. There is no water no land, no fire nor air; nor are there the 
sides of the compass, nor the regions you call above and below. 
There is no light nor shadow, nor the peoples, nor the gods Hari, 
Indra and Siva, nor any of the inferior deities or demigods there. 

6. There is a great sovereign of that place, who is full of ineff- 
able light. He is the creator and pervader of all, and is all in all, 
but quite quiescent in all places and things. 

7. Hehad elected a minister, who was clever in administration 
and brought about what was impossible to be done, and prevented 
all mishaps from coming to pass. 

8. He neither ate nor drank, nor did nor knew anything, be- 
side minding and doing his master’s behests. In all other res- 
pects he was as inactive as a block of stone, 

9, He conducted every bus-ness for his master, who remained 
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quite retired from all his business, with enjoyment of his rest and 
ease in his seclusion, leaving all his concerns to be managed by 
his minister. 

10. Bali said :—Tell me sir, what place is that which is devoid - 
of all population, and free from all disease and difficulty ; who 
knows that place, and how can it be reached at by any 
body. 

11. Who is that sovereign of sovran power, and who that 
minister of so great might ; and who being quite apart from the 
world, are inseparably connected with it, and are invincible by 
our almighty demoniac power. (This monarch and master is the 
soul and his minister is the mind). 

12. Relate to me, O thou dread of the gods! this marvelous 
story of the great might of that minister, inorder to remove 
the cloud of doubt from my mind, and also why he is unconquer- 
able by us. 


18. Virochana replied:—Know my son, this mighty mi- 
nister to be irresistible by the gigantic force of the Asura giants, 
even though they were aided by millions of demons fighting on 
their side. 

14. He is invincible, my son, by the god of a thousand eyes 
(Indra), and also by the gods of riches and death (Kuvera and 
Yama, who conquer all, and neither the immortals nor giants, can — 
ever overpoper him by their might. ; 

15, All weapons are defeated in their attempt to hurt him, 
and the swords and mallets, spears and bolts, disks and cudgels, 
that are hurled against him, are broken to pieces as upon their 
striking against a solid rock. 


; . 
16. He is unapproachable by missiles, and invulnerable b 


arms and weapons, and unseizable by the dexterity of warriors; 
and it is by his resistless might, that he has brought the gods 
and demigods under his subjection. ; 


ie It was he (the proud mind) that defeated our forefathers, 
_the mighty Hiranyas (Hiranyaksha and Hiranya Kasipu), before 
they were destroyed by the great Vishnu; who felled the 
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big Asnras, as a storm breaks down the sturdy and rocklike 
oaks, * 


18. The gods Ndrdéyana and others (who had been the inse 
tructors of men), were all foiled by him and confined in their 
cells of the wombs of their mothers; (by an imprecation of the 
sage Bhrigu, who denounced them to become incarnate in human 
forms). 

19. Itis by his favour that KA4ma (cupid), the god with his 
flower bow and five arrows, has been enabled to subdue and over- 
come the three worlds, and boasts of being their sole emperor. 
(Kama called also Manoja, is the child of mana or mind, and 
Kandarpa for his boast of his triumph). 

20. The gods and demigods, the intelligent and the foolish, 
the deformed and the irascible, are all actuated by his influence. 
(Love is the leader to action according to Plato). 

21. The repeated wars between the gods and Asuras, are 
the sports of this minister ; (who deliberates in secret the desti- 
nies of all beings. The restless mind is continually at warfare). 


22. This minister is only manageable by its lord-the silent 
soul, or else it is as dull as an immovable rock or restless as the 
wind. 

23. Itisin the long run of its advancement in spiritual 
knowledge, that the soul feels a desire in itself to subdue its 
minister ; who is otherwise ungovernable of its nature by lenient 
measures. (Govern your mind or it will govern you. The mind 
is best taught by whip). 

24, You are then said to be valiant, if you can conquer this 
greatest of the gaints in the three worlds, who has been worrying 
all people out for their breath. (The mind longs for occupation). 


95. After the rising of the intellect, the world appears as a 


* Jt is recorded, that the forefathers of Balito the fourth ascent, _ were 
all destroyed by Vishnu, who took upon him the first four shapes of his ten incar+ 
nations, namely ; those of the fish, tortoise, the boar and the biform man and 
jion, to destroy them one after another ; till he took his fifth form of the 
dwarf, to kill Balialso, Hence it was one family of the Asuras at Mavalipura 


in Deccan, that called down Vishnu five times from his heaven for their 


destruction). 
Vor; 11, 101 
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flower-garden, and like the lake of bloomiug lotuses at sunrise ; 
and its setting covers the world in darkness as at sunset. (2. ¢. in 
unconsciousness) . 

26. It is only bythe aid of this intellect of yours, and by 
removal of your ignorance, that you can subdue this minister, 
and be famed for your wisdom. (Good government of the mind, 
is more renowned than that of a realm). 


27. By subduing this minister, you become the subduer of 
the world, though you are no victor of it; and by your unsub- 
jection of this, you can have no subjection over the world, though 
may be the master of it. 


28. Therefore be deligent to overcome this minister, by 
your best and most ardent exertions, on account of effecting your 
perfect consummation, and securing your everlasting happiness. 

29, It is easy for him to overcome the triple world, and keep 
all its beings of gods and demons, and the bodies of Ndgas and 
men, together with the races of Yakshas and Rakshas, and the 
tribes of serpents and Kinnaras, who has been able to subdue 
this minister by his superior might. (Govern yourself, and you 
govern all besides). 


CHAPTER XXIV. 
On THE HzAtine anp Improvement oF THE Minp. 


Argument. Quelling of the misleading mind, and waiting upon the 
Sovereign soul, with the perfection of Platonic Quitism. 


ALI said :—Te!l me sir, plainly who is this minister of so 
great might, and by what expedients can so mighty a being 
be vanquished and brought under subjection. 

2. Virochana replied:—Though that minister, is invincible 
and stands above all in his great might ; yet I will tell you the 
expedients, whereby he may be overcome by you or any one else. 

8. Son! It is by employment of proper means that he may 
be easily brought under subjection, and by neglect of which he 
will have the upper hand of you like the snake poison, if it is 
not repelled in time by means of efficacious mantras and in- 
cantations. 

4. The ministeral mind being brought up like a boy in the 
right, way he should go; leads the man to the presence of the 
sovran soul, as the 74a yoga or royal service advances the servant 
before his king. 

5. The appearance of the master makes the minister dis- 
appear from sight; as the disappearance of the minister, brings 
one to the full view of his king. 

6. As long as one does not approach to the presence of his 

king, he cannot fail to serve the minister; and so long as he 
is employed in service of the minister, he cannot come to the 
sight of his king. 

7. The king being kept out of sight, the minister is seen to 
exercise his might; but the minister being kept out of view, the 
king alone appears in full view. 

8. Therefore must we begin with the practice of both these 
exercises at once; namely ; approaching by degrees to the sight of 
the king, and slighting gradually the authority of the minister. 
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9. It must be by the exercise of your continued manly ex- 
ertions and diligent application, that you empoly yourself in 
both these practices, inorder to arrive to the state of your well 
being. 

10. When you are successful in your practice, you are sure 
to reach to that blissful country ; and though you are a prince of 
the demons, you can have nothing to abstract your entrance 
into it. 

11. Thatis a place for the abode of the blessed, whose desires 
are at rest and whose doubts are dissipated, and whose hearts are 
filled with perpetual joy and calmness. 


12. Now hear me, explain to you, my son, what that place 
is which I called a country. It is the seat of liberation (moksha), 
and where there is an end of all our pains. 


13. The king of that place is the soul of divine essence, which 
transcends all other substances ; and it is the mind which is ap- 
pointed by that soul as its wise minister. 


14, The mind which contains the ideal world in its bosom, 
exhibits its sensible form to the senses afterwards; as the clod 
of clay containing the mould of the pot, shows itself as the 
model of a pot to view; and the smoke having the pattern of 
the cloud in its essence, represents its shadowy forms in the sky. 
(The pattern of everything is engraven in the mind), 

15, Hence the mind being conquered, everything is subdued 
-and brought under subjection ; but the mind js invincible without 
adoption of proper means for its subjugation. / 

16. Bali interrogated :—What are these means, sir, which we 
are to adopt for quelling the mind; tell it plainly to me, that I 
may resort to the same, for this conquering invincible barrier — 
of bliss. ; 

17. Virochana answered. The means for subduing the 
mind, are the want of reliance and confidence on all external 


and sensible things, and absence of all desire for temporal 
possessions, 


18. This is the best expedient for removal of the great de- 
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lusion of this world, and subduing the big elephant of the mind 
at once. 

19. This expedient is both very easy amd practicable on one 
hand, as it is arduous and impracticable on the other. It is the 
constant habit of thinking so that makes it facile, but the want 
of such habitude renders it difficult. 


20, It is the gradual habit of renouncing our fondness for 
temporal objects, that shows itself in time in our resignation of 
the world, as continuous watering at the roots of plants, makes 
them grow to large trees afterwards. 

21. If is as hard to master anything even by the most 
cunning, without its proper cultivation for some time ; as it is 
a toreap the harvest from an unsown and uncultivated 

eld. 

22. o long are all embodied souls destined to rove about the 
wilderness of the world, as their is the want of resignation in 
their heart ofall the sensible objects in nature. 

93, It is impossible without the habit of apathy, to have a 
distaste for sensible objects, as it is no way possible for an 
ablebodied man, to travel abroad by sitting motionless at 
home. 

24. The firm determination of abandoning the stays of life, 
and 2 habitual aversion to pleasures and enjoyments, make a 
man to advance to purity, as a plant grows in open air to its 
full height, 

2%. There is no good to be derived on earth, without the ex- 
ertion of one’s manliness, and man must give up his pleasure and 
the vexation of his spirit, inorder to reap the fruit of his actions. 

26. People speak of a power as distiny here, which has 
neither any shape nor form of itself. It means whatever comes 
to pass, and is also called our lot or fatatity. 

97, The word destiny is used also. by mankind, to mean 
an accident over which they have no control, and to which they 
submit with passive obedience. 

28, They use the word destiny for repression of our joy and 
grief (at what is unavoidable); but destiny however fixed as fate, 
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is overcome and set aside by means of manly exsertions (in 
many instances), 

29. ~~ As the delusion of the mirage, is dispelled by the light of 
its true nature ; so it is the exertion of manliness, which upsets 
destiny by effecting whatever it wishes to bring about. 


30. If we should seek to know the cause for the good or 
bad results of our actions, we must learn that they turn as well 
as the mind wishes to mould them to being. 


31. Whatever the mind desires and decrees, the same become 
the destiny; there is nothing destined (or distinctly to be 
known), as what we may call to be distined or undestined. 


32, It is the mind that does all this, and is the employer of 
destiny ; it destines the destined acts of destiny. . 

33, Life or the living soul is spread out in the hollow sphere y 
of the world, like air in vaccum. The psychic fluid circulates ; 
through all space, | 

(The psychic fluid extending throughout the universe, accor- 
ding to the theory of Stahl). 

34, Destiny is no reality, but aterm invented to express the 
property of fixity, as the word rock is used to denote stability. 
Hence there is no fixed fate or destiny, as long as the mind 
retains its free will and activity. 

35. After the mind is set at rest, there remains the principle 
of the living soul (Jiva- z00). Thisis called the purusha-or 
embodied spirit, which is the source of the energies of the body: 
and mind. 

36. Whatever the living soul intends to do by means of itg 
spiritual force, the same comes to take place and no other. (There 
being nor even the influence of the mind to retard its action, . 
So my son, there is no other power in the world except that of 
spirit or spiritual force). 

37. Reliance on this spiritual power will uproot your depen- 
dance on bodily nutriments; and there is no hope of spirituat 
happiness, : ntil there is a distate towards temporal enjoyments. 

38. It is hard to attain to the dignity of the all conquering 


UPASAMA KHANDA. 807 


self-sufficiency, aS long as one has the dastardly spirit of his 
earthly cravings. 

39. As long as one is swinging in the cradle of worldly 
affairs, it is hard for him to find his rest in the bower of peace- 
ful tranquility, 

40. It is hard for you to get rid of your serpentine (crooked) 
desires, without your continued practice of indifference to and 
unconcernedness with worldly affairs. 

41. Bali rejoined :—Tell me, O lord of demons! in what 
manner, indifference to worldly enjoyments, takes a deep root in 
the human heart ; and produces the fruit of longivity of the em- 
bodied spirit on earth. (By longivity is meant the spiritual life of 
man, and his resting in the divine Spirit, by being freed from the 
accidents of mortal life). 

42, Virochana replied :—It is the sight of the inward spinit, 
which is productive of indifference to worldly things; as the 
growth of vines is productive of the grapes in autumn. 

43, It is the sight of the inward Spirit, which produces our 
internal unconcernedness with the world ; as it is the glance of 
the rising sun, which infuses its lustre in the cup of the lotus. 

44, Therefore sharpen your intellect, by the whetstone of 
right reasoning ; and see the Supreme Spirit, by withdrawing 
your mind from worldly enjoyments. 

45, There are two modes of intellectual enjoyment, of which 
one consists of book learning, and the otber is derived from atten- 
dance on the lectures of the preceptor, by those that are imperfect 
in their knowledge. (z. ¢. the one is theoretical for adepts and 
the other is practical for novices). 

46. Those who are a little advanced in learning, have the 
double advantage of their mental enjoyment, namely ; their re- 
flection of book, learning and consultation with wise preceptors 
on practical points. (Hence the practice of Yoga requires a 
Yogi guide also). 

47. Those who are accomplished in learning, have also two 
parts of their duties to perform; namely, the profession of the 
sfstras teaching them to others, and the practice of indifference 
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for themselves. (But the last and lowest kind, only have to wait 
on the guru and reflect on what they hear from him). 

48. The soul being purified, the man is fitted for Spiritual 
learning ; as it is the clean linen only which is fit to receive qyery 
good tincture upon it.* 


49. The mind is to be trained by degrees, like a boy in the 
path of learning; namely by means of persuation and good lec- 
tures, and then by teaching of the s&stras, and lastly by discus- 
sion of their doctrines. 

50, After its perfection in learning and dispersion of all diffi- 
culties and doubts, the mind shines as a piece of pure crystal, 
and emits its lustre like the cooling moonbeams. 

51. It then sees by its consummate knowledge and clear 
understanding, in both the form of its God the Spirit, and the 
body which is the seat of its enjoyments on earth. 


52. It constantly sees the spirit before it, by means of its 
understanding and reason ; which help it also to relinquish its 
desire for worldly objects and enjoyments. 

53. The sight of the Spirit produces the want of desires, 
and the absence of these shows the light of the spirit to its sight; 
therefore they are related to each other like the wick and oil of 
the lamp, in producing the light, and dispelling the darkness of 
~ the night. 

54, After the loss of relish in worldly enjoyments, and the 
sight of the Supreme Spirit, the soul finds its perpetual rest in 
the essence of the Supreme Brahma. 

55. The living souls that place their happiness in worldly 
objects, can never have the taste of true felicity, unless they rely 
themselves wholly in the Supreme Spirit. 


56. It may be possible te derive some delight from acts of 
charity, sacrifices and holy pilgrimage ; but none of these can 
give the everlasting rest of the Spirit. 


97. No one feels a distaste for pleasure, unless he examines 


* Instruction of abstruse knowledge from yoga to the impurse, is pearls 


before swine ; ag it is sald; ufaear Uq wuReay; ad qa: ReTaa L} 
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its nature and effects in himself; and nothing can teach the 
way of seeing the soul, unless the soul reflects on itself, 

58. Those thingsare of no good whatever, my boy, that 
may be had without one’s own exertion in gaining it; nor is there 
any true happiness, without the resignation of earthly en- 
joyments. 

59. The Supreme felicity of rest in the state of Brahma, is 
to be had nowhere in this wide world, either in this mundane 
sphere, or anywhere else beyond these spheres. 

60. Therefore expect always how your soul may find its rest 
in the divine Spirit, by relying on the exertion of your manli- 
ness, and leaving aside your dependance on the eventualities of 
destiny. 

61. The wise man detests all worldly enjoyments as if they 
are the strong bolts or barriers at the door of bliss ; andit is the 
settled aver’sion to earthly pleasures, that brings a man to 
his right reason. 

62. As the increasing gloominess of rainy clouds, is follow- — 
ed by the serenity of autumnal skies, so clear reasoning comes after 
detestation of enjoyments, which fly at the advance of reason. 

63, As the seas and the clouds of heaven, help one another 
by lending their waters in turn; so apathy to pleasures and right 
reasoning, tend to produce each other by turns. 


64. So disbelief in destiny, and engagement in manly exer- 
tion, are sequences of one another, as reciprocities of service are 
consequences of mutual friendship. 

65. It must be by the gnashing of your teeth (2. e. by your 
firm resolve), that you should create a distaste even of those 
things, which you have acquired by legal means and conformably 
to the custom of your country. 

66. You must first acquire your wealth by means of your 
manly exertions, and then get good and clever men in your 
company by means of your wealth: (. e. patronise the learned 
therewith, and improve your mind by their instructions). 


67. Association with the wise produces an aversion to the 
Vio. 11; 102 
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sensual enjoyments of life, by exciting the reasoning ‘power, 
which gains for its reward an increase of knowledge and learning. 


68. —These lead gradually to the acquirement of that state of 
consummation, which is concomitant with the utter renuncia- 
tion of worldly objects. 

69. It is then by means of your reasoning that you attain 
to that Supreme State of perfection, in which you obtain your 
perfect rest and the holiness of your soul. 


70, You will then fall no more in the mud of your miscon- 
ceptions ; but as a pure essence, you will have no dependance on 
anything, but become as the venerable Siva yourself, 


71. Thus the steps of attaining consummation, are first of 
all the acquisition of wealth, according to the custom of the 
caste and country ; and then its employment in the service of 
wise and learned men. Next follows your abandonment of the 
world, which is suceeeded by your attainment of Spiritual 
knowledge, by the cultivation of your reasoning powers. * — 


: are 3 : ee: oR 
* Reason igs a divine attribute and given to man for his discernment of 


truth from untruth, and of true felicity of the soul, from its fetters of the frail- 
ties of this world). 


CHAPTER XXV. 
Rerxuecrions or Batt. 


Argument. Rise of intellectual light in Bali’s mind, and his Reference: 
to Sukra for Advice. 


ALI said:—In this manner did my sapient father advise 

me before on this subject, which I fortunately remember af 

the present moment for the enlightenment of my understanding. 

2. Itis now that I feel my aversion to the enjoyments of life, 

and come to perceive by my good luck the bliss of tranquility, 
to liken the clear and cooling ambrosial drink of heavenly blis. 

3. Iam tired of all my possessions, and am weary of my conti- 
nued accumulation of wealth, for the satisfaction of my endless 
desires. The live-long care of the family also has grown tiresome 
to me. 

4. But bow charming is this peace and tranquility of my soul, 
which is quite even and all cool within itself. Here are all our 
pleasures and pains brought to meet upon the same level of 
equality and indifference. 

5. Iam quite unconcerned with any thing and am highly 
delighted with my indifference to all things; I am gladdened 
within myself as by the beams of the full-moon, and feel the 
orb of the fuil moon rising within myself. 

6. O! the trouble of acquiring riches, which is attended by 
the loud bustle of the world and agitation in the mind, and the 
heart burn and fatigue of the body ; and is accompained with 
incessant anxiety and afiliction of the heart. 

7. The limbs and flesh of the body, are smashed by labour ; 
and all bodily exercises that pleased me once, new appear to be 
the long and lost labours of my former ignorance. 

8. Lhaveseen the sights of whatever was worth seeing, 
and enjoyed the enjoyments which knew no bounds ; I have 
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overcome all beings ; but what is the good, (that I have derived 
from all this). 

9, There is only a reiteration of the very same things, that 
T had there, here and elsewhere ; and I found nowhere now any 
thing new, that I had not seen or known before. 

10. Iam now sitting here in full possession of myself, by 
resigning every thing and its thought from my mind ; and there- 
by I find that nothing whatever nor even its thought forms © 
any componen-part of myself: 

1l. The best things in the heaven above, earth and in this 
infernal regions, are reckond to be their damsels, gems and 
jewels; but all these are destroyed and wasted sooner or later 
by the cruel hand of time. 

12. I have acted foolishly all this time, by waging a contine- 
ous struggle with the gods, for the sake of the trifle of worldly 
possessions. (The wars of the earth-born demons and the foreign 
deities are well known in the early history of the world) ; 

13, What is this phantom of the world, but a creation of 
the brain ; what then is the harm of forsaking it forever in which 
great souls take no delight whatever? : 


14. Alas! that I have spent such a large portion of my life 
time, in pursuing after trifles in the ignorant giddiness of my 
mind. 

15. My fickle and fluctuating desires, have led me to do many 
acts of foolishness, in this world of odds and trifles, which now fill 
me with remorse and regret. (Remembracne of the past, is fraught _ 
with regret, 

16. But it is in vain to be overwhelmed with the sad thoughts 
of the past, while I should use my manly exertions to improve 
the present. (The present time is in our hand, but who the past 
can recall, or the future command. 

17. Itis by reflecting on the eternal cause of the endless in- “a 
finity of souls in the soul, that one can attain his perfect felicity ; 
as the gods got the ambrosia from the Milky ocean. (True bliss is 
to be derived from the blissful Diety. "8 
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18. I must consult my preceptor Sukra, concerning the Ego. 
and the soul and spiritual vision, of the soul of souls in order 
to expel my ignorance in these matters. 

19. I must refer these questions to the most venerable Sukra, 
who is always complacent to his favorites ; and then it is possible 
that by his advice I shall be settled in the highest perfection of 
seeing the supreme spirit, in my spirit, because the words of the 
wise, are ever fraught with full meaning and are fruitful of the 
desired object. 


CHAPTER XXVI. 


ADMONITION oF SukRa vo Barr. 


Argument, Sukrgs appearance at the call of Bali 3 aud his advice to. 
So 


him on the attainment of divine knowledge. 


TASISTHA said :—So saying the mighty Bali closed his eyes, 
\ and thought upon the lotus-eyed Sukra, abiding in his 
heavenly abode. (Sukra the planet Venus represented as the 
preceptor of demons, as Vrihaspati the planet Jupiter is gaid to. 
be the Spiritual guide of the deities), 

2. Sukra, who: sat intently meditating on the all-pervading- 
spirit of God, came to know in his mind, that he was remem- 
bered by his desciple Bali in his city. 

3. Then Sukra the son of Bhrigu, whose soul Was united 


vated with glass doors), 


4. Bali knew the body of his guide by its lustre, as the. 
lotus flower perceives the rising sun by his dawning beams. 
5. He then honoured his guru or guide, by adoring his feet 


on a seat decked with gems, and with offering of mandara 
flowers upon him. 


6. As Sukra took his rest on the gemming seat from the: 
labour of his journey, he was strewn over with off 


on his body, and heaps of mandara flowers upon his head ; after 
which Bali addressed him thus ;— 


7. Venerable sir, this illustrious presence of thy grace before. 
me, emboldens me to address to thee, as the morning sun-beams. 
send all mankind to-their daily work, 

8. Ihave come to feel an aversion, Sir, 
enjoyments, which are productive of the de 
and want to know th 
ignorance of m yself, 


to all kinds of world] y 
lusion of our souls ;. 
¢ truth relating to it, in order to dispel my 


a 
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9. Tell me, sit, in short, what are these enjoyments good for, 
and how far they extend, and what am I, thou or these people 
in reality. (Extent of enjoyments-bhoga, means their limitation 
and duration). 

10. Sukra answered:—I can not tell you in length about 
it, as I have soon to repair to my place in the sky. Hear me O 
monorch of demons tell this much briefly to you at present. 

11. There is verily but the intellect in reality, and all this 
‘existence beside is verily the intellect and full of intellect: The 
mind is the intellect, and I, thou and these people are collectively 
the very intellect. (Gloss. These sayings are based on the srutis, 
namely; All these are but different aspects of the one intellect. 
Again; All things depend on the chit. Also ;—This chit am 
J, thou and this Brahma and Indra and all others. There 
is no other looker or the subjective; or the hearer or objective 
beside the cit: ‘and so forth). 

12. If youare wise, know you derive every thing from this 
Chit—the universal Intellect; or else all gifts of fortune are as 
useless to you as the offering of butter on ashes : (which cannot 
consume it, or make a burnt offering of it to the gods). 

13. Taking the intellect.as something thinkable or object of 
thought, is the snare of the mind; but the belief of its freeness 
or incomprehensibility, is what confers liberation to the soul. 
The incomprehensible intellect is verily the universal soul, 
which is the sum of all dectrines. (All faiths and doctrines tend 
to the belief of ono unknowable God), 

14. Knowing this for certain, look on everything as such ; 
and behold the spirit in thy spirit, inorder to arrive to the state 
of the Infinite spirit. (Or else the adoration of a finite object, 
must lead to a finite state). 

15. Ihave instantly to repair to the sky, where the seven 
munis are assembled ; (the seven planets or the seven stars of the 
pleades-saptarshi ?), where I have to continue in the performance 


of my divine service. 
16. I tell you, O king! that you must not of yourself get 
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rid of your duties, as long as you are in this body of your's, 
bring though your mind may be freed from everything. (The _ 
embodied being must continue in the discharge of his bodily duty). F 
17. So saying, Sukra flew as a bee besmeared with the farie? | 
nacious gold-dust of the lotus, to the aureate vault of heaven; f 
and passed through the watery path of the waving clouds, to 
where the revolving planets were ready to receive him, 


CHAPTER XXVII. 
Heserupe or Bat. 


_ Ajgument. Bali attains to his state of Ecstacy, by his observance of 

Sukra’s precepts. 

is HTHA said:—After Sukra, the son of Bhrigu and 
senior in the assembly of gods and demigods, had made 

his departure, Bali the best among the intelligent, reflected thus 

in himself, 

2. Truly has the seer said, that the Intellect composes the 
three worlds, and that I am this Intellect, and the Intellect 
fills all the quarters, and shows itself in all our actions, 

8. It is the Intellect which pervades the inside and outside of 
every thing, and there is nothing anywhere which is without the 
Tntellect. 
4. It isthe Intellect that perceives the sunbeams and moon- 
light, or else there would be no distinction between them and 
darkness, had not there been this intellectual perception, 

5. If there were no such intellectual perception as this earth 
is land, then there would be no distinction of earth and water, 
nor the word earth apply to land. 

6. If the Intellect would not understand the vast space as 
the quarters of the sky, and the mountains as vast protuberances 
on earth; then who would call the sides and the mountains by 
those names ? 

7. If the world were not known as the world and the vacuum 
as vacuity, then who would distinguish them by the names that 
are In common use ? 

8. If this big body was not perceived by the intellect, how 
proper could the bodies of embodied beings be called by their 
names ? 

9, The Intellect resides in every organ of sense, it dwells in 
the body mind and all its desires ; the intellect is in the internal 
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and external parts of the body, and the intellect is all that is 
in existent and non-existant, -(Because'the intellect has the 
notions of :all these things, which would not come ‘to exist, 
af they were not in the intellect). 

10. The Intellect forms my wholeself, by its feeling :and 
‘knowing -of everything that I feel and know ;-or else I ean 
neither perceive oreoneeive nor do anything with my ‘body alone, 
and without guidance of ‘the intellect. 

11. What avails this body of mine, which is inert and in- 
‘sensible as a block of wood or stone; it is the intellect that 
«makes my self, and it is the intelligent spirit which is the ‘unt 
versal Soul. 

12. Iam the intellect which resides in the sun.and in the 
sky, and I am'the intellect which dwells in the bodies of all 
beings; Iam the same intellect which guides the-gods and 
-demigods, and dwells alike in the movables and immovable 
‘podies. 

13. The intellect being ‘the solexistence, it is in vain ‘to 
suppose aught besides ; and their being naught otherwise, there 
can be no difference of a friend or foe to us. 

14. What is it if I Bali, strike off the head of a person from 
his body, I can not injure the soul which is everywhere and 
‘fills all space. 

15. The feelings of love and enmity are properties of the 
intellect (Soul), and are not separated from it by its separation 
from the body. Hence the passions and feelings are imsepar- 
able from the Intellect or soul. 7 

16. There is nothing to be thought of beside the Intellect, 
and nothing to be obtained anywhere, except from the spacious 
womb of the Intellect, which comprehends all the three worlds. 


17. But the passions and feelings, the mind and its powers, 
‘are mere attributes and not properties of the Intellect 3 which 


being altogether a simple and pure essence, is free from every 
attribute. 


18. The Intellect cit is the Ego, the omnipresent, all perva- 
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sive and ever felicitous soul; it is beyond all other attributes, 
and without a duality or parts, 

19: The term Intellect c#7¢, which is applied‘ to the nameless: 
power of intellection—chzi:, is but a-verbal symbol signifying the: 
omniscient Intelligence, which is manifest in all places, (2. e. 
The: Divine Intellect is. both omniscient as well as omnipresent, 
while human understanding is narrow and circumscribed), 

20. The Ego is the Supreme Lord, that is ever awake and. 
sees: all. things: without manifesting any appearance of himself.. 
He is purely transparent and beyond all visible appearances; 

21. All its attributes are lame, partial and‘ imperfect. Even: 
time which has its.phases and parts, is not a proper attribute for: 
it. It is but a glimpse of its light that rises-before us, but the: 
eternal and infinite light,.is-beyond our comprehension, 

22. I must think of it only in the form of light in my own: 
self, and know it apart from all other thinkables and thoughts,, 
and quite aloof from all shades and colours. 

23. I salute his self-same form of Intelligence, and the 
power of Intellection, unaccompanied by the intelligible, and 
employed in: its proper sphere: 

| 24, LI salute that light of his im me, which represents every 
thing to me; which is beyoud all thought, and is of the form. 
of Intellect, going: everywhere and filling all space.. 

25. It is the quiet consciousness of all beings, the real! 
Intellect (sach-chit), the Ego and the Great; the: Ego which is: 
as infinite as space, and yet minuter than an-atom, and spread-. 
ing in all alike. ? 

26. Iam not subject to the states of pleasure and pain, I am 
conscious of myself and of no other existence besides myself > 
and. I am. Intelligence withvut the intelligibles-spread. out before 
mMe.. 

27. No worldly entity nor non-entity (2. e. neither the gain 
of any object uor its want), can work any change in me}; for 
the possession of worldly objects would destroy me at once, by 
their separating my soul from God). 
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28. In my opinion there is nothing that is distinct from 
me, when we know all things as the produce of the same 
source ? fs 

29. What one gets or loses is no gain or loss to any (2. é. to. 
the gainer or loser); because the same Ego always abides in all, 
and is the Maker of all and pervading everywhere. . 

30. Whether Tam any of the thinkable objects or not, it 
matters me little to know ; since the Intellect is always a single: 


thing, though its intelligibles (2. e. its productions or thoughts), _ 


are endless. 

31, [ am so long in sorrow, as my soul is not united with 
the Holy spirit. So saying, the most discerning Bali fell to a 
deep meditation. | 

32. He reflected on the half mantra of Om (2. e. the dot, 
only) ; an enblem of the Infinite God ; and’ sat quietly with all his: 
desires and fancies lying dormant in him. 

_ 83. He sat undaunted, by suppressing his thoughts and his. 
thinking powers within him; and remained with his subdued’ 
desires, after having lost the consciousness of his meditation , and. 


of his being the meditator-and also of meditated object. (¢. @.: 


without knowing himself as the subject or object of his: 
thoughts and acts). 


34, While Bali was entranced in this manner at the window 
which was decked with gems, he became illumined in his mind 


asa lighted lamp flaming unshaken by the wind. And he. 
vemained long in his steady posture as a statue carved of 


a stone, 


35. Hesat with his mind as clear as the autumnal sky, 


| after having cast off all his desires—and' mental anxieties, and, 


heing filled within himself with his spiritual light, 


*- 


CHAPTER XXVTTT. 
Descrierion or Baw’s AN &STHUESIA, 


Argument. Anxiety of the-demons at the supineness of Bali, and tlie 
Appearance of Sukra with them before hiin. 


yes HTHA continued :—The servile demons of Bali, (being 
impatient at this numbness of their king), ascended hastily 
to. his high erystal palace, and stood at the door of his chamber. 

2. There were his minsters Dimbha and others among them, 
and his generals Kumuda and others also. There were like 
wise the princes: Sura and ethers in the number, and his cham- 
pions Vritta and the xest. 

3. There were Hayagriva and the other- captains of his armix 
es, with his friends Akraja and others... His. associates Laduka 
and some more joined, the train, with. his servants Valluka and 
many more. . 

4. There were also the gods Kuvera, Yama and Indra that 
paid him their tribute ; and the Yakshas, Vidyd4dhars. and Nagas: 
that rendered him their services. (Were the Vidyddhars the 
Vedias or gipsies of modern India ?).. 

5. There: were the heavenly nymphs Rambhé.and. Tilottam4 
in the number, with the fanning and. flapping damsels of his 
court ; and the deputies of different provinces and. of hilly and. 
maritime districts, were also in attendance. 

6. These accompanied by the Siddhas. inhabiting different. 
parts of the three worlds, all waited at that place: to tender their- 
services to Bali. 

%. They beheld Bali with reverence, witli his. lead’ hanging: 
down with the crown upon it, and, his arms hanging loosely with, 
the pendant bracelets on. them. 

8. Seemg him thus, the great Asuras made their obeisance to. 
him in due form, and were stupified with sorrow and fear, and, 
struck with wonder and jey by turns at this sad plight of his. 
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9. The ministers kept pondering about what was the case 
with him, and the demons besought their all knowing. pre- 
eeptor Sukra, for his explaining the ease to them. 

10. Quick as thought they beheld the shining: figure of 
Sukra, standing confest to their sight, as if they saw the phantom 
of their imagination appearing palpable to view. 

11, Sukra being honoured by the demons, took his seat on 
a sofa ; and saw in his silent meditation, the state of the mind of 
the king of demons. 


12. He remained for a while to behold with delight, how 
the mind of Bali was freed from errors, by the exercise of its 
reasoning powers. 

13. The illustrious preceptor, the lustre of whose person put 
to shame the brightness of the milk y ocean, then said smiling to- 
the listening throng of the demons. 


14. Know ye demons, this Bali to have become an: adept im 
his spiritual knowledge, and to have fixed his seat in holy light,. 
by the working of his intellect + (2. e. by his intuition only). 

15. Let him alone, ye good demons, remain: in: this positions. 
nesting in himself and beholding the imperishable one withim 
himself in his reverie, 

16. Lo! here the weary pilgrim to have got his rest, and his: 
mind is freed from the errors of this false world.. Disturb-him net. 
with your speech, who is now as cold as ice.. 


17. He has now received! that light of knowledge amidst the 
gloom of ignorance, as the waking man.beholds the full blaze: 
ef the sun, after dispersion of the darkness of his sleep at down. 


18. He will in time wake from his trance, aud rise like the: 


germ of a seed; sprouting from the seed, vessel; in its proper: 
season, 


19. Go ye leaders of the demons from here, and perform: 
your respective duties assigned to you by your master ; for it 
will take a thousand years, for Bali to.wake from his trance ; (as- 
a moment’s sleep makes a myriad of years in a dream), 

20. After Sukra the Guru and. guide of the demons, had. 
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spoken in this manner, they were filled with alternate joy 
and grief in their hearts, and cast aside their anxiety about him, 
as a tree casts its withered leaves away. 

21, The Asura’s then left their king Balito rest im his pa- 
Jace in the aforesaid manner, and returned to their respective 
‘offices, as they had been employed heretofore. 

22. It now became night, and all men retired to their earth- 
ly abodes, the serpents entered into their holes, the stars appear- 
ed in the skies, and the gods reposed in their celestial domes, 
The regents of all sides and mountainous tracts, went to the 
own quarters, and the beasts of the forest and birds of the airy 
fled and flew to their own coverts and nests. 


CHAPTER XXTIX. 
Baty’s Resuscrratron to SENSIBILITY. 


Argument, Self-confinement of the Living-liberated Bali in the Infer- 
nal Regions. 


7 ASISHTHA related : —After the thousand years of the celes= 
\ tials, had rolled on in Bali?’s unconsciousness; he was roused 
to his sensibility, at the beating of heavenly drams by the gods 
above: (the loud peal of clouds). 

%. Bali being awake, his city (Mavalipuram) was renovated 
with fresh beauty, as the lotus-bed is revivified by the rising sun 
in the eastern horizon: (Vairincha oF Brahmé-loca, placed at the 
sunrising points). 

8. Bali not finding the demons before him after he was 
awaked, fell to the reflecting of the reveries during his state of 
entrancement (Samadhi). 

4. O how charming! said he, was that cooling rapture of 
spiritual delight, in which my soul had been enraptd for a 
short time, 

5. O howT long to resume that state of felicity! because 
these outward enjoyments which I have relished to my fill, have 
ceased to please me any more, 

6. Ido not find the waves of those delights even in the orb 
of the moon, as I felt jn the raptures which undulated in my 
soul, during the entranced state of my insensibility, 

7. Bali was again attempting to resume his state of inexci« 
tability, when he was interrupted by the attendant demons, as 
the moon is intercepted by the surrounding clouds, 

8. He cast a glancing look upon them, and was going to close 
his eyes in meditation > after making his prostration on the 
ground ; but was instantly obtruded upon by their gigantic 
statures standing all around him. 


9. He then reflected in himself and said. The intellect 
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being devoid of its option, there is nothing for me to desire; 
but the mind being fond of pleasures vainly pursues after them : 
(which it cannot fully gain, enjoy or long retain). 

10. Why should I desire my emancipation, when I am not 
confined by or attached to anything here: itis but a childish freak 
to seek for liberation, when I am not bound or bound to anything 
below. (The soul is perfectly free of itself, but it is the mind 
that enchains it to earth), 

11. Ihave no desire of enfranchisement nor fear for incar- 
ceration, since the disappearance of my ignorance; what need 
have I then of meditation, and of what good is meditation to me? 

12. Meditation and want of meditation are both mistakes of 
the mind; (there being no efficacy or inefficacy of either). We 
must depend on our manliness, and hail all that comes to pass 
on us without rejoicing or shrinking: (Since all good and evil 
proceed from God). 

13. I require neither thoughtfulness nor thoughtlessness, 
nor enjoyments nor their privation, but must remain unmoved 
and firm as one sane and sound. 

14, Ihave no longing for the spiritual, nor craving for tem- 
poral things; I have neither to remain in the meditative mood, 
nor in the state of giddy worldliness. 

15. Lam not dead, (because my soul isimmortal); nor can I 
be living, (because the soul is not connected with life), Iam not 
a reality (as the body), nor an unreality, (composed of spiritual 
essence only) ; nor I am a material or aerial body (being neither 
this body nor Vital air). Neither am I of this world or any 
other, but self-same ego—the Great. 

16. When I am in this world, I will remain here in quiet; 
when I am not here, I abide calmly in the solace of my soul, 

17. What shall I do with my meditation, and what with all 
my royalty ; let any thing come to pass as it may ; I am no- 
thing for this or that, nor is anything mine. 


18, Though I have nothing to do, (because I am . not a free 
agent, nor master of my actions); yet I must do the duties 
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appertaining to my station in society. (Done the duties of one’s 
station in life, is reckoned by some as the only obligation of 
man here below. So says the poet: ‘“ Act well thy part, there 
are the honor lies.”’). 

19. After ascertaining so in his mind, Bali the wisest of the 
wise, looked upon the demons with complacence, as the sun look- 
eth upon the lotuses. 

20. With the nods and glancings of his eyes, he received 
their homages ; as the passing winds bear the odours of the flowers 
along with them: (meaning to say; His cursory glances bore their 
regards, as the fleet winds bear the fragrance of flowers the rose). 

21. Then Bali ceasing to think on the object of his medita- 
tion ; accosted them concerning their respective offices under him. 

22. He honoured the devas and his gurus with due respect, 
and saluted his friends and officers with his best regards. 

23. He honoured with his largesses, all his servants and 
suitors; and he pleased the attendant maidens with various 
persons. 

24, So he continued to prosper in every department of his 
government, until he made up his mind to perform a great sac- 
rifice (yajna) at one time. 

25. He satisfied all beings with his great gifts, and gratified 
the great gods and sages with due honour and veneration. He 
then commenced the ceremony of the sacrifice under the guidance 
of Sukra and the chief gurus and priests. 

26. Then Vishnu the lord of Lakshmi, came to know that 
Bali had no desire of earthly fruition ; and appeared at his sac- 


rifice to crown him with the success of his undertaking, and con- 
fer upon him his desired blessing. 


27. He cunningly persuded him, to make a gift of the world 
to Indra his elder brother, who was insatiably fond of all kinds 


of enjoyment. (Indra was elder to Vishnu, who was thence 
called Upendra or the junior Indra), 


28. Having deceived Bali by his artifices of dispossessing 
him of the three worlds, he shut him in the nether world, as 
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they confine a monkey ina cave under the ground. (This was 
by Vishnu’s incarnation in the form of a dwarf or puny man, 
who considered to be the most cunning among men. (multum 
tu parvo; or @ man in miniatue). 

29. Thus Bali continues to remain in hie confinement to this 
day, with his mind fixed in meditation, for the purpose of his 
attainment of Indraship again in a future state of life. 

30. The living liberated Bali, being thus restrained in the 
infernal cave, looks upon his former prosperity and presents ad- 
versity in the same light. 

31. There is no rising or setting of his intelligence, in the 
states of his pleasure or pain ; but it remained one and the same 
in its full brightness, like the disk of the sun in a painting. 


32. He saw the repeated flux and reflux of worldly enjoy- 
ments, and thence settled his mind in an utter indifference about 
them. 

33. He overcame multitudes of the vicissitudes of life for 
myriads of years, in all his transmigrations, in the three worlds, 
and found at last, his rest in his utter disregard of all mortal 
things. 

34. He felt thousands of comforts and disquiets, and hund- 
dreds of pleasures and privations of life, and after his long 
experience of these, he found his repose in his perfect quiesence. 

35. Bali having forsaken his desire of enjoyments, enjoyed 
the fulness of his mind in the privation of his wants ; and re- 
joiced in self-sufficiency of his soul, in the loneliness of his sub- 
terranean cave. 

3g. After a course of many years, Bali regained his sover- 
eignty of the world, and governed it for a long time to his heart’s 
content. 

37. But he wasneither elated by his elevation to the dignity 
of Indra—the lord of gods; nor was he depressed at this pros- 
tration from prosperity. 

38, He was one and the same person in every state of his 
life, and enjoyed the equanimity of his soul, resembling the 
serenity of the etherial sphere. 
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39. I have related to you the whole story of Bali’s attain- 
ment of true wisdom, and advise you now, O R4ma! to imitat2 
his example for your elevation, to the same state of perfection. 


40. Learn as Bali did by his own discernment, to think 
yourself as the immortal and everlasting soul ; and try to reach 
to the state of your oneness or soleity with the Supreme Unity, 
by your manliness : (of self-controul and self-resignation). 


41. Bali the lord of the demons, exercised full authority over 
the three worlds, for more than a millennium; but at last he 
came to feel an utter distaste, to all the enjoyments of life. 


42. Therefore, O Victorious R&ma, forego the enjoyments 
of life, which are sure to be attended with a distaste and nausia 
at the end, and betake yourself to that state of true felicity, 
which never grows insipid at any time. 


43, These visible sights, O Ram&! are as multifarious ag 
they are temptations to the soul; they appear as even and char- 
ming as a distant mountain appears to view; but it proves to be 
rough and rugged as you approach to it. (The pleasant paths of 
life, cannot entice the wise ; they are smooth without, but 
rugged within). 

44. Restrain your mind in the cavity of your heart, from its 
flight in pursuit of the perishable objects of enjoyment, either 
in this life, orin the next, which are so alluring to all men 
of common sense, 

45. Know yourself, as the self-same intellect, which shines as 
the sun throughout the universe ; and illumines every. object in 
nature, without any distinction of or partiality to one or the other. 

46. Know yourself O mighty Réma! to be the infinite 
spirit, and the transcendent soul of all bodies ; which has mani- 


fested itself in manifold forms, that are as the bodies of the 
internal intellect. 


47. Know your soul as a thread, passing through and inter- 
woven with every thing in existence ; and like a string connec- 
ting all the links of creation, as so many gems of a necklace or 
the beads of a rosary. (This hypostasis of the supreme spirit, is 
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known as the swtrdétmé or the all-connecting soul of the universe: 
as the poet expresses it. Breaths in our soul, informs our mor- 
tal part, as full as perfect in a hair as heart. Pope. 

48. Know yourself as the unborn and embodied soul of UIA) y 
which is never born nor ever dies; and never fall into the 
mistake of thinking the pure intellect, to be subject to birth 
or death. (The emboided soul of viraj, is the universal soul as 
what the poet says. “Whose body nature is, and god the soul),” 

49. Know your desires to be the causes of your birth, life, 
death and diseases; therefore shun your cupidity of enjoyments, 
and enjoy all things in the manner of the all witnessing intellect. 
(¢. e. Indulge yourself in your intellectual and not corporeal 
enjoyments). 

50. If you remain in the everlasting light of the sun of your 
intellect, you will come to find the phenomenal world to be but 
a phantom of your dream. 

51. Never regret nor sorrow for any thing, nor think of 
your pleasures and pains, which do not affect your soul ; you are 
the pure intellect and the all pervading soul, which manifests it- 
self in every thing. 

53, Know the desirables (or worldly enjoyments) to be your 
evils, and the undesirable (self-mortification) to be for your 
good. Therefore shun the former by your continued practice of 
the latter. ' 

53. By forsaking your views of the desirables and undesir- 
ables, you will contract a habit of hebitude; which when it takes 
a deep root in your heart, you have no more to be reborn in 
the world. 

54. Retract your mind for every thing, to which it runs like 
a boy after vain baubles; and settle it in yourself for your 
own good. 

55. Thus by restraining the mind by your best exertions, as 

‘also by your habit of self-control, you will subdue the rampant 
elephant of your mind, and reach to your highest bliss after- 


wards. 
56. Donot become as one of those ignorant fools, who believe 
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their bodies as their real good; and who are infatuated by 
sophistry and infidelity, and deluded by impostors to the grati- 
fication of their sensual appetites. 

57. What man is more ignorant in this world and more sub- 
ject to its evils, than one who derived his Spiritual knowledge 
from one who is a smatterer in theology, and relies on the 
dogmas of pretenders and false doctors in divinity. 

58. Do you dispel the cloud of false reasoning from the at- 
mosphere of your mind, by the hurricane of our right reasoning, 
which drives all darkness before it. 

59. You can not be said to have your right reasoning, so long 
as you do not come to the light and sight of the soul, both by 
your own exertion and grace of the Supreme Spirit. 

60. Neither the Veda nor Vedanta, nor the science of logic 
or any other S&stras, can give you any light of the soul, unless 
it appears of itself within you. 

61. It is by means of your selfculture, aided by my instruc- 
tion and divine grace, that you have gained your perfect know- 
ledge, and appear to rest yourself in the Supreme Spirit. 

62. There are three causes of your coming to spiritual light. 
Firstly your want of the knowledge of a duality, and then the 
effulgence of your intellectual luminary, (there soul) by the grace 
of God and lastly the wide extent of your knowledge derived 
from my instructions. 

63. You are now freed from your mental maladies, and have 
become same and sound by abandonment of your desires, by 
removal of your doubts and errors, and by forsaking the mist 
of your fondness for external objects. 

64. O Réma! as you get rid of the faults (errors) of your 
understanding, so you advance by degrees in gaining your know- 
ledge, in cherishing your resignation, in destroying your defects, 
in imbibing the bliss of ecstacy, in wandering with exultation, 
and in elevating your soul to the sixth sphere. But all this is 


not enough unless you attend to Brahmahood itself, 


(These are 
called the Sapta bhumika or seven 


stages of the practice of Yoga). 
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CHAPTER XXX. 


Paws or Hiranya Kasteu anp Riser oF PRAHLADA. 
Argument. Slaughter of Demons by Hari. 


J ASISHTHA continued :—Attend Rima, to the instructive 
narrative of Prahlida-the lord of demons; who became an 
adept by his own intuition. 

2. ‘There was a mighty demon in the infernal regions, Hir- 
anykasipu by name; who was as valiant as Nardyana himself, 
and had expelled the gods and demigods from their abodes. 

3. He mastered all the treasures of the world, and wrested 
its possession from the hands of Hari; as the swan encroaches 
upon the right of the bee, on the large folia of the lotus. 

4, He vanquished the Gods and Asuras, and reigned over 
the whole earth, as the elephant masters the lotus-bed, by ex- 
pulsion of the drove of swans from it. 

5. Thus the lord of the Asuras, having usurped the 
monarchy of the three worlds, begot many sons in course of 
time, as the spring brings forth the shoots of trees. 

6. ‘These boys grew up to manhood in time, with the display 
of their manly prowess ; and like so many brilliant suns, stretched 
their thousand rays on all sides of the earth and skies. 

7. Among them Prahlada the eldest prince became the re- 
gent, as the Kaustubha diamond has the pre-eminence among all 
other precious Jems. (The Kaustubha gem was set in the breast- 
plate of Vishnu), 

8, The father Hiranyakasipu delighted exceedingly in his 
fortunate son Prahl4da, as the year rejoices in its flowering 
time of the spring: (@. e. The father delights in his promising 
lad, as the year in its vernal season). 

9. Supported by his son on one hand, and possessed of his 
force and treasures on the other ; he became puffed up with his 
pride, as the swollen elephant emitting his froth from his 
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triangular mouth. (Composed of the two sides of the tusks, and 
the lower part). 

10. Shining with his lustre and elated by his pride, he 
dried and drew up the moisture of the earth, by his unbearable 
taxation ; as the all-destroying suns of universal dissolution, 
parch up the world by their rays. (Here is a play of the word 
Kara, in its triple sense of the hand, tax and solar rays). 

1l. His conduct annoyed the gods and the sun and moon, as 
the behaviour of a haughty boy, becomes unbearable to his 
fellow comrades, 


12. They all applied to Brahmé, for destruction of the 
arch demon ; because the repeated misdemeanours of the wicked, 
are unbearable to the good and great. 

13. It was then that the leonine Hari-Narasingha, clattered — 
his nails resembling the tusks of an elephant ; and thundered — 
aloud like the rumbling noise of the Dzg-hastes (the regent 
elephants of all the quarters of heaven), that filled the concave 
world as on its last doomsday. 

14. The tusk-like nails and teeth of Vishnu, glittered like 
flashing lightnings in the sky ; and the radiance of his earring’s 
filled the hollow sphere of heaven, with curling flames of living — 
fire. (The word dwija or twice born is applied to the nails and 
teeth, as to the moon and a twiceborn Brahman . 

15. The sides and caverns of mountains presented a fearful — 
aspect, and the huge trees were shaken by a tremendous tempest 5 
that rent the skies and tore the vault of heaven. (This is the 
only place where the word dodruma occurs for the Greak dendron 


in sanskrit, shortened to dru a tree, the root of Druida 
woodman), 


16. He emitted gusts of wind from his mouth and entrails, 
which drove the mountains before them ; and his eyeballs 
flashed with the living fire of his rage, which was about to 
consume the world. 

17. His shining mane shook with the glare of sun-beams, 


and the pores of the hairs on his body, emitted the sparks of 
fire like the craters of a volcano, 
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18, The mountains on all sides, shook with a tremendous 
shaking, and the whole body of Hari, shot forth a variety 
of arms in every direction. 

19, Hari in his leoantheopic form of half a man and half 
a lion, killed the gigantic demon by goring him with his tusks, 
as when an elephant bores the body of a horse with a grating 
sound, 


20. The population of the Pandemonium, was burnt down 
by the gushing fire of his eye balls ; which flamed as the all 
devourine conflagration of the last doomsday. 


21. The breath of his nostrils like a hurricane 3 drove every- 
thing before it; and the clapping of his arms (bahwasphota), 
beat as loud surges on the hollow shores. 

22, The demons fled from before him as moths from the 
burning fire, and they became extinct as extinguished lamps, 
at the blazing light of the day. 

23. After the burning of the Pandemonium, and expulsion 
of the demons, the infernal regions presented a void waste, as 
at the last devastation of the world. 

24. After the Lord had extirpated the demoniac race, at 
the end of the Titanic age, he disappeared from view with the 
grateful greetings of the synod of gods. 

25. The surviving sonsof the demon, who had fled from 
the burning of their city, were afterwards led back to it by 
Prahlada ; as the migrating fowls are made to return to the 
dry bed of a lake by a shower of rains. 

26. There they mourned over the dead bodies of the demons, 
and lamented at the loss of their possessions, and performed at 
last the funeral ceremonies of their departed friends and 
relatives. 

27, After burning the dead bodies of their friends, they 
invited the relics of the demons ; that had found their safety by 
flight, to return to their deserted habitations again. 


28. The Asuras and their leaders, now continued to mourn 
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neolate minds and disfigured bodies, like lotuses 
beaten down by the frost. They remained without any effort 
or attempt as the figures in a painting ; and without any hope 
of resuscitation, like a withered tree or an arbour stricken by 
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with their disco 


lightning. 
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CHAPTER XXXI. 


PRAHLADA’S FaitH IN VISHNU. 


Argument. Prahlada’s Lamentations at the slaughter of the demons, 
and his conversion to Vishnuism. 


7TASISHTHA continued :—Prahl4da remained disconsolate in 

his subterranean region, brooding over the melancholy 

thoughts of the destruction of the Danavas and their habi- 
tations. ; 

9, Ah! what is to become of us, said he, when this Har 
is bent to destroy the best amongst us, like a monkey nipping 
the growing shoots and sprouts of trees. 

3. Idonotsee the Daityas anywhere in earth or in the 
infernal regions, that are left in the enjoyment of their proper- 
ties 3 but are stunted in their growth like the lotuses growing 
on mountain tops. 

4, They rise only to fall like the loud beating of a drum, 
and their rising is simultaneous with their falling as of the 
waves in the sea. (z.é no sooner they rise, than they are 
destined to fall). 

5, Woe unto us! that are so miserable in both our inward 
and outward circumstances ; and happy are our enemies of light 
(Devas), that have their ascendency over us. O the terrors of 
darkness ! 

6. But our friends of the dark infernal regions, are all 
darkened in their souls with dismay : also their fortune is as 
transitory as the expansion of the lotus-leaf by day, and its 
contraction at night. 

7. We see the gods, who were mean servants at the feet of 
our father, to have usurped his kingdom ; in the manner of the 
timid deer, usurping the sovereignty of the lion in the forest. 
(So said the sons of Tippo Sultan, when they saw the English 
polluting his library with there hands). 
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8. We find our friends on the other hand, to be all dis- 
figured and effortless ; and sitting melancholy and dejected in 
their hopelessness, like lotuses with their withered leaves and 
petals. 

9. Wesce the houses of our gigantic demons, filled with 
clouds of dusts and frost, wafted by gusts of wind by day and 
night ; and resembling the fumes of fire which burnt them down. 


10. The inner apartments are laid open without their doors 
and enclosures, and are overgrown with the sprouts of barley, 
shooting out as blades of sapphires from underneath the ground. 


11. Ah! what is impossible to irresistible fate, that has so 
reduced the mighty demons ; who are while used to pluck the 
flowers fromm the mountain tops of Meru like big elephants, and 
are now come to the sad plight of the wandering Devas of yore. 


12. Our ladies are lurking like the timorous deer, at the rus- 
thing of the breeze amidst the leaves of trees, for fear of the 
darts of the enemy whistling and hurling in the open air. 

13. O! the gemming blossoms of the guluncha arborets, with 
which our ladies used to decorate their ears, are now shorn and 
torn and left forlorn (desolate) by the hands of Hari, like the lorn 
and lonesome heaths of the desert. 


14, They have robbed us of the all-producing kalpa-trees, and 
planted them in their nandana pleasure gardens, now teem- 
ing with their shooting gems and verdant leaflets in the etherial 
sphere. 

15, The eyes of haughty demons, that formerly looked with 
pity on the faces of their captured gods ; are now indignantly 
looked upon by the victorious gods, who have made captives of 
them. 


16. It is known, that the water (liquid icor) which is poured 
from the mouths of the spouting elephants of heaven on the 
tops of the mountains, falls down in the form of cascades, and 
gives rise to rivers on earth. (It means the water spouts resem- 
bling the trunks of elephants, which lefted the sea water to the 
sky, and let them fall on mountain tops to run as rivers below). 


a 
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17. But the froth exuding from the faces of our elephantic 
giants, is dried up to dust at the sights of the Devas, as a chan- 
nel is sucked up in the dry and dreary desert of sand. 


18. Ah! where have those Daityas fled, whose bodies were 
as big as the peaks of mount Meru once, and were fanned by 
the fragrant breeze, breathing with the odorous dust of Méndara 
flowers. (Mandara is the name of a flower of the garden of 
Paradise). 

19. The beauteous ladies of the gods and Gandharvas, that 
were once detained as captives in the inner apartments of de- 
mons, are now snatched from us, and placed on Meru (the seat of 
the gods), as if they are transplated there to grow as heavenly 
plants. 


20. O how painful is it to think! that the fading graces 
of our captured girls, are now mocked by the heavenly nymphs, 
in their disdainful dance over their defeat and disgrace. 


21. Ojitis painful to think! that the attending damsels, 
that fanned my father with their chouwrz flappers, are now wait- 
ing upon the thousand-eyed Indra in their servile toil. 


22. O! the greatest of our grief is, this sad and calamitous 
fall of ours at the hands of a single Hari, whe has reduced us to 
this state of helpless impotency. 


23. The gods now reposing under the thick and cooling 
shades of trees, are as cool as the rocks of the icy mountain 
(Himalaya); and do not burn with rage nor repine in grief lke 
ourselves. 

24, The gods protected by the power of Sauri (Hari), are 
raised to the pinnacle of prosperity, have been mocking and _res- 
training us in these caves, as the apes on trees do the dogs be- 
low. (The enmity of dogs and apes is proverbial, as obstruc- 
ting one another from alighting on or rising above the ground). 

25, The faces of our fairies though decked with ornaments, 
are now bedewed with drops of their tears ; like the leaves of 
lotuses with the cold dews of night. 
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26. The old stage of this aged world, which was worsted and 
going to be pulled down by our might, is NOW supported upon 
the azure arms of Hari, like the vault of heaven standing upon 
the blue arches of the cerulean sky. 


97, That Hari has become the support of the celestial host, 
when it was about to be hurled into the depth of perdition ; in 
the same manner as the great fortocse supported the mount Man- 
dara, asit was sinking in the Milky ocean in the act of churning 
it. (Samudra manthana). This was the act of the post-deluvians 
reclaiming from the sea all that had been swept into it at the 
great deluge. 


28. This our great father, and these mighty demons under 
him, have been laid down to dust lke the lofty hills, that were 
levelled with the ground by the blasts of heaven at the end of 
the Kalpa. 


29. Itis that leader of the celestial forces, the peerless des- 
troyer of Madhu (Satan), that is able to destroy all and every 
thing by the fire in his hands, (the flaming lightnings preceding 
the thunder-bolts of Indra, (The twin gods, the thundering (va- 
jrapani) Indra and the flaming (analapani) Upendra, bear great 
affinity to Jupiter tonitruous or the thundering Jove, and his 
younger brother the trident-bearer Neptune). 


380. His elder brother Indra baffles the battle axes in the 
hands of the mighty demons, by the foree of the thunder-bolts 
held by his mightier arms, as the big male monkeys kill their 
male offspring. (These passages prove the early invention of 


fire arms by the Aryans, to have been the cause of their victory 
over Daityas or the demigods). 


31. Though the missive weapons (lightnings), which are let 
fly by the lotus-eyed Vishnu be invincible; yet there is no 
weapon or instrument which can foil the force of the thunder : 
(lit break the strong thunderbolt), (Vishnu the leader of Vishas 
or the first foreign settlers of the land, over powerd the earth- 
born Daityas by his fire and fire arms, and dispossessed them of 
their soil, and reduced them to slavery. The descendants of the 
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Vishas are the Vaishyas, who settled in India long before the 
Aryans). 

32. This Hari is inured in warfare, in the previous battles 
faught between him and our forefathers ; in which they uprooted 
and flung great rocks at him, and waged many dreadful 
campaigns, 

33. It cannot be expected that he will be afraid of us, who 
stood victorious in those continuous and most dreadful and des- 
tructive warfares of yore. 


34, Ihave thought of one expedient only to oppose the 
rage of Hari, beside which I find no other way for our safety. 
(lit—remedy). 

85. Letus therefore with all possibe speed, have recourse 
to him, with full contriteness of our souls and understanding ; 
because that god is the true refuge of the pious and the only 
resort of every body. 

86. There is no one greater than him in all the three worlds ; 
for I come to know, that itis Hari only, who is the sole cause 
of the creation, sustentation and destruction or reproduction of 
the world. 

87. From this moment therefore, I will think only of that 
unborn (inceate) N&rdyana for ever more; and I must rely on 
that Narayana, who is present in all places, and is full in myself 
and filling all space. 

- 38. Obeisance to Ndréyana forms my faith and profession, 
for my success in all undertakings ; and may this faith of mine 
ever abide in my heart, as the wind has its place in the midst of 
empty air. 

39, Hari is to be known as filling all sides of space and 
vacuum, and every part of this earth and all these worlds; my 
ego is the immeasurable Spirit of Hari, and my inborn soul is 
full of Vishnu. 

40. He that is not full with Vishnu in himself, does not be- 
nefit by his adoration of Vishnu; but he who worships Vishnu 
by thinking himself as such, finds himself assimilated to his god, 
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and becomes one with him. (Or rather he loses himself in his 
God and perceives nought besides). 


41. He who knows Hari to be the same with Prahldda, and 
not different from him, finds Hari to fill his inward soul 
with his spirit: (So says the Sruti :—Préhlada was the incarnate 
Hari himself). 

42. The eagle of Hari (son of Vinatd) flies through the 
infinite space of the sky as the presence of Hari fills all infinity, 
and his golden body-light, is the seat of my Hari also, (Here the 
bird of heaven means the sun, which is said to be the seat of 
Hari). 

43. The claws, of this bird,—Kara (or rays) serve for the 
weapons of Vishnu; and the flash of his nails, is the flash of the 
Vishnu’s weapons, (Here Garuda bird of heaven, serves for a 
personification of the sun, and his claws and nails represent the 
rays of solar light). 

44 These are the four arms of Vishnu and their armlets, 
which are represented by the four gemming pinnacle of mount 
Mandara which were grappled by the hands of Hari, at his 
churning of the milky ocean with it. 


45, This moonlike figure with the chouri flapper in her hand 


and rising from the depth of the milky ocean, is the goddess of 


prosperity (Laksmi) and associating consort of Vishnu. 


46. She is the brilliant glory of Hari, which was easily ac- 
quired by him, and is ever attendant on his person with undi- 
minished lustre, and illuminates the three worlds as a radiant 
medicinal tree—mahaushadhi, 


47, There is the other companion of Vishnu called Méy4 or 
illusion, which is ever busy in the creation of worlds upon worlds, 
and in stretching a magical enchantment all-about them. 


48. Here is the goddess Victory (Jay4), an easy earned at- 
tendant on Vishnu, and shines as a shoot of the kalpa tree, 
extending te the three worlds as an all-pervading plant. 


49, These two warming and cooling luminaries of the sun 
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and moon, which serve to manifest all the worlds to view, are 
the two eyes situated on the forehead of my Vishnu. 


50. This azure sky is the cerulean hue of the body of my 
Vishnu, which is as dark as a mass of watery cloud ; and darkens 
the sphere of heaven with its sky blue radiance. The meaning 
of the word Vishnu was afterward changed to the residing 
divinity in all things from the root vish. 

51. Here is the whitish conch in the hand of my Hari, which 
is sonent with its fivefold notes (panchajanya), and is as 
bright as the vacuum—the receptacle of sound, and as white 
as the milky ocean of heavens (the milky path). 


52. Here I see the lotus in the hand of Vishnu, representing 
the lotus of his navel the seat of Brahmd4, who rose from and 
sat upon it, as a bee to form his hive of the world, 


53. I see the cudgel of my Vishnu’s hand (the god) 
studded with gems about it, in the lofty peak of the mountain 
of Sumeru, beset by its gemming stones, and hurling down 
the demons from its precipice. 


54. Isee here the discus (chaukra) of my Hari, in the rising 
Juminary of the sun, which fills all sides of the infinite Space, 
with the radiant beams emanating from it. 


55. I see there in the flaming fire, the flashing sword-nandaka 
of Vishnu, which like an axe hath cut down the gigantic bodies 
of Daityas like trees, while it gave great joy to the gods. 


56. I see also the great bow of Vishnu (Séranga), in the va- 
riegated rainbow of Indra; and also the quiver of his arrows in 
the Pushkara and Avarta clouds, pouring down their rains like 
piercing arrows from above. 

57. The big belly (Jathara) of Vishnu, is seen in the vast 
vacuity of the firmament, which contains all the worlds and all 
the past, present, and future creations in its spacious womb, 


58. Iseethe earth as the footstool of Virdéj, and the high 
sky as the canopy on his head ; his body is the stupendous fabric 
of the universe, and his sides are the sides of the compass. 
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59. Tsce the great Vishnu visibly manifest to my view, as 
shining under the cerulean vault of heaven, mounted on his 
eagle of mountain, and holding his conehshell, discus, cudgel 
and the lotus in his hands (in the manner described above). 

60. Isee the wicked and evil minded demons, flying from 
me in the manner of the fleeting straws, which are blown and 
borne away after by the breath of the winds. (Lit:—as the 
heaps of straw or hay ¢arna), 

61. This sable deity with hishue of the blue sapphire and 
mantle yellow, holding the club and mounted on the eagle and 
accompanied by Lakshmi; is no other than the selfsame 
Imperishable One. Vishnu latterly called (Krishna) is the queller 
of demons, like christ in the battle of the gods and Titan, and is 
believed to be the only begotton Son of God). 

62. What adverse Spirit can dare approach this all-devour- 
ing flame, without being burnt to death, like a flight of moths 
falling on a vivid fire ? 

63. None of these hosts of gods or demigods that I see 
before me, is able to withstand the irresistible course of the 
destination of Vishnu. And all attempts to oppose it, will be as 
vain as for our weak-sighted eyes to shut out the light of the sun. 

64, I know the gods Brahma, Indra, Siva and Agni (ignis— 
the god of fire), praise in endless verses and many tongues, the 
Vishnu as their Lord. 

65. This Lord is ever resplendant with his dignity, and is 
invincible in his might; He is the Lord beyond all doubt, dis- 
pute and duality, and is joined with transcendant majesty. 

66. I bow down to that person, which stands as a firm rock 
amidst the forest of the world, and is a defence from all fears 
and dangers. It is a stupendous body having all the worlds si- 
tuated in its womb, and forming the essence and substance of 


every distinct object of vision. (Here Vishnu is shown in his 
microcosmic form of Viraj (Virat murti). 
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CHAPTER XXXII. 


Tue SPrrituaL AND ForMAL WorsuHiP OF VISHNU. 


Argument, Prahl4da’s Worship of Vishnu both in spirit and his Image. 
Witnessed by the gods, as the Beginning of Hero and Idol Worship. 


TASISHTHA continued :—After Prahld4da had meditated on 

Vishnu in the aforesaid manner, he made an image of him 

as Nardyana himself, and thought upon worshipping that enemy 

of the Asura race. (Here Vishnu—the chief of Vishas and 

destroyer of Asuras, is represented as the spirit of Nédrayana, 
and worshipped in that form). 


2, And that this figure might not be otherwise than the 
form of Vishnu himself, he invoked the Spirit of Vishnu to be 
settled in this his out-ward figure also. (This was done by 
incantation of Pranpratishtha, or the charm of enlivening an 
idol in thought). 

3. It was seated on the back of the heavenly bird Garuda, 
arrayed with the quadruple attributes (of will, intelligence, 
action and mercy), and armed with the fourfold arms holding the 
conchshell, discus, club anda lotus. (This passage shows the 
the fictitious representation of the person of Vishnu, with his 
fourfold arms of these, the two original arms with the cudgel 
and discus were in active use, while the two fictitious and 
immovable ones, with the conchshell and lotus, were clapped on 
for mere show). 


4, His two eye-balls flashed, like the orbs of the sun and 
moon in their outstretched sockets; his palms were as red as 
lotuses, and his bow saranga and the sword #xaxdaka hang on his 
two shoulders and sides. 


5, I will worship this image, said he, with all my adherents 
and dependants, with an abundance of grateful offerings agreeable 
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to my taste. Gloss. Things delectable to one’s taste, are most 
acceptable to the gods. * 


6. Iwill worship this great god always, with all kinds of 
oflering of precious gems and jewels, and all sorts of articles for 
bodily use and enjoyment. 


7. Having thus made up his mind, Prahléda collected an 
abundance of various things, and made offerings of them in his 
mind, in his worship of Madhava-the lord of Lakshmi. (M4 and 
Rama are titles of Lakshmi). 


8. He offered rich gems and jewels in plates of many kinds, 
and presented sandal pastes in several pots; he burnt incense and 
lighted lamps in rows, and placed many valuables and ornaments 
in sacred vessels. 


9. He presented wreaths of Mandara flowers, and chains of 
lotuses made of gold, together with garlands of leaves and flowers 
of kalpa plants, and bouquets and nosegays studded with gems 
and pearls. 


10. He hung hangings of leaves and leaflets of heavenly 
arbors, and chaplets and trimmings of various kinds of flowers, 
as vakas and kundas, kinkiratas and white, blue and red 
lotuses. 

11. There were wreaths of kahlara, Kunda, Kdsa and Kin- 


suka flowers; and clusters of Asoka, Madana, Bela and kdntkara 
blossoms likewise. 


12. There were florets of the Kadamba, Vakala, nimba, 
Sindhuvdra and Vithikas also; and likewise heaps of pdribhadra, 
gugguli and Venduka flowers. 


13. There were strings of priyangu, patala, pata and pdtala 
flowers; and also the blossoms of dmra, dmrataka and gavyas ; 
and the bulbs of Aaritaki and vibhctaki myrabolans. 


% 


The former figure of meditation was that of Virdj, the god who with his 
thousand heads, hands and legs and feet “WBAUIIT: FAF WEI ITS WHA 
UTZ,” shows the Daitya Titan Briareus with his hundred heads and hands g put 

he figure of worship in this chapter is that of Vishnu, with his four arms, one 


ad and two legs only, as a more compendious form for common and 
practical worship. 
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14. The flowers of Séla and tamdla trees, were strung to- 
gether with their leaves; and the tender buds of Sahaks&ras, were 
fastened together with their farinacious pistils, 


15. There were the hetakas and centipetalous flowers, and the 
shoots of ea cardamums ; together with over ything beautiful to 
sight and the tender of one’s soul likewise. 

16. Thus did Prahlada worship his lord Hari in the inner 
aparment of his house, with offerings of all the richest things in 
the world, joined with true faith and earnestness of his mind 
and spirit. * 

17. Thus did the monarch of Danavas, worship his lord Hari 
externally in his holy temple, furnished with all kind of valuable 
things on earth. (The external worship followed that of bis 
internal worship in faith and spirit. These two are distinctly 
ealled the mdnasa and bdghya pujas and cbserved one after the 
other by every orthodox Hindu, except the Brahmos and ascetics 
who reject the latter formality. 


18. The Danava sovereign became the more and more gratified 
in his spirit, in proportion as he adored his god with more and 
more of his veluable outer offerings. 

19. Henceforward did Prahldda continue, to worship his 
Jord god day after day, with earnestness of his soul, and the 
same sort of rich offerings every day, 

20, It came to pass that the Daityas one and all turned 
Vaishnavas ; after the example of their king; and worshipped 
Hari in their city and temples without intermission. 


21. This intelligence reached to heaven and to the abode of 
the gods, that the Daityas having renounced their enmity to 


* The flowers and offerings mentioned in this place, are all of a white hue, 
and specially sacred to Vishnu, as there are others peculiar to other deities, 
whose priests and votaries must carefully distinguish from one another. The 
adoration of Vishnu consists, in the offering of the following articles, and 
observance of the rites as mentioned below; viz, Fumigation of incense and 
lighting of lamps, presentation of offerings, of food, raiment, and jewels suited 
to the adorer’s taste and best means, and presents of betel leaves, umbrellas, 
mirrors and chowri flappers. Lastly, scattering of handfuls of flowers, 
turning round the idol and making obeisance &e, 
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Vishnu, have turned his faithful believers and worshippers 7 
toto. * 

22, The Devas were all astonished to learn, that the Daityas 
had accepted the Vaishnava faith ; and even Indra marvelled 
with the body of Rudras about him, how the Daityas came to be 
so at once. 


23, The astonished Devas then left their celestial abode, and 
repaired to the warlike Vishnu, reposing on his serpent couch in 
the milky ocean. 

24. They related to him the whole account of the Daityas, 
and they asked him as he sat down, the cause of their conversion, 
wherewith they were so much astonished. 


25. The gods said:—How is it Lord! that the demons who 
had always been averse to thee, have now come to embrace 
thy faith, which appears to us as an act of magic or their 
hypocrisy. 

26° How different is their present transformation to the 
Vaishnava faith, which is acquired only after many transmigra- 
tions of the soul, from their former spirit of insurrection, in 
which they broke down the rocks and mountains, 

27, The rumour that a clown has becomea learned man, is 
as gladsome as it is doubtful also, as the news of the budding of 
blossoms out of season, 

28. Nothing is graceful without its proper place, as a rich 
Jewel loses its value, when it is set with worthless pebbles. 
(The show of goodness of the vile, is a matter of suspicion), 


29. All animals have their dispositions conforming with 


* 


aaeqruife: | 


* Brahma was the god of Brahmanas, and Vishnu was worshipped by the early 
Vaisya colonists of India; while siva or Mahadeva was the dity of the 
aborigenal Daityas. These peoples after long contention came to be amalga- 
mated into one great body of the Hindus, by their adoption of the mixed 
creed of the said triality or trinity, under the designation of the Triune 
duty. Still there are many people that have never been united under this 


triad, and maintain their several creeds with tenacity. See Wilson’s Hindu 
Religion. Al 


wag {UZ1a aaqaa ATA Wat TNuwusaat yousfe vera 
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their own natures; how then can the pure faith of Vishnu, 
agree with the doggish natures of the Daityas ? 

30 It does not grieve us so much to be pierced with thorns 
and needles in our bodies, as to see things of opposite natures, 
to be set in conjunction with one another. 


31. Whatever is naturally adapted to its time and place, the 
same seems to suit it then and there; hence the lotus has its 
grace in water and not upon the land. 

32. Where are the vile Daityas, prone to their misdeeds at 
all times ; and how far is the Vaishnava faith from them that 
can never appreciate its merit. 

33. O lord! as we are never glad to learn a lotus-bed to be 
left to parch in the desert soil; so we can never rejoice at the 
thought, that the race of demons will place their faith in 
Vishnu—the lord of gods. 


CHAPTER XXXIII. 


PRAHLApDa’s Supprication To Hart. 
Argument. Hari’s Visit to Prahldda, and his Adoration of him. 


Y7ASISHTHA said :—The lord of Lakshmi, seeing the gods 

so clamorous in their accusation of the demons, gave his 
words to them in sounds as sonorous as those of the rainy clouds, 
in response to the loud noise of screaming and _thirst-striken 
peacocks. 

2. The Lord Hari said:—Don’t you marvel ye gods! at 
Prahldda’s faith in me; asit is by virtue of the virtuous acts of 
his past lives, that pious prince is entitled to his final libera- 
tion in this his present life. 

3. He shall not have to be born again in the womb of 
a woman, nor to be reproduced in any form on earth; but must 
remain aloof from regeneration, like a fried pea which does not 
germinate any more. 

4, A virtuous man turning impious, becomes of course the 
source of evils but an unworthy man becoming meritorious, 
is doubtless a step towards his better being and blessedness. 


5. You good gods that are quite happy in your blessed 
seats in heaven, must not let the good deserts of Prahlida be 
any cause of your uneasiness, . 

6. Vasishtha resumed :—The Lord having thus spoken to 
he gods, became invisible to them, like a feather floating on 
the surface of waves, 

7. The assemblage of the immortals then repaired to their 
heavenly abodes after taking their leave of the god; as the 
particles of sea water are borne to the sky by the zephyrs, or by 
the agitation of the Mandara mountain, 

8. The gods were henceforth pacified towards Prahlada ; 


because the mind is never suspicious of one who has the credit 
of his superiors. 


- 
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9. Prahlada also continued in the daily adoration of his god, 
with the contriteness of his heart, and in the formulas of his 
spiritual, oral and bodily services. 

10. It was in the course of his divine service in this 
manner, that he attained the felicity proceeding from his right 
discrimination, self-resignation and other virtues with which 
he was crowned. 


11. He took no delight in any object of enjoyment, nor 
felt any pleasure in the society of his consorts, all which he 
shunned as a stag shuns a withered tree, and the company of 
human beings. 

12. He did not walk in the ways of the ungodly, nor spent 
his time in aught but religious discourses. His mind did not 
dwell on visible objects, as the lotus never grows on dry land. 

13. His mind did not delight in pleasures, which were all 
inked with pain; but longed for its liberation, which is as 
entire of itself and unconnected with anything, as a single grain 
of unperforated pearl. 

14. But his mind being abstracted from his enjoyments, 
and not yet settled in its trance of ultimate rest ; had been only 
waving between the two states, like a cradle swinging in both 
ways. 

15. The god Vishnu, who knew all things by his all-knowing 
intelligence ; beheld the unsettled state of Prablada’s mind, from 
his seat in the milky ocean. 

16. Pleased at Prahldda’s firm belief, he proceeded by the 
sub-terranian route to the place of his worship, and stood confest 
before him at the holy altar. 

17. Seeing his god manifest to his view, the lord of the 
demons worshipped him with two fold veneration, and made 
many respectful offerings to his lotus-eyed deity more than his 
usual practice. 

18. He then gladly glorified his god with many swelling 
orisons, for his deigning to appear before him in his house of 


worship. , 
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19. Prahld4da said:—I adore thee, O my lord Hari! that 
art unborn and undecaying ; that art the blessed receptacle of 
three worlds; that dispellest all darkness by the light of thy 
body ; and art the refuge of the helpless and friendless. 


20. I adore my Hari in his complexion of blue-lotus leaves, 
and of the colour of the autumnal sky 5 I worship him whose 
body is of the hue of the dark dh4ramara bee; and who holds 
in his arms the lotus, discus, club and the conch-shell. 


21. I worship the god that dwells in the lotus-like hearts 
of his votaries, with his appearance of a swarm of sable bees; 
and holding a conch-shell as white as the bud of a lotus or 
lily, with the earrings ringing in his ears with the music of 
humming bees. 

22. Iresort to Hari’s sky-blue shade, shining with the starry 
light of his long stretching nails; his face shining as the full- 
moon with his smiling beams, and his breast waving as the 
surface of Ganges, with the sparkling gems hanging upon it. 

23. Irely on that godling that slept on the leaf of the fig 
tree, (when his spirit floated on the surface of the waters) ; and 
that contains the universe in himself in his stupendous form of 
Virdj; that is neither born nor grown, but is always the whole 
by himself; and is possest of endless attributes of his own 
nature. 


24, I take my refuge in Hari, whose bosom is daubed with 
the red dust of the new-blown lotus, and whose left side is 
adorned by the blushing beauty of Lakshmi; whose body is 
mantled by a coloured red coverlet; and besmeared with red 
sandal paste like liquid gold. 


25. Itake my asylum under that Hari who is the des- 
tructive frost to the lotus-bed of demons; and the rising sun 
to the opening buds of the lotus-bed of the deities; who is the 
soucre of the lotus-born Brahmé, and receptacle of the loti- 
form seat (cranium) of our understanding. 


26. My hope isin Hari—the blooming lotus of the bed of the 
triple world, and the only light amidst the darkness of the 
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universe ; who is the principle of the intellect—-chit, amidest-_ 
the gross material world the gross and who is the only remedy 
of all the evils and troubles of this transient life. 

27. Wasishtha continued :—Hari the destroyer of demons, 
who is graced on his side by the goddess of prosperity ; being 
lauded with many such graceful speeches of the demoniac lord, . 
answered him as lovingly in his blue lotuslike form, as when 
the deep clouds respond to the peacocks’ screams, 


CHAPTER XXXIV. 
PRAHLADA’S SELF KNOWLEDGE OF SPIRITUALISM. 


Argument. Prahlada’s Meditations and attainment of spiritual 
knowledge by the blessing of Vishnu, 


M\HE Lord said:—O thou rich jewel on the crown of the 
Daitya race! Receive thy desired boon of me for alleviation 
of thy wordly afflictions. 

2. Prahlada replied :—What better blessing can I ask of 
thee, my Lord! than to instruct me in what thou thinkest thy 
best gift, above all other treasures of the world, and which is 
able to requite all our wants in this miserable life. 

3. The Lord answered :—Mayst thou have a sinless boy ! 
and may thy right discrimination of things, lead thee to thy 
rest in God, and the attainment of thy Supreme felicity, after 
dispersion of thy earthly cares, and the errors of this world. 


4. Vasishtha rejoined :—Being thus bid by his god, the lord 
of demons fell into a profound meditation, with his nostrils 
snoring loudly like the gurgling waters of the deep. 

5. As the lord Vishnu departed from his sight, the chief of 
the demons made his oblations after him ; consisting of handfuls 
of flowers and rich gems and jewels of various kinds. 


6. Then seated in his posture of padmdsana, with his legs 
folded over one another, upon his elevated and elegant seat ; 
and then chaunted his holy hymn and reflected within himself, 


7. My deliverer from this sinful world, has bade me to have 
my discrimination, therefore must I betake myself to discrimi- 
nate between what is true and falsehood. 


8. Imust know that I am in this darksome world, and 
must seek the light of my soul as also what is that principle 


(Ego), that makes me speak, walk and take the pains to earn 
myself, 


9. I perceive it is nothing of this external world, like any of ; 
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its verdant trees or hills; the external bodies are all of a gross 
nature, but my ego is quite a simple and pure essence. 

10. Iam not this insensible body, which is both dull and 
dumb, and is made to move for a moment by means of the vital 
airs. It is an unreal appearance of a transitory existence. 


11. Iam not the insensible sound, which is a vacuous sub- 
stance and produced in vacuity. It is perceptible by the ear-hole, 
and is as evanescent and inane as empty air. 

12. I am neither the insensible organ of touch, or the 
momentary feeling of taction; but find myself to be an inward 
principle with the faculty of intellection, and the capacity of 
knowing the nature of the soul. 

13. Iam not even my taste, which is confind to the relishing 
of certain objects, and to the organ of the tongue; which isa 
trifling and ever restless thing, sticking to and moving in the 
cavity of the mouth. 

14. Iam not my sight, that is employed in seeing the visibles' 
only ; it is weak and decaying and never lasting in its power, 
nor capable of viewing the invisible Spirit. 

15. Iam not the power of my smelling, which appertains 
to my nasal organ only, and is conversant with odorous sub- 
stances for a short moment only. (Fragrance is a fleeting thing). 

16. Iam pure intelligence, and none of the sensations of my 
five external organs of sense ; I am neither my mental faculty, 
which is ever frail and fruit ; nor is there any thing belonging 
to me or perticipating of my true essence. I am the soul and 
an indivisible whole, 

17, Iam the ego or my intellect, without the objects of in- 
tellection ; (¢. ¢. the thinking principle freed from its thoughts). 
My ego pervades internally and externally over all things, and 
manifests them to the view. I am the whole without its parts, 
pure without foulness and everlasting. 


18, It is my intellection that manifests to me this pot and 
that painting, and brings all other objects to my knowledge by its 
pure light; as the sun and a lamp show everything to the sight, 
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19. Ah! Icome to remember the whole truth at present, 
that I am the immutable and all pervading Spirit, shining in 
the form of the intellect (Gloss. The internal and intellectual 
Soul, is the Spirit of God). 

20. This essence evolves itself into the various faculties of 
sense; as the inward fire unfolds itself into the forms of its 
flash and flame, and its parks and visible light. 

21. It is this principle which unfolds itself, into the forms 
of the different organs of sense also; as the all-diffusive heat 
of the hot season, shows itself in the shape of mirage in sandy 
deserts, 

22. It is this element likewise which constitutes the subs-- 
tance of all objects; as it is the light of the lamp which is the 
cause of the various colours of things ; as the whiteness or other 
of a piece of cloth or any other thing. (The intrinsic perce- 
plevity of the soul, causes the extrinsic senses and their separate 
organs). 

23. Itis the source of the perception of all living and» 
waking beings, and of everything else in existence ; and as a 
mirror is the reflector of all outward appearances, so is the Soul 
the reflective organ of all its internal and external phenomena. 

24. It is by means of this immutable intellectual light 
alone, that we perceive the heat of the sun, the coldness of the 
moon, solidity of the rock and the fluidity of water. 

%5. ‘This one is the prime cause of every object of our con- 
tinuous perceptions in this world; this is the first cause of 
all things, without having any prior cause of its own. (The soul 
produces the body, and not the body brings forth the soul), 

26. It is this that produces our notions of the continuity 
of objects that are spread all around us, and take the name 
of objects from their objectivity of the soul ; as a thing is 
called not from the heat which makes it such. | 

27. It is this formless cause, that is the prime cause of all 
plastic and secondary causes 3 (such as Brahmé the creative agent 
and others). It is from this that the world has its production, aa 
coldness is the produce of cold and the like. 
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28, The gods Brahmé, Vishnu, Rudra and Indra, who are 


causes of the existence of the world, all owe their origin to this 
prime cause, who has no cause of himself, 


29. I hail that Supreme soul which is imprest in me, and 
is apart from every object of thought of the intellect, and 
which is self manifest in all things and at all times. 

30. All beings besides, stand in the relation of modes and 
modalities to this Supreme Being ; and they immerge as pro- 
perties in that intellectual Spirit. 

31. Whatever this internal and intelligent Soul wills to do, 
the same is done every where; and nothing besides that self- 
same soul exists in reality any where. 

32. Whatever is intended to be done by this intellectual 
power, the same receives a form of its own; and whatever js 
thought to be undone by the intellect, the same is dissolved into 
nought from its substantiality. 


33. These numberless series of worldy objects, (as this 
pot, this paintings and the like), are as shades cast on the 
immense mirror of vacuum, (or as air-drawn pictures represent- 
ed on the canvas of empty Space). 

34, All these objects increase and decrease in their figures 
under the light of the soul, like the shadows of things enlarging 
and diminishing themselves in the sun shine. 


35. Thisinternal Soul is invisible to all beings, except to 
those whose minds are melted down in picty. It is seen by 
the righteous in the form of the clear firmament. 


36. This great cause like a large tree, gives rise to all these 
visible phenomena like its germ and sprouts ; and the move- 
ments of livings, being, are as the flitterings of bees about this 
tree. 

37. It is this that gives rise to the whole creation both in 
its ideal and real and mobile or quiescent forms ; as a huge rock 
gives growth to a large forest with its various kinds of big trees 
and dwarf shrubberies. (To Him no high, no low, no great, no 
small, He fills, he bounds, connects, and equals all. Pope). 
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88. Itis not apart from anything, existing in the womb of 
this triple world; but is residing alike in the highest gods, 
as in the lowest grass below; and manifests them all full to 
our view. 

39. This is one with the ego, and the all-pervading soul ; and 
is situated as the moving spirit, and unmoving dullness of the 
whole. 

40. The universal soul is beyond the distinction, of my, 
thy or his individual spirit } and is above the limits of time, and 
place, of number and manner, of form or figure or shape or size. 


41. It is one intelligent soul, which by its own intelligence, 
is the eye and witness of all visible things; and is represented 
as having a thousand eyes and hands and as many feet. 
(Wherewith he sees and grasps everything, and stands and 
moves in every place). 

42. This is that ego of my-self, that wanders about the fir- 
mament, in the body of the shining sun; and wanders in other 
forms also, as those of air in the current winds. (The first 
person Tis used for supreme Ego). 

43. The sky is the azure body of my Vishnu with its 
accompaniments of the conchshell, discus, club and the lotus, 
in the clouds, all which are tokens of prosperity in this world 
by their blissful rains. (Vishnu is the lord of Lakshmi or pros- 
perity, which is another name for a plenteous harvest. Her 
other name Sris the same with ceres—the goddess of corn and 
mother of Prosperine in Grecian mythology). * 


44. find myself as identie with this god, while Iam sitting 
in my posture of padmasana and in this state of Samdédhi — 
hypnotism, and when I have attained my perfection in quietism. 
(which is the form of Vishnu in the serene sky). 


45, I am the same with Siva—the god with his three eyes, 
and with his eye-balls rolling like bees, on the lotus face of 
Ganvi ; and it is I that in the form of the god, Brahm4, contain 


; ¥ The history of Sankrit words derives the name Lakshmi from the appel- 
eae of ame Dilipa’s queen, who was so called from her luckiness. Thus the 
tds lucky and luckhy (valgs), are synonimous and same in sound and seise)., — 
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the whole creation in me, as a tortoise contracts its limbs 
in itself, (The soul in rapture, seems to contain the macrocosm 
in itself), 


46. Trule over the world in the form of Indra, and as a monk 
I command the monastery which has come down to me. ¢. ¢. Iam 
an Indra, when I reign over my domain; and a poor monk, 
when I dwell in my humble cell. 


47, I (the Ege) am both the male and female, and I am 
both the boy and girl; I am old as regards my soul, and 
I am young with regard to my body, which is born and ever 
renewed. 

48, Theego is the grass and all kinds of vegetables on 
earth; as also the moisture wherewith it grows them, like its 
thoughts in the ground of the intellect; in the same manner as 
herbs are grown in holes and wells by their moisture. ¢. e. The 
‘ego or soul is the pith and marrow of all substance. 

49, Itis for pleasure that, this ego has stretched out the 
world; like a clever boy who makes his dolls of clay in play. 
(God forms the world for his own amusement). 

50. This ego is myself that give existence to all being, and 
it is I in whom they live and move about; and being at last 
forsaken by me, the whole existence dwindles into nothing. 
(The ego is the individual as well the universal soul). 

51. Whatever image is impressed in the clear mirror or 
mould of my intellect, the same and no other is in real existence, 
because there is nothing that exists beside or apart from 
myself. 

52. Iam the fragrance of flowers, and the hue of their 
leaves; I am the figure of all forms, and the perception of 
perceptibles. 

53. Whatever movable or immovable thing is visible in 
this world; I am the inmost heart of it, without having any 
of its desires in my heart. 

54, As the prime element of moisture, is diffused in nature 
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in the form of water; so is my spirit overspread in vegetables 
and all things at large in the form of vacuum. (Which is in the 
inside and outside of every thing). 


55. Ienter in the form of consciousness, into the interior 
of everything ; and extend in the manner of various sensation 
at my own will. 

56. As butter is contained in milk and moisture is inherent 
in water; so is the power of the intellect spread in all beings, 
and so the ego is situated in the interior of all things. 


57. The world exists in the intellect, at all times of the 
present, past and future ages; and the objects of intelligence, 
are all inert and devoid of motion 3 like the mineral and vegetable 
productions of earth. 


58, Iam the all-grasping and all-powerful form of Viraj, 
which fills the infinite space, and is free from any diminution 
or decrease of its shape and size. I am this all-pervading and all- 
productive power, known as Virat mirti or macrocosm (in dis- 
tinction from the sukhsma-deha or microcosm), 


59. Ihave gained my boundless empire over all worlds, 
without my seeking or asking for it ; and without subduing it 
like Indra of old or crushing the gods with my arms. (Man 
is the lord of the world of his own nature, or as the poet Says :— 
“T am the Monarch of all I survey, and my right there is none 
to dispute 7’). 

60. O the extensive spirit of God! I bow down to that 
spirit in my spirit; and find myself lost in it, as in the vast 
ocean of the universal deluge. 

61. I find no limit of this spirit; as long as I am seated in 


the enjoyment of my spiritual bliss; but appear to move about 


as a minute mollusk, in the fathomless expanse of the milky 
ocean. 


62. This temple of Brahmanda or mundane world, is too 
small and straitened for the huge body of my soul; and it is 
impossible for me to be contained in it, as it is for an elephant 
to enter into the hole of a needle, 
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63. My body stretches beyond the region of Brahm4, and my 
attributes extend beyond the categories of the schools, and 
there is no definite limitation given of them to this day. 


64, The attribute of a name and body to the unsupported 
soul is a falsehood, and so is it to compress the unlimited soul 
within the narrow bounds of the body. 


65. To say this is I, and this another, is altogether wrong; 
and what is this body or my want of it, or the state of living 
or death to me? (Since the soul is an immortal and etherial 
substance and my true-self and essence). 

66. How foolish and short-witted were my forefathers, 
who having forsaken this spiritual domain, have wandered as 
mortal beings in this frail and miserable world. 

67. How great is this grand sight of the immensity of 
Brahma; and how mean are these creeping mortals, with their 
high aims and ambition, and all their splendours of royalty. 
(The glory of God, transcends the glory of glorious sun). 

68. This pure intellectual sight of mine, which is fraught 
with endless joy, accompanied by ineffable tranquility, surpasses 
all other sights in the whole world. (The rapture of heavenly 
peace and bliss, has no bounds). 

69. I bow down to the Ego, which is situated in all 
beings ; which is the intelligent and intellectual soul, and quite 
apart from whatever is the object of intellection or thought: (d.e. 
the unthinkable spirit). 

70. Iwhoam the unborn and increate soul, reign trium- 
phant over this perishing world; by my attainment to the state 
of the great universal spirit, which is the chief object of gain- 
the summumbonum of mortal biengs, and which I live to enjoy. 
(This sublimation of the human soul to the state of the supreme 
spirit, and enjoyment of spiritual beatification or heavenly rap- 
ture, is Lhe main aim and end of Yoga meditation), 

71. I take nodelight in my unpleasant earthly dominion, 
which is full of painful greatness ; nor like to lose my ever- 
lasting realm of good understanding, which is free from 
trouble and full of perpetual delight. 
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72. Cursed be the wicked demons that are so sadly ignorant 
of their souls; and resort for the safety of their bodies, to their 
strongholds of woods and hills and ditehes, like the inseets of 
those places. 

73. Ignorance of the soul leads to the serving of the dull 
ignorant body, with articles of food and raiment; and it was 
thus that our ignorant elders pampered their bodies for no 
lasting good. 

74, What good did my father Hiranyakasipu reap, from his 
prosperity of a few years in this world; and what did he acquire 
worthy of his descent ; in the line of the great sage Kasyapa? 

75. He who has not tasted the blissfullness of his soul, has 
enjoyed no true blessing, during his lone reign of a hundred 
years in this world. 

76. He who has gained the ambrosial delight of his spiri- 
tual bliss, and nothing of the temporary blessings of life; has 
gained something which is ever full in itself, and of whieh there 
is no end to the end of the world. 


77. It is the fool and not the wise, who forsakes this infinite 
joy for the temporary delights of this world ; and resembles 
the foolish camel which foregoes his fodder of soft Jeaves, for 
browzing the prickly thorns of the desert, 


78. What man of sense would turn his eyes from so ro- 
mantic a sight, and like to roam in a city burnt down to the 
ground: and what wise man is there that would forsake the 
sweet juice of sugarcane, inorder to taste the bitterness of 
Nimba ? 


79. Ivreckon all my forefathers as very great fools, for 


their leaving this happy prospect, inorder to wander in the 
dangerous paths of their earthly dominion. 


80. Ah! how delightful is the view of flowering gardens; 
and how unpleasant is the sight of the burning deserts of sand ; 
how very quiet are these intellectual reveries, and how very 
boisterous are the eravin gs of our hearts { 


$1. There is no happiness to be had in this earth, that would 
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make us wish for our sovereinty in it; all happiness consists 
in the peace of the mind, which it-concerns us always to seek. 

82. It is the calm, quiet and unaltered state of the mind, 
that gives us true happiness in all conditions of life; and the 
true relemn of things in all places and at all times, and under 
every circumstance in life. 

83. It is the virtue of sunlight to enlighten all objects, 
and that of moonlight to fill us with its ambrosial draughts ; 
but the light of Brahma transcends them both, by filling the 
three worlds with its spiritual glory ; which is brighter than sun- 
beams, and cooler than moon-light. 

84. The power of Siva stretches over the fulness of know- 
ledge, and that of Vishnu over victory and prosperity (Jayas- 
Lakshmi). Fleetness is the character of the mental powets, and 
force is the property of the wind. 

85. Inflamation is the property of fire, and moisture is that 
of water ; taciturnity is the quality of devotees for success of 
devotion, and loquacity is the qualification of learning. 

86. Itis the nature of the erials to move about in the 
air, and of rocks to remain fixed on the ground; the nature 
of water is to set deep and run downwards ; and that of moun- 
tains to stand and rise upwards. 

87. Equanimity is the nature of Saugatas or Buddhists, and 
carousing is the penchant of wine-bibers ; the spring delights in 
its flowering, and the rainy season exults in the roaring of 
its clouds. 

88. The Yakshas are full of their delusiveness, and the 
celestials are familiar with cold and frost, and those of the 
torrid zone are inured in its heat. (This passage clearly shows 
the heaven of the Hindus, to have been in the northern regions 
of cold and frost). 

89. Thus are many other beings suited to their respective 
climes and seasons, and are habituated to the very many modes 
of life and varieties of habits ; to which they have been accostom- 
ed in the past and present times. 
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90. Itis the one Uniform and Unchanging Intellect, that 
ordains these multiform and changing modifications of powers 
and things, according to its changeable will and velocity. 


91. The same unchanging Intellect presents these hundreds 
of changing scenes to us, as the same and invariable light of 
the sun, shows a thousand varying forms and colour to the sight. 


92. The same Intellect sees at a glance, these great multi- 
tudes of objects, that fill the infinite space on all sides, in all the 
three times of the present, past and future. 


93. The selfsame pure Intellect knows at once, the various 
states of all things presented in this vast phenomenal world, in 
all the three times that are existent, gone by and are to come 
hereafter, 

94, This pure Intellect reftects at one and the sametime, all 
things existent in the present, past and future times ; and is full 
with the forms of all things existing in the infinite space of the 
universe. 


95. Knowing the events of the three times, and seeing the 
endless phenomena of all worlds present before it, the divine 
intellect continues full and perfect.in itself and at all times. 


96. The understanding ever continues the same and unal- 
tered, notwithstanding the great variety of its perceptions of in- 
numerables of sense and thought : such as the different tastes of 
sweet and sour in honey and ximba fruit at the sametime. (2. €. 
The varieties of mental perception and conception, make no 
change in the mind), as the reflexion of various figures, makes 
no change in the reflecting glass, 


97. The intellect being in its state of arguteness, by abandon- 
ment of mental desires, and knowing the natures of all things 
by reducing their dualities into unity :— 

98. It views them alike with an equal eye and at the same- 
time; notwithstanding the varieties of objects and their great 
difference from one another, (7. e. All the varieties blend into 
unity), 


99. By viewing all existence as non-existence, you get rid of 
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your existing pains and troubles, and by seeing all existence in 
the light of nihility, you avoid the suffering of existing evils. 
100, The intellect being withdrawn from ite view of the 
events of the three tenses (¢. e. the occurrences of the past, 
present and future times), and being freed from the fetters of its 
fleeting thoughts, there remains only a calm tranquility. 

101. The soul being inexpressible in words, proves to be a 
negative idea only; and there ensues a state of one’s perpetual 
unconsciousness of his soul or selfexistence. (This is the state of 
ancesthesia, which is forgetting oneself to a stock and stone). 

102. In this state of the soul it is equal to Brahma, which 
is either nothing at all or the All of itself; and its absorption 
in perfect tranquilness is called its liberation (moksha) or eman- 
cipation from all feelings (bodhas). 


103. The intellect being vitiated by its volleity, does not see 
the soul in a clear light, as the hoodwinked eye has not but a 
dim and hazy sight of the world. 

104, The intellect which is vitiated by the dirt of its desire 
and dislike, is impeded in its heavenly flight, like a bird caught 
in a snare. (Nor love nor hate of aught, is the best state of 
thought). 

105. They who have fallen into the snare of delusion by 
their ignorant choice of this or that, are as blind birds falling 
into the net in search of their prey. 

106. Entangled in the meshes of desire, and confined in the 
pit of worldliness, our fathers were debarred from this unbarred 
sight of spiritual light and endless delight. 

107. In vain did our forefathers flourish for a few days on 
the surface of this earth; only to be swept away like the flutter- 
ing flies and gnats, by a gust of wind into the ditch. 

108. If these foolish pursuers after the painful pleasures of 
the world, had known the path of truth they would never fall 
into the dark pit of unsubstantial pursuits. 

109. Foolish folks being subjected to repeated pains and 
pleasures by their various choice of things, follow at last the 
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fate of ephemeral worms, that are born to move and die in their 
native ditches and bogs: (¢. e. As they are born of earth and 
dust so do they return to dust and earth again). 

110. He is said to be really alive who lives true to nature, 
and the mirage of whose desires and aversion, is suppressed like 
the fumes of his fancy, by the rising cloud of his knowledge 
of truth. 

111. The hot and foul fumes of fancy, fly afar from the 
pure light of reason, as the hazy mist of night, is dispersed by 
the bright beams of moon-light. 

112, hail that soul which dwells as the inseparable intellect 
in me; and I come at last to know my God, that resides as a 
rich gem enlightening all the worlds in myself, 


113. Ihave long thought upon and sought after thee, and 
I have at last found thee rising in myself; I have chosen thee 
from all others ; and whatever thou art, I hail thee, my Lord! 
as thou appearest in me. 


114, I hail thee in me, O lord of gods, in thy form of infini- 
ty within myself, and in the shape of bliss within my enraptur- 
ed soul; I hail thee, O Supreme Spirit! that art superior to and 
supermost of all, 

115. Ibow down to that cloudless light, shining as the disk of 
the full moon in me ; and to that salf-same form, which is free 
from all predicates and attributes. It is the self risen light in 


myself, and that felicitous salfsame soul, which I find in myself 
alter ego. . 


CHAPTER XXXV, 
Mepitation on Brana IN Onn’s Serr, 


Argument, Pantheistic Adoration of the universal soul, 


tReet DA continued :—Om is the proper form of the One, 
and devoid of all defalcation 3 that Om is this all, that is 
contained in this world. (The Srati says: -Om is Brahma, and 
Om is this all, it is the first and last &c.). 


2. It is the intelligence, and devoid of flesh, fat, blood and 
bones ; it abides in all things, and is the enlightener of the sun 
and all other luminous bodies. 

3. It warms the fire and moistens the water ; (2. e. gives heat 
and moisture to the fire and water). It gives sensation to 
the senses, and enjoys all things in thé manner of a prince, 
(Warms in the sun, refréshes in the breeze &c. Pope). 

4, It rests without sitting, it goes without walking ; it is 
active in its inactivity, it acts all without coming in tact with 
any thing. 

5. It is the past and gone, aid also thé present and even now; 
it is both the next moment, and remote future also ; it is all that 
is fit and proper, and whatever is unfit and improper likewise. 
(Changed through all, and yet in all the same. All Discord, 
harmony not understvod, tends to universal good. (Pope). 


6. Undaunted, it produces ‘all productions, and spreads the 
worlds over one another; it continues to turn about the worlds, 
from the Sphere of Brahma to the lower grounds of grass. (So 
Pope :Spreads through all extent, spreads undivided, operatés 
unspent), ; 

7. Though unnioving and immutable, yet it is as fleeting 
and changeable as the flying winds; it is inert ag the solid 
rock, and more transparent than the subtile ether, “These ag 
they change, are but the varied God.” Thomsoir. 

Vou, II. 109 
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8. It moves the minds of men, as the winds shake the leaves 
of trees; and it directs the organs of sense, asa charioteer 
manages his horses. : 


9. The Intellect sits as the on of this bodily mansion, which 
is carried about as a chariot by the equestrians of the senses ; 
and sitting at its own easeas sole monarch, it enjoys the fruitions 
of the bodily actions. 


‘10. It is to be diligently sought after, and meditated upon 
and lauded at all times; because it is by means of this only, that 
one may have his eal anon from the pains of his age and death, 
and the evils of ignorance: 


Ade Olt is easily to be found, and as easy to be familiarised as. 
a friend; it dwells as the humble bee, in the recess of the lotus- 
like heart of every body. 


12. Uncalled and uninvoked, it appears of itself from ‘Within, 
the body ; and at a slight call it appears manifest to view. (So 
the Sruti :—The soul becomes palpable to view). a 


13. Constant service of and attendance on this all-opulent 
Lord, never make him proud or haughty, as they do any other, 
rich master to his humble attendants. 


14, This Lord is as closely situated in every body, as fragrance 
and fluidity, are inherent in flowers and sesamum “seeds ; : and. as; 
flavour i isinseparably connected with liquid substances, - 


_ 15. Itisby, reason of our unr easonableness, that we are: 
ignorant of the Intellect, that is situated_in ourselves ; while our! 


reasoning power serves to manifest it, as a most intimate jfrignd 


to our sight. 
iS Ay 


16. As we come to ie ne Serene Lord, that is es, 
im us by our reasoning ; we come to feel an ineffable delight in 
us, as at the sight of a Tere and loving friend. wae Nae 


17. As this dearest friend appears to view;: with his benion 
influence of shedding full bliss about us; we come to the sight; 


of such glorious prospects, as to forget at once all our earthly: 


enjoyments before them, oh 
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~18. <All his fetters are-broken loose and,. fall - off: froni him, : 
and all his enemies are put to an end ; whose mind is not perfora= 
ted by his-cravings; like houses dug by the injurious mice. 

19. This one in all (¢o ~pan) being seen in us, the whole world) 
is*seen in Him; and ‘He being heard, every thing is heard in) 
Him: He being felt, all things are felt in Him 3 and He being 
present, the whole world is present before us. ey) 

-20. He wakes over the sleeping world, and destroys the’ 
darkness of the ignorant ; He removes the dangers of the distres- 
sed, and bestows -His -blessings- upon the holy. So the sruti 
suptesujdgarti.God never sleeps Jones. The ever wakeful eyes of 
Jove. To wakes over the sleeping worlds. TIiad), 

21. He moves’about as the living soul of all, and rejoices as 
the animal.soul;in all objeets of enjoyment; it is He that glows 
in all visible objects in. their various hues. (Shines in the sun;. 
and twinkles in the stars ;,blazes in; the fire, and. blushes in. 
flowers. Pope). Y vce 

-22. ° He sees ‘himself:in -himself, and is. quietly situated- in 
all. things; as- pungency resides. in-.peppers, and sweetness in - 
sugar &. 7, eer est a 

23. He is situated as intelligence and sensations, in the 
inward and outward parts of living beings ; and forms the essence 
and existence of all objects, in general, in the whole universe, _ 

24. He forms the vacuity of the sky, and the velocity of the 
winds; He is the light of igneous bodies, and-the moisture of 


aqueous substancs. vr Pat 

25. He is. the firmness of the earth, and the warmth of the. 
fire ; He is the coldness of the moon, and the entity of every 
thing in the world. . : eee 

-26. He isblackness in inky substances, and coldness.in the 
particles of snow; andas fragrance resides in flowers, so is he 
resident in all bodies, 

27. It is his essence which fills all space, as the essence of time 
fills all duration; and-it is his omnipotence that is the fountain ; 
of all forces, as itis his omnipresence that is the support of every 
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things in-every place. (This is the peevasion, of omnipresence 
wrongly called as pantheism),* 

28. As the Lord unfolds everything to light, by the external 
organ of sight and the internal organ of thinking; so the) 
Great God enlightens. the gods. (sun, moon, Indra and others’ 
by his own light. (The Natural Theism which represented the. 
visible heavens and heavenly bodies as gods, maintained also 
the doctrine of the One Invisible God, as shining and supporting 
them all by his presence. Gloss). 


29, Tam that I am, without: the attributes. (of form or. 
figure or any property) in me; and I amas the clear air, unsullied 
by the particles of flying dust; and as the leaves of lotuses, 
untouched by. their supporting and surrounding waters., 


30. Asa rolling stone gathers no moss, so. there: is nothing. 
thit touches or bears any relation to my airy mind ; and the pain 
and pleasure which betake the body, cannot affect my form of» 
the inner soul, : 


31. The soul like a gourd fruit, is not injured by. the shower 
of rain falling on the outer body resembling its hard erust;-and.: 
the intellect like the flame of a lamp, is not to be held fast (or- 
fastened) by a rope. 

32. So this ego of mine which transcends every thing, is not 
to be tied down by any thing to the earth ; nor does it bear any. 
relation with the objects of sense or my mental desires, or any-. 
thing existant or not in existence in this world, 


33. Who has the power to grasp the empty vacuum; or — 
confine the mind? You may eut the body toa thousand pieces, 
but you cannot divide the invisible and. the indivisible vacuous 
Spirit rising in me, j 

34, As the pot being broken or bored, or removed ftom. its 
place, there is no loss sustained by its containing or contained ‘air $\ 
so the body being destroyed, there is no damage done to the - 


Se ee Biber 
* (This is the doctrine of the indwelling spirit pervading all nature). 
or as the poet says:—A motion or spirit that impels 
All thinking things, all objects of thought, — 
And rolls through all things” Wordsworth). 
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unconnected soul; and the mind is as false a name, as that of a 
demon or Pisdcha. : 

35. The destruction of the gross body, does not injure the 
immaterial soul; and what is the mind, but the perceptive) 
power of my desires and gross pleasures and pains. (The organ: 
of the mind is destroyed with the body). 

36. I had such a percipient mind before, but now I have~ 
found my rest in quiescence. I find»it is another thing beside. 
myself, because it perceives and partakes of the enjoyments. of 
life, and is exposed to the dangers that. betake the body. 

37. There is another one in me(¢.e. the soul or intellect),.. 
which beholds the actions of the other (7, e. of the mind) asa 
theatricact ; and witnesses the exposure of the body to. peril, as its. 

-last sad and catastrophe, 

38. It is the wicked spirit, that is caught in ignorance; but 
the pure spirit; has nothing to suffer: and I feel in myself neither 
the wish of my. continuing in worldly enjoyments, nor a desire_ 
of forsaking them altogether. (I enjoy my life while it lasts).* . 

39. Let what may come to pass on me, and_ whatever 
may happen to pass away from me; I have neither the expecta- ; 
tion of pleasures for me, nor an aversion to the suffering of pain. 
(in my gain or loss.of any thing, in my resignation of. myself. 
to God). 

40. Let pleasure or pain betake or forsake me as it may, 
without my being concerned with or taking heed of either ; be- 
cause I know, the fluctuating desires, to be incessantly rising and_ 
setting in the sphere of my mind. 

41. Let these desires depart from me, for I have nothing 
to do withthem, nor have they any concern with me, Alas!_ 
how have [| been all this time, misled to these by ignorance, . 
which is my greatest enemy. 

42, It is by favour of Vishnu, and by virtue of my pure 
Vaishnava faith, rising in me of itself, that my ignorance is now 


_” Nor love thy life nor hate, but live while thou liyest; How long or short, 
permit to heaven. Dum vivimus, vinamus, 
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wholly dispeHed from me, and the knowledge of the True One: 
is revealed unto me. ere: gen 

43. My knowledge of truth has now driven: away my egoism 
(or knowledge .of myself) from my mind ,-as they drive a spirit: 
from its hiding-place in the hollow of a tree, 17 os ee 

44, I am now purified by admonition (mantra) of divine: 
knowledge to me, and the arbour of my body: is- now set free 
from egoism, which set as a demon (Yaksha) in it, : 

45. Itisnow become as a sacred arbour, blooming with: 
heavenly flowers; and freed from the evils of ighoranee, penury, - 
and vain wishes, which infested it erewhile. - . a ae 

46, Loaded with the treasure of sacred ‘knowledge, I find: 
myself sitting here as one supremely rich ; and knowing all that. 
is to be known, I see the sights that are invisible to others. 

47. Thave now got that in which nothing ean be wanting, 
and wherein there is no want besides ; it “is by my good’ 
fortune that I am freed from all evils, and the Venomous'serpents ° 
of worldly cares. Pi) Do ona ae 

48. My chilland frigid ignorance is melted down,by the light 
of knowledge ; and the hot mirage of my desires, is now. quenched 
and cooled by my quietude; Isée the clear’ skyon: all sides: 
without any mist or dust, and’I rest under. the: cooling umbrage ; 
of the tranquility of my soul. re ze 

49.’ Itis by my glorification of God, and- my thanksgivings to 
Vishnu, my holy rites and ‘also ‘by my divine knowledge and - 
quietism ; that [ have obtained by grace of my God,.a spacious 
room and elevated position in spirituality, oar 

00. I have got that god in my spirit, and have seen and 
known: him also in his spiritual form. He -is- beyond my own 
ego, and I remember him always in this manner. ~ . 


51, Iremember Vishnu as the ‘great Spirit, and eternal - 
Brahma in his nature ; while my egoism or selfishness is confined 
as asnake, in the holes of my organic frame, which is wholly the 
land of death. (he animal soul is born to die with the mortal 
body), | ee , ty 
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52. Itis entangled in the bushes of its pricking desires, resem- 
bling the prickly karanja ferns; and admist the tumults of 
raging passions, and a thousand other broils of this world. 


53. Itis placed amidst the conflagration of calamities, and 
is encireled by the flames of smart pain at all times; it is sub- 
jected to continual ups and downs of. fortune, we repeated 
risings and fallings in its journey in this world. 


54, It has its repeated births and deaths, owing to its inter- 
minabie desires; and thus I am always deceived by this great 
enemy—my own egoism. 


55. The animal soul is powerless at night, as if it were caught 
in the clutches of ademon in the forest ; so I feel it now to be de- 
prived of its power and action, while I am in this state of my 
enon, (The animal spirit is dormant in its states of 
physical and spiritual trance). ‘ 


56. Itisby grace of Vishnu; that the light of my understand- 
ing is roused ; and as I see my God by means of this light, I lose 
the sight of my demoniac igoism : (7. ¢. I become unconscious of 
my existence at the sight of my Lord). 

* 57. The sight of the demoniac egoism ‘dwelling in the cavity 
of my mind, disappears from my view in the like manner ; as the 
Shadow of darkness’ flies from the light of a lamp, and as the 
shade of night i is dispersed by day light. 

“38. Asy you ‘now not whére the flame of the lighted Am is 
fled, after it is extinguished ; so we know not where our lordly 
égoisih is hid, at the sight of our God before us. = 


“59. “My Bch egoism flies at the approach of reason, as a 
heavy loaded robber, flies before the advance of day light ; and our 
false’ egoism nae as a demon, at the rising of the true. Ego 
of God. aa 

. 60. My egoism being gone, I am set at ease like a tree, freed 
front a@ poisonous eaaka “ce Raa in. its hollow cavity. Tam at 
rest and in my insensibleness i in this world, when M am awakened 
to my spiritual light, : : 


Ovivacrisey Ivoae 
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61. Ihave escaped from the hand of my captor, and gained’ 
my permanent ascendency over others; I have got my internal 
coldness sang frovd, and have allayed the mirage of my thirst 
after vain glory. 

62. Ihave bathed in the cold bath of rain water, and am 
pacified as a rock after the cooling of its conflagration; I am 
cleansed of my egoism, by my knowledge of the true meaning of 
the term. 


63. What is ignorance and what are our pains and affliction ? 
what are our evil desires, and what are our diseases and dangers ? 
All these with the ideas of heaven and liberation, together 
with the hope of heaven and the fear of hell, are but false con- 
ceptions proceeding from our egoism or Selfishness (or the 
cravings and loathings of our hearts). 


64, As a picture is drawn on a convas and not in empty air, 
so our thoughts depend on our selfish principle and upon its 
want, And as it is the clear linen, that receives the yellow col- 
our of safron; so it is the pure soul that receives the image of 
God. It is egoism which vitiates the soul with the bilious 
passions of the heart, as a dirty cloth vitiates a goodly paint, 
with its inborn taint. 


65. Purity of the inward soul, is like the clearness of the 
autumnal sky ; it is devoid of the cloudiness of egoism, and the 
drizzling drops of desires. (7, e. A pure soul is as clear as the 
unclouded sky), 


66. I bow down to thee, O my soul inmost! that art a 
stream of bliss to me, with pure limpid waters amidst, and wi- 
thout the dirt of egoism about thee. 


67. Ihail thee, O thou my soul! that art an ocean of joy to 
me, uninfested by the sharks of sensual appetites, and undistur- 
bed by the submarine fire of the latent mind. | 


68. I prostrate myself before thee, O thou quick soul of 
mine! that art a mountain of delight to me, without the hover- 


ing clouds of egoistic passions, and the wild fires of gross appetites 
and desires, 
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‘69. T bow ‘to thee, O; thow’soul in me! that art-the heavenly 
lake of M&nasa_ to me, with the blooming lotuses of delight; 
and without the billows of cares and azixieties, LE ogee 

' 70. I greet thee my internal spirit! that floatest in the shape 
of a swan (hansa) in the lake of the mind(ménasa) of every indi-~ 
vidual, and residest in the cavity of the lotiform cranium (Brahma- 
vandhra), with thy outstretched Wings of consciousness and 
standing. 

¢ 71. All hail to thee, O thou full and perfect spirit! that art 
the undivided and immortal soul, and appearest in thy several 
parts of the mind and senses; like+he full-moon containing. all 
its digits in its entire self. nan ap 

, 72. Obeisance to the sun of my intellect, ! which is always in 
its ascendency, and dispels the darkness of my heart; which pere 
vades everywhere, and is yet invisible or dimly seen by us. 

: 73. I bow tomy intellectual light, which is an oilless, lamp 
of benign effulgence, and burns in full blaze within me and 
without its wick. It is the enlightener of nature, and quite ‘still: 
in its nature. e ia ROMY crite 
“14, “Whenever my mind is heated by-cupid’s fite, I cool it by 
the coolness of my cold and callous intellect. coolness ; as they’ 
temper the red hot-iron with a cold and hard hammer.. a OT 
_ 15. T am: gaining my victory over all things, by killing’ my 
egoism by the Great Ego, and: by. making my sensés -and! 
mind to destroy themselves. at 29 AM ela 
- #6. I bow to thee, O thou all subduing faith, that dost erush 
our ignorant doubt by thy wisdom ; dispellest the unrealities by 
thy knowledge of the reality, and removest our cravings by thy 
contentedness, tit 5 gene Big eee gia 
- 77. I subsist'solely'as the transparent spirit, by killing. my 
mind by the great Mind, and removing my egoism by the sole: 
Ego, and by driving the unrealities by the true Reality. 


78. Lrely my. body-X¢.:e, I depend for my bodily existence), 
on the moving principle of my soul: only ;-without the conscious-: 
Vou. II. 110 
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ness of my self existence, my egoism, my mind and all its efforts 
and actions. ; 


79. have obtained atlast of its own accord, and by the infinite 
grace of the Lord of all, the highest blessing of cold heartedness 
and ¢nsouctance in myself. 


80. Iam now freed from the heat of my feverish passions, 
by subsidence of the demon of my ignorance ; from disappearance 
of the goblin of my egoism. 


81. I know not where the falcon of my false egoism. hag 
fled, from the cage of my body, by breaking its string of desires 
to which it was fast bound in its feet. 


82. Ido not know whither the eagle of my egotism is fown, 
from its nest in the arbor of my body, after blowing away its 
thick ignorance as dust. 


83. Ah! where is my egoism fled, with its body besmeared 
with the dust and dirt of worldliness, and battered by the rocks 
of its insatiable desires? It is bitten by the deadly dragons of 
fears and dangers, and pierced in its hearts by repeated disap 
pointments and despair, ‘ we 


84. O! TI wonder to think what I had been all this time, 
when I was bound fast by my egoism in the strong chain of my’ 
personality. 


85, Ithink myselfa new born being to day, and to have 
become highminded also, by being removed from the thick 
cloud of egoism, which had shrouded me.all this time. : 


85, Ihave seen and known, and obtained this treasure of my 
Soul, as it is presented to my understanding, by the verbal testi- » 
monies of the sdstras, and by the light of inspiration in my hour 
of meditation (samddhi). 


87. My mind is set at rest as extinguished:fire, by its being 
released from the cares of the world; as also from all other 
thoughts and desires and the error of egoism. I am now set free 


from my affections and passions, and all delights of the world, 
as also my craving after them, 


a! 
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88. Ihave passed over the im 
difficulties, and the in 
disappearance of my int 
God in my intellect, 


passable ocean of dangers and 
tolerable evils of transmigration ; by the 
ernal darkness, and sight of the One Great 


_ GHAPTER XXXVI. °°) , ae 
Hymn To tue Sout. Paw 


Argument. Prahlada getting the light of his internal soul, delights 
himself as onc in the company of his sweet-heart, 


RAHLADA continued :—I thank thee, O lord and great spirit ! 
if that art beyond all things, and art found in myself by my 
good fortune. 


2. Ihave no other friend, O my Lord, in the three worlds 


except thee; that dost vouchsafe to embrace and look upon me, 
when I pray unto thee. 


3. Itis thou that preservest and destroyest all, and givest 
all things to every body; and it is thou, that makest us move 
and work, and praise thy holy name. Now art thou found and 
seen by me, and now thou goest away from me, 


4. Thou fillest all being in the world with thy essence; thou 


art present in all places, but where art thou now fled and gone 
from me, 


5. Great is the distance between us, even as the distance of 
the places of our birth, it is my good fortune of friend ! that has 
brought thee near me today, and presented thee to my sight (so 
fleeting is spiritual vision, 

6. I hail thee, thou felicitous one! that art my maker and 
preserver also ; I think thee that art the stalk of this fruit of 
this world, and that art the eternal and pure soul of all, 


¢. I thank the holder of the lotus and discus, and thee also 
that bearest the crescent half moon on thy horehead-great Siva, 


I thank the lord of gods-Indra, and Brahm4 also, that is born 
of the lotus, 


8. Itis a verbal usage that makes a 


distinction betwixt thee 
and ourselves, ( 


2. e. between the Divine and animal souls) ; but 


this isa false impression as that of the difference between 
waves and their elemental water, 
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* 9, Thou'showest' thyself in the shapes of the endless varieties 
of beings, and existence and extinction are the two Ss of 
thyself from all eternity, - 


10. Ithank thee that art the ereator and “Deholder of all, 
and. the-manifester of innumerable forms. 1 thank thee that 
art the whole nature thyself.~ 

11. Ihave undergone many tribulations in the long course 
of past lives, and it was by thy will that I became bereft os 
my strength, and was burnt away at last. 


* 0 


12. -Lhave beheld the luminous worlds, and observed many 
visible ‘and invisible things} but- thou art not to be found in 
them. So I have gained nothing (from my observations). 

13. All things composed of earth, stone and wood, are 
formations,of water (the form of Vishnu) ; there is nothing here, 
that is permanent, O god, beside thyself. Thou Bees HU 
there isp nothing else to desire. 

<4... I thank thee lord! that art obtained, seen and inca 
by me this day; and that shalt beso preserved by a as never 
to, he obliterated (from my mind), 

‘15. Thy bright form which is interwoven by the rays of 
light;.is visible to us by inversion of the sight of the PUI: 
of. our eyes, into the inmost recesses of our heart. 

16. As the feeling of heat and cold is perceived by touch,: 
and as the fragrance, of the flower is felt in the oil with which 
it is mixed ; so I feel thy presence by iby. coming in contact. 
with my heart. 

17. As the sound of music enters into the heart through 
the ears, and makes the heart strings to thrill, and the hairs of 
the body to stand at an end; so is thy presence perceived in, 
our hearts also. F 

"18. As the objects of taste are felt by the tip of the fon ones 
which conveys their relish to the mind ; so is thy presence felt by 
my heart, ‘when thou touchest it with thy love. 

19. How can one slight to look and lay hold on his inner 
soul, .which shoots through. every ‘sense of his body; when he 
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takes up a sweet scenting flower, perceptible by the sense of 
smelling only,and finally decorating his outer person with it. 

26. How can the supreme spirit, which is well known to 
us by means of the teachings of the Vedas, Vedanta, Sidhantas 
and the Puranas, as also by the Logic of schools and the hymns 
of the Vedas, be any way forgotten by us? 

21. These things which are pleasant to the bodily senses, 
do not gladden my heart, when it is filled by thy translucent 
presence. 

22. Itis by thy effulgent light, that the sun shines so bright ; — 
as it is by thy benign lustre also, that the moon dispenses her 
cooling beams. 

23, Thon hast made these bulky rocks, and ripheld the 
heavenly bodies; thou hast supported the stable earth, and 
lifted the spacious firmament, 

24, Fortunately thou hast become myself, and I haye 
become one with thyself, I am identic with thee and thou. with 
me, and there is no difference between us. 

25, I thank the great spirit, that is expressed by turns by 
the words myself anc thyself ; and mine and thine. 

26. I thank the infinite God, that dwells in my unegoistic 
mind ; and I thank the formless Lord, that dwells in my tranquil 
soul, 

27. Thou dwellest, O Lord! in my formless, tranquil, 
transparent and conscious soul, as thou residest in thy own 
spirit, which is unbounded by the limitations of time and space. 

28. b is by thee that the mind has its action, and the senses 
have their sensations ; the body has all its powers, and the vital 
and respirative breaths have their inflations and afflations. 

29. The organs of the body are led by the rope of desire 


to their several actions, and being united with flesh, blood and 
bones, are driven like the wheels of a car by the charioteer of 


the mind, 
$0, Tam the consciousness of my body, and am neither the 
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body itself nor my egoism of it ; let it therfore rise or fall, it is 
of no advantage or disadvantage to me, 

31. I was born in thesame time with my ego, (as a personal, 
corporeal and sensible being); and it was long afterwards that 
I had the knowledge of my soul; I had my insensibility last of 
all, in the manner of the world approaching to its dissolution at 
the end. 

32. Long have I travelled in the Jong-some journey of the 
world ; 1 am weary with fatigue and now rest in quiet, like the 
cooling fire of the last conflagration. (¢. ¢. of the doomsday). 

33. I thank the Lord who is all (to pan), and yet without all 
and everything; and thee my soul! that art myself likewise. 
I thank thee above those Sdstras and preceptors, that teach the 
ego and tu (¢. e. the subjective and objective), 

34, I hail the all witnessing power of that providential ~ 
spirit, that has made these ample and endless provisions for 
others, without touching or enjoing them itself. 

85. Thou art the spirit that dwellest in all bodies in the form 
of the fragrance of flowers, and in the manner of breath in 
bellows; and as the oil resides in the sesamum seeds, - 

386. How wonderful is this magic scene of thine, ¢hat thou 
appearest in everything, and preservest and destroyest it at 
last, without having any personality of thy own. 

37. Thou makest my soul rejoice at one time as a lighted. 
lamp, by manifesting all things before it; and thou makest it 
joyous also, when it is extinguished as a lamp, after its enjoy- 
ment of the visibles. 

88. This universal frame is situated in an atom of thyself, as: 
the big banian tree is contained in the embryo of a grain of 
its fig. . 

39, Thou art seen, O lord, ina thousand forms that glide 
under our sight; in the same manner as the various forms of 
elephants and horses, cars and other things are seen in the passing” 
clouds on the sky, 
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40. Thow art both: the existence and absence .of all things; 
that are either present or lost to our. view ; yet mall ee 
apart from. all worldly existences, and art aloof from al 3 entities 
and non-entities in the world. 

41. Forsake, O my soul! the pride and anger of Ae saiady 
and all the foulness and_wiliness of thy heart; because the high- 
minded never fall into the faults and errors of the common people: 

42, Think over and over on the actions of. thy past. life, 
and the-long series of thy wicked acts; and then with a sigh 
blush to think upon what thou hadst been before, and cease to do 
such acts anymore. 

43. The bustle of thy Tifa? is past, ant iy ia aes foe 
gone away ; when thou wast wrapt in the net of thy tangled. 
thoughts on all sides. 

44, Now thou art a monarch in the city - he ian aad 
‘hast the desire of thy mind presented before thee ; thou att set 
beyond the reach of pleasure and pain, and art as free as the air 
which nobody can. grasp: ; SSA hl eS 

45. As thou hast now sauauah the ‘ieee horses. of 
thy bodily organs, and the indomitable elephant,of thy mind ;» 
and as thou hast crushed thy enemy of worldly enjoyment, ba) 
dost. thou, now. reign as the. sole sovereign, over the empire of 
thy body and mind. . 

~ 46, Thou art now become as the glorious, sun, to shine within: 
and without us day by day; and dost traverse the unlimited 
fields of air, by thy continued rising and setting at every place; 
in our meditation of thee. 

-47, Thou Lord} art ever asleep, and risest ae by thy own.. 
power; and then thou lookest on the luxuriant world, as a lover 
looks on his beloved. : 

48, These luxuries like honey, are brought from oreat ates 
tances by the bees of the bodily organs; and the spirit tastes 
the sweets, by looking upon them through the windows of 
its eyes. (The spirit enjoys the sweets of offerings, by means _ 
of its internal senses). 2 wife 


49. The seat of the intellectual a tal in> ‘the: cranium is 
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always dark, and a path is made in it by the breathings of ins- 
piration and respiration (prénapdna), which lead the soul to the 
sight of Brahma: (d7¢: to the city of Brahm&. This is done by 
the practice of préndydma), 

90. Thou Lord! art the odor of this flower-like body of- 
thine, and thou art the nectarious juice of thy moonlike frame, 
the moisture of this bodily tree, and thou art the coolness of 
its cold humours: ‘phlegm and cough), 

51. Thou art the juice, milk and butter, that support the 
body, and thou being gone (O soul! ). The body is dried up and 
become as full to feed the fire, 

52. Thou art the flavour of fruits, and the light of all 
iuminous bodies; it is thou that perceivest and knowest all 
things, and givest light to the visual organ of sight. 

53. Thou art the vibration of the wind, and the force of our 
elephantine minds; and so art thou the acuteness of the flame of 
our intelligence, 

54. It is thou that givest us the gift of speech, and dost stop 
our breath, and makest it break forth again on occasions. (S peech 
—VA4ch-vex in the femenine gender, is made Véché by affix 
éaccording to Bhaguri). 

55. All these various series of worldly productions, bear the 
same relation to thee, as the varieties of jewelleries (such as the 
bracelets and wristlets) ; are related to the gold (of which they 
are made), ; 

56. Thou art called by the words I, thou, he &c., and it is 


thyself that callest thyself such as it pleaseth thee. (The 
impersonal God is represented in different persons), 


57. Thou art seen in the appearances of all the productions 
of nature, as we see the forms of men, horses and elephants in 
the clouds, when they glide softly on the wings of the gentle 
winds. (But as all these forms are unreal, so God has no form 
in reality). 

58. Thou dost invariably show thyself in all thy creatures on 
earth, asthe blazing fire presents the figures of horses and 
elephants in its lambent flames. (Neither has God nor fire any 
form at all), 

Vou. IT, Lh 
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59. Thou art the unbroken thread, by which the orbs of 
worlds are strung together as a rosary of pearls ; and thou art the 
field that growest the harvest of creation, by the moisture of thy 
intellect. (The divine spirit stretches through all, and contains 
the pith of creation). 

60. Things that were inexistent and unproduced before crea- 
tion, have come to light from their hidden state of reality 
by thy agency, as the flavour of meat-food, becomes evident 
by the process of cooking. * 

61. The beauties of existences are imperceptible without 
the soul; as the graces of a beauty are not apparent to one 
devoid of his eyesight. 


62. All substances are nothing whatever without thy in- 
herence in them; as the reflection of the face in the mirror (or a 
picture in painting), is to no purpose without the real face or 
figure of the person. 


63. Without thee the body is a lifeless mass, like a block of 
wood or stone; and it is imperceptible without the soul, as the 
shadow of a tree in absence of the sun. 


64, The succession of pain and pleasure, ceases to be felt 
by one who feels thee within himself ; as the shades of darkness, 
the twinkling of stars, and the coldness of frost, cease to exist 
in the bright sunlight. 


65. Itisby a glance of thy eye, that the feelings of pain 
and pleasure rise in the mind ; as it is by the beams of the rising 
sun, that the sky is tinged with its variegated hues. 


66. Living beings perish in a moment, at the privation of 
thy presence; as the burning lamp is extinguished to darkness, 
at the extinction of its ight. (Light and life are synonymous 
terms, as death and darkness are homomyms),. 


67. As the gloom of darkness is conspicuous at the want of 
light ; but coming in contact with light, it vanishes from view. + 


* (I. H. As the work is known after it is worked out by the workman), 


+ So there is but dead matter without the enliveni i 
18 full of life with the soul inherent in it). aa Racers a 
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68. So the appearances of pain and pleasure, present them- 
selves befor the mind, during thy absence from it; but they 
vanish into nothing at the advance of thy light into it. 

69. The temporary feelings of pleasure and pain, can find 
no room in the fulness of heavenly felicity (in the entranced 
mind) ; just as a minute moment of time, is of no account in the 
abyss of eternity. 

70. The thoughts of pleasure and pain, are as the short- 
lived fancies of the fairy land or castles in air ; they appear by 
turns at thy pleasure, but they disappear altogether no sooner 
thy form is seen in the mind. 

“1. Itis by thy hght in our visual organs, that things 
appear to sight at the moment of our waking, as they are 
reproduced into being ; and it is by thy light also poured into 
our minds, that they are seen im our dream, as if they are all 
asleep in death. 

72. What good can we derive from these false and transient 
appearances in nature? No one can string together the seeming 
lotuses that are formed by the foaming froth of the waves. 

73. No substantial good can accrue to us from. transitory 
mortal things; as no body can string together the-transient 
flashes of lightning into a necklace. (This is: in refutation of 
the usefulness of temporary objects. maintained by the Saugatas). 

74, Should the rationalist take the false ideas of pain and 
pleasure for sober realities; what distinction then can there be 
between them and the irrational realists (Buddhists). 

75, Should you like the Nominalist, take everything which 
bears a name for a real entity; I will tell you no more 
than that, you are too fond to give to imaginary things a ficti- 
tious name at your own will. (Gloss:—according to the ideas 
and desires of one’s own mind, or giving a name to airy nothing), 

76. But thesoul is indivisible and without its desire and 
egoism, and whetherit is a real substance or not we know no-~ 
thing of, yet its agency is acknowledged on all hands in our 
bodily actions). 

77. <All joy be thine! that art boundless in thy spiritual 
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body, and ever disposed to tranquility; that art beyond the 
knowledge of the Vedas, and art yet the theme of all the 
sastras. 

78. All joy to thee! that art both born and unborn with the 
body, and art decaying undecayed in thy nature; that art the 
unsubstantial substance of all qualities, and art known and 
unknown to every body. 

79. I exult now and am calm again, I move and am still 
afterwards ; I am victorious and Hve to win my liberation 
by thy grace; therefore I hail thee that art myself. 

80. When thou art situated in me, my soul is freed from all 
troubles and feelings and passions ; and is placed in perfect rest. 
There is no more any fear of danger or difficulty or of life and 
death, nor any eraving for prosperity, when I am absorbed in 
everlasting bliss with thee. 


CHAPTER XXXVII. 
DisorpEr anv Disquire or run ASURA REALM. 


Argument. As Prahlada was absorbed in Meditation, his dominions 
were infested by robbers for want of a Ruler, and the reign of terror. 

ASISHTHA said :—Prahldda the defeater of inimical hosts, 

was sitting in the said manner in divine meditation, and 
was absorbed in his entranced rapture, and undisturbed anaesthesia 
or insensibility for a long time. 

2. The soul reposing in its original state of unalterable ecs- 
tastes, made his body as immovable as a rock in painting or a 
figure earved on a stone (72 bas relief), 

3: In this manner a long time passed upon his hybernation, 
when he was sitting in his house in aposture as unshaken as the 
firm Meru is fixed upon the earth. 

4. He was tried to be roused in vain, by the great Asuras of 
his palace ; because his deadened mind remained deaf to their calls. 
like a sold rock, and was as impassive as a perched grain to the 
showers of rain. 

5, Thus he remained intent upon his God, with his fixed 
and firm gaze for thousands of years ; and continued as unmoved, 
as the carved sun upon a stone (or sundial). 

6, Having thus attained to the state of supreme bliss, the 
sight of infelicity disappeared from his view, as it is unknown 
io the supremely felicitous being. (Sothe Sruti. In Him there 
is all joy and no woe can appear before Him). 

7. During this time the whole circuit of his realm, was 
overspread by anarchy and oppression; as il reigns over the 
poor fishes. * 

8, For after Heranya-kasipu was killed and his son had_ be- 
taken himself to asceticism, there was no body left to rule over 
the realms of the Asura race. 


* (The analogy of matsya nyaya or piscene oppression, means the havoc 
which is comitted on the race of fishes by their own kind, as also by all res 
pisciy orous animals of earth and air, and tyranny of the strong over the weak). 
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9, And as Prahldda was not to be roused from his slumber, by 
the solicitations of the Daitya chiefs, or the cries of his oppressed 
people :-— 

10. They the enemies of the gods, were as sorry not to have 
their graceful lord among them; as the bees are aggrieved for 
want of the blooming lotus at night, (whenit is hid under its 
leafy branches). 

11. They found him as absorbed in his meditation, as when 
the world is drowned in deep sleep, after departure of the sun 
below the horizon. 

12. Tho sorrowful Daityas departed from his presence, and 
went away wherever they liked ; they roved about at random, as 
they do in an ungoverned state. 

18. The infernal regions became in time the seat of anarchy 
and oppression ; and the good and honest dealings bade adieu to 
it all atonce. 

14, The houses of the weak wererobbed by the strong, and 
the restraints of laws were set at naught; the people oppressed. 
one another and robbed the woman of their robes. 

15. There were crying and wailing of the people on all sides, 
and the houses were pulled down in the city; the houses and 
gardens were robbed and spoiled, and outlawry and rapacity 
spread all over the land. 

16. The Asuras were in deep sorrow, and their families were 
starving without food or fruits; there were disturbance and riot 
rising every where, and the face of the sky was darkened on 
all sides. 

17. They were derided by the younglings of the gods, and 
invaded by vile robbers an@ envious animals ; the houses were 
robbed of their properties, and were laid waste and void. 

18. The Asura realm became ascene of horror, by lawless 
fighting for the wives and properties of others ; and the wailings 
of those that were robbed of their wealth and wives, it made 
the scene seem as the reign of the dark Kaliage, when the atrocious 
marauders are let loose to spread devastation all over the earth. 


CHAPTER XXXVIIi. 
SCRUTINY INTO THE NATURE OF Gop, 


Argument. Hari’s care for preservation of the order of the world, 
and his advice to Prahlada. 


7 ASISHTHA continued :—Now Hari who slept on his couch 

of the snake, in his watery mansion of the Milky ocean, 

and whose delight it was to preserve the order of all the groups 
of worlds ;— 

2, Looked into the course of world in his own mind, after 
he rose from his sleep at the end of the rainy season for achievy- 
ing the objects of the gods. (Vishnu rises after the rains on the 
eleventh day of moon erarratew | 

3. He surveyed at a glance of his thought the state of the 
triple world, composed of the heaven, the earth and the 
regions below; and then directed his attention to the affairs 
of the infernal regions of the demons. 

4. He beheld Prahlada sitting there in his intense hypnotic 
meditation, and then looked into the increasing prosperity of 
Indra’s palace. 

5. Sitting as he was on his serpentine couch in the Milky 
Ocean, with his arms holding the conch-shell, the discus, and the 
club and lotus in his four hands ;— 

6. He thought in his brilliant mind and in his posture of pa- 
dmasana, about the states of the three worlds, as the fluttering 
bee inspects into the state of the lotus. 

7. He saw Prahlada immerged in his hypnotism, and the in- 
fernal regions left without a leader; and beheld the world was 
about to be devoid of the Daitya race. 

8. This want of the demons, thought he, was likely to cool 
the military ardour of the Devas; as the want of clouds serves 
to dry up the waters on earth. 


9. Liberation which is obtained by privation of dualism and 
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egoism, brings a man to that state of asceticism ; as the want of 
Pico tends to dry up and deaden the promising plant. 

10.. The Gods being at rest and contented in themselves, 
there will be no need of sacrifies and offerings to please and ap- 
pease them ; and this will eventually lead to the extinction of 
the gods} (for want of their being fed with the butter and fat 
of the sacrifies). 

11. The religious and sacrificial rites, being at an end among 
mankind, will bring on (owing to their impiety), the destruction 
of human race, which will cause the desolation of the earth (by 
wild beasts). 

13. What is the good of my providence, if were I to allow this 
plenteous earth to go toruin by my neglect ? (It would amount 
to Vishnu’s violation of duty to preserve the world). 


14, What can I have to do inthis empty void of the world, 
after the extinction of these created beings into nothing, than 
to charge my active nature to a state of cold inactivity, and lose 
myself into the duaesthesca of final liberation or insensibility. 


15. I see no good in the untimely dissolution of the order of 
the world, and would therefore have the Daityas live to its end. 


16. Itis owing to the struggles of the demons, that the 
deities are worshipped with sacrifices and other religious rites for 
their preservation of the earths therefore they are necessary for 
the continuation of these practices in it. 


17. Ishall have therefore to visit the nether world, and 
restore it to its right order ; and appoint the lord of the demons to 
the observance of his proper duties ; in the manner of the season 
of spring returning to fructify the trees. 

18. IfT raise any other Daitya to the chieftainship of the 
demons, and leave Pralhada in the act of his meditation ; it is 
sure that he will disturb the Devas, instead of bearing obedience 


to them. Because no demon can get rid of his demoniae nature 
hike Praldda, 
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19. Pralhdda is to live to old age in his sacred person, and to 
reside therein to the end of the kalpa age, with this very body of 
his ; (without undergoing the casualties ef death and transmi- 
gration). 

20. So itis determined by Destiny, the divine and overruling 
goddess ; that Pralhéda will continue to reign to the end of the 
kalpa, in this very body of his. 

21. I must therefore go, and awaken the Daitya chief from his 
trance, as the rouring cloud rouses the sleepy: peacocks, on the 
tops of hills and banks of rivers. 

22. Tet that self ridden (swayam-mukta) and somnolent 
(samédhistha) prince, reign unconcerned (amanaskdra) over the 
Daitya race 3 as the unconscious pearl reflects the colours of its 
adjacent objects, 

23. By this means both the gods and demigods, will be pre- 
served on the face of the earth ; and their mutual contention for 
superiority, will furnish occasion for the display of my prowess. 

24. Though the creation and destruction of the world, be indi- 
fferent to me; yet its continuation in the primordeal order, is of 
much concern to others, if not to my insusceptible self. 

25. Whatever is alike in its existence and inexistence, is the 
same also in both its gain and loss, (to the indifferent soul), Any 
effort for having any thing is mere foolishness; since addition 
and subtraction presuppose one another. (Gain is the supplying 
of want, and want is the privation of gain), 

26. I shall therefore hasten to the infernal region, and 
awaken the Daitya prince to the sense of his duty 3 and then will 
I resume my calmness, and not play about on the stage of the 
world like the ignorant. (The sapient God is silent ; but foolish 
souls are turbulent). 

27. Iwill proceed to the city of the Asuras amidst their 
tumultuous violence, and rouse the Daitya prince as the sunshine 
raises the drooping lotus ; and I shall bring the people to order 
and union, as the rainy season collects the fleeting clouds on the 


summits of mountains, 
Ee eT 
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CHAPTER XXXIX. 


ApDMONITIONS oF Hart T0 PRAHLADA. 


Argament. Hari enters into the Daitya city, blows his conch-shell, and 
directs Prahlada to reign and rule over his realm. 


ASISHTHA continued :—Thinking thus within himself, 

Hari started from his abode in the Milky Ocean with his 
companions, and moved like the immovable Manddra mountain 
with all its accompaniments, 

2, He entered the city of Prahl4da resembling the metropolis 
of Indra, by a subterranean passage lying under the waters of 
the deep. (This passage, says the gloss, leads to the sweta dwipa 
or white island of Albion—Britain ; but literally it meang the 
underground passage of waters). 

3. He found here the prince of the Asuras, sitting under a 
golden dome in his hypnotic trance, like Brahmé sitting in hig 
meditative mood in a cavern of the Sumeru mountain. (This 
shows Brahma the progenitor of mankind or of the Aryan 
Brahmanic race, to have been a mountaineer of the Altai or N. 
polor ranges, called Sumeru contra Kumeru-the 8. pole). 


| 


4. There the Daityas being tinged in. their bodies, by ‘the 
bright rays of Vishnu’s person, fled far away from him, like a 
flock of owls from the bright beams of the rising sun. (The 
Daityas are night rovers or wsa charas, and cannot maintain 
their ground at sun rise). 

5. Hari then being accompanied by two or three Daitya chiefs 
entered the apartment of Prahléda, as the bright moon enters 
the pavilion of the sky at eve, in company with two or three stars 


beside her. (Moon in Sanskrit ig the male consort of the stars, 
and called Tard-pati). 


6. There seated on his eagle and fanned with the flapper of 


Lakshmi, and armed with his weapons, and beset by the saints 
hymning his praise :— 
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7. Hesaid,O great soul! rise from thy trance; and then 
blew his pdncha Janya shell, which resounded ~ the vault of 
heaven. 

8. The loud peal of the Conch, blown by the breath of Vishnu, 
roared at once like the clouds of the sky, and the waves of the 
great deluge with redoubled force. 

9. Terrified at the sound, the Daityas fell flat and fainting on 
the ground; as when the flocks of swans and geese, are stunned at 
the thundering noise of clouds. 

10, But the party of Vaishnavas, rejoiced at the sound 
without the least fear 3 and they flushed with joy like the Kurehi 
flowers, blooming at the sound of the clouds. (Kurenai buds are 
said to blossom in the rains). 

ll. The lord of the Danavas, was slowly roused from his 
sleep; in the manner of the kadamba flowers, opening their 
florets by degrees at the intervals of rain. | 

12. It was by an act of the excrition of his breathing, that he 
brought down his vital breath, which was confined in the 
vertical membrane of the cranium; in the manner that the 
stream of Ganges gushes out from the high-hill, and mixes and 
flows with the whole body of waters into the ocean. (So it is 
with our inspiration and respiration, which carry up and down 
our vital breath, to and from the sensory of the brain), 

13. In a moment the vital breath circulated through the 
whole body of Prahlada ; as the solar beams spread over the whole 
-world soon after they emnate from the soler disk at sun rise. 

14. The vital breath, having then entered into the cells of the 
nine organs of sense; his mind became susceptible of sensations, 
received through the organs of the body like reflexions in a mirror, 

15. The intellect desiring to know the objects, and relying 
in the reflexions of the senses, takes the name of the mind ; as 
the reflexion of the face in the mirror, refracts itself again to the 
visual organ. 

16. The mind having thus opened or developed itself, his 
eyelids were about to open of themselves ; like the petals of the 
blue lotus, opening by degrees in the morning. 
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17. The breathings then, by conveying the sensations to the 
body, through the veins and arteries, give it the power of mo- 
tion ; as the current breeze moves the lotuses. 

18. The same vital breath, strengthened the powers of his mind 
in a short time; as the billows of a river, become more powerful 
when it is full of water. 

19. At last his eyes being opened, his body shone forth with 
vivacity, by its mental and vital powers; asthe lake blushes 
with blooming lotuses at the sun’s rising above the horizon. 

20. At this instant, the lord bade him awake instantly at his 
word ; and he rose as the peacock is awakened, at the roar of 
a cloud. 

21. Finding his eyes shining with lustre, and his mind 
strong with its past remembrance ; the lord of the three worlds, 
spoke to him in the manner, as he had formerly addressed the 
lotus-born Brahmé himself. 

22, Oholy youth! remember your large (dominions), and 
bring to your mind your youthful form and figure ; then think 
and ponder, why you causelessly transform yourself to thig 
torpid state. 


23. You who have no good to desire nor any evil to shun, and 
look on want and plenty in the same light; you must know that 
what is destined by God, is all for your good. 


25. You shall have to live here, in the living liberated state 
of your mind, and in full possession of your dominions, for a 
kalpa period; and shall have to pass your time with this body 
of yours, and without any anxiety or earthly trouble whatever. 


26. The body being decayed by this time, you shall have 
still to abide with your greatness of soul to the end; till the 
body being broken down like an earthen vessel, the vital life 
like the contained air of the pot, come to mix with the common 
air of vacuum. 


27. Your body which is liberted in its life time, is to endure 


in its purity to the end of the kalpa, and will witness generations 
passing before it without any diminution of itself, 
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28. The end of the kalpa or dooms day, is yet too far when the 
twelve suns will shine together; the rocks will melt away, and 
the world will be burnt down to ashes. Why then do you waste 
away your body even now? 

29. Now the winds are not raging with fury, nor is the 
world grey with age and covered with ashes over it. The marks 
on the foreheads of the immortals are. still uneffaced, why then 
waste your body before its time ? 

30. The lightnings of the deluging clouds, do not now flash 
nor fall down like asoka flowers, why then do you vainly waste 
your precious body so prematurely ? 

31, Theskies do not pour out their showers of rain-water on 
earth, so as to overflood the mountain tops, nor do they burst 
out infire and burn them down to ashes; why then do you waste 
away your body in vain ? 

32. The old world is not yet dissolved into vapour, nor fused 
to fumes and smoke; neither are the deities all extinct, after 
leaving Brahma, Vishnu and Siva to survive them; why then 
do you waste yourself in vain? (If they are all alive, you should 
learn to live also). 

33. The earth on all sides is yet so submerged under the 
water, as to present the sight of the high mountains only 
on it, why then waste you away your body in vain, (before the 
last doom and deluge of the earth ?). 

34, The sun yet does not dart his fiery rays, with such fury 
in the sky, as to split the mountains with hedious cracks ; nor 
do the diluvian clouds rattle and crackle in the midway sky; 
(to presage the last day, why then in vain waste you your body, 
that is not foreboded to die ?). 

35. I wander everywhere on my vehicle of the eagle, and 
take care of all animal beings lest they die before their time ; and 
do not therefore like your neligence of yourself. 

36. Here are we and there the hills, these are other beings 
and that is yourself , this is the earth and that the sky, all these 
are separate entities and must last of themselves; why then 
should you neglect your body, and do not live like the living ? 
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37. The man whose mind is deluded by gross ignorance, and 
one who is the mark of afflictions, is verily led to hail his death. 
(So the Smriti says :—Very sick and corpulent men have their 
release in death). 

38. Death is welcome to him, who is too weak and too poor 
and grossly ignorant ; and who is always troubled by such and 
similar thoughts im his mind, (The disturbed mind is death and 
hell in itself). 

39. Death is welcomed by him, whose mind is enchained in 
the trap of greedy desires and thrills between its hopes and 
fears ; and who is hurried and carried about inquest of greed, and 
is always restless within himself. 


40. He whose heart is parched by the thirst of greed, and 
whose better thoughts are choked by it, as the sprouts of corn are 
destroyed by worms; is the person that welcomes his death at 
all times. 


41. He who lets the creeping passions of his heart, grow as 
big as palm trees, to overshadow the forest of his mind, and bear 
the fruits of continued pain and pleasure, is the man who hails 
his death at all times. 

42. THe whose mind is festered by the weeds of cares, grow- 
ing as rank as his hair on the body; and who is subject to the inces- 
sant evils of life, is the man that welcomes death for his relief. 

43. He whose body is burning under the fire of deseases, 
and whose limbs are slackened by age and weakness, is the man 
to whom death is a remedy, and who resorts to its aid for relief. 

44, He who is tormented by his ardent desires and raging 
anger, as by the poison of snake biting, is as a withered tree, 
and invites instant death for his release. 

45. It is the soul’s quitting the body that is called death ; 
and this is unknown to the spiritualist, who is quite indifferent 
about the entity and nonentity of the body. 


46, Efe is a blessing to him, whose thouehts do not rove 
beyond the confines of himself ; and to the wise man also who 
knows and investigates into the true nature of things. 
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47. Life is a blessing to him also, who is not given to hig 
egotism, and whose understanding is not darkened by untruth, 
and who preserves his evenness in all conditions of life. 

48. His life is a blessing to him, who has the inward satis« 
faction and coolness of his understanding, and is free from 
passions and enmity 3 and looks on the world as a mere witness, 
and having his concern with nothing. 

49. He is blest in his life, who has the knowledge of what- 
ever is desirable or detestable to him, and lives aloof from both ; 
with all his thoughts and feelings confinded within himself 3 
(literally, within his own heart and mind), 

50. His life is blest, who views all gross things in the light 
of nothing, and whose heart and mind are absorbed in his silent 
and conscious soul. (¢. ¢. Who witnesses and watches the emo- 
tions and motions of his heart and mind. 

51. Blessed is his life, who having his sight represses it from 
viewing the affairs of the world, as if they are entirely unworthy 
of him. 

£2, His life is blessed, who neither rejoices nor grieves at 
what is desirable or disadvantageous to him; but has his content- 
ment in every state of his life whether fauourable or not. 

53. Hewho is pure in his life, and keeps company with pure 
minded men; who spreads the purity of his conduct all about, 
and shuns the society of the impure; is as graceful to behold, 
as the hoary swan with its snow white wings, in the company of 
the fair fowls of the silvery lake. 

54. Blessed is his life, whose sight and remembrance, and 
the mention of whose name, give delight to all persons. 

55. Know the life of that man, O lord of demons to be truly 
happy, whose lotus like—appearence is as delightsome to the 
beelike eyes of men, as the sight of the full moon is delightful to 


the world. 


CHAPTER LX. 


4 oes 
RESUSCITATION OF PRAHLADA. 


Argument. Qn the necessity of the observance of duty, both in the 
secular as well as Religious Life. 


FNHE Lord continued !—It is the soundness of the body, which 

men call life; and it is the quitting of the present body for 
a future one, which they call death. (Activity is the life of 
the body). 

2. You are released from both these states, OQ high minded 
youth! and have nothing to do with your life or death anymore. 
(Because the living liberted are freed from the cares of life, and 
future transmigratons also). 

3. Itis for your acquaintance, that I relate to you the com- 
ponents of life and death; by knowledge of which you will not 
have to live nor die, like other living beings on earth: (in 
pain and misery). 


4, Though situated in the body, yet you are as unembodied 
as the disembodied spirit ; and though embosomed in vacuity, yet 
are you as free and fleet as the wind, on account of your being 
unattached to vacuum. (Unattachment of the soul to the body 
and vital spirit, constitutes its freedom). 

5, Your perception of the objects of the touch, proves you to 
be an embodied being; and your soul is said to be the cause of 
that perception ; as the open air is said to be the cause of the 
growth of trees, for its putting no hindrance to their height. 
But niether the soul is cause of perception, nor the air of the 
growth of trees. It is the mind which is the cause of the one, 
as moisture of the other) 

6. But the perception of outward things, is no test of their 
materiality to the monoistic immaterialist; as the sight of things 
ina dream, is no proof of their substantiality, nor of the 


corporeality of the percipient soul. (All external perceptions, 
are as those in a dream), 
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#7. All things are comprehended, in yourself, by the light of 
your intellect ; and your knowledge of the only One in all, com- 
prehends every thing in it. How then can you have a 
body either to take to yourself or reject it from you? 

8. Whether the season of the spring appears or not, or a 
hurricane happens to blow or subside ; it is nothing to the 
pure soul, which is clear of all connection whatever. (The soul 
is unconnected with all occurences). 


9. Whether the hills fall headlong to the ground, or the 
flames of destruction devour all things ; or the rapid gales rend 
the skies, it is no matter to the soul which rests secure in itself. 

10. Whether the creation exists or not, and whether all 
things perish or grow ; it is nothing to the soul which subsists 
of itself. (The increate soul is self existent and ever lasting). 

11. The Lord of this body, does not waste by waste of its 
frame, nor he is strengthened by strength of the body ; neither 
does it move by any bodily movement, nor sleep when the body 
and its senses are absorbed in sleep. 

12. Whence does this false thought rise in your mind, that 
you belong to the body, and are an embodied being, and that 
you come to take, retain and quit this mortal frame at different, — 
times ? 

13. Forsake the thought, that you will do so and so after 
doing thig and that ; for they that know the truth, have given up 
such desires and vain expectations. (Since God is the dis- 

‘poser of all events). 

14, All waking and living persons, have something or other 
to do inthis world, and have thereby to reap the results of their 
actions; but he that does nothing, does not take the name 
of an active agent, nor has anything to expect; (but lives 
resigned to the will of Providence). 

15. He who is no agent of an action, has nothing to do with 
its consequence ; for he who does not sow the grains, does not 
reap the harvest. (For as you sow, so you reap). 
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16. Desinence of action and its fruition, brings on a 
quiescene, which when it has become habitual and firm, receives 
the name of liberation: (which is nothing to have or crave, save 
what God gave of his own will, agreeably to the prayer, “Let 
not mine, but thy will be done).” 


17. All intellectual beings and enlightened men, and those 
that lead pure and holy lives, have all things under their com- 
prehension, wherefore — there is nothing for them left to learn 
a new or reject what they have learnt. (The gods and sages are 
al] knowing, and have nothing to know or unknow any more). 


18. It is for limited understandings and limited powers 
of the body and mind, to grasp or leave out some thing ; but to 
men of unbounded capacities, there is nothing to be received 
or left out. (Fulness can neither be more ful, nor wanting 
in any thing). 

19. When a man is set at ease after cessation of his relation 
of the possessor or possesion of any external object, and when 
this sense of his irrelation becomes a permanent feeling in him, 


he is then said to be liberated in his life time. (Total unconnec- 
tion is perfect freedom). 


20. Great men like yourself, being placed in this state of pers 
petual unconcern and rest’; conduct themselves in the discharge 
of their duties, with as much ease as in their sleep. (Here is 
the main precept of the combination of internal turpitude with 
bodily action in the discharge of duties). 

21. When one’s desires are drowned in his reliance on God, 
he views the existing world—shining in his spiritual light. 

22. He takes no delight in the pleasing objects about him, 
nor does he regret at the afflictions of others ; all his pleasure 
consisting in his own soul: (at its total indifference), 

23. With his wakeful mind, he meets all the affairs of his 
concern with his spiritual unconcern 3 as the mirror receives the 
reflexions of objects, without being tainted by them. 


24, qn his waking he reposes in himself, and in his sleep 
he reclines amidst the drowsy world; in his actions he turns 
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about as frolicsome boys, and his desires lie dormant in his 
soul, 


25. O thou, great soul, thus continue to enjoy thy supreme 
bliss, for the period of a Kalpa (a day of Brahm4), by relying 
your mind in the victorious Vishnu, and with enjoying the 
prosperity of thy dominions by exercise of your virtues and 
good qualities. (The ultimate lesson is, to be observant of the 
duties which are paramount on every body, with relinquishment 
of all personal desire for one’self), 


CHAPTER XLI. 
INSTALLATION OF PRAHLADA IN HiS REALM. 


Argument. Hari’s Inauguration of Prahlada with blessings, and 
appointment of him to the Government. 


ASISHTHA said :—After Hari the receptacle of the three 

worlds, and observer of everything that passes in them ; 

had spoken in the aforesaid manner in his lucid speech, shedding 
the coolness of moon beams : 


2. Prahldda became full blown in his body, and his eyes 
shone forth as blooming lotuses; he then spoke out with full 
possession of his mental powers. 


3. Prahlada said:—Lord! I was much tired with very 
many state affairs, and in thinking about the weal and woe of 
my people. I have now found a little rest from my labour. 


4. Itis by thy grace, my lord! that I am settled in myself ; 
and whether I am in my trance or waking state, I enjoy the 
tranquility of my mind at all times. 


5. Talways see thee seated in my heart, with the clear sight- 


edness of my mind; and it is by my good luck, that I have 
thee now in my presence and outside of it. 


6. Thad been all this time, sitting without any thought in 
me; and was mixed up as air in air, in my mind’s internal 
vision of thee. 


7. I was not affected by grief or dulness, nor infatuated by 
my zeal of asceticism or a wish of relinquishing my body ; (that 
I remained in my torpid trance). 

8. The One All being present in the mind, there is no room 
for any grief in it, at the loss of anything besides ; nor ean any 
care for the world, or caution of the body or life, or any fear of 
any kind, abide in his presence. 

9. 


~ 


It is simply by pure desire of holiness, rising spon- 


; 
‘ 
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taneously of itself in me; that I had been situated in my 
saintlike and holy state. 

10. Yesmy Lord, Iam disgusted with this world, and long 
to resign its cares; together with all the mutations of joy 
and grief, which rise alternate in the minds of the unen- 
lightened. |. . . 

11. Ido not think that our embodied state is subject to 
misery, and that our being freed from the bonds of the body ; 
is the cause of our release : it is wordliness that is a venomous 
viper in the bosom, and torments the ignorant only and not the 
sage. (Because it is mind and not the body, that is addicted 
to pleasure, and feels the stings of pain). 

12. Itis the ignorant and not the learned, whose minds 
fluctuate with the thoughts, that this is pleasure and the other 
is pain, and that I have this and am in want of another. (The 
more they have, the more they crave). 


13. The ignorant man thinks himself, to be a person distinct 
from another, and so all living beings devoid of the knowledge 
of truth, entertain and exult in their egoistic thoughts. 


14. The erroneous idea that, such things are acceptable to 
me, and others are not so; serves only to delude the ignorant, 
and not the wise (who acquiesce to whatever occurs to them). 


15. All things being contained by and situated in my all- 
pervading spirit, how can we accept one and reject another 
thing, as distinct from and undesirable to the selfsame One ? 
(Shall we desire only good from God, and not the evil also? Job). 


16. The whole universe whether real or unreal, (or composed 
of its substantiality and vacuity), is a manifestation of Omni- 
science ; we know not what is desirable or detestable in it to be 
accepted or rejected by us. (But must submit to the wise ordi- 
nance of providence). 

17. It is only by discrimination of the natures, of the viewer 
and the view, (?.e. of the subjective soul, and the objective 
world) ; and by reflecting the Supreme Soul in one’s self, that 
the mind receives its rest and tranquility. 
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18. I was freed during my trance, of the consciousness of 
my being or not being, and of whatever is desirable or detes- 
table to any one; and I continue also, in the same state of my 
mind even after I am awakened. 

19. This state being familiar to me, I see every thing in 
the spirit within myself; and I act according as it pleaseth thee. 
(. e. Not by mine but thy will). 

20. O lotus-eyed Hari! thou art adored in all the three 
worlds ; wherefore it behoveth thee to receive my adoration 
also, offered in the proper form. 


21. Saying so, the lord of Ddnavas, presented his platter of 
presents (arghya) before the god, as the lord of hills pays his 
offerings to the full-moon. (This hill is the mount of moon 
rising, which is hailed and welcomed by it). 


22. He worshipped Hari first of all, together with his 
weapons and his Vehicle Garuda; and then he adored the 
bands of the gods and Apsaras that accompanied him and the 
three worlds contained in him. 


23. After he had done worshipping the lord of the worlds, 
with the worlds situated within and without him; the Lord of 
Laxmi spoke to him saying :— 

24, Rise, O lord of Danavas} and sit upon your throne, until 
I perform your inauguration this very moment. 

25. Hari then blew his pdnchajanya shell summoning the 


five races, of the gods, siddhas, sAdhyas and men and Daityas, 
to attend at the ceremony. 


26. After this the lotus-eyed god placed him on the throne 
which he deserved, and whereon he caused him to sit as cloud 
rests on the summit of a mountain. 


27. Hari then caused him to make his sacred ablution, with 
the waters of the milky and other oceans ; and those of the 
Ganges and other holy rivers, which were presented before him. 

28. All bodies of Bréhmans and Rishis, and all groups of 
Siddhas and Vidyddharas ; with the Loka-palas or regents of the 
quarters, attended and assisted at the ceremony. 
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29, Then Hari the immeasurable Spirit, annointed the great 
Asura in the kingdom of the Daityas; and the Maruta winds 
lauded his praise, as they do the hymns of Hari in heaven. 

30, Then blessed by the gods and applauded by Asuras, 
Prahldda greeted them all in his turn, arid was thus addressed 
at last by the slayer of Madhu—the demoniac Satan. 

31. The Lord said :—Do thou reign here as sole monarch, 
as long as the mount Meru stands on the earth, and the sun and 
moon shine in the sky; and be fraught with all praiseworthy 
virtues of thine own. 

32. Govern thy realm without any interested motive of thy 
own, and without showing any symptom of anger or fear on 
your part; but preserve your moderation and a tolerant spirit 
in all your affairs. 

33. May you never have any disquiet, in this realm of excel- 
lent soil and plenteous provisions; nor do you create any distur- 
bance to the gods in heaven, or to men on earth below. 

34, Conduct youself in your proper course at all events, 
which may occur to you at any time or place; and never allow 
yourself to be led astray, by the caprice of your mind or the 
freaks of fancy. 

35. Keep in mind your spiritual being, and abandon your 
egosim and selfish views altogether ; and then by managing your 
affairs in one even tenor, both in your want and prosperity, you 
will evade all the vicissitudes of fortune. 

36. You have seen both the ways and dealings of this world, 
and measured also the immeasurable depth of spiritual know- 
ledge. You know the state of every thing in every place, and 
require no advice of any body. 

37. As you are now perfectly devoid of your anger, passions 
and fears, there is no more any chance of further broils between 
the gods and Asuras, under your rule over them in future. 

88. No more will the tears of Asura females, wash the deco- 
rations on their faces ; nor will the currents of rivers rise as high 
as lofty trees, with floods of tears from their weeping eyes. 
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39. The cessation of hostilities between the gods and demons, 
will render the earth as quiet from this day, as the unruffled 
ocean after its churning by the Mandara mountain. 

40. The wives of the gods and demigods, will no more be led 
away in captivity by one another ; but will rest fearless under 
the marital roofs of their husbands in future. 

41. Let thy expectations now rise from their dormancy, of 
many long nights of dismal darkness, and be crowned with 
success and prosperity; and do thou, O progeny of Danu} 
enjoy thy unconquerable royal fortune, as in the company of thy 
charming consort. 


CHAPTER XLII. 
SPIRITUALITY OF PRADHLADA. 


Argument, The merit of hearing the narrative of Vishnu, and the 
cause of Prahldda’s awaking from his trance. 


ASISHTHA continued :—The lotus-eyed Hari, having said 

thus much to Prahldda, departed with the whole concourse 

of the assembled gods, Kinnaras and men, from the abode of the 
Asura. 

2. Then did Prahlada and his associates throw handfuls of 
flowers on the departing god, as he was mounted on the back of 
the king of birds (Garuda—the eagle or bird of heaven), 

3. The god crossed the heavenly Ganges and reached at the 
milky ocean, where he took his serpent couch as the black bee 
sits on the lotus-leaf. 

4, The God Vishnu sat on his serpent seat with as much 
ease, as Indra sits in heaven in the assembly of the gods; and as 
the lord of the demons, was made to sit in the infernal region 
wholly devoid of ali his cares. 

5. I have now related to you, Réma! the whole narrative of 
Prahlada’s coming to his sense, from the state of his insensibility ; 
and this account is as charming to the holy hearer, as the cool- 
ing moon-beams are refreshing to the tired traveller, 

6. The man that ponders in his mind, the manner of Prah]é- 
da’s resuscitation to life; is regenerated in that felicitous state, 
from the sinfulness of his foriner condition. 

7. A cursory rehearsal of his narration, wipes off the sing 
of men; while the deep consideration of its spiritual sense, leads 
one to his eternal salvation. 

8. The ignorant are released from their ignorance, and the 
deep thinker is released from his sins; therefore do not neglect 
to ponder well on it, for the remission of all your sins, 


9, The man who considers well the manner of Prahléda’s 
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gaining his proficiency, gets a remission of all the sins commite 
ted by him in his repeated previous states of life. 

10. Ré&ma said :—Tell me sir, how the sonnd of the pdncha- 
janya conch shell, roused the mind of the devout Prahlada from 
its immersion in holy meditation. 

11. Vasistha replied:—Know Réma, that there are two 
states of liberation attending on sinless persons, the one is the 
emancipation of one in his embodied state in this life, and the 
other is after his departure from here. 


12. The embodied liberation means one’s continuence in his 
living body, but with a state of mind freed from its attachment 
to worldly things, and librated from the desire of fruition and 
reward of all his meritorious acts. 

13. The disembodied hberation is obtained after the soul is re- 
leased from the body, and is settled in the Supreme Spirit. It 
is an enfranchisment from the recurrence of future life and birth 
in this mortal world. 


14. The living liberated man is like a fried grain, whose 
regerminating power is parched within itself, and the desire of 
whose heart is purified from every expectation of future reward 
or regeneration. 

15. He remains in the pure, holy and magnanimous state 
of his mind, who resigns himself solely to the meditation of the 
Greal soul, and continues as if he were asleep in his living 
and waking states. 


16. Being thus entranced in his inward meditation, he con- 
tinues in a torpid state for a thousand years, and wakes again to 
his senses, if he is allowed to live long ever after that period. 

17. Prahldda remained thus with his holy thoughts suppres- 
sed within himself, until he was roused from his trance by the 
shrill sound of the conch-shell. 

18. Hari is the soul of all beings, and he who assimilates 
himself to that god in his thought ; becomes identified with the 
supreme soul, which is the cause of all. 


19, Nosooner the god thought that Prahlada should come 
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to his sense, than his sensation came immediately to: him at the 
divine will, 

20. The world has no other cause, but the divine Spirit ; 
which with the assistance of the causal elements, takes different 
forms on itself at the time of creation; and therfore it is the 
spirit of Hari that constitutes the world. 

#1. The worship of God in spirit, presents Hari to the spiri- 
tual sight; and the worship of Hari in his outward form, 
represents the figure to the soul and the inner mind. 

2%. Do you, O Réma! put out the visible sights from your 
view, and look at the inmost soul- within yourself ; being thus 
accustomed to spiritual meditation, you will soon have the sight 
of your God. 

#3. ‘The world presents a scene of the gloomy rainy weather, 
with showers of woes falling on all sides; it is likely to freeze 
us in ignorance, unless we look to the sun of our reason (or, un- 
less we abide under the sunshine of ‘reason). 

24, It is by grace of God that we can avoid the delusions of 
the world, as we may escape from a goblin by means of a spell, 

25. It is at the will of the spirit, that the thick darkness of 
the mind, is dispersed and cleared off in time; the worldis a net 
work of delusion, which is scattered like a smoke by the breeze 
of reason. 


CHAPTER XLIII. 
Rest and Repose or PRAHLADA. 


Argument. All knowledge is derived by one’s own attention and 
personal exertion, joined with his reliance on the grace of God. 


AMA said:—Sir, your knowledge of all truths, and the light 

of your holy discourses, have gratified me as much, as the 

cooling moon-beams gratify the medicinal plants : (whence the 
moonis called oshadhésa or lord of medicinal drugs). 

2, Your gentle and purifying words are as gratifying to my 
ears, as the beautiful and sweet flowers delight the external senses 
(by their colours and odours). (Sweet words are often compared 
with flowers by Persian and Urdu poets: as, guleazrouzey/aved. 
Llahikar sakhur meriko up phot.) 

3. Sir, if the exertions of men, as you said, be the causes of 
their success, how was it that Prahlada came to be enlightened 
without his effort or attempt ? (in obtaining his divine knowledge 
without his learning or help of a preceptor). 

4. Vasishtha replied :—Yes Rdéma, it was by his manly exer- 
tion, that the highminded Prahlada had acquired his divine know- 
ledge; and there was no other cause (of his knowing and having 
whatever he knew and possessed). 


5. Thesoul of man is the same as the spirit of N&rdyana, 
(which means abiding in man); and there is no difference be- 
tween them, as there is none between the oil and the sesamum 
seed; and as the cloth and its whitenss, and the flower and its 
fragrance are not distinct things. (Because the spirit of God was 
breathed into the nostrils of man. Nd&rdyana and Purusha 
both mean the spirit dwelling in man). 


6. And Vishnu is the same with his spirit or the soul of 
man, and the human soul is the same with Vishnu; (which means 
the inherent spirit); Vishnu and the soul are synonimous 
terms as the plant and the vegitable. 


et aes 
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7. Prahlada came at first to know the soul by himself, (of 
his own intuition), it was afterwards by means of his intellectual 
power, that he was led to the pursuation and made many prosy- 
lites after his own example. 


8. It was by his own desert, that Prahléda obtained his boon 
from Vishnu; and it was by the exercise of his own reasoning, 
that he came to the knowledge of the eternal Mind. 


9. Sometimes the soul is awakened of itself by one’s own 
intuition, and at others it is roused by the grace of the personal 
god Vishnu, owing to one’s faith in his person. (As it is said: 
“Thy faith will save thee).” 

10. And though this god may be pleased with his prolonged 
service and devout worship, yet he is unable to confer spiritual 
knowledge to one devoid of his reasoning faculty. (Or to one 
who has no understanding. Hence gross idolators can have no 
salvation, which is to be had by spiritual knowledge only. 
Blind faith is of no good, without the light of reason), 


11. Hence the primary cause of spiritual light is the intell- 
igence of a man, and which is gained by exertion of his mental 
powers only; the secondary causes may be the blessing and 
grace of a deity, but I wish you to prefer the former one for 
your salvation. (So it is knowledge and intrinsic merit which 
exalt a man, and not the mere favour of a patron, is ever able to 
raise the unworthy). 

12. Exert therefore your manliness at first, to keep the 
quintuple organs of sense under proper control; and habituate 
yourself with all diligence to cultivate your understanding, and 
the power of reasoning. 

13, For know whatever gain any one makes at any time, it 
is owing to his own endeavours only that he gains the same, and 
not by any other means whatever. 


14, Itis only by dependence on your manly powers, that 
you can surmount the insuperable barriers of your sensual 
appetites ; and then by crossing over the ocean of this world, 
reach to the other shore of supreme felicity. 
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15. It requires no exertion or manly effort to see the figure 
of Vishnu; but the mere sight of the image is not sufficient to 
save you, orelse the birds and beasts would all be saved by look- 
ing at it. 

16. If it were in the power of the spiritual guide also to save 
his foolish followers by his preachings; it would be possible also 
to the leaders of camels and kine, to save their herds in their future 
lives. (This figure is set in many temples, and in stones also). 

17. It isin the power of the mind only to acquire anything 
good for one’s self, and not the favour of Hari or that of Hara, 
or the influence of money, that is able te effect anything. 

18. It is by means of constant practice, accompanied by self- 
resignation and self-controul, that one is enabled to effect any- 
thing; and whatever he is unable to do by these means, is 
impossible for him to do by any other in the three worlds. 

19. Look to the spirit in the spirit, and adore the spirit in your 
own soul; behold the supreme soul in yourself, and have the 
universal soul in your own soul, and thus remain with it. 


20, Fools flying from attending to the sdstras, or practising 
their self-devotion and exercise of reason, have adopted to 
themselves the Vaishnava faith as a path leading to their better 
being ; (or a means towards the great object of final beatitude). 


21. Practice and diligence aresaid to be steps to self-edification, 
and rites and ceremonies are represented as secondary courses 
resorted to for want of the former ! 

22. The senses being refractory what is the good of cere- 
monial observances, and these being under control, it is useless 
to observe the ritual. (In both ways the rituals are useless to 
men of virtuous and vicious habits ; the former being in no need, 
of them and the latter not benefitting by them. 

23. Without rationality and dispassionateness of his spirit, 
it is hard to have Hari (or spiritual felicity) ; and when there is 
the cool and calm reasoning of the mind, it is as useless to have 


the idol of Hari, as to place a lotus in the hand of the dead and 
liberated. 
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24, When you have the qualities of abstraction and composure 
in your mind, think you have every thing in yourself; for these 
being in your possession, you become an adept, or else you are 
an ass of the forest. (that is good for nothing). 

25. Men are eager to find favour in the sight of the gods 
(and great men) ; but they do not seek the favour of their hearts 
and minds: (which can give them whatever blessing is derived 
from any other). 

26. Vishnu the indwelling spirit of the body, is situated in 
the inmost soul of every individual; it is the ignorant fool 
only that forsake the innermost Vishnu, and seek the outer 
form for its leading to the other ; (which is more closely allied 
to us than the latter). 

27. The conciousness dwelling in the cavity of the heart, is 
the true body of the everlasting spirit; and the outward form 
ef Vishnu, holding the conchshell, cudgel, lotus and the discus, 
is but a false representation of it. (A fabrication of the ignorant 
for the immatereal spirit, in a matereal form). 

28. He who forsakes the real form, and follows the fictitious 
one, lets off the ambrosia pass from his hand, in pursuit of 
some promised confectionary. 

29. Hewho is not settled amidst the charming scenery of hig 
spiritual meditation, lets his frantic mind to rove at large, after 
every object that presents itself before him. 

80. He who has not the abstract knowledge of the soul in 
himself, is under the subjection of his infatuated mind ; and 
worships the image bearing the conch, discus, club and lotus in 
its hands, as the supreme Lord and God. 

31. It is by practice of continued austerity, and a prolonged 
worship of this deity, that the mind of the devotee becomes purified 
in process of time, and gets rid of its turbulent passions at last. 

32. But the daily practice of self-control and abstract medi« 
tation, gives the mind the same purity, and like the d4mra or 
mango fruit, it gets its accompanying virtues one by one, (The 
virtues of the mango are its flavour, colour &c). 
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33. So the soul is said to get in itself the virtues of peace, 
contentment and the rest, by means of the external adoration of 
Hari; and it is for this reason that the practice of idol worship 
is prescribed in the Sastras. (As a preparatory step to holiness 
and spiritual worship). 

34. Hewho obtains his boon from the all powerful god, 
gets it in reward of his merit; as a fruit of the tree of his 
long practice. 

35. Itis mental labour (dit :—painstaking), which is the 
foundation of every improvement, and of all lasting good in 
life; just as the cultivated soil is the cause of the good condition 
of the harvest. 

36. Even the digging of the ground, and the pulling of the 
hill (by bodily labour), is productive of no good without appli- 
cation of the mind. (Gloss. The digging of the ground alludes 
to the mining of the earth by the sons of Sagara; and the 
pulling of the hill refers to the churning of the sea with Man- 
dara by the gods and demons. Both these hardy works were 
for the sake of obtaining the gems hid under them which 
required knowledge (of geology). 

37. Men may undergo a thousand transmigrations, and 
wander about the earth in various births and shapes, and yet 
find no rest composure of their minds. 

38. They may worship Brahma, Vishnu and the Rudras for 
ever, and gain their favour also, and yet can have no salvation 
owing to the perturbed state of their minds. 


39. Leave off worshipping the visible form or image of 
Vishnu (or any other god), either internally or externally in 
your mind or before your sight; and put an end to your 
transmigration, by meditating on your consciousness alone. 

40. Behold the unsullied form of One infinite God in your 
conscious self, and by forsaking all whatever it is conscious of. 
Relish the sweet essence of the one real entity, and go over the 
ocean of repeated births in the mortal world. 


eee 


CHAPTER XLIV. 
Narrative or GaApuI AND HIS DeEstRuUcTION. 


Argument. Narrative of Gadhi in illustration of the Adoration of 
Vishnu. 


ASISHTHA said:—R4ma; itis the government of the 

restless mind alone, that is able to destroy the delusion, 

which causes the interminable transmigrations in this mortal 
world. There is no other means to this end. 

%. Hear attentively, O sinless Réma! this story which I 
am going to relate to you, inorder to show you the intricacy 
of understanding the nature of worldly delusions. 

3. There is the large district of Kosala on the surface of 
this land, which is full of forests and fruitful trees, forming 
as groves of Kalpa arbors; and abounding with minerals like 
the Sumeru mountain. 

4, There lived a learned Br&hman, known by the name 
of G&dhi; who was intelligent and versed in the Vedas, and 
remained as an image of virtue. 

5. From his youth he continued with the calmness of his 
mind, and abstracted from and indifferent to worldly affairs ; and 
was of as pure and unsullied a soul as the clear sky above. 

6. Then intent on some fixed purpose of his mind, he left 
the company of his friends, and went out to a forest to perform 
his austre devotion. ) 

7. He found there a lake filled with full blown lotuses, and 
the moon shining in the sky with the scattered stats about 
her ; and all shedding their lustre like showers of rain. 

8. He went down into the lake, and stood in the midst of 
the waters upto his neck; his body was below water, and 
his head floated over it as a lotus; and he stood upon his 
devotion, intent with a view to have the sight of Vishnu 


present before him. 
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9, He thus passed full eight months, continuing with his 
body immerged in the water of the lake; and his face was 
shrivelled and wan, like the lotuses of his lake for want of 
sun shine. 

10. When he was emaciated by his austerities, his god Hari 
appeared before him, in the manner of a dark cloud of the rainy 
weather, appearing over the parched earth of the hot season. 

11. The Lord said:—Rise O Br&hman! from amidst the 
water, and receive thy desired blessing of me ; because the tree 
of thy vow, is now pregnant with its expected fruit. 

12. The Bréhman replied:—I bow to thee, O my lord 
Vishnu! thou art the receptacle of the three worlds, and the re- 
servoir of innumerable starry worlds, which rise as lotuses in 
the lake of thy heart, and whereon thou sittest like the black 
bee (to behold their beauty ). 

13. LIwant to behold my lord, the spiritual delusion which 
thou hast ordained to blind fold this world, and known as 
Vishnu Maya. 

14. Vasishtha said:—To this the god replied ;—you shall 
verily behold this delusion, and get rid of it afterwards, by 
virtue of thy devotion. Saying s0, the god disappeared from 
his sight as an earial castle. 

15. Vishnu being gone, the good Bréhman got up from his 
watery bed, in the manner of the fair and humid moon, rising 
from amidst the cool and white milky ocean. 

16. He was glad in his soul at the sight of the lord of world, 
and his heart was as full blown with joy ; as the Kumuda (selene) 
lotuses unfold at the sight of the moon. 

17. He then passed some days in that forest, overjoyed in 
his mind by thesight of Hari, and employed himself in discharge 
of his Brdhmanical duties. 

18. Once on a time as he had been bathing in the lake, over- 
spread with full-blown lotuses, he thought upon the words of 


Vishnu, as the greatsages reflect in their minds the sense of 
texts of Vedas. 


UPASAMA KHANDA. 915 


19, Then in the act of his discharging his sacerdotal functions 
in the midst of sacred water, he made his mental prayer for the 
expurgation of his sins. (This is the ceremony agha-marshna). 

20. As he was proforming this act in the midst of the water, 
he chanced to forget his sacred mantras (texts), and was drown- 
ed in deep water in the confusion of his mind. 

21. He thought that his body hadl fallen down like a moun- 
tain tree, in the dale below by a blast of wind; and that his 
dead corpse was taken up and mourned over by his friends. 

22. He thought that his vital breath had fled away from his 
beings, and the members of his body were as motionless as the 
shrubs of sugar cane ; laid down on the ground by a hurricane, 

23. He thought his countenance to have faded away, and 
grown as pale as the withered leaf of a tree ; and that his body 
now turned to a carcass, was lying on the ground like a lotus- 
bud torn from its stalk. 

24, His eye balls were as dull and dim, as the stars of the 
morning are shorn of their beams; and the ground seemed to 
be as dry to him as in adraught of rain water, and filled with. 
flying dust on all sides. 

25. He believed his dead body was beset all about by his. 
kind friends, weeping upon it with their sad and sorrowful coun- 
tenanecs, and loudly lamenting and erying over it like birds- 
upon trees. 


26. He thought his faithful wife sitting at his feet as hand- 

some lotus flower, and weeping as profusely with a shower of 
tears from her—lotus like eyes, as the rushing of waters at the 
breaking of an embankment. 

27. His sorrowing mother with her loud wailing and mourn- 
ful ditties, was buzzing like the humming bee ; and holding the _ 
chin newly over grown with whiskers in her tender hand, 

28. His friends were sitting by his side with their dejected 
looks, and with strickling tears dropping down their faces and 
cheeks; and these washed his dead body, asthe melting dews 
on withered leaves, bedew the parent tree, 
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29, ‘Phe membersof his body now ceased to befriend him, 
like strangers who decline to become friends for fear of future 
separation, or turning unfriendly ever afterwards in life. 

30. ‘The open lips leaving the teeth bare, seemed to deride at 
the vanity of human life ; as the white and bony teethed ascetics. 
and cynics do on fickleness of worldly events. 

31. His mouth was as speechless, as that of a devotee in his 
meditation ; and the body was as motionless, as it was made of 
mud and clay ; it slept to wake no more, like a sage absorbed in 
his hypnotism. 


32. It remained quiet with its hfted ears, as if to listen to the 
cries and wailings of the mourning friends; inorder to judge. 
the degrees of their affection and grief for him. 

83. Then the relatives raised their loud lamentations, with 
the sobbing and bitting of their breasts, swooning and rising, and 
shedding floods of tear from their leeky eyes. 

34. Afterwards the sorrowful relations, removed the disgust- 
ing corpse with their bitter cries for its funeral, seeing it no 
more in future in this. passing world. 

35. Then they bore the body to the funeral ground with its 
rotten flesh and entrails, and daubed all over with mud and dust, 
and placed it on the ground, strewn over with unnumbered bones: 
and skeletons, and dried and rotten carcasses. 


36. Fights of flying vultures shaded the sunbeams on high, | 
and the burning piles drove the darkness below ; the fearful glare | 
of open mouthed jackals flashed on all sides, as they were flames. 
of living fire. 

37. There the ravens were bathed in floods of blood, and the 
crows dipping their wings in it ; ravenous birds were tearing the 
entrails, and the old vultures were entrapped in those strings. 

38. The friends of the dead burnt the corpse in the funeral 
flame and reduced to ashes; and the moisture of the body flew 


in fumes, as the waters of the ocean are evaporated by the mas 
rine fire. 


$9. The burning wood of the funeral pile, consumed the dead | 
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body with loud cracking noise; and the dry fuel of the pile, 
flashed in ambient flames with curling smoke over them. 

40. The devouring fire gnawed down the bones with crackl- 
ing noise, and filled the atmosphere with the filthy stink and 
stench. It gorged up all that was soft or hard, as the elephant 
devours the reeds with the moisture contained in their cellulay 
vessels, 


CHAPTER XLV. 
GApHI REBORN AS A CHANDALA, AND MADE KING 


OVER THE Kir TRIBE. 


Areument. G&dhi reborn in a Chandali, His Life and Election as King 
e : 
of Kir. 


TASISHTHA said :—Then GAdhi. standing as he was amidst 
\ the water with his sorrowful heart, saw many other occur= 
yences in the clearness of his mind. 


2. He saw a village in the vicinity of Bhuta mandala (Butan) 
full of its inhabitants, and that he was reborn there in the womb 
of a Chandala woman, in which he remained with great pain. 

3. Confined in the cavity of the womb, he felt his body pres- 
sed by the pressure of the intestines, while his senses were sorely 
annoyed by being constrained to abide the stink of the ordure 
and filth in the intestinal parts of Chandala woman. 

4. After the foetus was matured, he was born in proper time, 
with its black complexion like a dark cloud of the rainy season, 
and soiled with filth all over its body. 


5. It grew up to childhood and then to boyhood in the 
Chadala’s house, and moved about here and there like a pebble 
thrown up by the current of the Yamuna stream. 

6. It reached its twelfth and then its sixteenth year of age, 
and had its body fully developed like arainy cloud increasing in 
its size. 

7. Then accompanied by a pack of hounds, the lad roved 
from one forest to another, and continued to hunt after and 
kill the wild deer, in his occupation of a huntsman. 

8. He was then joined with a Chandéli spouse, as black as 
the leaf of a taméla plant, and who with her budding breasts ; 


and swarthy hands and palms, resembled the newly sprouting 
stalks and leaves of trees. 
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9. She was black and swarthy in her whole complexion, 
except her two rows of milk white teeth, and had all her limbs 
as brisk and supple as the tender creepers of the forest. 

10. They sported together in the skirts of the forest in their 
youthful dalliance, and wandered about the flowery meadows, 
like a couple of nigrescent bees. 

11. When tired they took their seats on beds of leaves and 
creepers, which we spread over the plains, like those strewn over 
the skirts of the Vindhya hills, by the driving winds. 

12. They reposed in woodland groves, and slept in the ca- 
verns of mountains; they sat on heaps of leaflets, and had their 
abode under shrubberies and bowers of creeping plants. 

13. They decorated their heads with kenkirata flowers, and 
their necks and bosoms with blossoms of various kinds. They 
hung ketaka flowers in their earholes, and made necklaces of 
amra florets. 

14, They rolled on beds of flowers and roved about the foot of 
the mountain; they knaw all the arbours where to resort, and 
were skilled in archery and hunting the deer, 

15. They begot many children as the offshoots of their race 
in the hilly region; and they were as rude and rough as the 
prickly thorns of the khadira plant, 

16. After passing their youth in family life, they came gra- 
dually to their decay and decline; till atlast they were overtaken 
by decrepit old age, which was as dry of pleasure as the parched 
ground of the desert. 

17. Then returning to their native village in the Bhuta or 
Bhota district, they built for themselves a poor hut of leaves and 
straws, and there lived as recluse hermits ; (passing their lives in 
holy devotion). 

18. GA&dhi found his body worn out with age, and grown as 
thin and lean as a dry leaf, and as a withered tamala tree growing 
in a mountain cave; which for want of moisture soon dwindles 
into decrepitude. 

19. He saw his Chandala family increasing in its members, 
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and himself becoming cramped in his means and ctabbed in his 
speech in his extreme old age. 

20. As G&dhi found himself to be the oldest man alive 
among the Chandalas, and had his comfort in the members of 
his family in his dotage :— 

21. Hecame tosee at last all his family to be swept away by 
the crucl hand of death, as the rain water carries away the fallen 
leaves of the forest. 

22, He continued to lament over their loss, with his heart 
rent with sorrow ; and his eyes were suffused in tears, like those 
of a stag deer separated from its companions. 

23. Thus passing some days in that forest with his heart 
overflown with grief, he left atlast his natal land, as the aquatic 
fowls quit their native lake, when its waters and the lotus plants 
are dried up. 

24. He travelled through many countries with his sad and 
sickly heart, without finding a spot of rest and repose; and was 
driven to and fro, as a cloud is carried by contrary winds. 

25. On one time he entered the opulent city of the Kirs, 
and observed the birds flying over it, like so many balloons hang- 
ing in the air, 

26. There he saw rows of trees on both sides of the road, 
waving their variegated leaves and clusters of flowers like ena- 
melled cloths and gems ; and the path strewn over with beauti- 
ful flowers of various kinds up to the heels. 

27. He then came to the royal road, resembling the milky 
path of heaven; and found it filled by soldiers and citizens, and 
their women without number. 


28. Hesaw there the auspicious royal elephent decorated 
with its gemming and embroidered trappings ; and appearing as 
the golden mountain of the gods moving on the earth, 

29. He learnt it to be rambling about insearch of a new 
king, to be elected in lieu of the last king who was lately dead. 


The royal elephant was employed as a jeweller to select the best 
gem to be placed on the royal throne. 
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86. The Chandala remained to look steadfastly on the elephant 
with his curious eye, and found it to be no other than a hill 
in motion. 

$1. As he was looking on it with amazement, the elephant 
came to him and lifted him with his trunk; then setting him on 
his head with respect, bore him as the mount Meru bears the sun 
on its top. 

32. Seeing him to sitting on the animal’s head, the people 
sounded their trumpets; the noise whereof wes as loud as that 
of the resounding ocean, to the roaring of the deluvian clouds in 
the sky. 

33. Then the acclamation of ‘Victory to the king,’ rose 
from the assembled throng and filled the air around; and seemed 
as it were the united cry of matutinal birds over the waking 
(or rising) world. 

84. Next rose the loud voices of the panegyrists, which 
moved in the air like the dashing waves of the sea, 

35. Then the matrons joined to anoint him as their king, 
and moved about him like the waves of the sea; surrounding the 
Mandara mountain after its labour of churning. 

36. The respectable ladies adorned him afterwards with 
many ornaments of various gems, as the sea laves the rock on 
its shore; with the many coloured waves under the beams of the 
rising sun. 

37. Youthful maidens poured cooling ointments on him, 
as the raining clouds pour down their waters, on the tops of 
mountains. 

38. Other women decorated his person with wreaths of 
fragrant flowers, with their tender hands , as the season of spring 

adorns the forest with variety of foe with her hands of the 
tender stalks and branches. 

39. They puta great many paints and pastes upon his person, 
which ‘decorated it, as the rays of the sun, paint the mountain 
with the many colours of its minerals. 

40, His body being decorated with ornaments made of gems 
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and gold, attracted all hearts unto him; as the mount Meru 
is attractive of all hearts, by the variegated clouds of evening 
shining upon it. 

41. He was adorned by beauteous maids, with shoots of 
creeping plants ; which gave him the appearance of the kalpa 
tree, entwined by its creepers. 


42. Being thus anointed and decorated, he was attended to 
by all the royal family and subjects; as a shady and flowering 
tree, is resorted to by the travellers. 

43, They all assembled and installed him on the throne, as 
the gods join together, to place Indra on the throne, after he is 
borne on the back of the Airévata elephant. 


44, In this manner, was the Chanddla made a king in the city 
‘of the Kirs; and he was as much overjoyed at his unexpected 
good fortune, as a raven is delighted to find a stout dead deer in 
-the forest. 


45. His feet were rubbed by the lotus like hands of the Kiri 
queen, and his body daubed with odorous powder of frankinsence, 
which gave it the brightening appearance of the evening with 
the crimson clouds. Pay gee 

46, He fiaunted in the Kir city and_ in the midst of their 
women, as a lion struts in the company of lionesses in the flower 
forest, ; 

47. He now forgot his former pains and sorrows; and his 
person was as much cooled, as by wearing a necklace of pearls, 
dropped from the heads of elephants killed by lions. And he 
was as much delighted at the enjoyment of the luxuries in 
company with these good people, as a sun-burnt elephant is 
refreshed, in a lake full of water and forage. 

48. He reigned here for sometime in his self-gotten kingdom, 
having extended his power and mandates on all sides ; he ruled 
the state through the medium of the ministers, and was himself 
known by the name of G4vala throughout his dominions. 
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CHAPTER XLVI. 


_ Ganpur’s Loss OF HIS VISIONARY Kine@pom. 


: Argument, Continuation of Gadhi’s Vision :—~ 


TASISHTHA continued :—Thus was Gddhi surrounded by 

his courtiers, and attended by his ministers; the chiefs 

paid their homage to him, and the royal umbrella was raised 
above his head and the chouri flapped about him. 

2. He attained great dignity on seeing his mandates were 
carried out on every side. He was delighted to learn the state 
affairs, and to be informed that his subjects were happy and 
lived fearless within his dominion. 

3. The pzans of the panegyrists, made him forget himself 
and his former state ; and the excess. of his delight, made him as 
giddy as if by intoxication. 

4, He reigned for full eight years over the Kiri kingdom, 
and managed himself in an honourable manner all along that 
time. 

5. He was once sitting at his pleasure and without his regal. 
attire in the open air; and was looking at the clear firmament, 
which was devoid of clouds and darkness, and without the light 
of the sun, moon and stars. 
’ 6. His heart was full with the enjoyment of royal dignity, 
and did not think much of the trinkets and ornaments, which 
were loaded upon him. 

7. He went abroad at one time in this naked state of his 
body, and beheld the setting sun bending his course below the 
horizon from his wonted path of glory. (The setting sun refers 


to his present state and his impending fall). 


8. He saw there a band of chanddlas of black complexions 
and big bodies, singing like melodious cuckoos the approach 
of the vernal season. 


9, They were striking the strings of their wired instruments- 
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lyre, with the strokes of their trembling fingers; as the swarm 
of sweet sounding bees, shake the tremulous Jeaves of trees with 
their fluttering and buzzing. 

10. There stood an old man among them, who seemed to be 
the leader of the band; and appeared with his grey head and 
ruby eyes, like the mount Meru with his snow covered top and 
gemming caverns, 


Il. He accosted the king saying :—How is it, O Kélanjakat 
that you came to be here, has the king of this place taken you 
for his associate on occount of your skill in music? 


12. Does he take a liking for sweet songsters, as they do for 
the musical kokilas, and does he load upon them his favours, with 
presents of household cloths and seats ? 


13. Iam as much glad to see you here today (in this happy 
condition of yours), as men are pleased to see the mango tree, 
fraught with its fruits and flowers in spring. 


14, Iam as glad in my heart as the budding lotus at the 
sight of the rising sun, and the seline or medicinal plants at moon 
rise ; and as great men are pleased with all their best gains, 
so am I pleased at seeing thee here, because the highest limit of 
joys is the sight of a friend. 


15. As the Chandéla was addressing the king in the said 
manner, he acquainted him of the manner in which the wheel 
of time turned to his favour. (Here is a misprint of avadhirana 
for avadhdrana, which would alter the meaning and express, 
that he felt ashamed at the speech), 


16. At this instant his consorts and servants that were stand- 
ing at the window, overheard their conversation, and were in 
deep sorrow to learn that he was a Chandéla by birth, 


17. They were as sick at heart as the lotus-flowers under a 
shower of frost, and as a tract of land under a draught; and the 
citizens were as cheerless upon learning this, as upon seeing the. 
conflagration of a mountain wood. 


18, He hurled his defiance at these words of the old Chandala, 
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as the lion lying on the ground, shows his teeth at the sneering 
of a cat on the top of a tree. 

19. He fled in haste into the inner apartment, and among its 
sorrowful inmates, with as much palpitation of his heart, as the 
reluctant swan enters a lake of withering lotuses, in the dry 
season. 

20. His limbs grew stiff, and his countenance became pale 
with fear ; and his knees tottered with inward rage, as the trunks 
of trees shake with the burning fire in their hollows: (The same 
or sdin tree is an instance of it. Gloss). 

21. He beheld all persons there sitting in a malancholy 
mood, with their downcast looks and drooping heads ; like the 
bending tops of plants, eaten up at the root by mice and rats. 

22, The ministers, the ladies of the harem and all people of 
the city, refrained from touching his person, as they avoid the 
touch of a dead body lying in the house. 

23. The servants ceased to minister unto him, and the ladies 
with all their love and sorrowed for him, loathed his company. 

24, They looked upon his cheerless face and dark complexion 
with its departed lustre, as the funeral ground which every one 
loathes to look upon. 

25. Though the people sorrowed for his darksome body, now 
smoking with fumes of his grief; yet they durst not approach his 

person, which appeared to burn as a volcano amidst its smoke. 

26. The courtiers left him with the heavings of their hearts, 
nor were his orders obeyed any more, than those of quenching 

the cool ashes with water. 

97. The people fled from him as from a henious Ra&kshasa, 
who is the cause of evil and danger only. 

28, Thus was he shunned by all, and left lonesome amidst 
the populous city ; and became as an unbefriended traveller 
passing through a foreign country, without money or skill to 
support him. 

29, Though he called and accosted every body, yet he got 
no answer from any one; as the hollow sounding reed, is never 
returned with a reply by any of the passers by. 
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30. They all said to one another, that the guilt of their long’ 
association with the Chand4la, cannot be expiated by any other’ 
penance, than by the act of burning themselves alive on the 
funeral pile in the form of self-immolation. . 

31. Being so resolved, the ministers and citizens all joined 
together, and raised for themselves piles with heaps of dry wood. 

32. These being lighted, blazed all about the ground like 
stars in the sky, and the city was filled with loud wailings of 
the people all around. 


33. The wailing wives were shedding showers of tears with 
their loud and piteous cries; and the weeping people were heaving 
their heavy groans with their choked voices, all about the burning. 
furnaces. . 


34. The plaintive cries of the dependants of the self-cre- 
mating ministers, rose as the swell of whistlings winds amidst. 
the forest trees. 


35. The bodies of great Brdhmans, that were burnt on, 
the piles, sent forth their fatted fumes in the air; which were 
scattered about by the winds, and overcast the landscape as with, 
a portentous mist. 


86. The winds bore aloft and spread far and wide in the open 
sky, the stench of the burning fat and flesh of men; which, 
invited flocks of the flying fowls of the air to the feast, and the 
disk of the sun was hid under the wide extending shadow of the 
winged tribe. 


37. The flame of the burning pile, borne by the winds to the: 
sky, buried asa conflagration on high; and the flying sparks of 
fire scattered in the air, appeared as falling meteors blazing in, 
the horizon. 

38. Here the helpless boys were crying for their ornaments 
being robbed by attrocious robbers, owing to their want of 
guardians; and there. the citizens were threatened with the 
loss both of their lives and properties by the dacoits. 


39. On one side the people were seen to lament the loss of 
their relatives (in the destructive fire) ; on the other were the 
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bands of theives, lurking and prying unobserved about the houses 
for plunder and booty. 


40. As adverse fate brought on this direful change on the 


devoted city its horrified inhabitants remained in mute am- 
azement ; as on the last doom of nature. 

41,  Gavala, the Chand4éla prince, whose mind was purified 
and whose manners were refined in the society of the great men 
of the palace; witnessed the sad catastrophe of the state, and 
mourned in himself with a pensive heart. : 

42, It is all owing to me, said he, that all this woe has befal- 
len on this state; and that time has brought on the untimely 
dissolution of the doomsday ; both on this realm and the royal 
family and its ministerial officers, 
~ 43, What is the good of this miserable life of mine? My 
death is a blessing to me than living in this wretched state, 
It is better for the mean and base to die away, than live to be 
reviled by others. 

44, Thus resolved, Gavala prepared a pile for himself, and 
‘made an offering of his body in the burning furnace, like the 
poor moth dropping on fire, without betraying a sigh, 

45. As Gavala cast his body (nick named as Gavala) amidst 
the flame, and was pulling his limbs singed by the fire; their 
violent motion and his painful emotion, roused the dreaming 
GAdhi from his reverie amidst the water. 

46. V4lmiké said:—Asthe sage was saying these things, 
‘the day departed with the setting sun to its evening devotion ; 
‘the congregation broke with mutual salutations, for the perfor- 
mance of their evening ablutions, and assembled again with the 
rising sun after dispersion of the gloom of night. 


CHAPTER XLVII. 


Vrrirication or Gapui’s VISION. 


Argument, Gadhi learns from a guest the report of the Keri people, 
and goes out to inquire into the fact on the spot. 


NS resumed :—G&dhi was soon afterwards relieved 

from the perturbation of his mind at the delusions of the 
world; and he was set at rest from his perturbed state, like the 
disturbed sea after subsidence of its waves. 


2, His mind being freed from its painful thoughts, regained 
its repose after the troublesome dream, had passed away, and 
he resumed his calmness, as the god Brahma had his rest, after 
the labour of his creation was over at the end of the kalpa: 
(the time of his creative will or the duration of creation). 


3. He regained his senses slowly, as a man upon waking from 
his sleep; and as one gains his sobriety after the passing off of 
his ebriety. 

4. He then said to himself, Iam the same GAdhi and in the 
same function (of my sacred ablution in the water). All this is 
nothing that [had been seeing so long, and this I see as clearly 
as men see things after dispersion of the shade of night. 


5. Remembering himself what he was (¢. ¢. coming to him- 
self), he lifted his feet from amidst the water (@.¢, got out of it); 
as the lotus-bud lifts its head above the water, after the frost is 
over in spring. 

6. He said again, this is the same water, sky and earth 
(where I stood before); but what I was just seeing, is quite as- 
tonishing to me. 

7. Whatam I and what do I see now, and what was I and 
had been doing all this time? With these thoughts he remained 
a long time with his knitted brows and staring eyes. 


8. It was my weakness, said he, that showed me this delu- 
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sion; and knowing it for certain, he came out of the water, as 
the rising sun appears above the horizon. 

9. Then rising on the bank, he said;—Ah! whereis that 
mother and wife of mine, who attended on me at the moment 
of my death. 

10. Or were my yarents dead in the ignorant state of my 
boyhood, like the parent plant of a young shoot, cut off by the 
sword of death 9? 

il. Tam unmarried and know not the form of a wife, and 
am as ignorant of conjugal love, as a Braéhman is stranger to 
the pernicious taste of forbidden liquors. 

12. Iam too far from my country and know none of my 
friends and relatives; unto whom I shall return and therto 
to die, 

13. Therefore all these scenes that I have come to see, are 
no more than the forms of the fairy land pictured in my fancy. 

14. Be it as it may, all this is but delusion and dream, and 
we are living dead among our friends; it is all magic and 
delusion, and nothing is true or real herein. 

15. Our minds are as wild beasts, roaming furiously in the 
forest of error; which presents endless scenes of delusion to living 
beings at large. 

16. Reflecting on these delusions in his mind, G&dhi passed 
some days at his own house amidst the woods. 

17. Once on a time he happened to entertain a Br4hman at 
his house as his guest, who resorted there to take his rest from 
his travels. 

18. He was highly gratified with feasting upon fruits and 
syrup of flowers, and was as refreshed supplied with sap as the 
tree which is supplied by the bounteous spring, and shoots forth 
in its foliage and fruitage in time, 

19. They thex performed their evening service, and turned 
their beads, and afterwards took to their beds made of tender 
leaves and grass. 

20. There they began to talk on divine subjects, with which 
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they were conversant; and the words fell from the lips, like 
the sweets of the vernal season. 


2]. Then G&ddhi asked his guest in the course of their 
conversation, saying; why is it sir, that you are so thin and lean 
and appear to lie so very weary. 


22. ‘Lhe guest replied :—Hear me sir, relate to you the cause 
both of my leanness and weariness, and I will tell you the true 
facts, and not as a travelling teller of tales deals and lies. 


93. There is on thesurface of this land, and in the woody 
tracts of the north, the great district of the Kir (Kirgis?), 
which is far renowned for its richness, (Kir the land of the 
Gees in Afganistan). 


24, I lived in the city there, and was honoured by its 
inhabitants, and the gust of my soul and mind were mightily 
pleased with the variety of dainty food that I used to get there. 


25. There it was once related to me by some one in the way 
of gossip, that a chanddla had once been the king of that 
country for the space of eight years. 


26. I inquired of the village people about the truth of this 
report, and they all told me with one voice, that a chandala, had 
really reigned there for full eight years. 


27. But being discovered at last as such, he immolated 
himself on the burning pile; which was followed by the self- 
immolation of hundreds of Brdlimans on the funeral pyre. 


28. Hearing this news from their mouths, I departel from 
that district, intending, O Brahman, to do my penance, by 
making a pilgrimage to Praydéga (Allahabad, on the Doab or 
confluence of the two sacred streams of Gunga and Jamuna). 


29. I made my chandrayana fast for three days and nights, 
and had to break my fast only this day. It is for this reason, 


that have become so very thick and lean, as you find me 
at present. 

30. Vasishtha said :—Gddhi on hearing this, made a hundred 
Inqueries of his guest about the matter, to which he’ answered 
everything in verification of the fact. 
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31. Gaddhi was quite surprised at this narration, and passed 
the night till sunrise in great palpitation of his heart. 

32. Waking in the morning, he made his ablution and 
discharged his matins; then took leave of his guest, and began 
to reflect in himself with his bewildered understanding. 

33. Hesaid to himself, what I saw in my delusion, is 
ratified as a fact by my Bréhman guest. I am puzzled to 
think, whether this be a magic, or a fascination of the conjurer 
Sanibara. 

34, What I saw about my death amidst my relatives, was 
undoubtedly a delusion of my mind ; but the latter part of my 
vision (of becoming a ChandAla), is verified by the Bréhman’s 
observance of the penance Chéndrdyana for his having entered the 
Chandala city. 

35. I must therefore learn fully the particulars of the 
Chandala, and proceed immediatly to the Bhuta country (Butan?) 
with an undaunted mind. 

36. Thus determined, G&dhi rose to visit the distant 
district, as the sun rises over the horizon to visit all the sides of 
Sumeru: (the Altain chain, at the bottom of which the country of 
the Kirgis is situated). 

37. He travelled onward, and obtained at last the sight of 
the country he had seen in his dream; as intelligent and way 
faring men, reach to their desired destinations in distant regions, 

38. Finding everything, however unattainable it may appear- 
at first, to be attained by perseverance, Gddhi was resolved 
to make a test of the truth of his delusive dream. 

39. He had proceeded from his home, with the swiftness of a 
current rivulet in the rainy weather ; and traversed through many 
unknown countries, as a cloud passes over distant realms on the 
back of its airy steed. 

40. At last he came to the country of the Bhatas (Bhoteas), 
a people following their own debased customs; and thought 
himself to be got amongst a savage people,as a camel is con- 
founded to find itself, fallen in a karanja forest, in quest of 
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thorny thistles. (The camels or cramelas are called kantaka 
bhojes, from their browsing the brambles). 


4]. There he saw in its vicinity a city, as what he had seen 
in his delusion; and resembling in every respect the habitation 
of the Gandharva race. 

42, Proceeding onward, he saw at the further end, the 
locality of the chandélas, resembling the hell-pit of the infernal 
region. (The out-castes are always located at the filthy out- 
skrits of towns). 

43. It was as spacious a place as what he had seen in his 
vision, and beheld his own likeness in the dream appearing in the 
figures of the chandélas, as one sees the shape of a Gandharva 
or ghost, in his dream or delirium. 

44, He saw in that place the habitation of chandalas, as 
what he had seen before in his delusion, and observed with grief 
and coldness of his mind, (the deserted abodes of his fellow 
Chandilas). 

45. He saw his own residence flooded over by rain water 
grown with sprouts of barly and brambles; his house was left 
roofless, and his bedstead was almost indiscernible. 

46. His hut presented the pieture of poverty and wretched- 
ness, and its compound was a scene of ruin and desolation ; (as 
if it was laid waste by the hand of oppression and pillage). 

47. GA&dhi stood long gazing upon the dry white bones of 
bulls and cows, buffaloes and horses, which lay strewn over the 
plains round about his hut; and which he remembered to be the 
remains of the beasts of his prey and slaughter. (/:¢:—the 
bones broken under the teeth and jaws of men and wild beasts). 

48, He saw the dry hollow skulls lying on the ground, 
which had served for his eating and drinking vessels before ; 
and which still lay unmoved on the spot, and were filled with. 
rain water: (as if to supply him with drink). 

49. He saw strings of the dried entrails of the beasts of 
his. victim, lying like parched plants on the plain, and pining 
with thirst for the rain-water. 
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50. Gddhi who was conscious of himself (as Gadhi), the 
Brahman looked long at his former house and its environs, re- 
sembling the dry and delapidated skeleton of a human body, 
- lying unburied on the naked land. 

51. He stood amazed at what he saw, and then withdrew 
himself to the adjacent village ; as when a traveller repairs to 
the habitation of the Aryas, from his sojourning in the land of 
karbarians (Mlech’chas). 

"52. There he asked some one saying, sir, do you remember 
anything concerning the former state of yonder village, and the 

lives of its chandé4la inhabitants ? ; 

53. Ihave heard all good people say, that knowing men 
are conversant with the annals of all places, as they know every 
spot on a globe in their hand. 

54. Ifyou recollect aught of the good old chandala that, 
lived retired at yonder spot, and if you remember his adventures, 
as every one does the past accidents of his own life :— 

55. If you are acquainted with the particulars thereabouts, © 
then please to relate them unto me; for it is said there is great 
spirit in directing a stranger, and in dispelling the doubts of 
one hanging in suspense, 

56. The village people being one by one importuned in this 

‘manner by the strange Brdhman ; they were as much surprised 
at his odd request, as physicians are concerned at the abnormal 
complaint of a patient. 

57. The villagers said:—It is an undeniable truth, O 
Bréhman! as you say, that there lived a chanddla of hedious 
shape by name of Katanjala at that place. 

58. He was beset by a large family, consisting of his sons, 
grandsons, friends and servants; and had other relatives and 
kinsmen besides. His children were as many as the fruits of 
a mango tree. 


59. But cruel fate snatched all his family in course of time 
as a conflagration burns down a mountain forest with all its 
fruits and flowers at once. 
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60. He then deserted his native land and went over to the 
city of the Kirs, of which he became the king; and reigned 
there for the space of twice four years. 

61. ‘he citizens coming to know his mean birth afterwards, 
drove him from there at last; as they remove a noxious and 
poisonous tree from the garden. 

63. Gddhi seeing the people immolating themselves on 
funeral piles entered into a burning pyre, which he had prepared 
for himself ; and was thus purified with others by the sacred fire 
pavaka. 

63. But tell us, O Br&hman, why you are so curiously. 
inquisitive about the chanddla, and as to whether he was any 
friend of yours, or you had contracted any friendship with him. 

64. Being accosted in this manner, Gédhi made many more 
inquiries of them concerning the chandéla, and passed a whole 
month in their serveral houses on his inquiry. 

65. He also told the village people, all that he knew of the 
chandéla in his dream ; and they heard him attentively relating 
the whole story from first to last. 

66. Gadhi being informed of all the particulars regarding 
the chanddla, both from the hearsay of the people as well as 
from his personal observations ; returned equally ashamed and 
astonished to his abode, with the disgraceful reflection of his 
past vileness, which was stamped like the black spot of the moon 
upon the tablet of his mind. 


CHAPTER XLVIII. 
On THE Wonprovs Power or ILLUSION. 


Argument. Devotion of Gaddhi after his return, and Vishnu’s exhibi- 
tion of the extraordinary power of delusion to him. 


TASISHTHA continued :-—G<4dhi was bewildered in his mind, 
at all that he heard and observed about the Chandéla and 
his residence, and felt uneasy to learn more about them. 

2. He went back to the place, and observed the abodes that 
Jay scattered upon the plain; as when the lotus-born Brahmd 
looks over the ruins, made by the great deluge at the end of a 
kalpa age. 

3. He said to himself, these bones lying scattered about the 
rnined huts in this forest, look like little imps(pisdchas), gathered 
round the trees standing on the burial ground. 

4. These posts and pegs of elephants tusks, that are fastened 
to and upon the walls of the ruined houses; look like the craigs 
of mount Meru, drowned under the waters of the kalpa deluge. 

5. Here the Chanddla feasted on his meat food of monkey’s 
flesh, and dressed with the sprouts of young bamboos; and 
there he caroused on his country grog, in company with his 
drunken friends. 

6. Here he slept in the embrace of his murky spouse, on his 
bed of the lion’s skin; being drunk with the better liquor mixed 
with the ichor, exuding from the frontal proboscis of the 
elephant. 

7. There was a pack of hounds, tied to the trunk of the with- 
ered Bharaeda tree, and fed with the rotten flesh of the putrid 
carcasses, 

8. Here I see three earthen vessels covered with the hides of 
buffalos, resembling fragments of dark clouds; and which had 
once contained the precious pearls falling from the sculls of 
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slain elephants. (The low and poor people, useearthen pots and 
boiling kettles for boxes and chests). 

9. Lsee the site of the place which I had seen in my dream, 
and where the Chandala boys played on the dust, with as much 
elee and gaiety, as the euckoos have in flitting on the tufts 
of mango leaves. 

10. Isee the place I had seen in my vision, where the boys 
sang responsive to the tune of their bamboo pipes ; and drank 
the milk of bitches, and adorned themselves with flowers from 
the funeral grounds. 

11. Here the families of the wedding parties, met together 
to celebrate their marriage festivity ; and danced and sang as 
loudly, as the noise of the dashing waves of the sea. 

12. There I find the bamboo cages, still suspended on high ; 
which were laid before, for catching the flying birds of the air ; 
snorder to be killed for the food (of their slayers). 

13. Vasishtha resumed:—Thus Gadhi remained for along time 
on the spot, observing all what he remembered to have seen in 
his dream; and was lost in wonder, to think on the miraculous 
disclosure of these things in his dream. (Lit :—heart-strings 
palpitated with surprise &e.). 

14, He then departed from that place, and travelled through 
many countries beyond the boundaries of Butan, for a long time, 

15. He passed over many rivers and rocks, and through many 
deserts and forests; until he reached to the snowy mountain, 
and the habitation of humankind beyond its borders. 


16. He thenarrived at the city of a great monarch, the towers 
of which rose as hills upon the earth; and there stopped after his 
long journey, as when Nérada rests in his heavenly dome, after 
the fatigue of travelling through the numerous worlds. 


17, He beheld in that city all the places answering to the 
romantic thoughts in his mind, and those as he had seen and 
enjoyed in his dream, and then asked the citizens in a respectful 
manner. 


18. Good Sirs, said he, do you remember any thing regard- 
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ing the Chanddla king that reigned here for sometime, which, if 
you do, be pleased to relate unto me in its proper order. 

19, The citizens replied :—Yes, O Brahman, there reigned 
here a Chandéla king for full eight years, and he was elected 
to its government, by the auspicious elephant of the realm. 

20. Being at last discovered to be of so vile a race, he com- 
mitted his self-immolation on the funeral pyre ; and it is now a 
dozen of yeas, sinte the direful event has taken place. 

21. In this manner the inquisitive Gddhi continued in his 
inguiry of every man he met with, and was satisfied to learn 
the'same information from the mouth of every body there. 

22. He then beheld the king of that city coming with his 
body guards and vehicles, and whom he recognized to be no 
other than the god Vishnu and his attendents as he had seen in 
his devotion, and were now going out of the city, 

23. He saw the sky shadowed by the cloud of dust raised by 
the feet of the passing procession; and remembered with grief 
the like state of his pomp under his past kingship. 

24, He said to himself, here are the same Kiri damsels with 
their rosy skins, resembling the petals of lotuses ; and those with 
their bodies blazing as liquid gold, and their cerulean eyes trem- 
bling like blue lotuses. 

25. The waving of the chouri fiappers, flashes with the light 
ef bright moonbeams; and resembles the falling waters of a 
eascade, and clusters of k4sa flowers. 

26. Beautiful maidens, waving the snow white fans in their 
beauteous hands, resembled the forest plants with pearly flower 
en their branches, 

27. The rows of furious elephants, standing on both sides 
of the land, are like thick lines of kalpa trees, growing on ridges 
of the Sumeru mountains, 

28. These chieftains resembling the gods Yama, Kuvera and 
Varuna—the lord of waters, are like the regents of the different 
quarters of the sky, accompanying Indra—the lord of heaven. 

29, These long extending lines of goodly edifices, which are 
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full of 2 great variety of things, and abounding in all sorts -of 
comforts, resemble a grove of kalpa trees, conferring all the ob- 
jects of desire, 3 

30, In this royal city of the Kirs, and in the manners of its 
assembled people, I see exactly the same customs and usages, as 
those of the kingdom of my past life. 

31, Truly this is but a vision in my dream, and appearing 
as a reality in my walking state ; I cannot understand why this 
delusive magic show 1s spread out before me. 

32, O yes, I am as fast bound by my ignorance, and capti- 
vated by my reminiscence, .as a captive bird in a net, that has 
lost all power over itself. 

33. O fie! that my silly mind isso deluded by its desires, 
that it is always wont to mistake the shadow for the substance, 
of people dwell on their aerial castles. 

34. This extraordinary magic, I ween is shown to me by 
Vishu—the holder of the diseus, of whom I recollect to have 
asked the favour of showing Maya or delusion to me. 

35. I will now betake myself to austere devotion in the ca- 
yern of a hill, in order to learn the origin and subsistence of delu- 
sion. (i. e. How the deceitfull delusion sprang from the truth- 
ful God, and where in it consists). 

36. Having long thought in this manner, GAdhi went out 
of the city, and came to the cavern of mountain ; where he 
vested after all his travels and travail of thought, like a lion 
tired with his roaming for forage. 

37. He remained there for a whole year, living only on the 
water of the cataract collected in the hollow of his palm ; and 
devoted himself to the worship of Vishnu, the holder of the 
Sdringi bow. 

38. Then the lotus eyed god appeared to him in his watery 
form, which was as clear and graceful to sight, as the limpid 
lake of autumn with the blue lotuses full blown upon it. 


~ 89, With this form, the god approached tothe hermit’s cell in 


rol 
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the mountain, and stood over itin the likeness ofa transparent 
watery cloud, resting on the humid atmosphere. 

40. The lord spoke to him saying :—Gadhi thou hast fully 
seen the great spell of my magic (maya); and known the 
network of delusion, which is spread by destiny over all the 
affairs of this world. (¢. e. man is destined, and to be deluded 
to think the false scenes of the world as real ones). 

41, Thou hast now well understood the nature of delusion, 
which thou didst desire in thy heart to know, what is it again 
that thou wantest to know, by these austerities of thine in 
this mountain cave ? 

42, Vasishtha said :—Gé&dhi the best of Brdéhmans, seeing 
Hari addressing him in this manner, honoured him duly with 
strewing plentiful of flowers at his divine feet. 

43. After Gddhi had made his offering of flowers, with due 
obeisance and turning round the deity; he addressed him with his 
words, sounding as sweet as notes of the chdtaka to the bloom- 
ing lotus. 

44. Gé&dhi said :—Lord | I have seen the dark delusion, that 
thou hast shewn me in her form of gloominess ; I pray thee now 
to show her unto me in her fair form, as the sun appears after 


the gloom of night. ; 

4. The mind which is vitiated by the dirt of its desires, 
views a great many errors, rising before it like false phan 
toms and visions in a dream ; but how is it my lord! that the 
same visions continue to be seen in the waking state also (or as 


waking dreams likewise) ¢ 
46. Tt wasfor a momentonly that I thought to have seen 
some thing as false as a dream, when I stood amidst the waters 
but how was it, O thou enlightener of the mind, that it became 
manifest to my outward sense and sight ? 

47. Why was not the delusion of my birth and death as a 
Chanddla, which took place long ago, and lately verified by many: 
confined in my memory only, as well as other idle’ 


visible vestiges, , 
but became palpable to my naked eyes ? 


creations of the brain, 
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48, The lord replied -—Gdhi! itis the nature of deleriuna 
as of one’s desires, to present many false appearances to view; 
and to make one believe what he has never seen before, to be pre- 
sent to his external sight, which in reality isa vision of his 
mind only. 

49. There is nothing on the outside of any body as the 
earth, sea, hills and the sky ;_ they are all contained in the mind 
as the fruits, ffowers and leaves of trees, are born in the.seed, and. 
grow from its germ. 

50, Like fruits and flowers growing out of the seed and its 
sprout, this earth and all other things are the productions of the 
mind alone, and not distinct from it in their essences (2. ¢. all 
sensible perceptions are not reflexions of the inborn ideas of 
the mind). 


51, Know itfor certain that this earth and all other things, 
are situated in the mind and not outside of it; as the fruit, 
flowers and leaves are all contained in the inside of the seed and 
not without it. 


52. The sight of things present, and the thoughts of the 
absent past and unseen future, are all but acts of the mind, as 
the making and unmaking of pots, are both of them the doings 
of the pot maker. 


53. Whatever notions there are in the minds of men from 
their youth to age are alike to the phantoms of their dream 
or the deliriums of their ebriety or some (mental) disease. 

54. The settled desires of the mind present a thousand ap- 
pearances before its sight, as the rooted plants on earth, abound 
with fruits and flowers of various kinds, on the surface. of the 
ground. 

55. But the plants being rooted out of the ground, there 
remains no vestige of a fruit or flower or leaf upon earth : so the 
desires being driven out of the mind, there is.no more any trace 
of anything left behind them; nor is there any probability of 


future transmigrations, when the reminiscence of the past is 
utterly obliterated from the soul, 
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56. It is no wonder for the shifting stage of the mind, to pre- 
sent you the single scene of the Chanddla, when it has in store, 
and can with equal ease show you an infinity of appearances 
at its pleasure. (Fhe drama of life exhibits but a partial scene 
at a time), 

57. It was the impression (ezdolon) in thy mind, that made 
thee think thyself as the Chanddla, in the manner of the many 
phantoms, that rise before the mind in the delirium of a sickly 
person, 

58. It was the same phrenzy that made thee see the advent 
of thy Bréhman guest, and entertain bim with board and bed ; 
and all thy conversation with him, was no other than the phanta- 
sies of thy mind, 

59. Then the thoughts of thy departure from home, and 
arrival at the district of the Bhootas, thy sight of the Bhotias 
and their villages and habitations, were but aberrations of thy 
mind. 

60, Next thy sight of the ruins of the former abode of Kat- 
anjala, and the account that thou didst get of him from the 
mouths of the people, were all the fumes of thy fancy. 

61. Afterwards thy visit to the city of the Kirs, and the tale 
told thee of the Chand4la’s reign by the people, were the excogi= 
tations of thy own mind. 

62. Thus all that thou didst hear and see, was the net-work 
of thy imagination, and what thou dost believe as true is as 
false as a phantom of thy brain. 

63. The mind infatuated by its hopes and desires sees every- 
thing before it, how far soever it may be removed from it ; as one 
dreams of objects as present before him, which would take a 
whole year for him to reach at. 

64. There was neither the guest nor the city, nor were there 
the Bhoteas or the Kiris that thou didst see in reality. Ib was 
all a day dream, that thou didst see with thy mind’s eye. 


65. The truth is, that on thy way to the country of the 
Bhoteas at one time, thou didst halt in the cave of this 
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mountain, asastag rests himself in a forest, after his long 
wandering. 

66. There being tired with the fatigue of thy travel, thou 
didst fall into a sound sleep ; and dreamt of the Bhotia city and 
the Chand4la, in thy reverie without seeing anything in reality. 

67. It was there and in the same state of thy mind that 
thou sawest the city of the Kirs ; and it was the delusion of thy 
mind that showed thee those things at the time of thy devotion 
in the water. 

68. In this manner thou dost see many other things, where- 
ever thou goest at any time ; as a high flier sees his vagaries on 
all sides about him. (All worldly sights, are but vagaries of 
imagination). | 

69. Rise therefore and remain unshaken in the discharge of 

thy duties, without being misled by the vagaries of thy mind ; 
because it is practice of one’s profession that leads him to success, 
and not the ideals or his mind. (¢. e. mind thyself what thou 
art, and not what thou dost fancy to be). 
70, Vasishtha said :—So saying the lotus naveled Hari, who 
is worshipped by the saints and sages in all places, went to his 
abode in the sea, where he was received by the hands of the gods 
and holy sages, who led him to his residence. (Vishnu is 
called lotus-naveled qayat#: on account of Brahma’s birth from 
it, who is thence named the lotus-born ¥qyalat |). 


CHAPTER XLIX. 
Gapurs Garnine or Trur KNow Epon. 


Argument. Gddhi gains his knowledge and Liberation from Hari in 
his Life time. 


1 analy continued :—Vishnu being gone, Gddhi began 
to wander again about the Bhot country,as a cloud conti- 

nues to move about in the air. 

_ 2. Having collected many informations about himself in the 

life of the chandéla, he betook himself again to the worship of 

Vishnu in the cave of a mountain. 

8. In course of a short time, Hari appeared to him again; as 
it is his nature to be pleased with a little devotion, made with 
sincerity of heart. 

4, The god spoke to Gédhi with as much complaisance, as 
the watery cloud addresses the peacock; and asked him what 
he wanted again by his repeated devotion. 

5. GA&dhi replied :—Lord ! I have again wandered about the 
countries of the Bhotahs and Kirs for these past six months, and 
found no discrepancy in the accounts, they gave of me lately: 
from the former ones. 

6. Thou hast told me, Lord all this to be mere delusion, 
(which prove to be positive facts by the testimony of every 
body), I know the words of the great, serve to dissipate and not 
increase the delusion ; (as it is done by thy words). 

7. The Lord said :—It often happens that many things are 
of simultaneous occurrence at the one and same time ; as the kéka- 
téliya sunyoga or the synchronous flying of the crow and the 
falling of the fruit upon him. Thus it was that the idea of the 
Chandéla was of cotemporaneous growth in the minds of all the 
Bhotas and Kirs as of thyself: as there are many men that are 
prepossessed with the same opinion with others, however wrong 


it may be, 
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8. It was by cause of this, that they corresponded with thy 
thoughts, and related thy story as thou didst reflect it thyself : 
because a cogitation or reflection of something cannot be 
otherwise at the same time; (but it must appear to every body 
alike). 

9. It is true that a Chandéla had erected a house at the bor- 
der of the village, which thou didst see to be now reduced to 
ruins; but it was an erroneous conception of thine, to think 
thyself the very man, and to have built the very house. (It 
was the mistake of thy personality for another, as it often 
overtakes the minds of many men). 

10. Sometimes the same mistakelays hold on many minds, 
as the multitude is seen to be led astray, by the simultaneous cur= 
rent of the same opinions in many ways. 

11. In this manner many men see at orice the same dream, 
as the giddy heads of druken men, fall equally into the same 
kind of dizziness at the same time, of seeing the earth and skies 
turning and rolling round them. 

12. Many boys are seen at once to join in the same sport, and 
a whole herd of stags is observed to meet together in the same 
verdant field. 

13. Many men are seen simultaneously to pursue the same 
employment, for the purpose of gaining the like object of their 
pursuit ; (as it is seen in the flight and fighting of an army for 
their safety or victory). 

14. It is commonly said, that time is the giver (or producer) 
and obstructer of the objects of human pursuits as of all other 
events; but time is as quiescent as the supreme spirit, and it 


is the desire and exertion of people, that are the causes of theit 
desired effects, 


15. Time is a formless void, and is identic with the nature 


and form of the increate great Lord God himself. It is neither 
the giver nor taker of anything to or from any one at any time. 
16. Time according to its common reckoning by years, kalpas 
aes yuga ages, is classed among the categories of substance} but 
ime far from being a substance, is the source of all substances, 
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17. Men of deluded understanding are subject to the errors, 
arising from the like cause of their fallacy ; and it was owing to 
this false conception, that the Bhota and Kiri people, fell into 
the very same error. (Like cause means, the same kind of bias or 
prejudice &c). 

18. Therefore employ thyself todo thy duty, and try to know 
thy true-self; get rid of the error of thy personality (as so and so), 
and move about as freely as I do by myself: (as a free aerial 
spirit). 

19. Saying this, the lord Vishnu disappeared from his sight 5 
and G&dhi remainedin his cave, with great perplexity of his 
mind. 

20. He passed some months on the same hill, and then res- 
amed his devotion to Vishnu with redoubled fervency. 

21. Hesaw his god appearing again to his view, when he 
bowed down before him, and addressed him as follows : = 

22. GAdhisaid:—O Lord! Iam quite bewildered with the 
thought of my Chandalship, and my reflection on the delusions 
of this world. 

23. Do thou deign to extricate me from my errors, and em- 
ploy me to the only act of adoring the Holy one. 

24, The lord said :—This world, O Br4hman! is a delusion, 
like the enchantment of the conjurer Sambara; all things here, 
are the wondrous productions of imagination, and proceed from 
forgetfulness of the self. 

25. It was your error that made you see many things, in 
your sleeping and waking dreams. 

26. The Kirs were led also to see the same things like thy- 
self, and to mistake those falsities as true, owing to the same error 
laying hold of all of you at the same time. (As the tricks of a 
juggler are thought to be true by the observers). 

27. Now hear me tell you the truth as it was for your own 
good ; and whereby your error will fade away, like a creeping 
plant in the chilling month of November. 

28, The Chand4la K4tanjak4é, whom thou thinkest to be thy- 
self, was a man really existent in the same locality before. 

Vor II. 119 
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29, Who being bereaved of his family there, went out from 
that place to wander about in foreign parts; when he became 
king of the Kiris, and afterwards immolated himself in the fire. 


30, This state of Katanjaka entered into thy mind, when 
thou hadst been standing amidst the water in thy devotion ; 
and the thoughts of the whole career of the Chandala, had 
altogether engrossed thy mind. 


31. Things which are seen or thought of once, can hardly 
escape from the memory ; and it sometimes happens that the 
mind comes to see many things in its imagination, which it has 
never seen before its eyes. 


32. 1n the manner of a man’s vision of a kingdom in his 
dream, and like the delirium caused by the vitiated humours, 
of the body; the mind sees many day dreams and deleriums, 
in its waking and healthy states also. 


33. The past conduct of Katanja presented itself to your 
mind, as the past and future events of the world, are present be- 
fore the mental vision of aa oracle ; (lit: —a seer of the three 
times). 

34, That this is I, and these things and those friends are 
mine; is the mistake of those that are devoid of their self- 
knowledge; (as thou didst think that Katanja to be thyself, and 
his house, goods and relatives to be thine also). 


35, But that ‘I amall in all’ is the belief of the truly wise, 
which prevents them from falling into such mistakes ; and keeps 
them from the wrong notions of individualities and particulari- — 
ties, from their belief in the generality of all persons and 
things. 

36. This general and cecumenical view of all things, preserves 
people from the mistaken notions of pleasure and pain ; and 


makes the drowning wretch as bouyant, as the floating gourd or 
bottle tied to a sinking net. 


37. But thou art entangled in the snare of thy desires, and 
art lost to thy good sense; nor canst thou be at thy perfect 
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-ease, as long as thou dost suffer under the symptoms of thy 
sickness, . 

38. It is because of thy imperfect knowledge, that thou art 
incapable to ward off the errors of thy mind ; just as it is impos- 
sible for a man to protect himself from the rain, without his 
endeavours to raise a shed or shelter for himself. 

39. Thou art easily susceptible of every impression of thy 
untutored mind, as a small tree is easily over-reached by a tall 
person. 

40. The heart is the nave or axis of the wheel of delusion ; 
if thou canst stop the motion of this central power, there is 
nothing to disturb thee any more. (self-regret, says the gloss, 
serves to stop the motion of the heart), 

41, Now rise and repair to the sacred bower on this moun- 
tain, and there perform your austerities for full ten years witha 
steady mind ; so that thou mayst attain to thy porfect knowledge 
at the end of this period. 

42. So saying, the lotus-eyed god disappeared from that 
place, as a flimsy cloud or candle-light or the billow of Jamuna, 
is put out by a slight gust of the wind. 

34. Gd&dhi then gradually gained his dispassionateness, by 
means of his discrimination ; as the trees fade away for want of 
moisture, at the end of autumn. 

44, Now getting rid of the vagaries of his mind, Gédhi 
remained to reflect upon and blamed himself, for his fostering 
the false thoughts of the Chand4la and the like. 

45, He then with hisheart melting in pity and sorrow for 
himself, repaired to the Rishy4-mukha mount, for the purpose of 
making his penitence ; and he sat there in the manner of a rainy 
cloud, stopping on the top of a mountain. 

46. He relinquished all his desires, and performed his austere 
devotion (as it was his duty) ; and at last he attained the know- 
ledge of his self, after the expiration of the tenth year of his 


penitence. 
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47. Having obtained his knowledge of himself lke the great- 
souled Brahmé, and getting rid of his fears and sorrows in this 
world of retribution; he wandered about with the joy of a living 
liberated being, and with perfect tranquility of his mind, resem- 
bling the serene lustre of the full-moon, revolving in the sphere 


of the sky. 


CHAPTER BL. 
Intentions or RAMA. 


Argument. On subjection of the mind and greatness of knowledge ; 
and stoutness of the heart as the cause of all evil. 


Vince continued :—Know Réma, this delusion to be 
as extensive in its form, as it is inexplicable in its nature; 
it is fraught with ignorance; it is a spiritual illusion and 
no sensible deception. 
2. Look on the one hand at the erroneous dream of the Brgh- 
man for a couple of hours, and his transformation into the state 
of Chandala which lasted for many years. 

3. Observe how the false conception of the Brdhman, ap- 
peared as present to his sensible preeeption ; and see how the 
false thought appeared as true to him, and his true knowledge 
of him-self vanishing at last into untruth. 

4, Isay therefore this illusion, to be utterly inexplicable in 
its nature; and how it leads the unguarded mind, to a great many 
errors and difficulties and dangers at last. 

5. Rdéma asked :—How Sir, can we put a stop to the wheel 
of delusion, which by its rapid rotation, is constantly grinding 
every part of our body ? (Figuratively used for every good quality 
of the mind. Gloss). 

6, Vasishtha said:—Know Rama, this revolving world is 
the wheel of delusion, and the human heart is the nave or axis of 
this great wheel; which by its continual rotation produces all 
this delusion within its circle. 

7. If you can by means of your manly exertion, put a stop 
to the motion of your heart, as it were by fixing a peg to the 
loop-hole of the wheel, you stop the rotation of the circle of 
delusion at once. 

8. Again the mind is the nave of the wheel of ignorance ; and 
if you can stop its motion, by binding it fast by the rope of your 
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good sense ; you escape the danger of falling into the vortigen- 
ous rotation of errors. 

9. Rdma, you are well skilled in the art of fighting by hur- 
ling the discus, and cannot be ignorant of preventing its motion 
by stopping it at the central hole. 


10. Therefore, O R&ma! be deligent to stop the nave of your 
mind, and you will be enabled thereby to preserve yourself, both 
from the revolution of the world and vicissitudes of time. 


11. The soul that rejects this counsel, is exposed to entermi- 
nable misery ; while by keeping it always before the sight of the 
mind, it avoids all difficulties in this world. 

12. There is no other medicine for any body, to heal the de- 
sease of his worldliness, save by restraining the mind to its 
own pivot. 

13. Forsake therefore, O Rdma! your acts of holy pilgri- 
mage, and observance of austerity and charity ; (which are of no 
avail to the peace of the soul); but keep the mind under your 
control, for attainment of your supreme felicity. 


14, The world is situated in the mind, as the air is confined 
in a pot; but the mind being restricted to itself, the world 
is lost to it; as the pot just broken, lets out the air to mix 
in endless vacuity. 


15, You who are for ever confined in the imaginary world 
of your mind, likea gnat confined in the hollow of a pot; will 
get your release only by breaking out of this confinement, like 
the gnat flying into the open air. 

16, The way to get rid of the delusions of the mind, is to 
fix your attention only to the present moment; and not to em- 


ploy your thoughts about the past and future events. (This 
will keep your attention close to yourself), 


17. You will then arrive to the state of that holy dunn 
fulness called now-chalance, when you cease to pursue at once 
any of the objects of your desire or imagination. 


18. The mind is obscured so long, as it has the mist of its 


re 
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desires and fancies flying over it; as the sky is overcast as long 
as the watery clouds overspread upon it. 

19. As long as the intelligent soul is joined with the faculty 
of the mind, so long it is subject to its gross desires and thicken- 
ing train of its fancies; as the sky is filled with bright moon- 
beams as long as the moon shines in it. (¢.e. As there is no 
moon-light without the moon, so there is no fancy without the 
mind, nor is there any mind which is devoid of its fancies). 

20. When the intelligent soul is known without the medium 
of the mind, (@¢. e. when the soul is seen face to face ; 
then the existence of the world, is rooted out from the mind, like 
trees burnt down to their roots. 

21. Intelligence unappertaing to the mind, is called perspica- 
city (pratyak chetana) ; which is of a nature unconnected with 
intellectuality, and freed from the foulness of the fumes of 
fancy. (¢. ¢. quite clear of all mental thought). 

22, That is verily the state of truth and of true felicity. 
It is the true state of spirituality, and a manner of omni- 
sience ; having all-sightedness of its own, and seeing all things 
in itself. It is quite unconnected with any mental operation, 
and is enlightened by the light of the spirit. 

23. Whenever there is the action of the mind, it is invariably 
accompanied with the train of desires and the sense of pleasure 
and pain ; and the feelings and passions are its concomitants, as 
the ravens are accompaniments of the burning ground. (The 
mind is the sensorium of feelings). 

24, The minds of the intelligent are not, without their 
action, but they are aloof of those feelings, by their knowledge of 
the vanity of earthly things. And though these feelings are 
contained like plants in the seed vessel of their mind; yet they 
are not allowed to germinate in its sterile soil. 

25. They (the wise), have come to know the unsubstantiality and 
uncertainty of all worldly things and events, both by their know- 
ledge of the natures of things ; and by means of their acquaintance 
with the Sdstras; as also by their association with holy men, and 
their habitual observance of the practices of a pious and saintly life. 
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26. They have forcibly withdrawn their minds from ignorance, 
by their determined exertions to gain the true knowledge of things} 
and have strenuously applied them to the study of sdstras, and 
tha good conduct of righteous people. 

27. But itis the purity of the soul only, that has the sight 
of the Supreme spirit; as it is the brilliancy of the gem itself, 
that makes it discernable amidst the waters of the deep, and en- 
ables it to be redeemed from darkness. (2. ¢. Human soul being a 
reflexion of the Supreme, lends its light to the vision of the other). 

28. As the soul naturally desires to get rid of things, which 
it has come to know to be attended with pain to it; so the 
soul is the sole cause of knowing the Supreme ; (by its discard 
ing the knowledge of the gross objects, which interposes between 
it and the Divine, and obstructs the view of the latter). 

29. Betherefore freed from your thoughts of all other things, 
both in your waking and sleeping states, and when you talk to 
or think of any body, give or recieve anything to or from another. 
Rely and reflect on your consciousness alone, and watch constant- 
ly its secret admonitions and intuitions. 

30. Whether when you are born or going to die, or do any- 
thing or live in this world, be steadily attentive to your conscious 
self, and you will perceive the clear light of the soul ; (and have 
your clair voyance). 

31. Leave off thinking that this is I and that is another, 
because all are alike before the Lord of all; and give up wish- 
ing this for thyself and that for others, for all things belong to 


God. Rely solely on the one, and that is thy internal conscions- 
ness alone. 


32. Be of one mind in your present and future states of life, 
and continue to investigate into its various phases in your own 


consciousness. (¢.¢. Know yourself in all the varying circums- 
tances of your life). 


33. In all the changes of your life from boyhood to youth 
and old age, and amidst all its changing scenes of prosperity 
and adversity, as also in the states of your waking, dreaming 
and sound sleep, remain faithful to your consciousness. (7. ¢ 
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Never lose the knowledge of your self-identity ; (as the one and 
unchanging soul), 

84, Melt down your mind as a metal, and purify it of its 
dross of the knowledge or impression of external things ; 
break off the snare of your desires, and depend on your cons- 
ciousness of yourself. 

35. Get rid of the disease of your desire, of whatever is 
marked as good or bad for you; and turn your sight from all, 
whieh may appear as favourable or unfavourable to you; and 
rely on your consious ness of pure intelligence. (This is hav- 
ing perfect: mastery of yourself). 

386. Leave untouched whatever is tangible tothe touch, and 
obtainable to you by your agency or instrumentality ; remain un- 
changed and unsupported by any thing in the world, and depend 
only on your own consciousness : (as the intangible spirit). 

37. Think yourself as sleeping when you are awake, and re- 

main as calm and quite as you are insensible of any thing ; think 
yourself as all and alone, and as instinct with the Supreme 
Spirit. 
88. Think yourself free from the changing and unchanging 
states of life, (2. ec. from the states of life and death and of wak- 
ing and sleep); and though engaged in business, think yourself 
as disengaged from all concerns. 

39. Forsake the feelings of your egoism and nonegoism (as 
this is mine and that is others) ; and be undivided from the rest 
of the world, by thinking yourself as the macrocosm of the 
cosmos, and support yourself on the adamantine rock of your 
consciousness, by remaining unshaken at all events. 

40. Continue to cut off the meshes of the net of your inter- 
nal desires, by the agency of your intellect and its helpmate of 
patience ; and be of the profession of belonging to no profession ; 
(of. any particular faith or creed or calling), 

41. The sweet taste of trusting in the true faith of consci- 
ousnéss, converts even the poiuson of ‘false faiths to ambrosia: 
(2. ¢, Belief in soul is the soul of ali creeds). 

Vor. II, 120 
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42. It is then only, that the great error of taking the false 
world for true, prevails over the mind ; when it forgets to remem- 
ber the pure and undivided self-consciousness ; (and takes the 
outward forms for true). 

43. Again the progress of the great error, of the subs- 
tantiality of the world, is then put an end; when the mind 
relies its trust, in the immaculate and undivided consciousness 
or intelligence. 

44. One who has passed over the great gulf of his desires, 
and known the true nature of his soul; has his consciousness 
shining within himself, with the full blaze of the luminous sun. 

45, One who knows the nature of his soul, and is settled in 
the transcendental bliss of knowing the peerless One; finds the 
most nectarious food as a poisontohim. (¢.¢. The taste of 
spiritual bliss, is sweeter far than that of the daintiest food). 

46. We revere those men, who have known the nature of the 
soul, and have reached to their spiritual state; and know the rest 
bearing the name of men, as no better than asses in human shape. 

47. Behold the devotees going from hill to hill, and roving 
like bigbodied elephants, for the performance of their devotions ; 
but they are far below the spiritualist, who sits as high above 
them as on the top of the mountain. 

48. The heavenward sight of consciousness, reaching beyond 
the limits of all regions to the unseen and invisible God ; derives 
no help from the light of the sun and moon, which can never 
reach so far, as the highest empyrean). 

49. The lights of the luminaries fade away like candle lights, 
before the sight of consciousness ; which sees the great lights of 
the sun and moon and all, within the compass of its knowledge. 

50. He who has known the truth of God, stands highest above 
the rest of men, by reason of his self-sacrifice, and the great- 
ness of his soul, by means of his practice of yoga; and is dis- 
tinguished from others by the brightness of his person. (The 
enternal light shines in the body also). 

51. Like Him whose effulgence shines forth unto us, in the 
lustre of the sun, moon, stars, gems and fire, the pre-eminent 
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among men shine among mankind, in their knowledge of what 
is knowable, and worthy to be known. (The sapient shine with 
their knowledge, as luminous bodies before us), 

52. Those that are ignorant-of truth (or the true natures of 
things), are known to be viler than the asses, and other brute 
creatures that live upon the land ; and are meaner than the mean 
insects that dwell in the holes beneath the earth. (Knowledge 
of truth ennobles man-kind, above their fellow-creatures). 

53. So long is an embodied being said to be a devil of dark-’ 
ness, as he isignorant of spiritual knowledge ; but no sooner is 
he acquainted with his soul, and united with his self in his intel- 
lection, than he is recognized as a spiritual being. 

54. The unspiritual man is tossed about on earth as a carcass, 
and is consumed with the fuel of his cares, as a dead body is 
burnt away by the flames of its funeral fire; but the spiritualist 
knowing the nature of his soul, is only sensible of his immortality. 

55. Spiritualism flies afar from the man, whose heart is har- 
dened in this world ; just as the glory of sunshine, is lost under 
the shadow of the thickening clouds in the sky. 

56. Therefore the mind is to be gradually curbed and con- 
tracted in itself, by a dislike of all earthly enjoyments ; and the 
knower of his self should try by long practice of abstinenee, to 
desiccate his spirit of its moisture, to the dryness of a faded leaf. 

57. The mind is thickened and fattened by consolidating it- 
self with those of others ; and staining it with the affections, of 
wife and those of offsprings, relations and friends. 

58. The passions and feelings also are often the causes, of the 
solidity and stolidity of the mind; and these are its egotism and 
selfishness, gaiety and impurity of thoughts, and its changing 
tempers and affections. But most of all it is the sense of meity 
that this is mine, that nourishes it to gross density. (The mind 
is puffed up with the increase of possessions). 

59, The mind is swollen on coming to prosperity, even 
under the deadly pains of old age and infirmity; as also under 
the poisonous pangs of penury and miserliness. (Stinginess is a 
painful pleasure). 
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Jo) 


60. The mind grows lusty in its expectation of some good in 


prospect, even under the afflictions of disease and danger. It grows 


stout with enduring what is intolerable, and doing what ought 
not to be done. 

61. The heart too becomes stout with its affection for others, 
and also with its desire and gain of riches and jewels ; 1t becomes 
lusty with its craving after women, and in having whatever is 
pleasant to it for the moment. 

62. The heart likea snake, is big swollen with feeding on false 
hopes as air; and by breathing the empty air of passing delights 
and pleasures, It is pampered by drinking the hquor of fleeting 
hope, and moves about in the course of its endless expectations. 

63, The heart is stanch in its enjoyment of pleasures, however 
injurious they are in their nature ; and though situated inside 
the body, yet it is subject to pine in disease and uneasings, under 
a variety of pains and changes. 

64. There grows in the heart of the body, as in the hollow of 
a tree, a multitude of thoughts like a clump of orchids ; and these 
bearing the budding blossoms of hope and desire, hung down 
with the fruits and flowers of death and disease, 


65. Delay not to lop off the huge trunk ef the poisonous 
tree of avarice, which has risen as high as a hill in the 
cavity of thy heart, with the sharp saw of thy reason; nor defer 
to put off the big branch of thy hope, and prune its leaves of 
desires, without the least delay. 


66. The elephantine heart sits with its infuriate eyes, in the 
solitary recess of the body ; and is equally fond of its ease as of 


its carnal gratification : it longs to_look at the lotus bed of the — 


learned, as also to meet a field of sugareanes composed of fools 
and dunces. 


67. Rama! you should, like a lion, the monarch of the forest, 


destroy your elephantine heart which is seated amidst the 
wilderness of your bedy, by thesharp saws of your understanding ; 
and break the protrading tusks of its passions, in the same man~ 
ner as they break down all bighbodies. 
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68. Drive away the crowlike ravenous heart, from within the 
nest of your bosom. It is fond of frequenting filthy places, as the 
ravens hover over funeral grounds, and crows squat in dirty spots, 
and fatten their bodies by feeding on the flesh of all rotten carcas- 
ses. It is cunning in its craft and too cruel in its acts. It uses 
the lips like the bills of the crow only to hurt others, and is one 
eyed as the crow, look only to its own selfish interest ; it is black 
all over its body for its black purposes and deeds. 


69. Drive afar your ravenlike heart, sitting heavy on the tree 
of your soul, intent on its wicked purposes, and grating the ear 
with its jarring sound. It flutters on allsides at the scent of 
putrid bodies, to pollute its nest with foul putreseence of evil 
intents. 


70. Again there is the pernicious hedious demon-avarice, 
roving at Jarge like a goblin, or lurking in ambush in the 
dark cavity of the heart, asin a dreary desert. It assumes a 
hundred forms, and appears ina hundred shapes (in repeated 
births), pursuing their wonted courses in darkness (without any 
knowledge of themselves and their right course). 


71. Unless and until you drive away this wicked goblin of 
your heart, from the abode of your intelligent soul (7. ¢. the 
body) by means of your discrimination and dispassionateness, 
and your power of mantras and tantras, you cannot expect to be 
successful (siddha) in your endeavours. (For perfection fefg) 
Siddhi). 


72. Moreover there is the serpentine mind, hid under the 
slough of the body ; which with its poisonous thoughts, frothing 
at the mouth as the destructive venom of mankind, is continually 
breathing in and out as a pair of bellows, and inhaling and exhal- 
ing the air as a snake, for the destruction of all other persons. 


73. You must subdue, O Rédma, this great serpent of the 
mind, lying hidina cell of the cellular scma/ tree of your 
body, by some mantraformula, pronounced by the Garuda of 
your intelligence ; and thus be free from all fear and danger for 
ever. 
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74. Repress, O Rama! thy vulture-like heart, that bears an 
ominous figure by its insatiate greediness for dead bodies ; itflies 
about on all sides and being annoyed by the hungry crows and 
kites, it rests in desolate cemetries. (The greedy mind dwells on 
the ruin of others). 

75. It ransacks all quarters in quest of its meat of living and 
dead bodies, and lifts its neck to watch for its prey, when it is 
sitting silently with patience. The vulurous heart flies afar 
from its resting tree of the body, and requires to be restrained 
with diligence from its flight. 

76. Again the apish mind is wandering through the woods 
on all sides, and passing fastly beyond the limits of its natal 
horizon in search of fruits; it outruns the bounds of its native 
land and country, and thus being bound to nowhere, he derides 
at the mulitude, that are bound to their homely toil, and confined 
in their native clime and soil. 

77. The big monkey of the mind that sports on the tree of 
the body, with its eyes and nose as the flowers of the tree, and 
having the arms for its boughs, and the fingers for its leaves, 
ought to be checked for one’s success in any thing. 


78. The illusion of the mind rises like a cloud with the mists 
of error, for laying waste the good harvest of spiritual knowledge. 
It flashes forth lightnings from its mouth, to burn down every 
thing and not to give light on the way; its showers are 
injurious to ripened crops, and it opens the door of disire (to 
plunge the boat of the body in the whirlpool of the world). 


79. Forsake to seek the objects of your desire, which are 
situated in the airy region of your mind; and exert your energy 
to drive off the cloud of your mind, in order to obtain the great 
object of your aim. 

80. The mind is as a long rope, that binds mankind to their 
incessant acts. It is impossible to break or burn its knots in any 
other way except by means of one’s self knowledge. Its bond 
of transmigration is painful to all, until they obtain their final 
emancipation. 


81, Break boldly, O. R&éma! by the instrumentality of your 


UPASAMA KHANDA., 959 


inappetency the bondage of your mind, that binds fast an 
infinite number of bodies to the chain of their transmigration ; 
and enjoy your freedom without any fear for evermore. 

82. Know avarice as a venomous snake, which destroys its 
votaries by the poison of its breath, and never yields to the good 
counsel of any body. Itis this serpent that has ruined mankind, 
by its deceit and by laying in wait for its prey, it emaciates 
the body to a stick. 

83. Avarice which is hid in the body, and lurks unseen in its 
cells, is as a dark cobra or hydra in its form ; it is to be burnt to 
death by the fire of lukewarmness, for your safety and security 
from all evil. 

84. Now put your heart to rest by the intelligenee of your 
mind, and gird yourself with the armour of purity for your 
defence; forsake your fickle-mindedness for ever, and remain as 
a tree uninfested by the apes of passion. 

85. Purify both your; body and mind with the sanctity of 
your soul, and be dauntless and quiet by the aid of your 
intelligence and clam composure of your intellect. Think 
yourself as lighter and meaner than a straw, and thus enjoy 
the sweets of this world by going across it to the state of 
beatitude in this life, 


CHAPTER LI. 
Desire or UpDALAKA. 


Argument. Uddélaka’s struggle for Liberation, amidst all his worldly 
attachments. 


ASISHTHA said :—Rely no confidence, O Réma! in the 

course of the mind, which is sometimes continuous and 

sometimes momentary, now even and flatand then sharp and 
acute, and often as treacherous as the edge of a razor. 


2. As it occurs in the course of a long time, that the germ 
of intelligence comes to sprout forth in the ficld of the mind ; so 
do you, O Rima! who are amoralist, grow it by sprinkling 
the cold water of reason over its tender blades. 

3. As long as the body of the plant does not fade away in 
course of time, nor roll upon the ground as the decayed and dead 
body of man; so long should you hold it up upon the prop 
of reason (¢. ¢. cultivate your knowledge in your youth). 


4. Knowing the truth of my sayings, and pondering on the 
deep sense of these sayings of mine, you will get a delight in 
your inmost soul, as the serpent killing peacock, is ravished 
at the deep roaring of raining clouds. 

5. Do you like the sage Udddlaka, shake off your knowledge 
of quintuple materiality as the cause of all creation, and accustom 
yourself to think deeper, and on the prime cause of causes by 
your patient inquiry and reasoning. 

6. Rama requested :—Tell me sir, in what way the sagely 
Udddlaka got rid of his thoughts of the quintessential creation, 


and penetrated deeper into the original cause of all, by the force 
and process of his reasoning. 


7. Vasishtha replied :—Learn R4ma, how the sage Udddlaka 
of old, rose higher from his investigation of quintuple matter 
to his inquiry into their cause, and the manner in which that 
transcendant light dawned upon his mind, 


oe 


UPASAMA KHANDA. 961 


8. It was in some spacious corner of the old mansion of this 
world, and on the northwest side of this land, a spot of rugged 
hills and overtopping it as a shed. 

9. Among these stood the high hill of Gandhamddana with a 
table land on it, which was full of camphor arbours, that shed. 
the odours of their flowers and pistils continually on the ground. 

10. This spot was frequented by birds of variegated hues, 
and filled with plants of various kinds. Its banks were beset by 
wild beasts, and fraught with flowers shining smilingly over the 
woodland scene. 

ll. There were the bright swelling gems in some part of it, 
and the blooming and full blown lotuses on another ; some parts 
of it were veiled by tufts of snow, and crystal streams gliding as 
glassy mirrors on others. 

12. Here on the elevated top abig cliff of this hill, which 
was studded with sarala trees, and strewn over with flowers up to 
the heels, and shaded by the cooling umbrage of lofty trees :— 

13. There lived the silent sage by name of Uddalaka, a 
youth of a great mind, and with high sense of his honour. He 
had not yet attained his maturity, ere he betook himself to the 
course of his rigorous austerity. 

14. Qn the first development of his intellect, he had the light 
of reason dawning upon his mind ; and he was awakened to noble 
aims and expectations, instead of arriving at the state of rest 
and quietude. 

15. As he went on in this manner in his course of austerities, 
religious studies and observance of his holy rites and duties ; the 
genius of right reason appeared before him, as the new year 
presents itself before the face of the world. 

16, He then began to cogitate in himself in the following 
manner, sitting aside as he was in his solitude, weary with 
thoughts and terrified at the ever changing state of the world. 

17. What is that best of gains, said he, which being once 
obtained, there is nothing more to be expected to lead us to our 
rest, and which being once had, we have no more to do with our 
transmigrations in this world ? 

Vor Il. 1a 
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18, When shall I find my permanent rest in that state of holy 
and transcendant thoughtlessness, and remain above all the rest, 
as a cloud rests over the top of the Sumeru mountain, or as the 
polar star stands above the pole without changing its pace, 

19. When will my tumultuous desires of worldly aggran- 
dizement, merge in peaceful tranquillity ; as the loose, loud and 
boisterous waves and billows subside in the sea? 

20. When will the placid and unstirred composure of my 
mind, smile in secret within myself, to reflect on the wishes of 
mankind, that they will do this thing after they have done 
the other, which leads them interminably in the circuit of 
their misery. 

21. When will my mind be loosened from its noose of desire, 
and when shall I remain unattached to all, as a dew drop on the 
lotus-leaf? (It is called anasanga@ sango or intangible connection). 

22, When shall I get over the boisterous sea of my fickle 
desires, by means of the raft of my good understanding ? 

23. When shall I laugh to scorn, the foolish actions of 
worldly people, as the silly play of children ? 

24, When will my mind get rid of its desire and dislike, and 
cease to swing to and fro in the cradle of its option and 
caprice ; and return to its steadiness, as a madman is calmed after 
the fit of his delirium has passed away. 

25. When shall I receive my spiritual and luminous body, 
and deride the course of the world ; and have my internal satis- 
faction within myself, like the all knowing and all sufficient 
spirit of Virdt. 

26. With internal equanimity and serenity of the soul, and 
indifference to external objects, when shall I obtain my calm 
quietness, like the sea after its release from churning, 

27. When shall I behold the fixed scene of the world 
before me, as it is visible in my dream, and keep myself aloof 
from the same? (as no part of it). 

28. When shall I view the inner and outer worlds, in the 
hght of a fixed picture in the sight of my imagination ; and 
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when shall I meditate on the whole in the light of an intellec- 
tual system ? 

29. Ah! when shall I have the calmness of my mind and 
soul, and become a perfectly intellectual being myself; when 
shall I have that supernatural light in me, which enlightens the 
internal eye of those that are born blind? 

380. When willthe sunshine of my meditation, show unto; 
me the pure light of my intellect, whereby I may see the objects™ 
at a distance, as I perceive the parts of time in myself, 

31 Whenshall I be freed from my exertion and inertness, 
towards the objects of my desire and dislike; and when shall I 
get my self-satisfaction in my state of self-illumination. 

32, When will this long and dark night of my ignorance 
come to its end? It is infested by my faults fluttering as the 
boding birds of night, and infected with frost withering the lotus 
of my heart (hrid-padma). 

33. When shall I become like a cold clod of stone, in the 
cavern of a mountain, and have the calm coolness of my mind: 
by an invariable samadhi-comatosity. 

34. When will the elephant of my pride, which is ever giddy 
with its greatness, become a prey to the lion of right understand- 
ing. 

35. When will the little birds of the forest, build their nest 
of grass in the braids of hair upon my head ; when I remain 
fixed in my unalterable meditation, in my state of silence 
and torpidity. 

36. And when will the birds of the air rest fearlessly on my 
bosom, as they do on the tops of fixed rocks, upon finding me site 
ting transfixed in my meditation, and as immovable as a rock. 

37. Ab! whenshall I pass over this lake of the world, where- 
in my desires and passions, are as the weeds and thorny 
brambles, and obstructing my passage to its borders of felicity. 

38. Immerged in these and the like reflections, the twice-born 
Uddélaka sat in his meditation amidst the forest. 

89. But as his apish ficklemindedness turned towards sensible 
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objects in different ways, he did not obtain the state of hibita- 
tion which could render him happy. 

40. Sometimes his apish mind turned away from leaning to 
external objects, and pursued with eagerness the realities of the 
internal world or intellectual verities (known as sAtwikas). 

41. At others his fickle mind, departed from the intangible 
things of the inner or intellectual world ; and returned with fond- 
ness to outer objects, which are mixed with poison. 


42. He often beheld the sunlight of spirituality rising within. 


himself, and as often turned away his mind from that golden 
prospect, to the sight of gross objects. 


43. Leaving the soul in the gloom of internal darkness, the 
licentious mind flies as fast as a bird, to the objects of sense 
abroad. 

44, Thus turning by turns from the inner to the outer world, 
and then from this to that again ; his mind found its rest in the 
intermediate space, lying between the light of the one and 
darkness of the other. (¢. é. in the twilight of indifference 
to both). 

45. Being thus perplexed in his mind, the meditative Brg4hman 
remained in his exalted cavern, like a lofty tree shaken to and fro 
by the beating tempest. 


46. He continued in his meditation as a man of fixed atten- 
tion, at the time of an impending danger ; and his body shook to 
and fro, as it was moved forward and backward by the-tiny 
waves splashing on the bank. 


47. Thus unsettled in his mind, the sage sauntered about the 


hill; as the god of day makes his daily round, about the polar 
mountain in his lonely course. 


48, Wandering in this manner, he once observed a cavern, 
which was beyond the reach of all living beings ; and was as quiet 
and still, as the liberated state of an anchorite, i 


49. It was not disturbed bythe winds, nor frequented by birds 
and beasts; it was unseen by the gods and Gandharvas, and was 
as lightsome as the bright concave of heaven, 
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50. It was covered with heaps of flowers, and was spread 
over with a coverlet of green and tender grass; and being 
overlaid by a layer of moonstones, it seemed to have its floor of 
emareld. 


51. It afforded acool and congenial shade, emblazoned by the 
mild light of the bright gems in its bosom 5 and appeared to be 
the secret haunt of woodland goddesses, that chanced to sport 
therein. 


52. The light of the gems that spread over the ground, was 
neither too hot nor too cold; but resembled the golden rays of 
the rising sun in autumn. 

58. This cave appeared asa new bride decked with flowers, 
and holding a wreathed garland in her hand ; with her countenance 
fading under the light of the gemming lamps, and fanned by the 
soft whistling of winds. 

54. It wasas the abode of tranquility, and the resting place of 
the lord of creation; it was charming by the variety of its bloom- 
ing blossoms, and was as soft and mild as the cell of the lotus 
(which is the abode of the lotus-born Bra4umé). 


CHAPTER LII. 
Ratiocination or. UpDALAKA :— 


Argument. Udddlaka’s Remonstration with himself, amidst the 
reveries of his meditation. 


Wee ISTHA resumed :—The saintly Uddélaka then entered in 

that grotto of Gandha-m4dana mountain, as the sauntering 
bee enters into the lotus-cell, in the course of its romantic 
peregrination. 

%. It was for the purpose of his intense meditation, that he 
entered the cave and sat therein 3; as when the lotus-bora creator, 
had retired to and rested in his seclusion, after termination of 
his work of creation. 

3. There he made a ceat for himself, by spreading the un- 
faded leaves of trees on the floor ; as when the god Indra spreads 
his carpet of the manifold layers of clouds. 

4. He then spread over it his carpet of deerskin, as the bed- 
ding of stars, is laid over the strata of the blue clouds of heaven. 

5. He sat upon it in his meditative mood, with the watch- 
fulness of his mind; as when an empty and light cloud alights 
on the top of the Rishya-sringa mountain. (é. e. His mind was 
as fleet, as a fleeting cloud). 

6. He sat firmly in the posture of padmdsana like Buddha, 
with his face turned upwards 3 his two legs and feet coverd his 
private parts, and his palms and fingers counted the beads 
of Brahma, 

7. Herestrained the fleet deer of his mind, from the desires to 
which it ran by fits and starts; and then he reflected in the 
following manner, for having the unaltered steadiness of his 
mind. 

8. O my senseless mind! said he, why isit, that thou art 
occupied in thy worldly acts to no purpose; when the sensible 


never engage themselves, to what proves to be their bane after- 
wards, 
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9. He who pursues after pleasure, by forsaking his peaceful 
tranquility ; is as one who quits his grove of mandara flowers, and 
enters a forest of poisonous plants. (Thoughts of pleasure poisons 
the mind). 

10. Thou mayst hide thyself in some cave of the earth, and 
find a place in the highest abode of Brahmé, then yet thou canst 
not have thy quiet there, without the quietesm of thy spirit. 

1l. Cease to seek thy objects of thy desire, which are beset 
by difficulties, and are productive of thy woe and anxiety , fly from 
these to lay hold on thy chief good, which thou shalt findin thy 
solitary retirement only. 

12. These sundry objects of thy fancy or liking, which are so 
temporary in their nature ; are all for thy misery, and of no real 
good at any time: (either when they are sought for, or enjoyed or 
lost to thee). 

13. Why followest thou like a fool, the hollow sound of some 
fancied good, which has no substantial in it? Itis as the 
great glee of frogs, at the high sounding of clouds that promise 
them nothing. (Hence the phrase “ megha mandukika, that is, 
the frogs croaking in vain at the roaring of clouds; answering’ 
the English phrases “fishing in the air and milking the ram, 
or pursuing a shadow &c.”’). 

14. Thou hast been roving all this time with thy froggish 
heart, in tke blind pursuit after thy profit and pleasure ; but 
tell me what great boon has booted thee; in all thy ramblings 
about the earth. 

15. Why dost thou not fix thy mind to that quietism, which 
promises to give thee something as thy self-sufficiency ; and 
wherein thou mayst find thy rest as the state of thy liberation 
in thy life time. 

16. O my foolish heart! why art thou roused at the sound 
of some good which reaches unto thy ears, and being led by 
thy deluded mind, in the direction of that sound ; thou fal- 
lest a victim to it, as the deer is entrapped in the snare, by 
being beguiled by the hunter’s horn. 
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17. Beware, O foolishman | toallow the carnal appetite to 
take possesion of thy breast, and lead thee to thy destruction, as 
the male elephant is caught in the pit, by being beguiled by the 
artful Loomk¢ to fallinto it. (The female elephant is called 
éoomke in elephant-catching), 


18. Do not be misled by thy appetite of taste, to cram the 
bitter gall for sweet; or bite the fatal bait that is laid, to hook 
the foolish fish to its distruction.’ 


19. Norlet thy fondness for bright and beautiful objects, 
betwitch thee to thy ruin ; as the appearance of a bright light or 
burning fire, invites the silly moth to its consumption. 


20. Let not thy ardour for sweet odor, tempt thee to thy 
ruin, ; nor entice thee like the poor bees to the flavour of the 
liquor, exuding from the frontal proboscis of the elephant, only 
to be crushed by its trunk. 


21. See how the deer, the bee, the moth, the elephant and 
the fish, are each of them destroyed by their addiction to the 
gratification of a single sense ; and consider the great danger to 
which the foolish man, is exposed by his desire of satisfying all 
his refractory senses and organs, 


22. O my heart! itis thou thyself, that dost stretch the 
snare of thy desires for thy own entanglement ; as the silk worm 


weaves its own cell (cuckoon) by its saliva, for its own imprison- 
ment. 


23. Be cleansed of all thy impure desires, and become as pure 
and clear as the autumnal cloud, (after it has poured out its 
water in the rains); and when thou art fully purged and are 
buoyed up as a cloud, you are then free from all bondage. 


*4. Knowing the course of the world, to be pregnant .with 
the rise and fall of mankind, and to be productive of the pangs 


of disease and ‘death at the end ; you are still addicted to it for 
your destruction only. | 


25. Bat why do I thus upbraid or admonish my heart in 
vain ; 1t 1s only by reasoning with the mind thas men are en- 
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abled to govern their hearts: (7. ¢. to repress all their feelings 
and passions). 

26, But as long as gross ignorance continues to reign over 
the mind, so long is the heart kept in its state of dulness ; as the 
nether earth is covered with mist and frost, as long as the upper 
skies are shrouded by the raining clouds. 

27. But no sooner is the mind cleared of its ignorance, than 
the heart also becomes lighter (and cleared of its feeling) 5 as 
the disappearance of the rainy clouds disperses the frost cover- 
ing the nether earth. 

98, Ag the heart becomes lighter and purer by means of the 
mind’s act of reasoning ; so I ween its desires to grow weaker and 
thinner, like the light and fleeting clouds of autumn. 

99, Admonition to the unrighteous proves as fruitless, as 
the blowing of winds against the falling rain. (¢. ¢. counsel 
to the wicked is as vain, as a blast of wind to drive the pouring 
rain). 

30. Lshall therefore try to rid myself of this false and vacant 
ignorance ; as it is the admonition of the sdstras, to get rid of 
ignorance by all means. 

31. I find myself to be the inextinguishable lamp of intel- 
lect, and without my egoism or any desire in myself; and have 
no relation with the false ignorance, which is the root of egoism. 

32. That this is I and that is another, is the false sugges- 
tion of our delusive ignorance ; which, like an epidemic disease, 
presents us with such fallacies for our destruction. 

33, It is impossible for the slender and finite mind to com- 
prehend the nature of the infinite soul ; as it is not possible for 

-an elephant to be contained in a nut shell, (Lit : in the crust 
of a bedva or bel fruit). 

34, I cannot follow the dictate of my heart, which is a wide 
and deep cave, containing the desires causing all our misery. 

35, What is this delusive ignorance, which, like the error of 
injudicious lads, creates the blunder of viewing the self-existent 
one, in the different lights of I, thou, he and other personalities, 

Vou, II. 122 
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36. analysed my body at each atom from the head to foot, 
but failed to find what we call the “1” in any part of it, and 
what makes my personality. (It is the body, mind and soul 
taken together, that makes a person), 

37, That which is the “I am” fills the whole universe, and 
is the only one in all the three worlds; it is the unknowable 
conscionsness, omnipresent and yet apart from all. 

38. Its magnitude is not to be known, nor has it any appella- 
tion of its own; it is neither the one nor the other, nor an im- 
mensity nor minuteness: (but is greater than the greatest, and 
minuter than the minutest). T 

39, It is unknowable by the light of the Vedas, and its igno- 
rance which is the cause of misery is to be destroyed by the 
light of reason. 

40. This is the flesh of my body and this its blood ! these are 
the bones and this the whole body; these are my breaths, but 
where is that I or ego situated ? 

41. Its pulsation is the effect of the vital breath or wind, 
and its sensation is the action of the heart; there are also decay 
and death concomitant of the body ; but where is its “I” situat- 
ed in it. 

42. The flesh is one thing and the blood another, and the 
bones are different from them; but tell me, my heart, where is 
the “1” said to exist. 


43, These are the organs of smelling and this the tongue; 
this is skin and these my ears; these are the eyes and this the 


touch-¢wae ; but what is that called the soul and where is it 
situated, 


44, lam none of the elements of the body, nor the mind nor 


its desire; but the pure intellectual soul, and a manifestation of 
the divine intellect. 


45, That I am everywhere, and yet nothing whatever that is 
anywhere, is the only knowledge of the true reality that we 
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can have, and there is no other way to it: @. ¢,, of coming to 
know the same.) * 


46. Ihave been long deceived by my deceitful ignorance, 
and am misled from the right path; as the young of a beast is 
carried away by a fierce tiger to the woods. 


47, It is now by my good fortune that I have come to detect 
this thievish ignorance; nor shall I trust any more this robber 
of truth. 


48. Tam above the reach of affliction, and have no concern 
with misery, nor has it anything to do with me. This union of 
mine with these is as temporary, as that of a cloud with a 
mountain. 

49. Being subject to my egoism, I say I speak, I know, I 
stay, I go, &c.; but on looking at the soul, I lose my egoism in 
the universal soul. 

50. I verily believe my eyes, and other parts of my body, to 
belong to myself; but if they be as something beside myself, 
then let them remain or perish with the body, with which I have 
no concern, 

51. Fie for shame! What is this word I, and who was its 
first inventor? This is no other than a slip slop and a namby 
pamby of some demoniac child of earth. (7. ¢., It is an earth-born 
word and unknown in heaven). 

52. O! for this great length of time, that I have been grovel- 
ing in this dusty den; aud roving at large like a stray deer, 
on a sterile rock without any grass or verdure. 

53. If we let our eyes to dry into the true nature of things, 
we are at a loss to find the true meaning of the word I, which is 
the cause of all our woe on earth. (7. ¢., ignorance of ourselves 
is the cause of our woe, and the obliteration of our personalities 
obviates all our miseries). 

54, If you want to feel your in being by the sense of touch, 


——[ 
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then tell me how you find what you call I, beside its being a 
ghost of your own imagination. 

55. You set your I on your tongue, and utter it as an object 
of that organ, while you really relish no taste whatever of that 
empty word, which you so often give utterance to. 

56. You often hear that word ringing in your ears, though 
you feel it to be an empty sound as air, and cannot account 
whence this rootless word had its rise, 

57. Our sense of smelling, which brings the fragrance of 
objects to the inner soul, conveys noscent of this word into our 
brain. 

58. It is as the mirage, and a false ideaof something we 
know not what; and what can it be otherwise than an error, of 
which we have no idea or sense whatever. 

59. I see my will also is not always the cause of my actions, 
because I find my eyes and the other organs of sense are 
employed in their respective functions, without the direction of 
my volition. i 

60. But the difference between our bodily and wilful acts is 
this, that the actions of the body done without the will of 
the mind are unattended with feeling of pain or pleasure unto us. 
(Therefore let all thy actions be spontaneous and indifferent in 
their nature, if thou shalt be free from pain or pleasure). 

61. Hence let thy organs of sense perform their several 
actions, without your will of the same; and you will by this 
means evade all the pleasure and pain (of your success and dis- 
appointment). 

62. It is in vain that you blend your will with your actions, 
(which are done of themselves by means of the body and mind) ; 
while the act of your will is attended with a grief similar to that 
of children, upon the breaking of the dolls of their handy work 
in play. (@.¢. Boys make toys in play, but cry at last to 
see them broken). 

63. Your desires and their productions are the fac similes of 
your minds, and not different from them ; just as the waves are 


UPASMA KHANDA: 973 


composed of the same water from which they rise. Such is the 
case with the acts of will. 

64. It is your own will that guides your hand to construct a 
prison for your confinement; as the silly silkworm is confined in 
the pod of its own making. 

65. It is owing to your desires that you are exposed to the 
perils of death and disease, as it is the dim sightedness of the 
traveller over the mountainous spots that hurls him headlong in- 
to the deep cavern below. 

66. It is your desire only, that is the chief cause of your 
being attached to one another in one place; as the thread 
passing through the holes of pearls, ties them together in a long 
string round the neck. (Every desire is a connecting link 
between man and man). 

67. What is this desire, but the creation of your false 
imagination, for whatever you think to be good for yourself 5 
though it may not be so in reality); and no sooner you cease 
to take a fancy for anything, than your desire for it is cut off 
as by a knife. 

68. This desire—-the creature of your imagination—-is the cause 
of all your errors and your ruin also ; as the breath of air is the 
cause both of the burning and extinction of lamps and lightening 
the fiery furnaces. 

69. Now therefore, O my heart! that art the source and 
sprivg of thy senses, do thou join with all thy sensibility, to look 
into the nature of thy unreality, and feel in thyself the state 
of thy utter annihilation-nzrvdnd at the end. 

70. Give up after all thy sense of egoism with thy desire of 
worldliness, which are interminable endemics to thee in this life. 
Put on the amulet of the abandonment of thy desires and 
earthliness, and resign thyself to thy God to be free from all 
fears on earth. 


CHAPTER LIT. 


LA 
Tur Ratronat Raprurrt of UpDALAKA: 


Argument. Description of the soul unsullied by its desires and egoism, 
and the Difference subsisting between the body and mind. 


DDALAKA continued :—The intellect is an unthinkable 

substance : it extends to the limits of endless space, and is 

minuter than the minutest atom. Itis quite aloof of all things, 
and inaccessible to the reach of desires, &c. 

2. It is inaccessible by the mind, understanding, egoism and 
the gross senses; but our empty desires are as wide extended, as 
the shadowy forms of big and formidable demons. 

3. Fromall my reasonings and repeated cogitations, I perceive 
an intelligence within myself, and I feel to be the stainless 
Intellect. 

4. This body of mine which is of this world, and is the 
depository of my false and evil thoughts, may last or be lost 
without any gain or loss to me, since I am the untainted intellect, 

5. The Intellect is free from birth and death, because there is 
nothing perishable in the nature of the all pervasive intellect ; 
what then means the death ofa living being, and how and by 
whom can it be put to death ? 

6. What means the life and death of the intellect, which is 
the soul and life of all existence : whatelse can we expect of the 
intellect, when it is extended through and gives life to all. 

7. Life and death belong to the optative and imaginative 
powers of the mind, and do not appertain to the pure soul, 
(which is never perturbed by volition or imagination). 

8. That which has the sense of its egoism has also the know- 
ledge of its existence and inexistence ; (and that is the mind) ; 
but the soul which is devoid of its egoism can have no sense 
of its birth or death : (since it is always existent of itself), 


9. Egoism isa fallacy and production of ignorance, and the 
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mind is no other than a appearance as the water in a mirage ; 
the visible objects are all gross bodies ; what then is that thing 
to which the term ego is applied. 

10. The body is composed of flesh and blood, and the mind 
is considered as a nullity of itself; the heart and the members 
are all dull objects, what then is it that contains the ego ? 

11, The organs of sense are all employed in their respective 
functions for supporting the body ; and all external bodies re- 
main as mere bodies ; what then is it to which you apply the 
term ego ? 

12. The properties of things continue as properties, and the 
substances always remain as substances ; the entity of Brahma 
is quite calm and quiet, what then is the ego among them ? 

13, Thereis only one Being which is all pervading and sub- 
sisting in all bodies ; it exists at all times and is immensity 
in itself. It is only the Supreme Spirit that is the intelligent 
soul of all. 

14, Now tell me which of these is the ego, what is it and 
what its form; what is its genus and what are its attributes ; 
what is its appearance and of what ingredients it is composed. 
What am I and what shall I take it to be, and what reject as 
not itself ? 

15. Hence there is nothing here, which may be called the 
ego either as an entity or nonentity ; and there is nothing any- 
where, to which the ego may bear any relation or any resem: 
blanve whatever. 

16. Therefore egoism being a perfect non-entity, it has no 
relation to anything at all ; and this irrelation of it with all 
things being proved, its fiction as a duality (beside the unity of 
God), goes to nothing whatever. 

17. Thus every thing in the world being full of the spirit of 
God, I am no other than that reality, and it is in vain that I 
think myself as otherwise, and sorrow for it. 


18, All things being situated in one pure and omnipresent 


spirit ; whence is it that the meaningless word ego could take 
its rise ? 
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19. So there is no reality of any object whatever, except 
that of the supreme and all-pervading spirit of God ; it is 
therefore useless for us to inquire about our relation with any- 
thing which has no reality in itself. 

20. The senses are connected with the organs of sense, and 
the mind is conversant with the menta! operations ; but the in- 
tellect is unconnected with the body, and bears no relation with 
any body in any manner. 

21. As there is no relation between stones and iron nails, so 
the body, the senses, the mind and the intellect bear no rela- 
tion with one another, though they are found to reside together 
in the same person. 

22. The great error of the unreal ego having once obtained 
its footing among mankind, it has put the world to an uproar 
with the expressions of mine and thine, as that this is mine and 
that is thine, and that other is another’s and the like. 

23. Itis want of the light of reason that has given rise to 
the meaningless and marvellous expression of egoism ; which is 
made to vanish under the light of reason, as ice is dissolved un- 
der heat of solar light. 

24, That there is nothing in existence, except the spirit of 
God is my firm belief, and this makes me believe the whole 
universe, as a manifestation of the great Brahma himself. 

25. The error of egoism presents itself before us in as vivid 
and variety of colours as the various hues which tinge the face 
of the sky ; it is better to obliterate it at once from the mind, 
than retain any trace of it behind : (as I am this child, youth, 
old man, &c). 

26. Ihave altogether got rid of the error of my egoism, and 
now recline with my tranquil soul in the universal spirit of God, 
as the autumnal cloud rests in the infinite vacuum of the sky. 


27. Our accompaniment with the idea of egoism is produe- 
tive only of our misconduct and misery, by producing the great 
variety of our acts of selfishness. 


28. Egoism hath taken a deep root in the moist soil of our 
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heats, and sprouts forth in the field of our bodies with the 
germs of innumerable evils. 

29. Here is death closely following the course of life, and 
there is a new life hereafter awaiting upon our death ; now there 
is a state of being distinct from its privation or not being, and 
again there is reverse of itin our transmigration, to our great 
annoyance only. 

30. This I have gained, and this I will gain, are the 
thoughts that constantly employ the minds of men; and the 
desire of a new gain is incessantly kindled in the minds of the 
“senseless, as the ceaseless flame of the sun-stone is increased, 
in simmet heat. 

31. That this 1 want aind this must have are thoughts ever 
attendant on egoism; and the dull-headed pursue dull material 
objects with as much ardour, as the heavy clouds hasten to half 
on high-headed hills. 

32, Decay of egoism withers away the tree of worldliness, 
‘which theii’ceases to germinate in the manner of a plant on sterile 
rocks. (Or as seeds cast on sandy sounds). 

33. Your desires are as black serpents creeping in the hole of 
your heart; but skulking their heads, at the sight of the snake« 
eater Garuda of reason. 

34. The unreal world gives rise to the error of appearing as 
real; as the unreal I and thou (or ego and nonego) seem to be 
realities, though they are caused by mere pulsations of the 
unreal mind. 

35. This world rises at first without a cause and to no 
cause, how then call it a reality which is sprung from and to no 
cause at all. (The visible world is produced by, and continues 
with our error which, is no cause in reality). 

36. Asa pot made of earth long before, continues in the 
same state at all times, so the body which has long ago come to 
existence, still continues and will continue the same. (The body 
_ being made of earth, remains in and returns to the earth again). 


37, ‘The beginning and end of billows is mere water and 
Von, II. 123 
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moisture, and the intermediate part only presents a figure té 
view; so the beginning and end of bodies is mere earth 
and water, and the intermidiate state is one of bustle and 
commotion. 


88. It is the ignorant only that trust in this temporary and 
fluctuating state of the body ; which, like the billow, is hastening 
to subside, in its original liquid and quiet state. 

39. What reliance is there in any body, which makes a 
figure in the middle, and is an unreality both in its prior and 
latter states. 

40. So the heart also is as quiet as the intellect, both at first 
and in the end; and remains immerged in itself, both when it 
exists in the body or not. What then if it heaves for a little 
while in the midst? (¢.e., the palpitation of the heart between 
its prior and latter states of inaction). . 

41. As it comesto pass in our dreams, and in our deluded 
sights, of marvellous things ; and as it happens in the giddiness o 
ebriety, and in our journeying in boats :— ; 

42. And as it turns out in cases of our vitiated humours, and 
delusion of senses, and also in cases of extreme joy and grief, 
and under some defect of the mind or body :— 

43. That some objects come to sight, and others disappear 
from it; and that some appear to be smaller or larger than they 
are and others to be moving; so do all these objects of our 
vision, appear and disappear from our sight in the course of time. 

44, O my heart ! all thy conduct is of the same nature, at 
the different times of thy joy and grief, that it makes the long 
of short and the short of long; as the short space of a single 
night, becomes as tedious to separated lovers as an age ; and an age 
of joyous affluence as short as a moment. 

45. Or it is my long habit of thinking that makes the 
untruth appear as truth to me; and like the mirage of the desert, 
our mirage of life, presents its falsehoods as realities unto us. 

46. All things that we see in the phenominal world are un- 
realities in their nature ; and as the mind comes to know the no- 
thingness of things, it feels in itself its nothingness also, 


UPASAMA KHANDA, 979 


47. As the mind becomes impressed with certainty, of the 
unsubstantiality of external objects ; its desire of worldly enjoy- 
ments fade away, like the fading verdure of autumn. 


48. When the mind comes to see the pure soul by means of its 
intellectual light, it gets itself ridden of its temporal exertions ; 
and being thereby freed from its passions and affections, it rests 
with its calm composure in itself, 


49, And the heart attains its perfect purity, when, by 
compressing its members of sensational organs, it casts itself 
inte the flame of the supreme soul, where all its dross is burnt 
away. 

50. As the hero boldly faces his death, with the thought of 
his ascending to heaven, by fighting bravely in battle, so the 
mind conquers all impediments by casting off all its worldly 
desires aud attachments. 


51. The mind is the enemy of the body, and so is the latter an 
enemy of the former; (because the growth of the one puts down 
the vigour of the other); but they both die away without the 
half of each other, and for want of desire which supports them 
both. 


52. Owing to their mutual hostilities, and their passions and 
affections towards each other, it is better to irradicate and destroy 
both of them, for our attainment of supreme bliss. (As the 
control ef the body and mind leads to temporal happiness, so the 
utter extinction of both, is the means to spiritual bliss). 


53. The existence of either of these (¢. ¢. of the body or mind) 
after death is as incapable of heavenly felicity, as it is for an 
aerial fairy to fare on earth. (¢. ¢., neither the body nor mind 
survives one’s death, as it is believed by many; and even if it 
does, its gross nature would not permit it to enjoy the pure 
spiritual felicity of heaven). 

54. When these things (the body and mind), that are natur- 
ally repugnant and opposed to one another, meet together in any 
place or person, there is a continued clashing of their mutual 
mischiefs, like the crashing of conflicting arms. 
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55). The base man that has a liking for this world of conflicts 
is like one left to burn in a conflagration of showering flames. - 


56, The mind stout with its avaricious desires loads the body 
with labour, and feeds upon its precious life, as a ghost-yaksha 
preys upon the body of a boy. 

57. The body being harassed and oppressed with toil, at- 
tempts to stop and stay the mind , as an impious son intends to 
kill his father, when he finds him to stand an open foe to his life. 
(it is lawful to kill an enemy of one’s life for self-defence), 
aatyer fasrfrare | 

58. Thereis no one who of his nature is a foe or friend to 
another; but becomes a friend to one that is friendly to him, 
and a foe to him that deals inimically unto him. 

aurrraataeafatra tahay weragy: | 
BEY aafafagta KrreTeT It 

59. The body being put to pain attempts to kill the mind; 
and the mind is ever intent to make the body the receptacle of 
its afflictions. (The intimate connection of the body and mind 
causes them to participate in one another’s pains). 

60. What good then can possibly acerue to us from the union 
of the body and mind, which are repugnant to one another, and 
which of their own nature can never be reconciled together. 

61. The mind being weakened, the body has no pain to un- 
dergo; wherefore the body is always striving to weaken the mind. 

62. The body, whether it is alive or dead, is subjected to all 
sorts of evils by its hostile mind, unless it is brought under the 
subjection of reason. (7. ¢. the unreasonable mind is an enemy 
of the body). 

63. When both the body and mind become stoutand strong. 

. 5) 
they join together to break all bonds, as the Jake and rainwater 
join together to overflow on the banks. 

64, Though both of them are troublesome to us in their 
different natures, yet their union to one end is beneficial to us, as 
the co-operation of fire and water is for the purpose of cooking. 


65. When the weak mind is wasted and worn out, the body 
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also becomes weakened and languid; but the mind being full, 
the body is flushed like a flourishing arbor, shooting forth with 
verdure, 

66 The body pines away with its weakened desires, and at 
the weakness of the mind; but the mind never grows weak at 
the weakness of the body ; therefore the mind requires to be 
curbed and weakened by all means. 

67. I must therefore cut down the weed wood of my mind, 
with the trees of my desires and the plants of my thirstiness ; 
and, having reclaimed thereby a large tract of land, rove about 
at my pleasure, 

68. After my egoism is lost, and the net of my desires is 
removed, my mind will regain its calm and clearness, like the 
sky after dispersion of the clouds at the end of the rainy weather. 

69. Itisofno matter to mewhether this body of mine, 
which is a congeries of my humours, and an great enemy of 
mine, should waste away or last, after the dissolution of my 
mind. . 

- 70. That for which this body of mine craves its enjoyments 
is not mine, nor do I belong to it; what is the good therefore 
of bodily pleasure to me. (when I have to leave this body and 
that pleasure also for ever). 

71. Itis certain that Iam not myself the body, nor is the 
body mine in any way; just as a corpse with all its parts entire, 
isno body at all. (The personality of man, belongs to his mind 
and not to his person). 

72. Therefore I am something beside this body of mine, and 
that is everlasting and never setting in its glory; it is by means 
of this that I have that light in me, whereby I perceive the 
luminous sun in the sky. 

73. Iam neither ignorant of myself, nor subject to misery, 
nor am I the dull unintelligent body, which is subject to misery. 
My body may last or not, I am beyond all bodily accidents. 


74. Where there is the soul or self, there is neither the 
mind, nor senses nor desire of any kind; as the vile Pamaras 
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never reside in the contiguity of princes. (Mahkibhretas mean 
mountains also), 

75. Ihave attained to that state in which I have surpassed 
all things; and it is the state of my soliety, my extinction, my 
indivisibility, and my want of desires. 
~ 76. Iam now loosened from the bonds of my mind, body 
and the senses, as the oil which is extracted from the seeds of 
sesamum, and separated from the sediments. 


77. I walk about freely in this state of my transcendent- 
alism, and my mind which is disjoined from the bonds of the 
body considers its members as_ its dependent instruments and 
accompaniments. 

78. I find myself to be now situated in a state of trans- 
parency and buoyancy, of self-contentment and intelligence, 
and of true reality; I feel my full joy and calmness, and 
preserve my reservedness in speech, 


79, I find my fulness and magnanimity, my comeliness and 
evenness of temper; I see the unity of all things, and feel my 
fearlessness and want of duality, choice and option. 


80. I find these qualities to be ever attendant on me. They 
are constant and faithful, easy and graceful and always propi- 
tious to me; and my unshaken attachment to them has made 
them as heartily beloved consorts to me. 


831. I find myself as all and in all, at all times and in every 
manner; and yét I am devoid of all desire for or dislike to any 
one, and am equally unconcerned with whatever is pleasant or un- 
pleasant, agreeable or disagreeable to me, 

82. Removed from the cloud of error and melancholy, 
leased from dubitation and duplicity in my thoughts, 


grinate myself as a flimsy cloud, in the coo 
autumnal sky. 


and re= 
I pere- 
ling atmosphere of the 


END OF THE SECOND VOLUME. 
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